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Shuruh – Commentaries and Explanations of Sayyid Qutub’s Milestones 

 

Islam is Civilization 

Introduction 
We will now present a new chapter full of issues, information, and inspiration. We ask Allah (swt) 
to guide us so we may completely encompass all that has been mentioned in this treasure-filled 
chapter. 

I also ask Allah to guide me so I may show the inspiration found in this chapter that I have lived 
with for many days. I feel that this chapter requires a great deal of focus and attention because it 
combines a wide range of topics including the issue of the ideology and methodology of Islam, 
the conduct and behavior of a Muslim, in addition to the battle and conflict between Islam and 
jahilliya. 

It is a packed chapter, containing many important topics that require clear articulation, careful 
consideration and understanding. We hope that Allah will guide us. 

The first thing we come across is the title of the chapter – which is a new and inspiring title, “Islam 
is Civilization.” We get the impression that civilization is not merely a product of Islam, but 
something much greater. The expression gives us the clear vision that civilization is in fact one of 
the greatest aspects of Islam or it is Islam itself. This gives the concept of civilization a great status, 
actually much more than what people are used to thinking when they hear the word 
“civilization.” It also gives the word a Divine and universal dimension, making the Believers feel 
something very special, completely different than what people in jahilliya - who follow their 
religions in a shallow manner - would feel. 

There is no doubt - as we have been accustomed to through the works of Sayyid Qutub - that he 
lived with the Truth in full depth. Due to this, his words always require deep contemplation and 
further explanation so that they may be fully understood. It is always possible that one may just 
briefly consider the concepts and thoughts that Qutub presents, but this will only lead to a partial 
understanding. There is no doubt that his words have deep meaning, and we are accustomed to 
dealing with his style which is concise yet filled with many views, concepts and meanings. If one 
takes time and puts in the effort to absorb the great wealth of topics in this book, it will be as if a 
fresh spirit is breathed in, providing a mixture of faith and superiority to flourish, as well as joy, 
persistence, and eagerness for the Truth. Additionally, this chapter will equip the Believer with 
all that is necessary for his battle with Satan, with himself, and with the surrounding jahilliya.  

Indeed the phrase “Islam is Civilization” means a great deal. If Islam is the perfect exhibition of 
a human being’s physical, moral, and behavioral aspects, then it elevates the human to the highest 
standard of perfection meant for people on earth, physically, morally, and behaviorally. Thus this 
means that civilization should also be the perfect exhibition of the physical, moral, and behavioral 
aspects of society. If Islam is civilization, and civilization is Islam then the two should meet and 
present this physical, moral, and behavioral perfection.  

The linguistic definition of “Civilization” 
Civilization, linguistically, is related to the word “civilizing” or “civilized,” which is the opposite 
of barbarity or backwardness. When people migrate from the rural to the urban setting, from the 
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village to the city, or from the desert to town centers, they never remain the same, and they soon 
acquire new traits and new standards. Their lives have a new kind of advancement, whether 
physical or intellectual. This is quite apparent through the establishment of new norms and 
customs. There is that noticeable difference that we are familiar with between residents of the 
rural vs. the urban centers, whether in speech, clothing style, or the use of machinery and tools. 
Therefore, the concept of civilization points in the direction of advancement. For that reason, one 
aspect of civilization equals advancement based on human understanding.  

When we consider this aspect of civilization – the form of advancement – it illustrates Allah’s 
Creativity as indicated by His name “Al-Badi” (the Originator, the Incomparable). A reflection of 
this Divine characteristic is that people are blessed with new discoveries and innovations every 
day which facilitate their lives. As people ascend the ladder of civilization, they discover more of 
Allah’s creativity. It is as if the name Al-Badi can be seen in current human societies and is visible 
to those who are aware of the source of this creativity.  

The human being lives with Allah (swt) and experiences His Greatness every time he discovers 
something new, or learns about a new phenomenon or a new law of nature. Whenever one 
considers Allah’s creativity as a testimony to the harmony of the universe, the intricate 
complexities of the universe and of his body, reaching down to cells and molecules, he realizes 
the highest level of perfection in function and performance and, is thereby amazed.  

Thus one way of understanding civilization is that it is the record of human discovery and 
progress as a result of Allah’s creativity and blessings. When a person makes this Divine 
connection between the stages of his ascendance in civilization, he will realize that he is in reality 
ascending the ladder of servitude to Allah, the Almighty, or so it should be.  

Civilization should be the ladder that humanity ascends in order to get closer to Allah. 
Materialistic progress should be one of the factors that motivate our hearts to increase in certainty 
and faith toward Allah (swt). When it is said that Islam is civilization or that civilization is Islam, 
the matter becomes understandable because civilization is a ladder that establishes Islam for 
humanity, and is achieved in people through what they see, live, and innovate. Hence the person, 
while ascending the ladder of civilization, is in reality ascending the ladder of servitude if he 
establishes civilization in the correct form that Allah wants for his servants. 

Therefore, it is apparent in the phrase, “Islam is Civilization,” that the meaning of civilization is 
based on the ascendancy of humanity toward servitude to Allah (swt). Despite the apparent 
differences in form between Islam and civilization, we realize that in their essence, they both stem 
from one place. 

Certainly, this title gives us a new, interesting, real and wonderful approach to understanding 
civilization as Qutub elaborates upon the Islamic understanding of civilization as an ascension, 
and means for reaching Allah. As a result, civilization is no longer an obstacle that distances one 
from Allah, his Creator. Indeed, “Islam is Civilization” is a title we should deeply contemplate 
and study. This entire chapter tries to explain this understanding in a new and specific manner 
where Islam elevates civilization to become a means for reaching Allah and fulfilling servitude 
to Him, as this is our purpose for being created and placed on this earth, as Allah (swt) states in 
the Quran: 

]٦١: هود﴾ [ فِيَها ْعَمَرُكمْ َواْستَ  اْ���رْضِ  ِمنَ  ا�ْنَشا�ُكمْ  ُهوَ ﴿   

“It is He Who hath produced you from the earth and settled you therein” (Surah Hud 11:61) 
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Surely we were established on the earth so that we may be servants to Allah, so that we may be 
representatives, or vicegerents of Allah on this earth, ruling and developing this earth as Allah 
wishes. Allah has created us and settled us on Earth, meaning that He has requested us to build 
the land. This settlement is part of the reason for establishing humanity on earth. Indeed, 
civilization and settlement on earth is not far from the main goal humanity was created for, which 
is to worship Allah: 

“It is He Who hath produced you from the earth and settled you therein” (Surah Hud 11:61) 

Three constituents for advancement  
If civilization means advancement, as well as the fulfillment and perfection of servitude to Allah 
through the settlement and establishment of humanity in this world, then surely among the main 
requirements of advancement and civilization is knowledge. Knowledge is the gateway to civility 
and development. Civilization and development are not possible, whether physical or 
intellectual, except through knowledge. 

Certainly, there are many things that increase knowledge and one of the most important 
characteristics that we have been created with, aiding our acquisition of knowledge, is the 
strength Allah has put in human imagination. This ability is one of the amazing powers that Allah 
has granted humanity because this allows people to imagine and think of things before they 
happen, and envision something before actually creating and designing. Therefore, this 
imagination lets humans to strive in, establish and build the real world. Coupled with knowledge, 
the power of imagination is a significant characteristic allowing mankind to establish civilization. 

Advancement of civilization also requires the gradual elimination of numerous restraints, such 
as the inherent physical weakness of humans, fatigue, constant need of food and energy, as well 
as our ignorance. Thus mankind tries to solve these problems by exploring his surroundings, 
discovering resources and striving to utilize the things around him that make life easier, allowing 
him to accomplish and set higher goals. 

Humanity also has to struggle with problems that stem from the inner self, such as selfish desires 
and instincts, ignorance, and tendency to be disunited. All of these limitations must be overcome 
to achieve greater advancement. 

We should note that one of the indicators of advancement, development, and civilization, is the 
achievement of harmony in human life which leads to his happiness. This harmony must be 
comprehensive, encompassing his physical reality as well as his feelings, morals and inner self. 
Only through this comprehensive harmony between all these components will there be 
happiness.  

When we look at all these aspects of civilization, we will see that the concept of civilization takes 
a new form when we look at it from an Islamic perspective as we will explain in this chapter. 

There are only two types of societies 
After explaining the title, Qutub then talks about two societies that represent humanity in its 
entirety, whether ancient or modern. 

In reality, a society is either Islamic or jahili (non-Islamic), and there is nothing in between. Islam 
only recognizes these two categories, even if people, out of ignorance, do not know this and refer 
to jahili societies as civilized or advanced or by other names. Qutub states: 
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“Islam knows only two kinds of societies, the Islamic and the jahili. The Islamic society is that 
which follows Islam in belief and ways of worship, in law and organization, in morals and 
manners. The jahili society is that which does not follow Islam and in which neither the 
Islamic belief and concepts, nor Islamic values or standards, Islamic laws and regulations, or 
Islamic morals and manners are cared for.” 

With this clear definition, the Islamic society becomes not just a theoretical concept, a banner, 
laws, or even a collection of customs, but it is a society that exclusively lives under the rule of 
Allah and this rule includes all aspects of life relating to people and society, so that no activity is 
considered to be outside this Religion or this Faith. 

The Muslim society and the jahili society are entirely separate and are based on two different 
beliefs and are organized by differing laws and systems as we have stated earlier about jahilliya 
and Islam. 

Jahili society is completely organized and based on its own way of thinking as it nourishes its 
individuals with all that they need regarding faith and belief, customs and norms, laws and order, 
morals and values; however, it does this all in a manner that leads to the wrong direction, away 
from the satisfaction and blessings of Allah (swt).  

The importance of proclaiming the reality and essence of the 
contemporary societies without being deceived by their slogans 
Qutub further explains the essence of the Islamic society: 

“The Islamic society is not one in which people call themselves ‘Muslims’ and in which the 
Islamic law has no status, even though prayer, fasting and Hajj are regularly observed; and the 
Islamic society is not one in which people invent their own version of Islam, contrary to what 
Allah and His Messenger (sas) have prescribed and explained, and call it, for example, 
‘progressive Islam,’ or ‘moderate Islam’.” 

This firm belief and definite description must be in the minds of those who call to Allah and want 
to establish the true Islam. Islamic advocates must not be deceived by external appearances, 
claims, and slogans when the reality is completely different than what is claimed. 

People unfortunately think that they are in Islam and that they are Muslims, merely because they 
think that they rule by the laws of Islam except in a few cases. All of this is worthless because the 
true Islamic society is the society where Islam is applied comprehensively, including faith, 
worship, law, order, ethics, and behavior, just to name a few examples. Even if one aspect of life 
is left out, then that means the society has left Islam and refused the Religion of Allah whether in 
part or in its entirety.  

Whether people name it with deceptive terms such as “modern Islam” or any other type of Islam, 
this is not the truth, but rather a way of circumventing the truth. The Muslim society should be 
understood in this firmness of belief and description. Qutub continues: 

“Jahili societies appear in various forms, all of them ignorant of the Divine guidance. 
Sometimes it takes the form of a society in which belief in Allah is denied and human history 
is explained in terms of intellectual materialism, and ‘scientific socialism’ becomes its system. 

Sometimes it appears in the form of a society, in which Allah’s existence is not denied, but His 
domain is restricted to the heavens and His rule on earth is suspended. Neither the Shari’ah 
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nor the values prescribed by Allah and ordained by Him as eternal and invariable find any 
place in this scheme of life. In this society, people are permitted to go to mosques, churches 
and synagogues; yet it does not tolerate people’s demanding that the Shari’ah of Allah be 
applied in their daily affairs. Thus, such a society denies or suspends Allah’s sovereignty on 
earth, while Allah says plainly: 

َماءِ  فِي ال�ِذي َوُهوَ ﴿  ]٨٤: الزخرف﴾ [ ٕاَِلهٌ  اْ���ْرضِ  َوِفي ٕاَِلهٌ  الس�   

“It is He Who is Sovereign in the heavens and Sovereign in the earth”  
(Surah Az-Zukhruf 43:84)” 

The mentioned society that denies the existence of Allah, unaware of the truth, is at least logical 
and faithful to itself despite its ignorance, because the people live according to their desires, 
sincerely believing that there is nothing above them. They are more logical than those who on the 
one hand admit to the existence of Allah, yet choose to disobey Him in their lives. 

For example, even though the communist society is unaware of the truth, its life is still logical 
and consistent with its beliefs despite its ignorance, because the society is faithful to the core 
principles and foundation that it holds dear. As for the societies that declare and claim that they 
know Allah and believe in Him, but do not establish their lives on this knowledge and awareness, 
then they are nothing but unreasonable societies. Their knowledge has no benefit and they betray 
themselves. 

Nevertheless, both the outright denial of Allah by the communists as well as the hypocritical 
stance by those who claim to be Muslim, although differing in many aspects, are still two 
representations of jahilliya. Whether people deny Allah in the first place, or believe in His 
existence but only allow Him partial rights and authority - they are all living in jahilliya. This is 
because their reality contradicts with the Divine Truth as is stated in the Quran: 

َماءِ  فِي ال�ِذي َوُهوَ ﴿  ]٨٤: الزخرف﴾ [ إَِلهٌ  اْ���ْرضِ  َوفِي إَِلهٌ  الس�   

 “It is He Who is Sovereign in the heavens and Sovereign in the earth”  
(Surah Az-Zukhruf 43:84) 

Therefore, these societies are not in the Religion of Allah because Allah’s Religion states that:  

ينُ  َذلِكَ  إِي�اهُ  إِ��� تَْعُبُدوا ا���� ا�َمرَ  هِ لِل�  إِ��� اْلُحْكمُ  إِنِ ﴿  ]٤٠: يوسف﴾ [ اْلَقي�مُ  الد�  

“The command belongs to Allah alone. He commands you not to worship anyone except Him. 
This is the right way of life.” (Surah Yusuf 12:40) 

Hence, we must realize that societies who believe in the existence of Allah, and even establish 
ritual worship for Allah, but refuse to implement the commands of Allah, exclusively and 
comprehensively in their lives, and furthermore establish culture, systems and laws that 
contradict the Divine Commandments of Allah, then they are all indeed jahili societies.  

The Islamic society is the only civilized society 
Thus our conclusion as stated by Qutub is: 

“The Islamic society is, by its very nature, the only civilized society, and the jahili societies, in 
all their various forms, are backward societies. It is necessary to elucidate this great truth.” 
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Qutub then shares a very interesting story relating to this chapter. He says that he had once 
announced a draft manuscript of a book he titled “Towards a Civilized Islamic Society.” He later 
corrected the title and omitted the word “civilized,” resulting in the title “Towards an Islamic 
Society.” As Qutub will further explain, he did this because he thought the qualifier “civilized,” 
was redundant. This change caught the attention of an Algerian writer, who as we know, was 
Malik Bin Nabi. Instead of understanding Qutub’s real intention, he interpreted Qutub’s removal 
of the word “civilized” from the title to be a result of regression and internal psychological defeat, 
as well as a shallow defense of Islam. According to Malik Bin Nabi, Islam supposedly had to be 
reformed and made to catch up to modern civilization. He felt sorry that this unconscious feeling 
had stopped Qutub from facing the so-called fact that Islam needed to be reformed and made to 
be civilized! 

It is as if Malik Bin Nabi wanted to say that Islam stands at a position of accusation and requires 
to be reformed - as if Muslims must feel, in our present day, a constant sense that they are in a 
state of defense and that Qutub was unaware of this (or embarrassed of this so called fact) when 
he removed the word “civilized.” Malik Bin Nabi should have know better, and he should have 
confronted the enemies of Islam from the European jahilliya, proclaiming that Islam is in fact 
perfect and civilized and it is civilization itself, exclusively. This is the realization that Qutub had 
and declared openly, and therefore felt that the word “civilized” in the original proposed title, 
“Towards a Civilized Islamic Society,” was redundant and unnecessary. In addition, the original 
title may have implied that there is an uncivilized Islam that needs to become civilized, while the 
truth is that wherever there is Islam, there is civilization, because civilization is an inherent 
quality of Islam. 

In reality, the problem is not about Islam, but the followers of Islam. In his work, “Towards an 
Islamic Society,” Qutub talks about the society that is the true form of Islam that Allah intended, 
not a jahili society that is merely called Islamic. When people do not follow Islam in its correct 
form, then this is another matter, and this is not the fault of Islam. The problem is with the people, 
those who claim to be Muslims, and assume that they have an Islamic society. The contradiction 
in people’s behavior gets unjustly blamed on Islam and then Islam is held accountable to improve. 
This problem would not even exist if a true Islamic society stood in the correct form, because the 
problems of jahilliya would not dominate the society as they do today. Unfortunately, because 
he saw the people as Muslims and the society as Islamic, Malik Bin Nabi believed that Islam is in 
need of defense and improvement. 

Malik Bin Nabi is not foreign to us and all of his books show interest and enthusiasm for Islam, 
but from a western perspective. He is greatly influenced by western concepts. In his book, “Islam 
and Civilization” he proposed a specific equation he felt was the way to accomplish civilization:  

Human + Earth + Time = Civilization 

Unfortunately, this equation does not include the Religion of Allah, or the guidance from the 
heavens. Will humans plus earth, plus time, result in true civilization? Human creativity, 
according to westerners, is about strength, materialistic advancement and control. This is possible 
for anyone regardless of his religion, whether it be Islam or something else. 

Malik Bin Nabi was influenced by the western ideas of civilization and because Muslims lack 
strength, materialistic advancement, and control, then they are deemed uncivilized. He 
overlooked that the problem is within the societies that claim to be Islamic but then refuse to live 
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accordingly. The sad reality however is that these societies do not receive the blessings of Islam 
nor its fruits. 

Qutub remarks: 

“I excuse this author because at one time I myself was of the same opinion. At that time, my 
thought processes were similar to his thought processes of today. I encountered the same 
difficulty which he is encountering today; that is, to understand the meaning of ‘civilization’.” 

There is no doubt that Qutub was quite critical of Malik, although he did not mention his name 
directly, and referred to him as “an Algerian author (who writes in French)” but finally he said 
“I excuse this author.” Qutub probably intended to do this, in order to display the superiority he 
was feeling due to the Truth. Furthermore, he aimed to establish and spread this Truth while 
facing Malik; an author who had a high rank and status in the view of his Arab readers. 

Qutub further comments: “I encountered the same difficulty which he is encountering today; 
that is, to understand the meaning of ‘civilization’.” 

I would further say that the problem is not with defining civilization, but with defining Islam. If 
one truly knew Islam, then the meaning of civilization is very apparent. In fact, Qutub himself 
did not comprehend the meaning of civilization until he understood the truth about Islam. When 
Allah guided him to the correct understanding of Islam, he learned the meaning of civilization. 
Unfortunately, Malik Bin Nabi never reached this level and therefore was wrong about defining 
both Islam and civilization.  

Feeling defeat when facing the European intellectual invasion 
Qutub states:  

“Until then, I had not gotten rid of the cultural influences which had penetrated my mind in 
spite of my Islamic attitude and inclination. The source of these influences was foreign - alien 
to my Islamic consciousness - yet these influences had clouded my intuition and concepts. The 
Western concept of civilization was my standard; and it had prevented me from seeing 
anything with clear and penetrating vision.” 

This was the case for the generation that witnessed the defeat against the European intellectual 
invasion when Europe colonized the eastern and western Muslim states. With the colonization 
came a mental and spiritual defeat that deeply influenced the generations to come. Due to their 
defeat, they thought that civilization and advancement was only to be found in the European 
example. 

This defeat was very bitter on many levels for Qutub’s generation. Witnessing their severe defeat, 
coupled by economical, technological and military weakness, they felt that Islam had hindered 
advancement, freedom and productivity. They began having the same attitudes and feelings 
against Islam as the Europeans had against the church. Although these feelings are 
understandable, they are not justified because their reality was far from the correct Islamic 
understanding and the correct Islamic practice. In other words, the people should not have 
blamed Islam for their poor situation, because they had discarded Islam long before. Sufism, 
divisions, and the many deviant ideas were spreading to the point where they destroyed the true 
and real form of Islam. The Religion and way of life prescribed by Islam had already been 
destroyed by the time the physical western colonization of the Islamic world took place.  
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When the Europeans invaded, carrying sophisticated military force, materialistic knowledge as 
well as marked economical advancement, the people of that generation found themselves in a 
predicament. They felt like they had no choice other than to adopt the European form and way 
of life, including their attitudes, style, culture and beliefs, just as Taha Hussein expressed: “We 
should take all aspects of the European civilization; the sweet and the bitter, the good and the 
bad.” 

This predicament explains why Malik Bin Nabi, or Taha Hussein, or Abbas Al-’Aqqad, or all 
those who are popular in the history of what is called, “the Arabian renaissance,” were all 
admiring and amazed by the European way of life. Muhammad Abdo and Afghani were also 
overtaken and amazed by the European way of life, so much that Muhammad Abdo even said: 
“I went to Europe and found Islam without Muslims, and came here and found Muslims without 
Islam.” 

There is no doubt that Abdo was completely mistaken. What he saw in Europe was not Islam; he 
observed the economical advancement, freedom of expression, and democracy, and being 
impressed, he surmised that all of this must be Islam. He forgot that Islam is far above this 
materialistic advancement, and is only present when people submit to Allah and become His 
servants, completely opposite to what Europe had become, declaring complete independence of 
Allah, and even further having declared that Allah was dead! 

Sadly, Muhammad Abdo – because he was dealt a sweeping defeat – perceived that Europe 
achieved Islam just because of its technological advancement, its freedom and democracy, even 
if they were not Muslim. Conversely, he thought that what the Middle East was missing was 
Islam, even if the people were Muslim. This is another misconception. How can one see that Islam 
is missing, and then declare the people to be Muslims? It is indeed a great contradiction which 
unfortunately is not so surprising given the methodology of Muhammad Abdo, the so-called 
“Great Imam!” 

Qutub then says: “However, I later saw - very clearly - that the Muslim society was the civilized 
society. Hence the word ‘civilized’ in the title of my book was redundant and did not add 
anything new; rather, it would have obscured the thinking of the reader in the same way as 
my own ideas had been obscured. Now the question is: what is the meaning of ‘civilization’? 
Let us try to explain.” 

We can summarize the answer to this question under the heading “The constituents of 
Civilization,” as defined by Islam. As mentioned earlier, we will find that the discussion about 
civilization is ultimately a discussion about Islam itself. Thus, we will truly appreciate this 
chapter’s wonderful title, “Islam is Civilization.” 

The constituents of civilization from the Islamic perspective 

The first constituent: Liberating humanity from the servitude to 
anyone but Allah 
The first constituent of civilization is freedom, which in this case means the freedom of mankind 
from worshiping any other than Allah. Qutub expresses this concept of freedom in the following 
quote: 
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“When, in a society, the sovereignty solely belongs to Allah, expressed in its obedience to the 
Divine Law, only then is every person in that society free from servitude to others, and only 
then does he taste true freedom. This alone is ‘human civilization,’ as the basis of a human 
civilization is the complete and true freedom of every person and the full dignity of every 
individual of the society. On the other hand, in a society in which some people are lords who 
legislate and others are slaves who obey them, there is no freedom in the real sense, nor dignity 
for each and every individual.” 

Worship in essence is summarized with the words “servitude” and “obedience,” as stated above. 
Worshiping, or being obedient to any other than Allah, is a humiliation and enslavement for 
mankind. When all people exclusively worship Allah and only obey His legislation, they are 
submitting to the only One worthy and deserving of their submission. Allah is the One that 
created them and therefore really owns them. Moreover, Allah is One with no associates, and 
Worthy of the subjugation of all of His creation and the entirety of existence. When people submit 
to Him, they do not feel inferior or imprisoned. True freedom is achieved when men are liberated 
from submission to any, other than Allah. Only when one exclusively bows in front of Allah, 
recognizing no other authority or sovereignty, does one achieve true dignity and happiness. 

So, it is surprising that some would say that faith in Allah and submission to Him are humiliation 
and lack of freedom, and according to them, complete freedom is only through the rejection of 
submitting to Allah. Yet, we find them – as they renounce their worship to Allah – subjugating 
themselves to everything else, first of which is other people. People submit to one another when 
tyrants rule over them. We often see a single individual ruling the entire world, or a country 
imposing its will over another, like the United States attempts in being the only authority that 
dictates to other nations, and even to other rulers. The U.S. decides what it wants and fulfills it 
through force, and whoever disapproves shall face their punishment. We see them changing 
rulers, or kidnapping and putting them on trial or entering nations with their armies and 
changing what they want. It is like a single individual in the White House rules over the entire 
world’s nations and no one can argue. Thus Satan has convinced people to free themselves from 
Allah’s sovereignty; however, they really did not become free at all. Instead, they became inferior 
through their enslavement to lowly creatures and their submission to everything else besides 
Allah (swt).  

In fact, people are submitting to various lords across all facets of their lives. When they leave the 
exclusive worship of Allah and the sole submission to Him, they fall into submission to others. 
They submit to rulers in political aspects; they expose and subjugate their wealth to ministers of 
finance and bankers, and they entrust their souls to the arts and artists. Thus, we find them in 
worship to various lords which they willingly subjugate themselves to. 

Moreover, people do not achieve the goals they claim to have when they renounce their worship 
to Allah and submission to His Religion, which is the greatest liberty and happiness. Instead, they 
plunge into chaos as they worship multiple lords far less than Allah and are thus humiliated. 

Here, Qutub makes an important clarification: 

“It is necessary that we clarify the point that legislation is not only limited to legal matters, as 
some people assign this narrow meaning to the Shari’ah. The fact is that attitudes, the way of 
living, the values, criteria, habits and traditions, are all in fact legislation and affect people. If 
a particular group of people forge all these chains and imprison others in them, this will not 
be a free society. In such a society some people have the position of authority, while others are 
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subservient to them; hence this society will be backward, and is called in the Islamic 
terminology: a ‘jahili’ society.” 

Divine legislation is in fact great in scope, and consists of all that humanity has received from 
Allah (swt). This encompasses ideologies, customs and traditions, laws and legislation, and 
emotions. These are all considered Allah’s legislation, as this is the Religion of Allah as explained 
in the Quran:  

ينِ  م�نَ  َلُكم َشرَعَ ﴿  ىٰ  َما الد� ]١٣: الشورى﴾ [ نُوًحا بِهِ  َوص�  

“The same Religion has He established for you as that which He enjoined on Noah...”  
(Surah Ash-Shura 42:13)  

Indeed, Allah has ordained everything in our lives. So, undoubtedly, those who denounce Allah’s 
Divinity and worship other Lords, submit to these lords in all aspects of their lives. Jahilliya sets 
values and manners for people, as well as laws that govern their civil, economic, and judicial 
lives. Jahilliya deviously demands obedience for itself, yet encourages rejection of all standards 
and ways of conduct that are established by Allah, and calls this freedom! For example, in jahili 
societies, adultery, sexual harassment, unrestricted personal property, and immoral competition 
become values set by the ruling establishment that declare themselves lords over the individuals 
to which people must submit themselves. Jahilliya also sets fashion and trends: in food, clothing, 
hairstyles, and shoes. We see that jahilliya affects everything. 

Therefore, when one leaves the worship of Allah, he finds himself pressured by an enormous 
amount of trends, behaviors and values. We notice that people are always forced to subjugate to 
these undeserving lords, as long as they do not free themselves and turn to worshiping Allah, the 
true Lord of all of existence.  

Jahilliya sets so-called “proper” manners for people: that a man should bow to women and kiss 
their hands, and he must uphold the expression “ladies first” to be a gentleman. These are all so-
called “proper” manners which they must adopt or else they’ll be subject to ridicule. 

Jahilliya compels people to consume liquor, and for men and women to dance among one 
another. It dictates that a man must not dance until a woman approaches him and invites him to 
dance with her, which he cannot refuse if he intends to be a gentleman. 

Jahilliya dictates certain traditions during funerals and ceremonies. Currently, we see that 
European traditions have come to our midst. In weddings, the groom must dance with the bride 
in front of all the guests. They must toast and embrace each other in front of the guests and 
cameras as well. 

These are all traditions created for them to follow, because people recognized them as lords other 
than Allah, Exalted is He. 

Jahilliya also sets goals for people. These include attaining political, military, or financial power, 
as well as life-style patterns, styles of entertainment and leisure, and forms of consumption. 
Television channels and internet programs display certain shows, stories, and poems all of which 
dictate certain values, attitudes and culture over us, demanding that we assimilate to these ways 
of thinking, and adopt the jahili way of life. 

Jahilliya sets all of this because it is a complete and all-encompassing system. It is not merely the 
adoption of European laws regarding economy or politics that facilitated colonialism where the 
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Europeans transgressed over other nations to create a market for its exports. Indeed, jahilliya is 
much greater in scope and comes with goals and ideals that are contradictory to the goals and 
ideals set by Allah (swt). 

One of the characteristics of jahilliya is that its methods are flexible and relative, and not 
necessarily controlled by everlasting values or manners. An exception to this is that in jahilliya, 
one enduring value is that the end always justifies the means. In fact, they glorify vile methods 
until they become honorable. For example, they have no problem with promoting adultery until 
a prostitute is able to bring down a political leader.  

From the Islamic perspective, “legislation” is not restricted to laws that govern the courts or the 
economy. Legislation is all that is ordained to control people’s lives and dictate culture, arts, 
attitudes, emotions and all other aspects of life. 

Allah has revealed legislation that guide people in every aspect of their lives, and if they conform 
to this legislation, then they will be considered true worshipers of Allah. 

Jahilliya also sets legislation in this broad scope as it lays down norms that subjugate people and 
dictate to them their goals, traditions, manners, arts, behaviors, and values. Hence, Islam’s 
confrontation and opposition to jahilliya in everything is part of the Religion itself, and not just a 
mere tradition or accessory. Indeed, any imitation in language, hairstyle, clothing, or tradition is 
in fact jahilliya seeping into our hearts. This is well-known in reality and in social philosophy. If 
you change a person’s outfit, his mind and thoughts will also change because they must match 
the new outfit.  

European jahilliya has understood human nature, and so when it colonized the so-called Islamic 
world, it focused on changing the customs, traditions, and clothing styles. They knew that if 
Muslims remained adherent to their own clothing style, language and speech, and their 
conservative manner of interaction with women, the European domination and subjugation 
would be ineffective.  

One of the techniques the colonialists utilized to change Muslims was to create so-called 
intellectual pioneers and icons from among their followers: the first woman to wear western 
clothing, or the first man to wear a cap. They also introduced new terminologies in place of 
Arabic. For instance, thank you instead of shukran, or “coffee” instead of qahwa. They knew that 
people would not switch terminologies or behaviors unless they are impressed and overwhelmed 
with the new, and unimpressed with the old. When you replace “assalam alaykum (peace be 
upon you)” with “good evening,” it means you find the latter better. Such was the colonialists’ 
attention to detail in changing the Islamic mentality by changing outfits, appearances, and 
customs. Therefore, we must be diligent in freeing ourselves from this as much as possible. If we 
cannot return to our original outfits, we must at least slow down in our adoption of fashion 
trends, especially if it contradicts with our values and sentiments. It is impermissible for us to 
wear tight pants that reveal our body shapes. Similarly, we must not wear clothing with images 
or drawings unfit for us. We also must not have hair styles that demonstrate fascination with 
lewd celebrities.  

We must be diligent in educating our children and minimize, as much as possible, their following 
of fashion, as it will unwittingly form their minds, and affect their emotions and attitudes.  

Thus Qutub correctly states that legislation in Islam is not restricted to civil or trade laws, as it is 
commonly perceived, but rather it includes ideologies, standards, values, traditions and 
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methodologies that impose their pressure on people and change them. Those who establish these 
laws based on their own whims are taken as lords by those who follow them; and the society that 
is based on that truly becomes a regressive society: 

“Only the Islamic society is unique in this respect, in that the authority belongs to Allah alone; 
and man, cutting off his chains of servitude to other human beings, enters into the servitude 
of Allah Almighty and thus attains that real and complete freedom which is the focus of 
human civilization. In this society, the dignity and honor of mankind are represented in the 
way that Allah Almighty has prescribed. Hence, the human being becomes the representative 
of Allah on earth, and his position develops into an even higher level than that of the angels.” 

In the Muslim society, everyone submits exclusively to Allah (swt), and obtains from Allah all 
beliefs, laws, rituals and traditions. Muslims do not receive their culture from each other, but 
rather they accept what is given to them by Allah, as a mercy for all humanity. When people only 
bow in servitude to Allah, only then are they truly liberated from enslavement to each other. 

Therefore, this is the first constituent of civilization: liberation from servitude to any other than 
Allah, and naturally, it is also the first constituent for establishing Islam. Islam is based on 
exclusive servitude to Allah, and liberation from worshiping others, which is the essence of the 
testimony “there is no deity except Allah.” 

The second constituent: Verifying and elevating the distinguishing 
characteristics of humanity 
“In a society which bases its foundation on the ideology, core belief and way of life which all 
originate from Allah, the One and Only, man’s dignity is respected to the highest degree and 
no one is a slave to another, as they are in societies in which the ideologies, core beliefs and 
way of life originate from human masters. In the former society, man’s highest characteristics 
- those of the spirit and mind – are reflected…” 

The second constituent of civilization is the elevation of humanity to their honorable position 
through the nurturing of the human characteristics that differentiate man from the rest of earth’s 
creatures. The distinguishing characteristics which really make him special are those of having 
belief, and willfully following a system, ideology and principles. Humans also have other 
defining characteristics such as color, gender, nationality, and tribe. However, ties and relations 
based on these factors do not correspond to the elevating characteristics that Allah willed for 
humanity. Any society where ties and dealings are based on these less important characteristics 
is in fact an uncivilized society. This is because these minor characteristics, like race, are not 
unique to man and moreover, they are not defined by his choice. In reality, people can choose 
their beliefs and the principles by which they will live; however, no one has the option of choosing 
or changing their color, tribe or gender. Jahili societies put great emphasis on race and nationality. 
Unfortunately, these are insignificant ties. In fact, animals base their relations on these factors, 
and are tied to the land they live in, their role in the environment, and the type of food they eat. 

Humanity on the other hand, should be treated with the honor of freely choosing their belief and 
creed, and be treated based on this choice. However, if they are enslaved to ties that they cannot 
change, then they are not free, and consequently lose their dignity of living and being treated 
with their honorable and distinguished characteristics. 

Therefore, the purpose of civilization is to cultivate the higher characteristics in man, which are 
those of the spirit and mind, and to liberate him from jahili and bestial ties such as nationalism 
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that enslave him, lower his status, and prevent him from pursuing his higher tendencies towards 
faith and worship. There is no doubt that the characteristics which distinguish the civilized man 
from the uncivilized one are the higher humanly characteristics that are acquired by choice, 
where people freely choose to worship Allah. This is why the foundation of the Islamic 
civilization is the elevation of the higher characteristics in man, and not the enforcement of the 
ties that would hold him down. 

The cultivation of belief, spirit and mind so that people freely submit to Allah is highly important 
in the life of the Muslim, for it shapes his life and distinguishes his society from all other 
communities. Indeed, the cultural and civilizational catastrophe that mankind is suffering today 
is due to the devaluation of the characteristics of spirit and mind and elevation of those of birth 
place, race and bodily desires. Man will never become free from this prison caused by his own 
hands, for this crisis is what jahilliya continuously promotes, with the assistance of Satan as he 
promised when Allah removed him from Paradise, as related in the Quran: 

تِكَ ﴿  ]٨٢: ص﴾ [ ا�ْجَمِعينَ  َ���ْغوَِين�ُهمْ  َفِبِعز�  

“I swear by Your Might, I will lead them all astray” (Surah Sad 38:82) 

Qutub continues: 

“It is only Islam that has the distinction of basing the fundamental binding relationship in its 
society on belief (of Allah as the only Divine Authority, due all worship and submission); and 
on the basis of this belief, which unites all races and nations, whether they are black or white, 
red or yellow, Arabs or Greeks, Persians or Africans, as well as all other nations which inhabit 
the earth; and they become one community. In this society, Allah is the Lord and only He is 
worshiped; the most honorable is the one who is most pious, and all individuals are equally 
subject to a law which is not manmade but made by their Creator.” 

When we consider the reality of societies today where people are grouped based on innate 
characteristics that they are born with, while their characteristics of thought, belief and principle, 
which they can choose, are not considered, then we appreciate the misery humanity endures with 
the disrespect of man’s will. The civilizational crisis that faces mankind in this era, and that 
continues to become even more apparent, is the restriction of man’s will to the point that he 
cannot escape from the negative and destructive pressures he faces.  

Furthermore, the biological revolution in genetics, the manipulation of an individual’s primary 
traits, cloning projects with the intention of forming human beings with specific characteristics 
on demand, is all becoming a reality today. This revolution will create enormous chaos in people’s 
lives and may lead to bewilderment and confusion in the midst of all these jahili attempts to 
control the lives of humanity. 

We should also consider the revolution in telecommunications. In the hands of jahilliya, it has 
lead to the invasion of personal privacy, as everything has become liable to spying and people 
have lost their ability to protect their secrets.  

The ongoing enormous conflict between jahili powers for world domination; be it economic, 
political or military, has also caused the weak and lone individuals to become playthings in the 
hands of competing superpowers. 

All these factors - the biological and telecommunications revolutions, as well as the economic, 
political, or military coercion of populations - which are in the hands of jahilliya, has lead to the 
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abolition of man’s will…an abolition that contradicts man’s role as the vicegerent of Allah on 
earth. 

If an individual loses his will or is restricted in it, his life and existence on earth would not have 
much meaning. This, among other things, is why we believe in the inevitability of the Divine 
intervention to correct the equation and return to man his will and reason for existence, and as a 
result, his responsibility and accountability. For without balancing the enormous pressures on 
mankind, they will effectively lose any reason for existence. 

Jahilliya attempts to increase the importance of the innate characteristics of mankind at the 
expense of their noble characteristics of free-will, so that man will be completely under its control. 
This fulfills the promise of Satan as expressed in the Quran: 

]١٧: ا��ٔعراف﴾ [ َشاِكرِينَ  ا�ْكَثَرُهمْ  تَِجدُ  َوَ�� َشَمائِِلِهمْ  وََعنْ  ا�ْيَمانِِهمْ  َوَعنْ  َخْلِفِهمْ  َوِمنْ  ا�ْيِديِهمْ  نِ َبيْ  ِمنْ  َ��آتَِين�ُهمْ  ثُم� ﴿   

“Then will I assault them from the front and from behind; from their right and their left: And 
You will not find, in most of them, gratitude” (Surah Al-Araf 7:17) 

تِكَ ﴿  ]٨٢: ص﴾ [ ا�ْجَمِعينَ  َ���ْغوَِين�ُهمْ  َفِبِعز�  

“I swear by Your Might, I will lead them all astray” (Surah Sad 38:82) 

Restricting the free will of mankind is the goal of Satan, so that he can lead them like the blind to 
their death and destruction. These modern and up-coming tools help the devil to extend complete 
control over man and restrict his will, making him unable to choose and exert his will which is 
the most important characteristic of his humanity. 

There is no doubt that when Islam focuses on raising the characteristics of spirit and mind, it is 
granting humanity the freedom to choose, and thereby respects and cherishes his most elevated 
and noble characteristic: which is his limited free-will, bestowed by Allah (swt).  

There is also no doubt that man’s work on this earth, when done through his free will as directed 
by Allah, is for the benefit of civilization. With this intention, Islam actually becomes the real 
civilization, and the Muslim community becomes the civilized community. On the other hand, 
jahili societies - especially the one we currently live in - represent the lowest level of humanity’s 
regression, despite reaching the pinnacle of materialistic progress. 

The third constituent: The criterion for measuring and defining the 
honor of mankind 
This constituent concerns the criterion used to define what is honorable for mankind. We must 
ask: what are these criteria, and who defines them? Should they be developed by jahilliya, or 
should they be as decreed by Allah for mankind? 

In reality, the criteria of jahilliya are regressive and push man towards becoming an animal, or 
even worse than an animal, whereas the Islamic criteria elevates man to an honor even above the 
angels. Therefore, Islam becomes civilization, an honored state of being, based on the specific 
Islamic definition of civilization. 

Qutub says: “A society which values the ‘humanity’ of man and honors the ‘human’ 
characteristics is truly civilized. If materialism, no matter its form, is given the highest value, 
whether it be in the form of a ‘theory,’ such as in the Marxist interpretation of history, or in 
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the form of material production, as is the case with the United States and European countries, 
and all other human values are sacrificed at its altar, then such a society is backward, and 
according to the Islamic terminology, it is a ‘jahili society’.” 

Islam does not discount materialistic progress, neither in theory nor in the form of material 
production, nor any other form. Islam rather directs technological, scientific and materialistic 
progress and guides man’s interaction with the materialistic world, providing a framework for 
healthy growth and development so that man can fulfill his greatest role, which is to be the 
vicegerent of Allah on earth. Being the vicegerent of Allah and His devoted worshiper is the 
criterion that brings true honor to mankind. Islam does not discount materialistic production; 
rather, Islam considers it one of the requirements of man’s existence on this earth, which is to 
develop earth, maintain it, understand its laws, and harness them to facilitate life and make ease 
for all so that they may worship Allah. Islam does not prevent man from practicing his freedom 
in choosing the path he takes in life in terms of materialistic progress. However, it places 
boundaries, and provides an appropriate guideline and foundation. 

Islam, as a civilized society, sets the highest standard in all affairs, allowing man to fulfill his 
ultimate goal, which is the worship of Allah, whereas jahilliya diminishes the human existence 
and erodes its most honorable characteristics in sacrifice to uncontrolled materialistic progress 
and production. Jahilliya’s focus on production, without the proper balance of all aspects of life 
that are achieved with Divine guidance, is unfortunately seen as progress and gives a false sense 
of freedom (as defined by jahilliya). Nevertheless it is the ultimate regression and loss.  

The fourth constituent: The definition of ethics and conduct in Islam 
Qutub says: “If a society is based on ‘human values’ and ‘human morals’ and these remain 
dominant in it, then that society will be civilized. Human values and human morals are not 
something mysterious and indefinable, nor are they ‘progressive’ and changeable, having no 
roots and stability, as is claimed by the exponents of the materialistic interpretation of history 
or of ‘scientific socialism.’ They are the values and the morals which develop those 
characteristics in a human being which distinguish him from the animals and which 
emphasize those aspects of his personality which raise him above the animals. These are not 
such values and morals which develop and emphasize those characteristics in man which are 
common with the animals.” 

The human characteristics that separate man from animals such as intelligence, freedom, sense 
of justice, cleanliness, honor, and free will are indeed elevated characteristics that Islam 
encourages and protects. The values and morals, as defined by Islam, are those that work to 
elevate and emphasize these characteristics that distinguish him from animals. As for jahilliya, it 
emphasizes those values and morals that strengthen and develop the characteristics that man 
shares with animals, such as sexual drive, hunger, self-defense, and fame.  

These animalistic characteristics are what jahilliya intentionally promotes. It promotes the sexual 
drive, gluttony in food and drink, aggression, selfishness, pursuit of dominance, abuse of the 
rights of others, and theft from the weak. Jahilliya strives to cultivate the characteristics that 
would turn man into an entity that is more bestial and predatory than animals. 

Islam on the other hand promotes the higher characteristics of intelligence, free will, freedom, 
cleanliness, justice, and honor. In fact, we see that Islam also manages the lower animalistic 
characteristics of man and gives them an elevated level, compatible with human values and 
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morals, allowing man to live out even the lower characteristics in a way that exhibits his human 
aspects and distinguishes him from how animals behave.  

For example, man is given free will and choice in terms of his food, but is also given guidance 
and asked to choose what is permitted and avoid what is forbidden. Even the way he eats is 
governed by principles that guide how he eats, how he drinks, how he calls upon the name of 
Allah before eating, how he eats with his right hand, how he praises Allah after he finishes eating. 
Moreover, he is encouraged to share his food, and to invite the poor to partake in his meal. He is 
also encouraged to exercise his will, and not just eat whenever he becomes hungry, like an animal 
would… but rather elevate himself above an instinctual response to his hunger by choosing the 
time and location and type of food he will eat to satisfy that urge. Finally, man’s love for variety 
is considered in his practice, as he is given the tools and abilities to create new dishes with each 
meal to avoid the boredom of repetition. Even his sense of aesthetics is engaged in turning 
something as mundane as a bowl of fruit into a delightful experience. He is not simply a 
carnivore, or herbivore, rather he is a human being, who is sophisticated, with varied tastes, 
aesthetic sense, creativity and choice.  

Hence, nothing in man’s life is practiced in an animal-like manner. It is Islam’s intent to teach 
man to practice his life in such an elevated manner that he is hard-pressed to recognize his 
connection to animals. Qutub concludes: 

“When the issue is viewed in this manner, a fixed and well-defined line of separation is 
obtained between man and animals which cannot be erased despite the incessant attempts of 
the ‘progressives’ and scientific societies.” 

One of the main goals of jahilliya is to portray morals as being fluid, or relative, and unstable, 
meaning that morals can change as man wishes, and as he progresses materialistically; whereas 
Islam sees these morals as fixed and unchanging. In Qutub’s words:  

“According to the Islamic view, moral standards are not determined by the environment and 
changing conditions.” 

There are many theories that drive jahili concepts: 

• The theory of determinism suggests that the environment forms mankind. According to 
this theory, every person’s behavior is determined by his environment. For example, the 
mountain folk would have their own set of morals which would be distinct from country 
folk and even more distinct from city dwellers, and so on. This theory gives the 
environment authority over values, morals, and traditions. It is almost as if man is 
enslaved to his environment and has no independent will to choose as he wishes.  

• There is also an opposing theory – indeterminism – which describes man to be in control 
over everything, and gives him absolute authority to change himself as he wishes without 
any external influence whatsoever. 

These theories are of course completely wrong, because man both controls and is also influenced 
by his surroundings. He can, indeed, overcome many obstacles and decide to change, but the 
environment - particularly during his upbringing - will leave its mark on him. Nevertheless, he 
mostly remains his own master, and can choose which of these influences he sees as appropriate 
and can reject others. He can always add to his personality whatever qualities he sees fit, from 
any source, and also formulate his own thought within himself. 
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The deterministic philosophy greatly influenced the communists, who argued that groups of 
people would have different codes of conduct and moral values depending on their life style, 
such as agricultural, industrial or pastoral life. In essence, this implies that humanity is controlled 
and imprisoned by the environment, as well as the changes and developments that occur. 
Furthermore, it strips mankind from all responsibility and makes them incapable of being held 
accountable. In this aspect, this theory is similar to many other jahili theories. All these ways of 
thinking align well with the jahili worldview, which is a materialistic worldview in essence. All 
jahilli concepts intend to enslave man to lead him like an animal, living for his physical desires, 
and subsequently enslave him to the transgressors who rule over him. 

The truth that Islam has taught us is that man should neither be a slave to his environment, nor 
to his wishes and desires. Allah created man with the ability to choose, and provided him with 
the intelligence and free will to perform as he wishes within the parameters determined by Allah, 
and these parameters are in essence the Shariah. 

On a side note, one of the ways that western jahilliya tries to prevent people from really knowing 
the truth is by promoting debates especially on issues and parameters that have been established 
by Allah. These debates are promoted precisely because a conclusion can never be reached, and 
the truth is thus lost or deemed non-existent. Nevertheless, the Truth that is revealed by Allah is 
firm and luminous, and can never be debated.  

Thus Qutub says: 

“Therefore, moral standards are not determined by the environment and changing conditions. 
Rather, there are based on fixed criteria above and beyond the varying environments. One 
cannot say that some moral values are ‘agricultural’ and others ‘industrial’, some are 
‘capitalistic’ and some others ‘socialistic’, some are ‘bourgeoisie’ and others ‘proletarian.’ Here, 
the standards of morality are independent of the environment, the economic status, and the 
stage of development of a society; as they are nothing but superficial variations. Thus, there 
are ‘human’ values and morals vs. ‘animalistic’ values and morals, this being the correct 
separation; or, in Islamic terminology, ‘Islamic’ values and morals and ‘jahili’ values and 
morals.” 

We should be aware of those who give such deterministic power to the materialistic environment 
or the economic reality, thereby convincing people of the practices of jahilliya. For example:  

It has been observed that women from rural areas and agricultural sectors are chaste and pure, 
and their men have more authority in the family. Jahili social scientists will explain this in the 
following way: the institution of the family in agricultural and rural communities has great value, 
because they must stand together to execute their difficult chores and duties, where the members 
of the family have to divide the work. The chastity of a woman is also deemed a great value 
within the agricultural society, and is considered to be a significant virtue guarded within the 
society, because without this virtue, the family institution could not survive and the difficult 
chores needed for survival could not be fulfilled. Thus, a woman would not dare abandon the 
virtue of chastity since it is viewed as a value that upholds society. 

If we pause to reflect, this way of life is a natural response to the innate nature of humanity, and 
not just a result of the physical and economic realities of agricultural life. The concepts of family, 
conducts, ethics, as well as values are all natural practices, and they are naturally practiced within 
the agricultural sectors. 



Chapter 7 

18 

Nevertheless jahilliya attempts to explain that these values - the chastity of women and leadership 
of men - are merely the result of life in an agricultural society, implying that when technology 
develops and makes life easier, these values are no longer needed! Nevertheless, the actual truth 
is that these values are the correct nature of relations set by our Creator. The concept of family is 
natural, and its values and standards are innate; hence, applying it is only natural, and does not 
depend on the environment – whether agricultural or urban/modern.  

The jahili construct of communism explicitly announces that as men move from the agricultural 
stage to industrialism, there is no longer a need for their leadership within the family, and in fact 
there is no need for a family at all, as every individual is expected to work equally. The woman 
is declared free from the man’s dominance and, as a result, chastity is no longer a valued concept 
within the industrial society. This is because the society builds new sets of behaviors, based on 
individualism and freedom from authority. The foundation of all this is their claim that morals 
and values change as society changes. 

This is, of course, incorrect. They only succeeded in turning the society to that of wolves, with the 
collapse of all Divine values and moral standards, which will inevitably cause the collapse of true 
civilization itself. 

Industrialism in itself does not require loose morals, but it is rather the evil Christians and Jews 
behind this conspiracy that pushed this agenda. When they demanded that women enter the 
workforce they used the excuse that they were improving the abysmal work conditions and 
improving the economy. Thus they spread the corrupt concept that this was freedom for women, 
and succeeded in spreading immorality among workers. 

It was very possible to maintain the family unit within the industrial society, having the man go 
to work and return home to support his family, with the woman raising the children. This could 
all be accomplished without reducing the authority of the man, regardless of his role in society, 
be it a farmer, shepherd, politician, or worker. However, it is the devils that are behind curtains 
that formed this corrupt way of life, and laid down laws to support this supposedly inevitable 
reality, when in fact they created this reality and legislated for its continuity. Qutub continues: 

“Indeed, Islam establishes the values and morals which are actually ‘human’ – those which 
develop characteristics in a human being which distinguish him from the animals. Whichever 
society Islam is dominant in, whether it is an agricultural or industrial society, nomadic and 
pastoral or urban and settled, poor or rich, it establishes these human values and morals, 
nurtures and strengthens them; it also develops human characteristics progressively and 
guards against degeneration toward animalism. The direction of the line which separates 
human values from animal-like characteristics goes upward. However, if this direction is 
reversed, there will not be any civilization in spite of all the materialistic progress; instead it 
will be ‘uncivilized,’ ‘degenerate,’ and ‘jahili’.” 

In jahilliya, this line of human progression is inverted, and goes downward from the pinnacle of 
humanity to animal degeneracy. Islam addresses mankind at all locations, times, environments, 
and situations. It speaks to their constant and enduring characteristics that they can practice and 
implement in reality regardless of the situation they live in. Whether they live in a technologically 
poor or advanced society, these characteristics and values are fixed and do not change based on 
the environment, and changing them only leads to degrading themselves.  
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Jahilliya wishes to convince man that he is a slave to his environment, society and situation, and 
that he cannot change the inevitable evolution of his moral standards. Those who are fooled by 
this are indeed uncivilized.  

The society that develops human values and morals based on Islam, and elevates them from 
animal degeneracy to the pinnacle of humanity, is the civilized society. Whereas these jahili 
societies that reverse the progress of man are indeed the uncivilized societies. 

The fifth constituent: The issue of family 
“If the unit of family is the basis of the society, and the basis of the family is the division of 
labor between husband and wife, and the upbringing of children is the most important 
function of the family, then such a society is indeed civilized. Through the Islamic 
methodology, this kind of a family provides an environment under which human values and 
morals develop and grow in the new generation. These values and morals cannot exist without 
the family unit.” 

Islam considers the family unit to be the natural shelter for man and the foundation of society. 
Humanity began its history with this family unit, with Adam and Eve. For the longest stretch of 
human history, family remained an important core of the human experience, and human 
civilization. 

Family is built upon the idea of specializing duties between the married couple, as it agrees with 
the nature of man and woman’s creation. The great dissimilarity between the two genders in 
many aspects ensures that it is impossible - despite the desperate desire of jahilliya - to force men 
and women into the same mold in every aspect of life, under the pretense of equality. 

The guiding principle in Islam regarding this issue is that men and women have different 
qualities and roles. However, these differences actually support and complement each other to 
form a wholesome experience. In other words, each gender has its own role and its task to 
perform duties which complete the task of the other gender. This difference in roles does not 
diminish the value or importance of either gender. Therefore, both genders in Islam have 
equivalency, as well as equality in honor and status. 

This specialization, or difference in the qualities and roles of men and women is based on the 
knowledge of Allah regarding mankind, and His wisdom becomes apparent to us as we see the 
differences between the genders - in physical characteristics, in emotions as well as in their 
abilities and strengths. Islam considers that this specialization is critically important in the family 
unit. The man carries the custodianship, and he carries the duty of protecting, providing for, 
educating, and nurturing his family. The woman carries the duties of pregnancy, childbirth, 
nurturing and raising the children, assisting her husband, and ensuring the home remains an 
oasis for the entire family.  

The family unit is the educational unit in the society. It also represents the emotional unit that 
connects the clans and tribes and subsequently the human society as a whole. 

The Islamic methodology sees this specialization in the couple’s work as a very important aspect 
of the main duty mankind was created for, and for which children are raised generation after 
generation. This duty, which is mankind being the representatives of Allah on earth, cannot 
happen without the family unit that protects the values and nurtures the next generation as they 
develop into being devoted servants of Allah. 
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If the man and woman become engrossed in performing similar duties - as jahilliya demands in 
the name of so-called equality - then this specialization will be lost, and the desired outcome will 
not be reached. 

The family unit is therefore a necessity among the necessities of human society; its dissolution is 
barbaric, while ensuring its presence is being civilized. As a result, the Muslim society becomes 
a civilized society that bases its social foundation on the family unit. In contrast, jahili societies - 
particularly this current one - call for the dissolution and destruction of the family unit. Qutub 
continues: 

“If, on the other hand, free sexual relationships and illegitimate children become the basis of 
a society, and if the relationship between man and woman is based on lust, passion and 
impulse, and the division of work is not based on family responsibility; if a woman’s role is 
merely to be attractive, seductive and flirtatious, and if the woman is freed from her basic 
responsibility of bringing up children; and if, on her own or under social demand, she prefers 
to become a hostess or a stewardess in a hotel or ship or air company, thus spending her ability 
for materialistic productivity rather than in the training of human beings, because materialistic 
production is considered to be more important, more valuable and more honorable than the 
development of human character, then such a civilization is ‘backward’ from the human point 
of view, or ‘jahili’ in the Islamic terminology.” 

When the family unit is disregarded in any society, the children are displaced from birth and 
transferred between nannies and babysitters. When the man and woman engage in immoral acts, 
and their children are exposed to the consequences of this degradation, it is only inevitable that 
the final result of all this is alienation and loss within the jahili society as well as further 
dissolution of the family unit and society. Ill feelings lead to distrust that turns into insecurity, 
and cruelty that frequently leads to abuse, negligence or even killing of children. The elderly are 
also abandoned to die in the winter cold or summer heat. This is the current reality of the jahili 
society. 

When the nurture of family is lost, crime invades everything because man is left to pursue his 
own pleasures even if it is at the expense of others. Honor is disregarded everywhere to the extent 
that no woman feels safe, and no man feels safe. When this happens, it leads to misery, and this 
society is inevitably an uncivilized one, because it only leads to results that do not, under any 
circumstance, fit the definition of progress.  

On the other hand, we see that the Islamic ideology and methodology truly develops and protects 
mankind, and ensures their progress and happiness. This is all possible because the Islamic 
methodology was built by Allah, the All-Knowing and All-Aware. Qutub further remarks: 

“The issue of family and the relationship between the two genders determine the whole 
character of a society and whether it is backward or civilized, jahili or Islamic. Those societies 
which are dominated by physical desires and animalistic morals cannot be considered 
civilized, no matter how much progress they may make in industry or science. This is the only 
measure which does not err in gauging true human progress. In all modern jahili societies, the 
meaning of ‘morality’ is limited to such an extent that all those aspects which distinguish man 
from animal are considered beyond its sphere. In these societies, illegitimate sexual 
relationships and even homosexuality are not considered immoral. The meaning of ethics is 
limited to economic affairs or sometimes to political affairs which fall into the category of ‘the 
interest of the government’.”  
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Furthermore, we notice that when sexual scandals occur in Western societies, people do not find 
fault in the evil of the actual deed itself, but rather consider it a crime if it constitutes a breach of 
law or perjury is committed when asked in court. An example is the Clinton-Lewinsky scandal, 
and before that in the 60s, was the scandal between British Secretary of State for War, John 
Profumo and Christine Keeler, a so-called “model” during the time Qutub published the original 
form of this book. Profumo’s mistake - in the eyes of the West - was not in the sexual act itself, 
but rather his lying to his government when questioned, and the possible security risk due to 
Keeler’s alleged relations with the Soviet naval attaché.  

Qutub then observes: “Among jahili societies, the writers, journalists and editors advise both 
married and unmarried people that free sexual relationships are not immoral. However, it is 
immoral if a man uses his partner, or a woman uses her partner, for sex, while feeling no love 
in his or her heart. It is bad if a wife continues to guard chastity while her love for her husband 
has vanished; and is admirable if she finds someone else. Dozens of stories are written about 
this plot line; many newspaper editorials, articles, cartoons, serious and light columns all 
invite to this way of life. From the point of view of ‘human’ progress, all such societies are not 
civilized but are backward.” 

And then he continues on to another important point, and says: 

“The line of human progress seeks to adjust and regulate the animal-like whims and desires 
of humans and cultivates them in the family domain in order to instill responsibility of 
procreating and upbringing. Furthermore, the aim of this act is not only to fulfill the desires 
of man, but also to prepare a human generation that will succeed the contemporary one, and 
will inherit their legacy and civilization which is distinguished by the prominence of human 
characteristics.” 

The primary relation between a man and woman is to procreate, and to populate this earth. It is 
a duty to ensure the continuity of the human species, and to ensure the presence of individuals 
who worship Allah as decreed by Him. Sexual satisfaction is not the goal, but rather a means to 
perform the above-mentioned duty. Therefore, the line of human progress is associated with the 
control of animal desires, so that the sexual drive can be satisfied through legal married relations 
that also give structure to the individual’s life, to his sexual relations, and the boundaries between 
a man and a woman. 

Regulation is a civilized concept; and neither repression nor dis-inhibition can lead to civility. For 
example, the reality of human psychology and its created nature demonstrates that the human 
sexual drive is a natural component which must be properly regulated. Condemnation and 
repression of this human instinct, as practiced by the Church, lead to unfortunate consequences. 
Fundamental Christian teachings viewed the sexual relation as a disgusting and demeaning 
relation that no honorable person would stoop to. The only possible result of this repression 
would be the downfall of human civilization, or outright rebellion and animal-like unrestraint 
that would break families and also lead to the downfall of human civilization. 

Obviously, Islam does not teach repression or its opposite. Islam establishes a wholesome 
regulation, and it acknowledges the sexual drive at the appropriate time, or delays it until it 
becomes practicable according to the Islamic law. Islam does not confiscate the right to sexual 
satisfaction, nor demeans it, but rather acknowledges it publicly. Islam provides a natural 
framework for regulation and allows the satisfaction of this need at the appropriate time, and 
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further prevents man’s enslavement to this drive, and actually gives him power over it to have a 
satisfactory life while fulfilling his duty. 

Regulation is a concept necessary for civilization, as man is expected to regulate all his desires 
and instincts. For example, in the truly civilized society, Islam regulates what can be eaten and 
what has to be avoided, and also regulates when one can eat and when he must abstain. Business 
dealings are also regulated where certain practices are permitted (halal) and others are prohibited 
(haram). Furthermore, one is encouraged to engage in any economic activity that is profitable 
within the framework of the Shari’ah. Similarly, sexual activity is restricted to when the time and 
place is appropriate, as outlined by Allah. 

Hence, proper regulation is a concept necessary for civilization, whereas the extremes of complete 
dis-inhibition as well as over-regulation to the point of oppression are both deviancy and 
uncivilized. Jahilliya glorifies both extremes all in an effort to sever mankind from the proper 
guidance and blessings of Allah. We see this in the promotion of asceticism where self-repression 
and denial are glorified, as well as the opposite, the liberation movements that promote 
secularism and atheism. Islam is the religion that maintains the proper balance in regulation of 
all matters. For example, Islam respects the carnal desires and instincts of humans, and in fact 
rewards answering natural urges in the proper manner as explained by the Messenger (sas) in a 
Hadeeth: “‘And in the sexual act, for each one of you there is a charity.’ The companions asked 
in astonishment, ‘O Messenger of Allah, could one of us fulfill his desire and still receive reward 
for it?’ The Messenger (sas) said, ‘If he were to act upon his desires in an unlawful manner would 
he not be deserving of punishment? Likewise, if he were to act upon it in a lawful manner then 
he would be deserving of a reward.’ “Only Islam, being the Divinely ordained way of life, is 
capable of providing a comprehensive system and regulatory framework that at the same time 
protects man and his dignity, satisfies his desires, and also preserves society with its values, honor 
and justice. 

Therefore, human progress requires proper regulation. Any society that does not derive its 
regulations from Islam, and tries to come up with its own regulatory system actually pushes its 
members towards the extremes of repression or dis-inhibition, and therefore it cannot be a 
civilized society. Islam is the only system of life that properly balances the needs and desires of 
individuals, and provides an honorable, clean, just, and productive environment. Thus Islam is 
the only civilization and jahilliya is the complete opposite. In Qutub’s words: 

“Thus, it is only the Islamic values, morals, teachings and safeguards that are fitting for 
mankind. Furthermore, Islam is the true civilization and the Islamic society is the only 
civilized society based on the true and fixed scale.” 

The sixth constituent: The concept of the Khilafa: being the 
vicegerent of Allah on earth  
Being the vicegerent of Allah (swt) on the earth, in the view of the Muslim, is the pinnacle of 
achievement and progress, both materialistically and spiritually.  

Qutub says: “Lastly, when man correctly fulfills his duty of being the representative of Allah 
on earth, he is in fact dedicating himself to the service of Allah and freeing himself from 
servitude to others; by establishing the methodology prescribed by Allah and rejecting all 
other systems, by arranging his life according to the law of Allah and rejecting all other laws, 
by adopting the values and ethics which are pleasing to Allah and rejecting all other morals. 
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In this frame of mind, man investigates the laws governing the universe and uses them for the 
benefit of all mankind, applies them to resources hidden in the earth and throughout the 
universe in accordance with the obligation imposed on him by Allah as His vicegerent on 
earth. From this honored position, he unearths the treasures and resources of food and raw 
materials for industries, and uses the technical and professional knowledge he accumulated 
throughout history for the development of various kinds of industries, doing all these things 
as a person who is lovingly devoted to Allah and as a representative of Allah. Thus only when 
his attitude toward the materialistic and moral aspects of life is infused with this spirit, only 
then does man become completely civilized, and this society reaches the height of 
civilization.”  

This is an excellent summary of civilization. As we said in the beginning of the chapter, the 
concept of civilization is humanity achieving perfection in their spiritual, materialistic and 
behavioral aspects. Indeed, Islam is the ultimate realization of man’s full potential, and here we 
add that being the representative of Allah (swt) is the form that this ideology crystallizes in our 
reality. 

This ultimate self-actualization for all individuals and perfection for humanity is achieved 
through the vicegerency that liberates man from worshiping any other than Allah, and frees him 
from submitting to any law other than the law of Allah, and enables him to honorably live 
according to the morals and value system determined by Islam. 

Along the way man is instructed to learn the laws of the universe and cultivate this earth as Allah 
wishes and states in the Quran: 

رَ ﴿  َماَواتِ  فِي َما َلُكمْ  َوَسخ� ]١٣: الجاثية﴾ [ ِمْنهُ  َجِميًعا اْ���رْضِ  فِي َوَما الس�  

“He has disposed for you all that is in the heavens and all is on the earth; all is from Him.” 
(Surah Al-Jathia 45:13) 

When all the efforts of mankind are applied for the worship of Allah, as well as establishing the 
Divinity of Allah on earth, then man will achieve the pinnacle of human civilization. 

Qutub then says: “In Islam, mere materialistic inventions are not considered to be civilization, 
as a jahili society can also have materialistic prosperity. In many places in the Qur’an, Allah 
Almighty has described societies of this kind, which have attained materialistic prosperity 
while remaining jahili.” 

The Messenger Hud (AS) said to his people:  

ٕاَِذا۞  َتْخُلُدونَ  َلَعل�ُكمْ  َمَصانِعَ  َوَتت�ِخُذونَ ۞  َتْعَبثُونَ  اآَيةً  رِيعٍ  ِبُكل�  ا�َتْبُنونَ ﴿   ُعونِ َوا�ِطي الل�هَ  َفات�ُقوا۞  َجب�اِرينَ  َبَطْشُتمْ  َبَطْشُتمْ  َو

ُكمْ  ال�ِذي َوات�ُقوا۞  ُكمْ ۞  َتْعَلُمونَ  ِبَما ا�َمد� ﴾  َعِظيمٍ  َيْومٍ  َعَذاَب  َعَلْيُكمْ  ا�َخافُ  ٕاِن�ي۞  َوُعُيونٍ  َوَجن�اٍت ۞  َوَبِنينَ  ِبا�ْنَعامٍ  ا�َمد�

]١٣٥-١٢٨: الشعراء[  “Do you construct on every elevation a sign amusing yourselves, and take 

for yourselves structures that you might abide eternally? And when you strike, you strike as 
tyrants. So be wary of Allah and obey me. Be wary of Him who provided you with that 

which you know. Provided you with sons, cattle, gardens and springs. Indeed, I fear for you 
the punishment of a terrible day.” (Surah Al-Shu’ara 26:128-135)  

The Messenger Salih (AS) said to his people:  
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۞  ارِِهينَ فَ  ُبُيوًتا اْلِجَبالِ  ِمنَ  َوَتْنِحُتونَ ۞  َهِضيمٌ  َطْلُعَها َوَنْخلٍ  َوُزُروعٍ ۞  َوُعُيونٍ  َجن�اٍت  فِي۞  اآِمِنينَ  َهاُهَنا َما فِي ا�تُْتَرُكونَ ﴿ 

 ]. ١٥٢-١٤٦: الشعراء﴾ [ ُيْصِلُحونَ  َوَ�� اْ���ْرضِ  فِي ُيْفِسُدونَ  ال�ِذينَ ۞  اْلُمْسِرفِينَ  ا�ْمرَ  تُِطيُعوا َوَ��۞  َوا�ِطيُعونِ  الل�هَ  َفات�ُقوا

 “Will you be left secure in what is here, amid gardens and springs, and fields of crops and 
palm trees with softened fruit? While you skillfully carve out homes out of the mountains? 

So be wary of Allah and obey me. Do not obey the order of the transgressors, who cause 
corruption in the land and do not bring improvement.” (Surah Al-Shu’ara 26:146-152) 

ا﴿  ُروا َما َنُسوا َفَلم� َذا َبْغَتةً  ا�َخْذَناُهمْ  ا�وتُوا ِبَما َفِرُحوا ٕاَِذا َحت�ى َشْيءٍ  ُكل�  ا�ْبَواَب  َعَلْيِهمْ  َفَتْحَنا ِبهِ  ُذك�  َفُقِطعَ ۞  ُمْبِلُسونَ  ُهمْ  َفٕاِ

]٤٥-٤٤: ا��ٔنعام﴾ [ اْلَعاَلِمينَ  َرب�  لِل�هِ  َواْلَحْمدُ  َظَلُموا ال�ِذينَ  اْلَقْومِ  َداِبرُ    

“So when they forgot what they had been admonished of, We opened to them the doors of 
all (good) things until, when they rejoiced in that which they were given, We seized them 

suddenly, and they were then in despair. Thus those who committed wrong were eliminated. 
And all praise to Allah, Lord of the all Worlds.” (Surah Al-An'am 6:44-45) 

ي�َنتْ  زُْخُرَفَها اْ���ْرضُ  ا�َخَذِت  ٕاَِذا َحت�ى﴿   َلمْ  َكا�نْ  َحِصيًدا َفَجَعْلَناَها َنَهاًرا ا�وْ  َلْيً�� ا�ْمُرَنا ا�َتاَها َعَلْيَها قَاِدُرونَ  ا�ن�ُهمْ  ا�ْهُلَها َوَظن�  َواز�

]٢٤: يونس﴾ [ ِباْ���ْمسِ  َتْغنَ    

“When the earth puts on its luster and is adorned, and its inhabitants think they have power 
over it, Our edict comes to it, by night or day, and We turn it into a reaped field, as if it did 

not flourish the day before...” (Surah Yunus 10:24)” 

All the above verses from the Quran are examples of materialistic innovation and wealth, which 
are devoid of spiritual progress or moral wholesomeness as defined by Allah (swt). All this 
worldly glamour subsequently becomes a curse on humanity, and incurs the wrath of Allah with 
the inevitable endings as described in the above verses that occurred to these materialistic jahili 
societies.  

Therefore, the vicegerency of mankind is defined as human progress that is conscious of Allah, 
where there is progresses spiritually and materialistically as directed by Allah. If humanity truly 
submits to Allah, man will reach the zenith of his greatness, as an honored servant of Allah. What 
is the purpose of materialistic progress when it does not increase for humanity any value, beauty 
or honor? This is because the true value is within the spiritual realm, and if this aspect is 
undeveloped, then materialistic advancement has no value in itself.  

Materialistic progress can be compared to women’s accessories. A righteous woman, even if 
completely deprived of any outwardly embellishments such as jewelry and accessories, will still 
remain righteous; whereas a corrupt woman will remain corrupt despite adorning herself with 
all the gems in the world. If an intelligent person were to pick between them, he would pick the 
righteous woman who is poor over the corrupt one wearing jewelry. In essence, what is meant 
by this example is that exterior adornments are always supplemental, and can never represent 
the core of the person. 

The human society is but a larger example of this. If the society is righteous, then it is not 
significantly hampered by its lack of materialistic progress, and will remain a civilized society. 
Despite lacking most signs of materialistic progress, the companions of the Messenger (sas) were 
as civilized a society as the Muslim society of the 10th century A.D., during the Golden Age of 
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Islamic civilization. In fact, the first Muslim society was more civilized as described by the 
Messenger (sas): “The best generation is my generation, then the one that follows, and the one 
that follows...” for their share of piety was greater and more advanced. 

There is no doubt that the modern jahili societies that we live in, which have reached the pinnacle 
of materialistic progress remain uncivilized, despite all that they have achieved.  

Qutub continues: “But as we have stated previously, Islam does not look with contempt on 
materialistic progress and inventions; in fact, it considers them when used under the Divine 
system of life, as Allah’s gifts. In the Qur’an we find that Allah promises His bounty to people 
when they are obedient to Him. The Messenger Nuh (AS) said: 

اًرا َكانَ  ٕاِن�هُ  َرب�ُكمْ  اْسَتْغِفُروا َفُقْلتُ ﴿  َماءَ  ُيْرِسلِ ۞  َغف�  َجن�اٍت  َلُكمْ  َوَيْجَعلْ  َوَبِنينَ  ِبا�ْمَوالٍ  َوُيْمِدْدُكمْ ۞  ِمْدَراًرا َعَلْيُكمْ  الس�

 ]١٢-١٠: نوح[﴾  ا�ْنَهاًرا َلُكمْ  َوَيْجَعلْ 

 “I said: ‘Ask forgiveness from your Lord; for He is Oft-Forgiving; He will send rain to you in 
abundance, and give you increase in wealth and sons; and bestow on you gardens and 

bestow on you rivers.” (Surah Nuh 71:10-12) 

َماءِ  ِمنَ  َبَرَكاٍت  َعَلْيِهمْ  َلَفَتْحَنا َوات�َقْوا اآَمُنوا اْلُقَرى ا�ْهلَ  ا�ن�  َوَلوْ ﴿  ُبوا َوَلِكنْ  َواْ���ْرضِ  الس�  ﴾ َيْكِسُبونَ  َكانُوا ِبَما َفا�َخْذَناُهمْ  َكذ�

 ]٩٦: ا��ٔعراف[

“If the people of the towns had but believed and feared Allah, We would have opened out to 
them (All kinds of) blessings from heaven and earth; but they rejected (the truth), so We 

seized them for their misdeeds.” (Surah Al-Araaf 7:96) 

The important thing is the foundation on which the industrial progress is built, and those 
values which dominate a society, through which it acquires the characteristics of the ‘human 
civilization.’ “ 

We can therefore say that true progress, which is full of blessings and benefit, is the material 
advancement that is conscious of faith, whereas pure technological and material advancement 
devoid of the guidance of Allah is actually demeaning and uncivilized. If materialistic progress 
is truly established on faith, (i.e. combines spiritual and materialistic progress towards 
perfection), then it is a blessing upon humanity, and an honor from Allah as a reward for 
obedience. If, on the other hand, the progress is purely materialistic and devoid of any spiritual 
value, then it inevitably leads to the curse of Allah as described in the Quran: 

ي�َنتْ  زُْخُرفََها اْ���رْضُ  ا�َخَذتِ  إَِذا َحت�ى﴿    َتْغنَ  َلمْ  َكا�نْ  َحِصيًدا فََجَعْلَناَها َنَهاًرا ا�وْ  َلْيً�� ا�ْمُرنَا ا�تَاَها َعَلْيَها قَاِدُرونَ  ا�ن�ُهمْ  ا�ْهلَُها َوَظن�  َواز�

]٢٤: يونس﴾ [ بِاْ���ْمسِ   

“When the earth puts on its luster and is adorned, and its inhabitants think they have power 
over it, Our edict comes to it, by night or day, and We turn it into a harvested field, as if it did 

not flourish the day before…” (Surah Yunus 10:24) 
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Knowledge of the Ultimate Truth is a necessity for civilization and 
advancement 
We discussed in the first part of this chapter the six constituents of civilization from an Islamic 
point-of-view. The last element we mentioned was the vicegerency of mankind: his duty on this 
earth as a representative of Allah and how faithful fulfillment of this role will truly bring 
humanity progress, both spiritually and materialistically. 

We had also stated that the constituents of advancement included knowledge, liberation and 
harmony that would lead to humanity’s happiness. Harmony is achieved when the capabilities 
given to mankind by Allah, and the purpose of which humanity was initially created are 
consistent with each other; as well as when the laws of the universe and life, and man’s abilities 
correspond. Lastly, it is achieved when the spiritual aspect of man and his materialistic needs 
harmonize. 

We also declared that the requirement of knowledge is a very important concept in civilization. 
Indeed, it is impossible for any individual or society to be civilized when it lacks the most 
important knowledge - and that is the knowledge of the primary Truth upon which existence was 
created. This is why knowing the Great Truth of the Divinity of Allah is the foremost constituent 
of civilization, and without it there can only be jahilliya. Civilization can never be built without 
the knowledge of Allah, His names and attributes, the true essence of Divinity and man’s position 
regarding it, as well as the knowledge of the relation between this Divinity and the universe. We 
can judge any individual or society as undoubtedly uncivilized based on this criteria alone, 
regardless of any other advance or progress such as technological accomplishments which may 
be present.  

This Grand Truth of the Divinity of Allah forces itself on the human psyche, and forces its 
presence on everything, to the point that the Quran asserts: 

]٥٣: فصلت﴾ [ َشِهيدٌ  َشْيءٍ  ُكل�  َعَلى ا�ن�هُ  بَِرب�كَ  َيْكفِ  ا�َوَلمْ ﴿   

“Is it not enough that your Lord bears witness to all things?” (Surah Fussilat 41:53) 

Indeed, Allah is Himself the Witness, and gives Testimony to His own Entity. Thus, everything 
in existence gives testimony to this Great Truth, and nothing directs towards Allah as much as 
human nature itself, and the human spirit which recognizes that Allah is the Greatest Truth that 
encompasses the human mind and nature. When an individual, society, or so-called “civilization” 
becomes ignorant of this Truth that is the foundation of the entire existence, then it is immediately 
disqualified from being called civilized or a civilization. Such an individual or society stagnates 
in ignorance as long as it does not acknowledge The Grand Truth upon which all the other 
elements of civilization are based, as described by Qutub earlier. 

The most distinctive factors of the Muslim Society are its 
source of derivation, nature of formation, as well as its 
starting point 
We now will continue on to a new topic which, despite its apparent obviousness, remains new 
due to its spiritual effects, as will become evident in the discussion below. 
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Qutub begins this section by stating: “Since the Islamic society is distinguished due to its 
starting point and nature of formation, one cannot apply to it those theories which explain the 
establishment and formation of jahili societies.” 

This principle – which Qutub frequently talks about – is that the Islamic society is established on 
a source beyond human existence, and beyond the scope of this world. Mankind has indeed 
received Islam, along with its ideology and obligations, from a source beyond itself. Humanity 
did not obtain Islam as a product of human effort or innovation. Rather, Islam came to humanity 
from a Divine source, while all jahili societies originate their ideologies, customs and 
methodologies by themselves. They draw from their own efforts and exist within their limited 
scope on this Earth. Therefore, they are contradictory and profoundly inferior to Islamic societies 
at a fundamental level. 

Receiving from a higher source and how it reflects on the Muslim 
Society 
Therefore, the Islamic society is fundamentally a society that moves in accordance to what it 
receives from the Divine source and this entails the following: 

Firstly: this Divine source compels its Truth upon all of mankind. It is not optional nor can there 
be a deviation, because it is Divine. When people obtain from one another, and their ideologies 
are products of human thoughts and deviations, it is only natural that there will be differences, 
disagreements, compromise and reform. 

Conversely, when the source is from Allah, all of mankind is placed at the same level and is equal 
in relation to the Divine source, unlike the reality in jahili societies. Thus this is one of the 
fundamental principles: the Islamic society receives its beliefs and duties from a Divine source, 
beyond the realms of mankind and human societies altogether. Indeed, this makes it unique from 
all other beliefs and ideologies. 

Secondly: that which is obligated by this Divine source becomes obligatory to all of humanity. 
The unimaginable difference between all of humanity and their Creator gives Allah the right to 
oblige His creation with whatever He pleases. Thus, this Divine source carries with it a legitimacy 
and natural compulsion. This is very normal; people must submit to their Lord Allah as it is He 
who Created them. They must submit to Allah Who has blessed them with existence, sustenance, 
protection, capabilities, and so much more. Therefore the directives of Allah are naturally just 
and rightfully compulsory, and people must not feel as if they have the right to accept or reject.  

Undoubtedly, the Great Reality of this Divinity and Allah’s Supremacy is what obligates 
humanity with strict obedience to Allah, Exalted is He. It is also what renders those who reject 
Allah and refuse obedience as the most unjust criminals on earth, therefore deserving Allah’s 
wrath, curse, and His eternal punishment in the Hereafter. This is due to their rejection and 
stubbornness regarding matters which they have no right to deny.  

Another way of looking at the issue is that a person may very well reject another person’s man-
made ideology or beliefs, and that would be understandable. This is acceptable and not unjust as 
they are both human. Why should one be compelled to obey or submit to the other? However 
when the matter is between a person and Allah, all elements of stubbornness and ego become 
invalid. Allah brought us into existence, along with our minds, desires, and lives. Therefore, a 
person cannot find in himself any valid reason to be stubborn. The truth and reality around him 
should prevent him from ever thinking of rejecting Allah. 
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Unfortunately, we see the complete opposite attitude in jahilliya. We see jahili people content 
with lording over one another and subordinating to humans similar to themselves. They find this 
humiliating submission to be quite reasonable and yet they reject the honorable allegiance and 
submission to Allah and His sovereignty. Not only do they mix things up, but they also 
stubbornly argue and fight for the right to debase themselves.  

Therefore, there is no doubt that this makes them very deserving of Allah’s wrath and curse. They 
are stubborn toward Allah when they have no right, yet they become compliant towards one 
another on matters which they should not be. Thus, they not only live in contradiction to the 
Truth, but also defy common sense, natural instincts, and all matters of mind and thought. 

The fundamental characteristic of the Islamic civilization and way of life is that it receives from 
the Divine source, much superior to itself, and way beyond its scope. By definition, this Divine 
source and its characteristics compel the Islamic society to submit willingly and contently to this 
source. Any other ideology or belief originating from human existence lacks this critical element. 
Thus, this obligation becomes a unique characteristic of Allah’s religion. Whoever rejects does so 
with conviction, stubbornness, rebellion, and confrontation with Allah. They are indeed 
confronting and dueling Allah with disobedience. Dueling Allah with disobedience is akin to 
gathering up arms to confront Allah. How could one duel with Allah when he has been created 
by Allah, and he is weak and unable to control any of his own matters? Do people think that they 
are capable of dueling with Allah and standing up against Him?  

إَِذا﴿  إَِذا بِاْ��آِخَرةِ  يُْؤِمنُونَ  َ�� ال�ِذينَ  قُلُوبُ  ا�ز�تْ اْشمَ  َوْحَدهُ  الل�هُ  ُذِكرَ  َو ]٤٥: الزمر﴾ [ َيْسَتْبِشُرونَ  ُهمْ  إَِذا ُدونِهِ  ِمنْ  ال�ِذينَ  ُذِكرَ  َو   

“And when Allah is mentioned alone, the hearts of those who do not believe in the Hereafter 
shrink with aversion, but when those [worshiped] other than Him are mentioned, immediately 

they rejoice.” (Surah Az-Zumar 39:45) 

Thus we clearly understand the nature of these crimes - the crimes of arrogance against Allah, 
rejection of His methodology, and rejection of the Divine source. Those who commit these crimes 
are going against the whole universe, and the Great Truth of the Divinity of Allah, and therefore 
completely deserve their demise.  

Thirdly: Islam requires action and movement and compels people to actively engage the moment 
they embrace the religion of Allah. The nature of this religion and its ideology does not accept 
inactivity and idleness. It is impossible for people to embrace Islam and its fundamental set of 
beliefs, and yet remain idle. Rather, they must move and act. They must advocate and proclaim 
the Truth. They must establish – or strive to establish – a society based upon this ideology.  

Thus we understand that among the milestones of the ideology is movement. Anyone who does 
not act upon the Islamic belief and ideology compelling him to move, and claims to have 
embraced them is indeed lying. Indeed the nature of this ideology is that it moves whoever 
embraces it and believes in Allah and the Last Day. Therefore, if one does not move and act, then 
the ideology remains non-existent.  

This also gives believers a clear milestone by which they can come to know themselves and 
identify their level of faith, as well as come to know others that claim faith and Islam. Movement 
is in the nature of the Islamic belief, and it is in the nature of any individual that truly believes in 
Islam. Therefore, movement upon the fundamental set of beliefs becomes a requirement. 
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Let us re-evaluate what Qutub said about these points: “Since the Islamic society is 
distinguished due to its starting point and nature of formation, one cannot apply to it those 
theories which explain the establishment and formation of jahili societies.” 

If we look at all the theories that explain the establishment of human societies, we find them all 
to be false. Even if these theories try to establish people’s lives on metaphysical principles, these 
are based on guess-work, and in reality have no connection to the Truth. However, none of these 
theories apply to the Islamic society; be it the false metaphysical theories, or the theories with 
which philosophers attempt to explain and guide societies. 

The Islamic society is borne from a movement 
Qutub goes on to say:  

“The Islamic society is born out of a movement, and this movement continues within it; it 
determines the capabilities and values of individuals in the community and then assigns them 
roles and responsibilities. 

The origin of this movement, from which this community is born, is outside the human sphere 
and outside this world. Its source is a belief which has come from Allah to mankind, which 
gives them a particular concept of the universe, life, history, values and purposes, and which 
defines for them a way of life reflecting this concept. Thus the initial impetus for the 
movement does not come from human minds, nor from the physical world, but, as we have 
stated before, it comes from outside the earth and outside the human sphere; and this is the 
first distinctive feature of the Islamic society and its organization. 

Indeed, the origin of this movement is an element outside the sphere of man and outside the 
physical world.” 

These truths give Muslims a sense of pride, righteousness, tranquility, and safety. The Muslim 
feels that he has no bond with anything worldly, like the rest of humanity, but that he is bonded 
with the Majestic Power that created this universe. He moves and acts in accordance to this 
ideology that he obtained from beyond his existence. Indeed, the spark that ignites movement 
among Muslims, as well as the Muslim group and the Islamic society, does not originate from 
within them. They did not find it or create it, and in fact it is beyond their imagination. Rather, it 
came to them from beyond the scope of this world and the realm of mankind. 

Speaking about the elements and force behind the Islamic movement, Qutub thus says, “This 
element, which comes into existence by Allah’s will, is not something expected or imaginable 
by any human being, nor does anyone – at first – partake in its initiation.”  

Divine will is what sparks and causes movement, and the initial movement is always Divine. 
Allah is the One Who chooses and arranges. He is the One Who fills any person’s heart with this 
Truth, and He is the One Who drives the person to start moving. 

Continuing, Qutub says, “This Divine element sows the seed for the Islamic movement and at 
the same time prepares the human being for action; prepares the one who believes in the faith 
which reaches to him from the Divine source. As soon as this single individual believes in this 
faith, the Islamic community comes into existence. This individual does not remain satisfied 
with keeping this core belief to himself, but rather stands up to spread its Message. It is the 
nature of this belief that it is a virile and dynamic movement. The Higher power which places 
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the core beliefs in the heart knows that they will not remain concealed but will come out into 
the open and spread to others.” 

Movement is a characteristic of this ideology for it drives and moves any human heart in which 
the Religion has settled properly. When a single individual believes in this faith, he represents 
the starting point and thus also represents the Muslim society. We can then say “the Muslim 
society has formed,” as Mohamed Qutub stated in one of his books: “The expansion of Islam 
begins in a single Muslim heart.” 

The expansion of Islam and its ideology begins as soon as these fundamental set of beliefs settle 
in an individual’s heart. However, it only begins with a live and sound heart that is accepting of 
the Truth, just as it began with the Messenger’s heart when he received Allah’s revelations. 
Thereafter, the Islamic society became a reality, and the Islamic expansion began within the short 
number of years the Messenger (sas) lived. 

The basis upon which the Islamic society is established is indeed unique. It is established upon 
an ideology that it received from beyond the limited scope of this Earth and human existence. 
Indeed, it initiates movement that originates from beyond worldly inspiration, and it naturally 
compels whoever receives to act and strive in its cause. 

Undoubtedly, Islam moves individuals and societies in a manner that differs dramatically from 
manmade concepts and ideologies, which do not originate from the Creator but are rather mere 
human constructs. Manmade concepts are fundamentally established upon the whims, 
ignorance, and limitations of humans, thus people should not be compelled to adopt any brand 
of manmade ideologies because it originates from others just like them, who have no justifiable 
authority or power over humanity. Thus, people have the right to reject or accept. Also, human 
ideologies are susceptible to change with the whims or interests of human beings or even with 
time as people grow tired or it fails to fulfill their desires, and they search for something else that 
suits them. 

None of these limitations characterize the methodology and ideology derived from the religion 
of Allah, for they originate from the All-Knowing, the All-Aware, the true Owner of Sovereignty 
over this existence. They are revealed to humanity who, being among Allah’s creations, are 
naturally dependent on their Creator and must submit themselves to Him. Moreover, this 
ideology and methodology do not change with people’s whims and interests. 

The Islamic ideology naturally compels people to move and act upon the guidance of Allah. Some 
faiths may not compel their followers to any movement or action, hence their belief and faith 
abstractly lie in the corners of their mind and heart. On the contrary, the nature of the Islamic 
ideology is to drive people, or its followers - if they are sincere - to action and movement, and 
this is eloquently expressed by Qutub:  

“The power which lights up this faith in this heart knows that it will not remain concealed, 
thus it will continue on its way...” 

The power of this Religion, is ordained by Allah, and is inherent and none can stand against it, 
as expressed in the Quran: 

]٣٨: ا��ٔحزاب﴾ [ َمْقُدوًرا قََدًرا الل�هِ  ا�ْمرُ  َوَكانَ  َقْبلُ  ِمنْ  َخَلْوا ال�ِذينَ  فِي الل�هِ  ُسن�ةَ  َلهُ  الل�هُ  َفرَضَ  فِيَما َحرَجٍ  ِمنْ  الن�ِبي�  َعَلى َكانَ  َما﴿   
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“There is not to be upon the Messenger any discomfort concerning that which Allah has 
imposed upon him. This is the established way of Allah with those who have passed on before. 

And ever is the command of Allah a destiny decreed.” (Surah Al-Ahzaab 33:38) 

Thus Qutub remarks: 

“When the number of Believers reaches three, then this faith tells them: ‘Now you are a 
community, a distinct Islamic community, distinct from that jahili society which does not live 
according to the Islamic core belief, nor implements the fundamental Islamic values.’ Hence, 
the Islamic society comes into actual existence.” 

This gives these Believers a unique characteristic and circumstance. They are three. They are a 
few. But they – through Allah’s support, His acknowledgment of them, and His selection of them 
as representatives of His Religion and His allies on Earth – are truly the chosen and outstanding 
few that Allah designated from among humanity to be the blessed beginning to what He wants 
of them. They are a few, but they rely on Allah’s decrees and receive their rightful existence from 
Allah, Exalted is He. On the other hand, the jahilliya that roams the world remains a satanic 
outgrowth that does not receive Divine recognition or guardianship. 

Therefore, these few individuals must rejoice in Allah’s satisfaction and guardianship over them. 
This strengthens them in confronting humanity like the Messengers of Allah: Noah and Hud, and 
all of the other Messengers (as). They would stand alone and confront all of mankind. This cannot 
happen except when the individual is tightly connected to a true power. A weak person with no 
allegiance to a true power cannot put themselves in such risks with full sanity. A sound-minded 
person would never stand up to confront humanity and rush to challenge it, unless they are a 
Messenger or a Believer whose faith in Allah causes them to feel that Allah’s power is with them. 
This by itself is a miracle, similar to the scholars’ explanation of Messenger Hud’s miracle. His 
miracle was in how he stood alone, challenging the jahilliya surrounding him:  

]٥٥: هود﴾ [ تُْنِظُرونِ  َ�� ثُم�  َجِميًعا َفِكيُدونِي﴿    

“So plot against me all together; then do not give me respite.” (Surah Hud 11:55) 

Qutub goes on to say “These three individuals increase to ten, the ten to a hundred, the 
hundred to a thousand, and the thousand increases to twelve thousand - and the Islamic society 
grows and becomes established!” 

The psychology of the Islamic structure 
 

Qutub then proceeds to another point that we can describe as “the psychology of the Islamic 
structure.” 

He says: “During the progress of this movement, a battle would already have started between 
the jahili and newborn Muslim society, which took individuals from jahilliya and separated 
itself from them in its belief and ideology, values and standards, as well as its existence and 
organization.” 

The psychological structure of the Muslim society begins the moment it feels a total mental and 
emotional separation from the jahili society it was once a part. Indeed, this newborn society that 
is represented by an individual, or a few individuals, has become dissociated entirely: in terms 
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of the heart, mind, actions, emotions, thoughts, and laws. Everything has suddenly changed. A 
jahili person, the moment he receives Allah’s Religion and believes in Him, completely transitions 
to a new world. He transitions to a state that is fundamentally different from everything else he 
was previously a part. This marks the beginning of the formation of a new Muslim individual 
who feels from the moment he receives and accepts the Truth – that there is no deity but Allah – 
that he is a new human being altogether. He feels as if he is reborn, completely anew, not 
physically, but spiritually and morally, and that he is rendered into a completely new being. 
Whenever he looks back to his past, he becomes surprised at how he once thought, felt, lived and 
judged things. He becomes an entirely new person. This is the psychological transformation that 
is caused by the blessed testimony – that there is no deity but Allah. It sparks the light of Allah 
within a person’s heart as it spreads certainty and steadfastness in faith within the heart and soul, 
and turns him into a completely different person.  

If a person does not feel this enlightenment and tremendous change, then his reception of the 
Truth will be passive, diminished, or even false. 

When a jahili person is enlightened by Allah, and receives and accepts the Truth, he undoubtedly 
feels joy at the great light that transformed him completely. We notice this with the first 
Companions of the Messenger (sas), just as we noticed it in ourselves when we were presented 
with the Truth and believed in it… when we completely transformed, so that we despised what 
we previously liked, and conversely loved what we previously hated. Thus everything changed 
in a way that can only be explained as a new life that entered our souls: 

]١٢٢: ا��ٔنعام﴾ [ ِمْنَها بَِخارِجٍ  َلْيسَ  الظ�لَُماتِ  فِي َمَثلُهُ  َكَمنْ  الن�اسِ  فِي بِهِ  َيْمِشي نُوًرا لَهُ  َوَجَعْلَنا َفا�ْحَيْيَناهُ  َمْيًتا َكانَ  ا�َوَمنْ ﴿    

“And is one who was dead and We gave him life and made for him light by which to walk 
among the people like one who is in darkness, never to emerge therefrom?”  

(Surah Al-Anam 6:122) 

The unique psychology of the Islamic structure creates something that no other religion can. 
Every other belief that originates from human effort may affect various aspects of life, but they 
do not change the individual altogether. They also do not instill within the individual a 
completely new soul. Rather, we see that other beliefs affect the materialistic and physical aspects 
of individuals’ lives, while the rest of their lives stay the same. For instance, both a communist 
that recognizes no creator and a western capitalist claiming to believe in a creator have practically 
the same lives. Likewise, a Hindu that glorifies cows, and a Pagan that worships an idol 
essentially have identical lives. In great contrast, the difference between a jahili individual and a 
Muslim is enormous.  

This spiritual and psychological transformation after embracing Islam is among the milestones, 
standards, and gauges of true faith. Indeed, an individual can identify where he truly stands: has 
he really believed in the Truth or not? People can also verify if this claim is true for themselves or 
not through their emotions, words, actions, and behavior: 

]٣٠: محمد﴾ [ اْلَقْولِ  َلْحنِ  فِي َوَلَتْعرَِفن�ُهمْ ﴿   

“But you will surely know them by the tone of their speech.” (Surah Muhammad 47:30)  

In other words, a Muslim and a hypocrite will both be revealed by the tone of their speech. Their 
truth can be known from a single word they utter. One of them may speak words that cannot 
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originate from a believing heart, thus indicating his hypocrisy. On the other hand, one’s faith may 
be confirmed by uttering words that can only originate from a believing heart. 

Undoubtedly, the psychological transformation caused by the testimony “there is no deity but 
Allah,” and by the Divine ideology, originating from outside the confines of this world and the 
universe, has very deep spiritual effects that construct a unique Muslim individual.  

Qutub continues: “During the progress of this movement, a battle would already have started 
between the jahili and newborn Muslim society; which took individuals from jahilliya and 
separated itself from them in its belief and ideology, values and standards, as well as its 
existence and organization. From the moment of its inception until the growth and permanent 
existence of the Muslim society comes about, this movement tests every individual and assigns 
him a position and a responsibility according to the measurement of the Islamic balance and 
standards. The society automatically recognizes the individual’s capabilities, hence he does 
not need to declare them or praise himself; in fact, his belief and the values which he and his 
society adopted compel him to keep himself concealed from people’s eyes.” 

This is yet another milestone along the process of the psychological transformation of individuals 
within the Islamic society. Individuals within the Islamic society grow and gain stature as the 
movement matures. Positions are naturally assigned to individuals based on their deeds, 
behavior, and depth of faith, as well as their competence and abilities, as measured by the Islamic 
standards. 

Indeed, the position of every individual within the Islamic society is determined through their 
deeds and their connection with the Truth. This will be automatically apparent without 
individuals needing to praise themselves. In fact, the ideology of Islam encourages each person 
to conceal himself from the admiring eyes of people so as to ensure sincerity of the deed to Allah. 

Thus everyone’s position is blessed and determined because it is Allah who grants position to 
people in accordance to their taqwa, (the consciousness, feelings of fear and loving devotion 
toward Allah), which entails restraining and suppressing one’s ego. Therefore, we have always 
emphasized that inflation of one’s ego, along with the desire to be recognized and gain 
prominence and attention, are fundamentally contradictory to the nature of the Islamic ideology. 
This ideology does not want its followers to aspire towards anything of this world, nor to 
compliment and praise themselves.  

]٤٩: النساء﴾ [ َيَشاءُ  َمنْ  يَُزك�ي الل�هُ  َبلِ ﴿   

“Rather, Allah purifies whom He wills.” (Surah An-Nisa 4:49)  

By devoting their intentions to pleasing Allah and gaining His reward, Muslims actually earn 
much more than they could ever imagine or hope for. 

On the other hand, people that set goals and aspirations and also wish to impose them on the rest 
of society, by any possible means, are fueled by the desire to have prominence and recognition. 
Yet they will succumb further and further as they try to elevate themselves. Whenever they 
attempt to rise and gain prominence by methods prohibited by Allah’s Religion, Allah will lower 
and degrade them. 

Thus we always warn about inflation of the ego which has many forms. To discuss its forms and 
appearances, its hidden aspects and its explicit workings, and its overall impact requires a 
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thorough research. It’s a topic that every individual among us must research and study, and every 
person must clarify and share it with others.  

The psychology of the Islamic structure is established upon sincerity and Taqwa (piety, utmost 
fear, love and obedience to Allah). Inflation of the ego contradicts sincerity, as it mixes pleasing 
one’s self or others with the act of pleasing Allah. This is an association of others with Allah. 
Whoever attempts to rise through means other than that which is legislated by Allah will 
succumb himself to the lowest depths. As for the sincere Muslim, he has no goal in the world 
other than to please Allah. He therefore attempts to stay away from anything that contradicts this 
goal.  

This is indeed a blessed principle; hence we find that Allah only raises within the Muslim society 
blessed individuals that have set their lives according to anything that pleases Allah. Those who 
seek to force their methods upon others by any means – whether those methods are part of the 
issues that are permitted or prohibited - will not obtain acceptance or satisfaction but will 
eventually fall. Indeed, the Messenger of Allah (sas) says: “Whoever seeks Allah’s satisfaction 
despite people’s wrath, Allah becomes pleased with him and will make people pleased with him. 
And whoever seeks people’s satisfaction despite Allah’s wrath, Allah becomes displeased with 
him and will make people displeased with him.” 

Consistent participation in the movement will determine individuals’ 
comittment, capabilities and roles 
Qutub continues on to say, “However, this movement - which is a natural outgrowth of the 
Islamic belief and Society - does not let any individual hide himself. Every individual of this 
society must move! There should be movement in his belief, blood, community, and in the 
structure of this society. Since jahilliya is all around him, and its residual influences are in his 
mind and in the minds of those around him, the struggle goes on and Jihad continues until the 
Day of Resurrection.  

The ups and downs through which the movement passes determine the position and activity 
of every individual in the movement, and the body of this society is completed through the 
harmony between its individuals and their activities.” 

Thus every individual obtains their due rights by Allah’s grace, Exalted is He, and by the blessed 
methodology. However, the individual must be active, committed and move. It is through this 
movement that his capabilities are known and his deserved role is determined. Furthermore, he 
becomes more useful for Islam, people, as well as the Muslim society. Thus, whoever devotes 
their full and complete efforts to Allah, He will place them at the top levels of this organization 
so that they may benefit the society.  

As for the one who does not devote their full time and complete efforts to Allah, along with all 
that they own, and does not devote it all to nurture himself and the society with the Truth, he will 
remain far from any position of leadership as well as any position of benefiting his group. 
Additionally, he will remain far from the support that would have held him steady during trials 
and tribulations.  

This is a very important matter, as the consequences are not restricted to the person himself. 
Rather, when a person fails to utilize his time and energy properly, or fails to utilize his efforts, 
wealth, and intellect in pleasing Allah, the negative outcomes will affect not only himself but also 
the society, his children, and all of humanity. 
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The first and foremost matter that must be addressed by a Believer is the shortcomings in the 
duties he owes to his Creator. When a person selfishly refrains from devoting his efforts, intellect, 
wealth, time, and health to Allah, and instead devotes it to his personal goals, ambitions, and 
desires to satisfy his ego, it is a grave shortcoming on the dues to Allah Who bestowed all of this 
on the person. It is a grave shortcoming because blessings are being utilized in ways other than 
that which please Allah.  

We must highlight that striving and working in the path of Allah is a matter of devotion and true 
worship to Allah, Exalted is He. In order to truly worship Allah, there must be no self-interest 
and no desire other than pleasing Allah. One’s time, wealth, home, children, life, and emotions 
must all be in servitude to Allah. Whoever does not fully devote himself should know that the 
lazier and more indolent he is, the more he fails in fulfilling the purpose which he was created 
for. This is an uncontested fact that all people must be aware of. It is only through fully devoted 
efforts that individuals will take up their position in the Muslim society. Indeed, the Muslim 
society will select all those who devote their efforts and knowledge for positions that can benefit 
the Muslim society the most. 

The Muslim society differs from the jahili society in that attaining positions of high prominence 
is not achieved through self-praises, false claims, or advertisements, nor is it achieved by polls or 
random selections based on whims. The central positions within the Muslim society are attained 
by merit, by adhering to the Truth, and by Allah’s selection of every individual. As individuals 
devote to Allah and achieve closeness to Him through piety, they rise from the bottom to the 
highest levels. Hence we notice Omar – though he accepted Islam in year 6 A.H. – he surpassed 
all who preceded him other than Abu Bakr. He surpassed Sa’d bin Abi Waqaas, Abdulrahman 
bin ‘Awf, Al-Zubeyr bin ‘Awam, and many others. He surpassed them all because he approached 
everything with earnestness and diligence, and so when he entered Islam, he entered it with the 
same attitude and held fast. So the matter is not a matter of seniority, or age, or educational level, 
or financial status. It is ultimately a matter of Taqwa, or piety consciousness and fear of Allah.  

The level of Taqwa is what makes a person live for the sake of Allah at all times. It compels a 
person to spend all his energy in nurturing himself with Islam and elevating the Muslim society, 
to achieve complete worship of Allah. Without this, no one will take up a position other than 
what they deserve, by Islamic standards, regardless of how much they attempt to rise. Indeed, 
the Muslim society does not accept falsehood or corruption. In fact, the Muslim society purifies 
itself constantly from all corruption: 

 ِمنْ  َيْجَتبِي الل�هَ  َولَِكن�  اْلَغْيبِ  َعَلى لُِيْطِلَعُكمْ  الل�هُ  َكانَ  َوَما الط�ي�بِ  ِمنَ  اْلَخِبيثَ  َيِميزَ  َحت�ى َعَلْيهِ  ا�ْنتُمْ  َما َعَلى اْلُمْؤِمِنينَ  لَِيَذرَ  الل�هُ  َكانَ  َما﴿ 

]١٧٩: عمران اآل﴾ [ َيَشاءُ  َمنْ  رُُسِلهِ   

“Allah would not leave the believers in that state you are in presently until He separates the evil 
from the good. Nor would Allah reveal the unseen. Instead, Allah chooses for His Messengers 

whom He wills.” (Surah Al-i-Imran 3:179)  

Allah is the One Who chooses and Who elevates. Any individual among us who aspires to a 
certain position or role within the group without devoting to Allah will not attain such positions. 
If he does, he will neither be assisted nor will Allah bless it for him. 

Moreover, the Muslim community does not grant any individual a position without merit. There 
should never be compromises on this. So if an individual wants to have an ambition, let it be an 
ambition in Taqwa. Let it be an aspiration for the rewards of Allah, and not a worldly provision, 
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including a position within a Muslim society. In fact, one must not even aspire for the honor and 
recognition of achieving victory for Islam by his own efforts. Rather, one must totally strip himself 
of any intentions and aspirations other than fulfilling his duty, and be in full devotion to Allah. 

“The ups and downs through which the movement passes determine the position and activity 
of every individual in the movement, and the body of this society is completed through the 
harmony between its individuals and their activities.” 

The harmony between its individuals and their activities is very important because a multitude 
of activities and work has to be coordinated in the Muslim society. Hence, individuals must be 
molded to be in harmony with the society’s goals. So if the society’s goals include establishing 
the complete and exclusive worship of Allah (Tawheed), promoting the good and forbidding the 
evil, and settling in the world to establish the Truth, then the individuals must be prepared for 
such goals. So when an individual within the Muslim society works to improve himself 
financially, his goal must be aligned with the Muslim society and its objectives. The Muslim 
society provides the individuals with what they need through its activities and objectives. 
Therefore, there must be harmony between the actions of the individuals, whether they work 
individually or in units, and between the goals and activities of their society. An individual will 
not achieve what he wants if he works within the society with goals other than what Allah wants, 
and if he attempts to do so, he will have no reward. Take the example of the man that fought 
alongside the Messenger of Allah (sas) fiercely and courageously, till the Muslims considered him 
to be among the highest of martyrs. Nevertheless, they were surprised to find the Messenger (sas) 
saying to them, “He is in Hell-fire.” Shortly thereafter, the Messenger’s (sas) assertion was 
realized when the man, who could not bear his injuries, committed suicide by leaning over his 
own sword and impaling himself (and suicide is an action abhorred by Allah.) The companion 
who witnessed this came forth saying, “I bear witness that there is no deity but Allah, and that 
you [O Messenger] are the Messenger of Allah. I saw the man who you said will be in Hell-fire. I 
found him doing such and such...” 

This man went into the battle and fought until he was injured. He fought well indeed, and 
perhaps Islam benefited from him, yet he will be in the Hell-fire. The lesson here is that the outer 
appearance of our actions are not important, but the intentions hidden within. Thus individuals’ 
goals and intentions must match their actions, and this must be in harmony with the society’s 
activities and goals. Hence, an individual who wants to succeed as a businessman should want 
to succeed with the intention to enrich the Muslim society and strengthen the Muslim society. If 
this is his goal, Allah will bless his wealth and raise his status. Just like ‘Uthman – may Allah be 
pleased with him – prepared the army for the Battle of Tabouk with his own money. He donated 
a caravan of seven hundred camels to be spent for the sake of Allah. Such were the greatest 
businessmen; they were the most noble of the financially successful in the first Muslim society. 
Similar to ‘Uthman in their expenditure were Al-Zubeyr bin ‘Awam and Abdulrahman bin ‘Awf. 
They would spend more money than they would keep for themselves, yet they worked and were 
successful in trade. Even more importantly, Allah chose them as the financiers of the Muslim 
society, spending their money to cover the society’s needs. On the other hand, a person who takes 
advantage of the Muslim society to enrich himself is wretched and far removed from happiness. 
Thus, there must be harmony between individuals, their goals, their efforts, and the Muslim 
society’s goals and obligations. 

Qutub continues, “The method of formation and origin of the Islamic society are two of its 
characteristics which make it a unique and separate entity, and distinguish it from other 
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societies in respect to its existence and structure, its nature and form, as well as its system and 
the method of regulating this system.” 

This applies to every matter, significant or trivial, in the Muslim society. It applies to selecting the 
leader, selecting members of the inner council, the council itself, selecting governors of other 
cities, the interaction between the leaders and the general public, the position of women, 
education, sports and recreation, as well as territorial expansion. We find that every single matter, 
no matter how significant or small, is different and unique from other societies.  

We also find that Islam guides the movements of a Muslim at every moment. When Omar Ibn 
Al-Khattab, while he was the Caliph, had a quarrel with another person and they went to a 
companion of the Messenger (sas) to judge between them, the companion invited Omar, saying 
respectfully: “Sit down, O Leader of the Believers, on this seat.” Omar immediately exclaimed, 
“This is the beginning of injustice!” and prohibited the companion from judging between people 
again. Such was Omar’s attitude, and such is Islam as it elevates standards to these high levels. 
The judge attempted to honor Omar, because after all, he was the Caliph. But Omar rejected this 
preferential treatment because it was unjust; the judge should have treated the two subjects 
equally – even in his manner of greeting! The judge made this unintentional mistake, in all 
likelihood, but it prohibited him from being a judge ever again during the remainder of Omar’s 
lifetime. Essentially, he did not retain his position within the Muslim society, because his actions 
did not conform to the Muslim society’s goals and standards. 

So any individual that does not move with sincerity, always searching for the truth, should know 
that he will never attain a position and Allah will not grant him authority. Rather, Allah will 
cause him to fail at every step he takes towards the wrong direction. So let every person be wary 
of inflating his ego, having intentions other than pleasing Allah, and having worldly aspirations. 
Every person should work sincerely in hopes of pleasing Allah. They should never detest advice 
or being corrected, or any other comments from the people, since their intention is to please Allah 
alone. So let us be attentive and wary of this inflation that corrupts people’s lives. 

Continuing what Qutub says, “The method of formation and origin of the Islamic society are 
two of its characteristics which make it a unique and separate entity, and distinguish it from 
other societies in respect to its existence and structure, its nature and form, as well as its system 
and the method of regulating this system. The Islamic system cannot be understood by social 
theories alien to it, nor can it be taught by methods foreign to its nature, nor can it be brought 
into existence by ways borrowed from other systems.” 

In the true Muslim society, two unbiased witnesses were enough to certify and process many 
bonds and transactions. As for now, long processes are required, wasting time and effort, and 
causing stress. This is because trust has been lost, and people are no longer truthful or honest. So 
everything must be written with several carbon copies, and with several signatures, and even 
stamped by an authorized entity. Yet, with all this, justice and honesty are not guaranteed. The 
system is easily violated and all these previous assurances are based on a whim. In the Muslim 
society, however, it was sufficient for two people to bear witness on a matter for it to be fulfilled. 
It could have been a marriage, or divorce, or a transaction, or anything. Furthermore, many times 
a simple oral agreement was enough when Muslims dealt among themselves. Trust was present 
in the hearts and souls, not on signed papers. So the procedures within the Muslim society differ 
completely in all aspects from the processes within jahili societies. We must therefore be certain 
at all times that the Muslim society is completely and absolutely unique and different from jahili 
societies. Therefore, the Muslim society should not be addressed with concepts or methodologies 
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foreign to its nature, nor should processes obtained from other inapplicable systems be applied. 
All procedures within the Muslim society must be in harmony with the nature of the society, its 
ideology, and its goals.  

The Muslim Society is the demand of the present and a hope for the 
future 
Qutub – may Allah have mercy on him – said, “According to our unvarying definition of 
civilization, the Islamic society is not just an entity of the past, to be studied in history, but it 
is a demand in the present and a hope for the future. Mankind can be dignified, today and 
tomorrow, by striving toward this noble civilization, as well as through pulling itself out of 
the abyss of jahilliya into which it is falling. This is not only true for the industrially and 
economically developed nations but also for the underdeveloped nations.” 

Humanity desperately needs the constant presence of the Islamic society as it is their only hope. 
Mankind always hopes for happiness, tranquility, sufficiency, safety, and collaboration. 
However, none of this can be achieved except in an Islamic society. Most fortunately, the Muslim 
society is not a historic concept, nor is it a memory of foregone times. It is the demand of the 
present and the hope of the future. 

Certainly, Islam and the Muslim society can become a reality in any place, in any environment, 
regardless of the level of materialistic advancement or progress.  

Qutub then says, “The values to which we referred to previously as human values were never 
attained by mankind except in the period of the Islamic civilization. We also ought to be aware 
that by the term ‘Islamic Civilization,’ we mean the civilization in which these values are 
found to the highest degree, and not a so-called ‘civilization’ which may make progress in 
industry, economics and science but in which human values are suppressed.  

These values are not idealistic but are practical values which can be attained through human 
effort, by applying the teachings of Islam correctly. These values can be attained in any 
environment, whatever the level of industrial and scientific progress may be, as there is no 
contradiction; in fact, materialistic prosperity and scientific progress are encouraged by the 
teachings of Islam, as they pertain to man’s role as the representative of Allah on earth.  

Similarly, in countries which are industrially and scientifically backward, these values teach 
people not to remain silent spectators but to strive for industrial and scientific progress. A 
civilization with these values can develop anywhere and in any environment; however, the 
actual form it takes varies, and depends on the conditions and environment existing in the 
society in which these values develop.” 

We have previously discussed practicality and how it relates to Islam. Indeed, Islam does not 
deal with abstract and hypothetical situations. In addition, Islam cannot be pressured to comply 
with existing conditions. Rather, Islam always seeks to raise the existing conditions to exemplary 
levels through its genuine capabilities.  

This Religion, along with its ideology and values, encourages advancement and progress in all 
human activities. However, at the same time, Islam does not require that people be of a certain 
materialistic or technological level in order apply the Religion. The intrinsic human values of 
Islam are applicable anytime and anywhere, and are not dependent on the existence of any 
particular advancement, whether materialistic, financial, or scientific. Therefore, any society – 
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from nomads and shepherds, to societies of advanced technologies – may establish the Islamic 
values and benefit, regardless of its technological advancement.  

Civilization should be established at all places and in all environments. What is important is that 
it is established upon the Islamic values prescribed by the Creator of the Universe. As for the 
society’s level of technological advancement, that will differ according to its capabilities, 
resources and many other factors. Nevertheless, whatever the circumstances, only an organized 
society based on Islam – and is therefore civilized - will be able to properly and holistically 
advance. 

Therefore Islam – with its dignified values – embraces people and societies at any point in which 
they may stand. Islam then establishes and sets fundamental Divine values, because that is the 
foundation upon which human societies must be built. This Religion then carries the society 
upwards from the point in which they embraced Islam. Hence, Islamic civilizations may have 
many different looks, all depending on the starting point. 

The Muslim Society is not a fixed historical form but rather relies on 
fixed values  
Qutub then says, “The Islamic society, in its form and extent, and its way of living, is not a 
fixed historical entity…” 

The first society during the time of the Messenger of Allah (sas), and the time of the subsequent 
Rightly-Guided Caliphas were all Islamic societies. However, it is not required of later societies 
to be carbon copies of the original society, where that first Islamic society becomes a fixed 
historical form that cannot be built upon in terms of its material and technological advancements. 
What is impermissible, however, is to differ with this first exemplary society regarding the fixed 
Islamic foundations it was established upon.  

Qutub also says, “…but [Islam’s] existence and its civilization are based on values which are 
fixed historical realities. The word ‘historical’ used in this context only means that these values 
took concrete form in a particular period of human history. In fact, these values, by their 
nature, do not belong to any particular period; they are the Truth which has come to man from 
the Divine source; beyond the sphere of mankind and beyond the sphere of the physical 
universe.” 

These human values were known since the creation of Adam. They are indeed fixed values. 
Humanity can very well continuously progress while still upholding these values through its 
countless advancements. Therefore, we must introduce here the concepts of the fixed and 
progressive aspects of human life.  

There are fixed aspects that do not change, such as the society’s ideology, values, manners, 
brotherhood, goals, etc. However, the civil structure and the outer appearance of the civilization 
could change; for instance, it could go from village life to living in sky scrapers. The human being 
that controls a rocket in space is the same human – in terms of values - that lived a bare life in the 
forests. Manners remain manners, they must not change. Likewise, other principles of this 
Religion which are based on the Divine Truth, such as the ideology, brotherhood, rituals, and 
legislation are constant throughout time and place. What may change are the outer appearances 
of civilization. 
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The diversity in the appearances of the Islamic Civilization does not 
indicate dilution and weakness 
Qutub says, “The Islamic civilization can take various forms in its materialistic and 
organizational structure, but the principles and values on which it is based are eternal and 
unchangeable. These are: the exclusive worship of Allah, the forming of relationships based 
on the core beliefs of Islam, the supremacy of people over materialistic things, the 
development of human values and the control of animalistic desires, the respect for family, 
the concept of being the representative of Allah on earth according to His guidance and 
instruction, and exclusively ruling by Allah’s Law – the Sharia – in all affairs of this 
vicegerency.” 

We have previously discussed these six matters, which constitute the fundamentals of 
civilization. 

Thus Qutub says: “The forms of the Islamic civilization, constructed on these fixed principles, 
depend on actual conditions and are influenced by and change according to the stage of 
industrial, economical or scientific progress. These forms are necessarily different and are a 
consequence of the fact that Islam possesses sufficient flexibility to enter into any system and 
mold that system according to its purposes…” 

Muslims, particularly the pioneers who seek to re-establish Islam, are not intimidated by any 
form of society, because they are able to take any society and civilize it with Islam. This is a crucial 
part of the Islamic methodology. It is flexible and dynamic once the fixed principles of Islam are 
established. Through the stable framework that is provided by Islam, Muslim pioneers can 
interact with any society, regardless of the society’s stage of progress. The Islamic methodology 
enables the society to efficiently organize all of its resources and achieve the greatest purpose of 
humanity, which is establishing the absolute worship of Allah. This indeed elevates human 
society to the status of real civilization and purifies them from all previous falsehood, injustice 
and waste. 

The flexibility of Islam and its methodology must be understood properly. There are many things 
left out by some sects associated with Islam, such as Sufism (a sect with mystical beliefs and 
practices) and the deviated Salafism (a branch of so-called fundamentalists), who falsely convince 
people that Islam does not accept modern innovations. This is to the extent that some believe 
Islam does not accept technologies such as planes and cars! Thus, these sects present people with 
the idea that Islam condemns scientific progress and technological advancement. This is an 
absolutely false perception. 

On the other hand, Muslims must not change the nature of Islam and its fundamental principles 
so as to conform to modern forms of society. There is certainly room for innovation and flexibility 
in building the technological and scientific aspects of civilization, and this is a characteristic of 
the Religion of Islam. However, this flexibility must be within the confines of fixed principles. In 
essence, we neither renounce Islam or parts of Islam so that we may adopt every aspect of modern 
technology or modes of living, nor are we so stubborn as to refuse what is compatible with Islam. 
Rather, we know that there are fixed principles, over which many variations of civilization could 
be established. Thus, these civilizations will obtain their sustenance and guidance from the clear 
and solid Islamic foundation that has been Divinely revealed. 

In Qutub’s words: “However, flexibility is not to be confused with dilution and weakness. 
There is a great difference between these two.” 
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Those who are morally defeated think that flexibility extends to the fixed principles of Islam. 
They weaken the principles and values of the Islamic history and movement. They further claim 
that Islam does not contradict freedom, and widen the aspects of life in which Muslims have 
freedom until it reaches and over-runs the fundamental and fixed values and principles of Islam.  

For instance, they correctly say that women are honored in the Muslim society, and that they are 
equal to men in terms of value, in worship and servitude to Allah, and in their obligations to 
Allah. However, they then transgress and proceed to equate the roles of men and women in all 
aspects within the society. This is a form of dilution and weakening of the fixed principles of 
Islam. 

Furthermore, the ones who are morally defeated correctly state that Islam encourages Shura, 
which is when Muslims consult each other to decide their affairs. Nevertheless, they then 
transgress and modify this into a democracy, and the majority vote is given the authority to 
decide rulings even if they are contradictory to Allah’s commandments.  

As for the issues which concern transportation methods and school systems, the morally defeated 
abuse the fact that Islam is not complicated and eases life in a natural way, hence its principles 
should feel natural to everyone. They then transgress and twist this aspect of Islam to ask: “so 
why must public transportation separate between men and women? Why must we build schools 
that are gender exclusive?” They abuse and transgress the flexibility in Islam until the Religion 
loses all of its core fundamental principles. 

There is a great difference between the weakening and compromise of the fixed Islamic principles 
illustrated in the previous examples, and the principled flexibility that makes the Muslim society 
able to adopt to any external change in civilization without losing any of its fundamental 
principles. When flexibility is achieved within the proper framework of Islam, true civilization 
emerges with pure blessings. 

Qutub then gives an example: “Islam established civilization for the unclothed society living 
in the central part of Africa, and raised them to the civilized practice of clothing and dressing 
themselves; by simply implementing its Divinely ordained principles, values and directives.” 

When Islam entered, it immediately clothed them and gave them dignity. This is civilization. In 
contrast, jahilliya has always advocated for moral decay and animal life without clothes and 
exposure of what should be concealed. Islam, on the other hand, firstly treats every environment 
it enters by ending indecent exposure, and then extends its moral principles to every aspect of 
life, such as the society’s clothing, words and actions, relationships between men and women, the 
different worlds of men and women, and forms of marriage. All of these issues are addressed and 
purified in the Islamic civilization where people are raised from living as mere animals to 
becoming respectable people that live up to higher values.  

Qutub further states: “…Islam further transfers people from the condition of laziness and 
idleness to the state of actively working to exploit the treasures found in this materialistic 
universe.” 

Such is Islam; it always advocates work and movement. Prior to Islam, the Arabs were immersed 
in liquor, poetry, and war, but later became leaders of the world. They established the proper 
foundations of civilization when they applied the Islamic methodology to all facets of life. At the 
same time, they played a great role in setting up the stage for modern-age scientific and 
technological advancements. They discovered themselves and emerged from the deep recession 
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and idleness that they were situated in. Thus, they produced scientists, chemists, astronomers, 
mathematicians, and doctors. Islam filled their once idle and unambitious lives with movement 
and activity. 

Qutub continues: “It brings them out of the narrow circles of tribes and clans into the vast circle 
of the Islamic community…” 

They lived in the narrowness of tribes and clans, which are limited to a place, era, and traditions. 
Tribes were metaphorical prisons for mankind. They enslaved people such that they could not 
overstep their restrictions or even switch from one tribe to another. Anyone who did so would 
be considered a disgrace and a nameless imbecile. On the other hand, whoever remained a loyal 
member was enslaved by the tribe, like the famous words of Duraid bin al-Summah, a jahili poet 
of the tribe Ghaziyah: 

“And am I from none other than Ghaziyah? I’m debauched if it’s debauched, and guided if it’s 
guided.” 

Whoever became dissatisfied with their tribe’s activities and tried to rebel against it would be 
considered vile, not to be accepted by any other Arabian tribe.  

Islam transported such people from the lowly scope of tribes and clans to the scope of a nation. 
So they became a single nation united upon a single ideology, regardless of gender, language, 
color, or anything else. With Islam, people emerged from the narrowness and limitations they 
lived in; from the narrow circles of tribes and clans into the vast expanse of the entire earth and 
the universe. They could now spread across the world without the restrictions of gender, color, 
land, or language. As history shows, the Islamic nation encompassed everywhere, from the 
Atlantic Ocean in the West, to the Great Wall of China in the East; and from the walls of Vienna 
and the Baltic Sea in the North, to the Nile River’s source in the South. 

The Muslim who would travel these lands never felt as a stranger or a resented visitor. Neither 
would he feel for a moment that he had left his nation and people. Rather, he would feel at home 
in every place, and with every people. He would feel that they are all one and he is still among 
his people. 

A person would travel from west to east, yet still find a respectable position in his new place of 
residence. If he was a man of knowledge, he would become a scholar. If he was a man of 
jurisprudence, he would be appointed judge regardless of his origin. Undoubtedly, Islam 
delivered people from servitude to people to the exclusive worship and servitude to Allah and 
from the transgression of all faiths to the justice of Islam, and from the narrowness of this world 
to the vastness of this world and the hereafter. Undoubtedly, whenever Islam would enter any 
land, it would establish true civilization with all its characteristics. 

In Qutub’s words: “[Islam] brings them out of the worship of pagan deities in to the worship 
of the Creator of the worlds.” 

This is most certainly the greatest blessing brought by Islam: When it saves a person from the 
abyss of falsehood and the worship to all that is inferior, and delivers them to the worship of 
Allah – the only One Worthy of worship, and with Whom people attain true honor and freedom. 

In jahilliya, people worship all that is inferior; they worship a stone, or people like themselves, or 
planets, or trees, or even myths. Islam then comes to hold a person’s hand, mind, and heart, and 
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free him from all the whims and myths, and the chains and shackles. It sets him free so that he 
may worship Allah alone, and at the same time become a leader in this world. 

In conclusion: Islam is eternally the source of civilization 
Qutub remarks: “If this is not civilization, then what is? This civilization was for this 
environment, and it used the actual resources which were available. If Islam enters into some 
other environment, then its civilization will also take another form – but with values which 
are eternal – based on the existing resources of that particular environment.” 

Regardless of whether Islam enters into the primitive tribal societies of Africa or the 
technologically advanced societies of Europe or America, people who have embraced Islam will 
not feel backward or underdeveloped. The Muslims bringing the blessing of Islam to a new 
country will feel as though they have come from a different world to teach people how to elevate 
their humanity and, at the same time, use all the advancements Allah has bestowed upon them. 
They will feel as though they have come to clean and purify these societies. They then utilize the 
available resources and advancements in the most efficient manner by devoting their time and 
effort to submitting people to Allah’s worship, and not for mere leisure or physical enjoyment. 
Hence, Islam is the everlasting source of civilization. It does not adopt civilization, it rather creates 
it. 

Further, Qutub says, “Thus, the development of the civilization, according to the methodology 
and manner of Islam, does not depend on any particular level of industrial, economic or 
scientific progress. Wherever this civilization is established, it will use all the resources, 
develop them, and if in a certain place these resources are non-existent, then it will supply 
them and will provide the means for their growth and progress.” 

Indeed, the development of civilization – according to the Islamic definition – does not depend 
on any particular level of industrial, economic or scientific progress. Wherever this civilization is 
established, it will use all the resources, develop them, and if in a certain place these resources 
are non-existent, then it will supply them and will provide the means for their growth and 
progress. However, in all situations, it will remain based on its immutable principles and its 
complete uniqueness as it is established upon the previously-mentioned Divine values. 
Therefore, Islam can never renounce or modify its values and principles for the sake of any 
scientific advancement or factor of civilization.  

These values must be well-established and ingrained. Only thereafter may all factors of 
civilization be developed in subordination and adherence to these values. Otherwise, it is 
impermissible for the Muslim society to accept any of these factors regardless of any materialistic 
or superficial gain. Muslims should unequivocally reject any form of social order that contradicts 
with or prevents growth and maturation in the faith of Islam. Indeed, Muslims should declare 
such a social order that did not implement Islam, to be uncivilized. 

Qutub thus remarks: “But in all situations [the Islamic society] will be based on its immutable 
and eternal principles, and wherever such an Islamic society comes into existence, its 
particular character and its particular movement will also come into existence, and will make 
it distinguished and distinct from all jahili societies. 

]١٣٨: البقرة﴾ [ ِصْبَغةً  الل�هِ  ِمنَ  ا�ْحَسنُ  َوَمنْ  الل�هِ  ِصْبَغةَ ﴿   
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“This is the design of Allah – and who is better than Allah in designing?”  
(Surah Al-Baqara 2:138)” 

Truly, the fundamental point that makes the Islamic society true civilization is that it originates 
from a source beyond this world – it is a supernatural, Divine source. It initiates from this point 
to achieve a particular form, spirit, and existence; an existence in which it differs from all other 
jahili societies that originate from worldly sources and shape their lives around human desires 
and ignorance.  

Ultimately, Islam becomes civilization, and jahilliya becomes backward and underdeveloped. 
Firstly, it is backward because of its clear ignorance of the Great Truth, and this only leads to its 
inevitable psychological, behavioral, mental, and organizational degeneration. 

We see this degeneration truly occurring: despite jahilliya’s great advancements in the science of 
management, for instance; its actual practice of management itself is extremely degenerate and 
unjust. It regularly involves conspiracies, bias, desires, deceit, mistrust and taking advantage of 
others. Theoretical management is one thing, but jahilliya’s practice of it is something else 
altogether.  

The reality is that jahilli societies are all socially and materially degenerate societies, in every 
aspect. Even if they decorate themselves with technological advancements, they remain 
superficial and do not change their recession and degeneration. On the other hand, the absence 
of these technological advancements does not harm the Muslim society. Indeed, the Islamic 
ideology encourages and advocates for the adoption of these advancements with the important 
condition: the strict adherence to Islamic values. 

When the Islamic society adopts these two elements – the materialistic and technological element, 
and the social, psychological and spiritual element – it achieves the highest levels of maturity and 
perfection – and this is true civilization. 

As we have said, Islam is the achievement of spiritual, materialistic, behavioral and moral 
perfection; and civilization is the achievement of spiritual, materialistic, behavioral and moral 
perfection. In conclusion, we obtain the clear equation: Islam is the Real Civilization. 

“This is the design of Allah – and who is better than Allah in designing?”  
(Surah Al-Baqara 2:138) 
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