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The Nature of the Quranic Method 

Introduction 
We move now to our new chapter which is “The Nature of the Quranic Method,” and since we 
have spoken about the unique Quranic generation we will now talk about the unique Quranic 
method. Indeed, the Quranic method is a unique method, simply because it is the method of Allah 
(swt). 

When we speak about the Quranic method, it is the method that created and produced the first 
generation and the one that created and organized the first Islamic movement. The Quranic 
method specified the way of invitation to Islam (dawah) and the way it is performed. This method 
is what the first nation was raised on, thus we will find it truly a unique method. 

It is a multifaceted approach which deals comprehensively with all human issues, and establishes 
the unique way of life dedicated to Allah (swt) in the world through creation of a unique nation 
with a unique mission. When talking about the Quranic method, or the nature of Quranic 
approach we find that there are many highly significant issues addressed in this chapter that the 
advocates of the Islamic call should be aware. 

We have seen how the unique Quranic generation lived with the Quran, raised on this one and 
only fountain, whereby the whole nation and the first movement was built. We know how the 
Companions dealt with the Quran and how this methodology – when the Companions dealt with 
it in the right and precise way – how it managed to produce for us these unique examples that 
have never repeated in the history of mankind until our day. We know that Allah (swt) has 
praised that generation by mentioning that it is the best nation brought forth for mankind: 

ةٍ  َخْيرَ  ُكْنتُمْ ﴿   اْلُمْؤِمنُونَ  ِمْنُهمُ  َلُهمْ  َخْيًرا لََكانَ  اْلِكَتابِ  ا�ْهلُ  اآَمنَ  َوَلوْ  بِالل�هِ  َوتُْؤِمنُونَ  اْلُمْنَكرِ  َعنِ  َوتَْنَهْونَ  بِاْلَمْعُروفِ  َتأُْمُرونَ  لِلن�اسِ  ا�ْخرَِجتْ  ا�م�

]١١٠: عمران اآل﴾ [ اْلَفاِسُقونَ  َوا�ْكَثُرُهمُ    

“You are the best people brought forth for (the guidance and reform of) mankind...”  
(Surah Aali - Imran 3:110).  

They were the result of this book, and the Messenger (sas) also praised them when he said: “the 
best generation is my generation.” 

We always reiterate and insist that the victory of this Religion will come only from a people who 
grasp this methodology in the same way as the Companions and first generations. Even if there 
is a difference between the first generation and the subsequent generations, this difference should 
not be in the method itself, its application or fundamental values, even if there may be differences 
in the degree and perfection of application. 

We can never overstate the importance of the Quran and how the Quran has a profound effect 
on mankind and Muslims who want to shoulder the enormous duty for which Allah (swt) has 
created mankind. Thus the Quran is always speaking about the greatness and Divinity of Allah 
(swt), and is surrounded by the sweetness and greatness of His words which relate with the most 
important and significant issues. The Quran establishes mankind as unique to all other creatures, 
making him special, with a unique purpose and mission. The Quran enjoins unique manners and 
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behavior for mankind and as well as holding them responsible for achieving a unique goal: to be 
the deputy, the representative (vice-regent, khalifa) of Allah (swt) on this earth. Mankind was 
indeed chosen by Allah (swt) to conduct this unique mission. 

No doubt that the great issue that the human being is charged with, defining his role as deputy 
of Allah, is the total submission and obedience to Allah (swt), which can be expressed as 
worshiping Allah (swt). Compared to the whole universe which is naturally worshiping Allah 
(swt), mankind has been given the unique honor of choosing his path - the path of either 
worshiping Allah by his own free will, desire, persistence and eagerness, or the path of 
disobedience to Him, depriving himself of Allah (swt). Thus, the human being, together with the 
Jinn, are the only creatures that have this advantage compared to all other creatures who worship 
Allah (swt) by default. That is why the human being is unique, and why the entire universe has 
been placed under the command of the human being. This way, Allah (swt) has chosen him to be 
His deputy on earth. 

The fundamental subject of Islam, and how the Quran has 
given it great attention 
Sayyid Qutub says at the beginning of this chapter: 

“The Makkan portion of the holy Quran, revealed to the Messenger - peace be on him - over a 
period of thirteen years, dealt with only one question. The nature of this question did not 
change, although the manner of its presentation varied according to the style of the Quran, 
which refers to this question in new ways, always as though it had been raised for the first 
time.” 

Before exploring this fundamental question and issue, we must emphasize the great persistence 
of the Quran in this matter. There is no doubt that the Quran in this matter is unique – where it 
speaks about this one topic and repeats it over and over again, and yet the manner of presentation 
is varied as is the effects on our hearts. As you keep reading the Quran, you keep having new 
feelings and impressions - provided that your heart is open - and you will find the Quranic verses, 
no matter how often repeated, each has its own beautiful taste, and special influence on the 
Muslim heart. Qutub talked about this subject in depth in his commentary to Surah Yunus (In the 
Shade of the Quran) when he spoke about the nature of the Quran and its influence and different 
styles. So it may be just one issue, although repeated many times in the Quran, but each time the 
Quran presents it in a new way as if it is a new subject, because it is always presented from a new 
perspective, in the context of a new incident, and relating it to new concepts as if it is really a new 
issue set before us for the first time. 

Thus Qutub explains this most important issue: 

“… [the issue is the concept] of this Faith as presented in its two main fundamentals: Uluhiya 
(sovereignty, Divinity, Supremacy of Allah) and Ubudiyah (complete loving devotion, 
surrender and obedience to Allah) and the relation between them.” 
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The importance of the subjects of “the Divinity of Allah” (Uluhiya) and 
“the servitude to Allah” (Ubudiyah), and how they relate to human life 
Speaking about the Divinity of Allah and the servitude to Allah, indeed they are the main 
concepts of this existence, and they are the two realities which absorb this whole universe. The 
reality of the Divinity of Allah, His Greatness and Supremacy, is represented in Allah (swt) 
Himself, the Creator of all this existence. The reality of everything except Allah (swt), the whole 
of creation, is represented by the servitude to Allah. Uluhiya – the Divinity of Allah - is a broad 
subject, but in essence encompasses many aspects of Allah describing His perfect names, 
attributes and rights such as His Supremacy, Sovereignty, and Lordship over the whole universe. 
Ubudiyah – the servitude to Allah - on the other hand pertains to the rest of creation, especially 
mankind, and involves the aspects of complete loving devotion, and worship to Allah. 

The human ability to feel and experience this kind of relationship and its seriousness is the first 
step on the right path. So whenever a person begins to imagine what it means that Allah (swt) 
exists, that there is a Creator for this existence, and Allah is described with all the meanings of 
Dignity, Divinity, Perfectness, Uniqueness and nothing else is like Allah (swt), then he begins to 
realize his purpose in life and his main issue. Thus when the person begins to think about how 
he was created from nothing, and how this whole existence was originated, he seriously begins 
to think about what is his role and purpose, what is needed from him, what the Creator of all of 
this deserves from him. These questions are the human being’s first, greatest and main issue. Each 
person has to stand for a long time before this issue, deeply contemplating, to identify his starting 
point. He has to begin to realize the responsibility placed upon him. He has to start feeling the 
existence of Allah (swt), or start to think about how to deal with the rest of the creation. Thus, no 
doubt that the Divinity of Allah and the servitude to Allah are the issues that the Quran revolves 
around, and all the Messengers have invited toward - that the true assignment for the human 
being on earth is to understand the right of Allah upon him and what the Divinity of Allah means 
and its consequences from its descriptions, and qualities. Thus from this knowledge, a person 
will know what Allah (swt) deserves and how the human should respectfully stand before Him. 

So the Quran in Makkah was treating “the issue of this Faith as presented in its two main 
fundamentals…the Divinity of Allah and the servitude to Allah and the relationship between 
them,” with straightforward but comprehensive words, comprising the whole Truth. Even if a 
person stands before this Truth all his life, it will still remain the main issue. We have to stand 
before this issue a long time and contemplate. Whenever a person forgets to think about the 
reality of this issue, and whenever he forgets the nature of this relationship and does not know 
its value or what it encompasses, he simply loses the road, the whole road, and relapses: instead 
of being the honored deputy of Allah (swt), he denigrates himself to be more astray than animals. 

Qutub says: “This question is addressed to ‘the human being’ as a human being, and in this 
respect the Arab of one era or any other, and the non-Arab, are equal, whether he belongs to 
that time or to later times.” 

Therefore, these are the issues that unify our life: the Divinity of Allah and the servitude to Allah; 
they are the issues of the human being, from the first created human until the last human dies. It 
is not an issue that can evolve or change, because it is most fundamental to our existence, and it 
deals with fixed realities. The human will remain human in any era; he will still be that human 
being with the same components, methodologies, objectives and values. Moreover, even his short 
comings will be with him throughout the ages. 



Chapter 2 

4 

The reality of the Divinity of Allah, has never changed or vanished: 

]٥٨: الفرقان﴾ [ َحْمِدهِ بِ  َوَسب�حْ  َيُموتُ  َ�� ال�ِذي اْلَحي�  َعَلى َوَتَوك�لْ ﴿   

“And put your trust in the Ever-Living One Who dies not, and glorify His praises…”  
(Surah Al-Furqan 25:58) 

The human being has always been under the care of Allah (swt). This has been ever since the first 
human and will continue until the end of humanity, in the same way and manner. All the 
Messengers of Allah – as we know – came with one methodology, one objective and one value. It 
never happened that a Messenger contradicted with another in this fundamental issue. There 
were only differences in some legislation which changed according to the change in human 
relationships with this world, but the fundamentals and principles never changed and indeed, 
the very nature of these principles is that they are immutable. Therefore, the human being has 
always been addressed with these core principles and realities. 

The unique role of the human being 
The human being has a special character, and he is different even from that of the Jinn due to his 
unique and flexible capabilities. This is what disturbed Satan (who is from the Jinn) and made 
him disobey the order of Allah (swt), when he felt that Adam (peace be on him) is better than him 
and much closer to Allah (swt), and thus felt jealous. Since Allah (swt) ordered him to kneel before 
this human creature, he got jealous, refused to kneel and said that he was better than the human: 

]٢١: ا��ٔعراف﴾ [ ِطينٍ  ِمنْ  َوَخَلْقَتهُ  َنارٍ  ِمنْ  َخَلْقَتِني ِمْنهُ  َخْيرٌ  ا�َنا َقالَ ﴿   

“You created me from fire and created him from clay…” (Surah Al-Araf 7:12) 

Satan then threatened this human being with seduction and wanted him to go astray and divert 
him from this great honor that he was created for – complete loving devotion, obedience and 
servitude to Allah (swt). Thus, this is the long fight between the human being and Satan. So the 
human being is much more superior to the Jinn who have limited ability of choice and who have 
not been given that honor and duty that the human being lives for and applies on earth. 

The Quranic methodology addresses the human being as a human being, and wipes out what the 
so-called philosophers and misguided ideologies have been saying about mankind in the past, 
present and in the future: that the human being is supposedly a creation that differs throughout 
time, so there would be no basis for fixed fundamentals in his life. The cunning jahilliya wants to 
spoil the stability of human life and divert him from the firm and correct principles related to his 
existence. 

We must have clear understanding that there are both fixed fundamentals as well as issues subject 
to change in our lives. Not everything in the life of a human being is subject to change or suitable 
for development, and similarly, not everything in the life of a human being is fixed or firm. There 
are fixed and firm concepts and fundamental pillars that never change which the human being 
revolves around. At the same time, there are also some variable aspects which deal with the 
external structure of things without affecting the essence. These things that are subject to variance 
do not affect the fundamental realities such as the main direction of the human being, his aim and 
assignment, or values that control his existence. 



The Nature of the Quranic Method 

5 

Qutub states: “This is that human problem which does not change; this is the question of man's 
existence in the universe, his ultimate goal, and his position and relationship to the universe; 
and the question of the relationship between him and the Creator of the universe. This aspect 
of man's life cannot change, as it relates to his very being.” 

The importance of understanding this issue gives us the feeling that we are standing on solid 
ground, heading towards a solid objective, and circulating around a solid pillar. This is what 
prevents us from straying and warping. Changing the firm solid pillar makes the human being 
in a state of a continuous dizziness and blunder where he cannot settle down to one state or come 
to a firm decision about himself because he is always moving in a random and confused manner. 
In contrast, the person who knows this Truth very well and understands the fundamental 
importance of firm clear principles in his life, is always content, having a reference and 
cornerstone to lean on. 

When the person is confused about this issue and does not see these fundamental firm concepts, 
he should realize that he has deviated from the Truth and there is darkness before his eyes. This 
is the state that jahilliya wants humanity to be in always: people with distorted minds and 
thoughts, diverted, unprincipled and wandering. When people lose the clear vision of the 
fundamental principles which define their existence, it becomes very easy to misguide them to 
the way that Satan wants. This is as Allah (swt) says: 

 َوَلُهمْ  ِغَشاَوةٌ  ا�ْبَصارِِهمْ  وََعَلى َسْمِعِهمْ  َوَعَلى قُلُوبِِهمْ  َعَلى الل�هُ  َخَتمَ ۞  ْؤِمنُونَ يُ  َ�� تُْنِذْرُهمْ  َلمْ  ا�مْ  ا�ا�ْنَذْرَتُهمْ  َعَلْيِهمْ  َسَواءٌ  َكَفُروا ال�ِذينَ  إِن� ﴿ 

]٧-٦: البقرة﴾ [ َعِظيمٌ  َعَذابٌ   

“Verily, those who disbelieve, it is the same to them whether you warn them or do not warn 
them, they will not believe. Allah has set a seal on their hearts and on their hearing, and on their 

eyes is a covering. Theirs will be a great torment.” (Surah Al-Baqara 2:6-7) 

Thus it is the main task of Satan to put this darkness and cover on the minds, ears and eyes to 
make them ignorant, blind and deaf: 

َواب�  َشر�  إِن� ﴿  م�  الل�هِ  ِعْندَ  الد� ]٢٢: ا��ٔنفال﴾ [ َيْعِقلُونَ  َ�� ال�ِذينَ  اْلبُْكمُ  الص�  

“Verily! The worst of living creatures with Allah are the deaf and dumb who understand not” 
(Surah Al-Anfal 8:22) 

This is the issue – the issue of the covering of the human mind, vision and hearing – that Satan is 
always striving for, because he cannot change the firm fundamental principles, but he can affect 
and misguide the human understanding of things so he can not clearly see these core concepts. 
This is what Satan is constantly doing: 

]١٧: ا��ٔعراف﴾ [ َشاِكرِينَ  ا�ْكَثَرُهمْ  تَِجدُ  َوَ�� َشَمائِِلِهمْ  وََعنْ  ا�ْيَمانِِهمْ  َوَعنْ  َخْلِفِهمْ  َوِمنْ  ا�ْيِديِهمْ  َبْينِ  ِمنْ  َ��آتَِين�ُهمْ  ثُم� ﴿   

“Then I will come to them from before them and behind them, from their right and from their 
left, and You will not find most of them as thankful ones” (Surah Al-Araf 7:17) 

This is the issue of mankind – the issue that makes us confront jahilliya at anytime with 
confidence and superiority, because we are facing people who are ignorant regardless of what 
they have of science or technology. Whatever we may think or they may think that they are 
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holding of guidance for humanity, they are in fact holding nothing and our values and the 
fundamental principles that we hold on are far superior, as the Quran says: 

ا ُمَتَشابَِهاتٌ  َوا�َخرُ  اْلِكَتابِ  ا�م�  ُهن�  ُمْحَكَماتٌ  اآَياتٌ  ِمْنهُ  اْلِكَتاَب  َعَلْيكَ  ا�ْنزَلَ  ال�ِذي ُهوَ ﴿   ِمْنهُ  َتَشاَبهَ  َما َفَيت�ِبُعونَ  َزْيغٌ  قُلُوبِِهمْ  فِي ال�ِذينَ  َفا�م�

اِسُخونَ  الل�هُ  إِ��� تَأْوِيَلهُ  َلمُ َيعْ  َوَما تَأْوِيِلهِ  َواْبِتَغاءَ  اْلِفْتَنةِ  اْبِتَغاءَ  ك�رُ  َوَما َرب�َنا ِعْندِ  ِمنْ  ُكل�  بِهِ  اآَمن�ا َيُقولُونَ  اْلِعْلمِ  فِي َوالر�   ﴾ اْ���ْلَبابِ  ا�ولُو إِ��� َيذ�

]٧: عمران اآل[  

“…so as for those in whose hearts is a deviation, they follow that which is not entirely clear 
thereof, seeking Al-Fitnah (controversy) and seeking for its hidden meanings, but none knows 
its hidden meanings save Allah. And those who are firmly grounded in knowledge say: “We 

believe in it, the whole of it is from our Lord.” (Surah Aali-Imran 3:7) 

Therefore to be rooted in certainty, with knowledge of the firm principles is a very important and 
fundamental issue. We have to make sure that our hearts, minds, and vision are all rooted in these 
fundamental principles. We have to set our hearing and vision as sharp as soldier, and establish 
our whole existence on the straight road without deviation: 

]١٠٨ :يوسف﴾ [ اْلُمْشرِِكينَ  ِمنَ  ا�َنا َوَما الل�هِ  َوُسْبَحانَ  ات�َبَعِني َوَمنِ  ا�َنا َبِصيَرةٍ  َعَلى الل�هِ  إَِلى ا�ْدُعو َسِبيِلي َهِذهِ  قُلْ ﴿   

“Say: This is my way. I invite unto Allah, with sure knowledge, I and whosoever follows me…” 
(Surah Yusuf 12: 108) 

We also have to be confident, certain, proud and happy with the Truth that Allah (swt) has guided 
us - the Truth that humanity is now missing. 

So this is the human issue that never changes, and was never meant to change. 

Was the issue of Faith – the fundamental concepts of Islam - dealt 
with only in the portion of the Quran revealed in Makkah? 
Qutub emphasizes “The Quran during the Makkan era…” When we talk about the Quran 
revealed in Makkah, this does not mean that the Quran revealed in Madinah did not address the 
same issues, although this was not as concentrated as in Makkah. The portion of Quran revealed 
in Madinah was specialized in organizing the Islamic community and confronting the whole of 
mankind, thus while speaking about Faith, it was talking about the rules and regulations that 
organize humans together. In contrast, the Quran revealed in Makkah kept a period of thirteen 
long years revealing to the Messenger of Allah, Muhammad (sas), and concentrating on the core 
issue of Faith and what is related to the subject. This is the meaning of what Qutub says: 

“The Quran during the Makkan era was explaining to the human being the secret of his 
existence and the existence of all the universe around him…” 

Most people miss these explanations (hence they are like a hidden secret), and lots of people live 
without knowing why they are here and who raised them and what their ending will be. They 
are living in total blindness, so they are easily led astray. But Allah (swt) did not leave the human 
being to stray and be at the mercy of his own abilities and understanding. Allah (swt) sent the 
Messengers (peace be on them all) to enlighten people with the Belief of Allah and His reality, 
and the purpose of the existence of this universe. 
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The necessity of seeking the Truth and the motive behind seeking 
true knowledge 
We read in the Milestones: “During the Makkan period, the Quran explained to man the secret 
of his existence and the secret of the universe surrounding him. It told him who he is, where 
he has come from, for what purpose and where he will go in the end, Who brought him from 
nonexistence into being, to Whom he will return, and what his final disposition will be. It also 
informed him concerning the nature of the things which he can touch and see and the things 
which he can sense and conceive but which he cannot see, Who created and administers this 
marvelous universe, Who alternates night and day, and Who renovates and varies things. It 
also told him how to relate to the Creator, to the physical world, and to other human beings…” 

The conclusion of these questions is the true knowledge, the knowledge that deserves to be taken 
care of and cherished. This is the true worthy knowledge - whoever loses it, loses everything. All 
other human knowledge including arts and sciences are a tiny perspective of the greater reality, 
and if this is not connected with the greater perspective that Allah (swt) has given us, then it 
becomes worthless: 

ْنَيا اْلَحَياةِ  ِمنَ  َظاِهًرا َيْعَلُمونَ ﴿  ]٧: الروم﴾ [ الد�  

“They know only the outside appearance of the life of the world, and they are heedless of the 
hereafter.” (Surah Al-Ruum 30: 7) 

Thus the true knowledge and science are the answers to these questions. If you get the right 
answers to all these questions, understand them correctly, then at that time you start on the right 
path, ascending toward our ultimate goal and honor: the servitude to Allah (swt). 

The most worthwhile thing for any person is to search for the Truth. Searching for this is a must 
for the human being, and if he does not search and gets distracted with the silliness of this world 
like eating, drinking, being preoccupied with desires, instincts and trivial aspects of life, then he 
will have strayed far far away. The person who gets busy with his current life, his livelihood, and 
is only interested in what benefits or harms him, and he does not devote any effort into searching 
what is behind this universe and his place, and the reality of this universe and his role and 
destiny, then he is the one who has strayed and who lost the Truth and the right path, and thereby 
he has lost his value as a human. Pursuing these questions and the Truth behind this enormous 
reality elevates the value of the human and truly gives him consciousness and life. Thus if he does 
not appreciate this and ignores these fundamental issues, then he descends to be even lower than 
animals: 

]٤٤: الفرقان﴾ [ َسِبيً�� ا�َضل�  مْ هُ  َبلْ  َكاْ���ْنَعامِ  إِ��� ُهمْ  إِنْ ﴿   

“…they are only like cattle – nay, they are even farther astray from the path”  
(Surah Al-Furqan 25:44) 

In actuality, all these questions are inherent in human nature, calling each person to stand before 
them for a long period until he gets the right and correct vision. 

Allah (swt) knows human weaknesses and that he will face obstacles and will have cloudy vision. 
Thus out of His mercy and kindness with all humankind, Allah (swt) sent the Messengers and 
books and immortalized the Quran to be the endless fountain and light for human beings, guiding 
them toward their pure nature, eager to search for the Truth and know Allah (swt). Nevertheless, 
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the people who close their eyes and refuse to see this light, these are the people who stray and 
waste all their efforts and life. 

There is no doubt that we are in dire need to stand and think deeply about these issues of 
existence and grasp them with comprehensive and truthful understanding, avoiding 
superficiality. These questions may look simple: who am I? how did I come here? what is my 
destiny? Unfortunately, most of the people answer such questions without realizing the 
seriousness and gravity of these questions, and furthermore they do not establish their lives based 
on the answers and implications of these questions: Everyone lightly and carelessly says: “Allah 
Created Us…” and “we are going to the afterlife, either Heaven or Hell,” and they then add on a 
whim: “I will go to heaven if Allah wills…!!!” They don’t know the Truth, neither its weight nor 
value! Thus it is required by every Muslim to stand before these issues and to give them the right 
value and correct weight and apply the serious implications accordingly. This is why we find that 
the Quran always mentions that the Muslims are a minority and the majority are astray: 

إِنْ ﴿  ]١١٦: ا��ٔنعام﴾ [ الل�هِ  َسِبيلِ  َعنْ  يُِضل�وكَ  اْ���رْضِ  فِي َمنْ  ا�ْكَثرَ  تُِطعْ  َو  

“And if you obey most of those on the earth, they will mislead you from Allah’s path…”  
(Surah Al-Anam 6:116) 

]١٠٣: يوسف﴾ [ بُِمْؤِمِنينَ  َحرَْصتَ  َوَلوْ  الن�اسِ  ا�ْكَثرُ  َماوَ ﴿   

“And most of mankind will not believe even if you desire it eagerly.” (Surah Yusuf 12:103) 

Why? It is because Faith is not just a cold theoretical science or superficial concepts merely to be 
“believed in.” True Faith is what the Quran describes: the minority who absorb the Faith totally, 
and then live in the middle of the reality which this Faith creates. This drives them to the Truth, 
shaping their lives with the consequences of this Truth. Those who just give lip service to this 
Truth without knowing its meaning or consequences and do not live by these consequences - 
these are indeed the people who think that they are doing fine, but in reality they are in a grave 
loss. No doubt that we need to read and live with the verses of the Quran that were revealed in 
Makkah, extract their Truth and try to evoke the mentality, and feelings of the Companions when 
they heard these verses for the first time and emulate how they reacted and lived their lives by 
these Truths. 

I will present some examples of how the Companions received the realities of existence from the 
Quran. We find them completely amazed, always as if they were living and hearing these realities 
for the very first time, and learning them with zeal of newly discovered knowledge. As discussed 
in the previous chapter “A Unique Quranic Generation” – these Truths inspired the best of 
manners within them that made them treasure the importance of the Messenger of Allah and the 
knowledge about Allah (swt). We find them standing in awe and amazement, and suspicious of 
themselves that they may not be fulfilling the requirements of sincere servitude to Allah and 
standing in front of Allah (swt) as they should be, as Qutub stated: 

“This has always been the major issue that the existence of the human being is based upon, 
and it will still be the major issue till the end of time.” 

It is very important when thinking about this issue to purify our intentions and clarify for 
ourselves why we are searching for this Truth. This issue of existence has been given immense 
interest and effort throughout the history of humanity, occupying the philosophers throughout 
the ages. However, there is a big difference between those who want to search for the Truth to 



The Nature of the Quranic Method 

9 

kneel in front of the Truth and live by this Truth, and those who have empty faith, doing research 
just looking for more knowledge out of curiosity, sake of knowledge, or even arrogance. 

It is very important that we work hard to know the Truth with the motive of eagerness for this 
Truth - with a mentality full of Faith and readiness to kneel and submit to the consequences of 
this Truth. Depending on the level of our motivation and true orientation and sincerity, we will 
find new horizons opened for us and we are helped to comprehend and internalize this Truth 
and implement its requisites. As mentioned before, the Companions would always say: “we had 
the Faith even before having the Quran.” Every person who hears the Quran is amazed with the 
Quran - even Abu Jahl and Alakhnas Ibn Shareq, and a lot of other Arab tyrants were amused 
with the Quran. Nevertheless, they did not benefit from the Quran because they approached it 
with mere amusement and amazement, not with the feelings of a person who wants to know the 
real Truth behind the Quran. 

Thus the people who achieve real Faith actually first and foremost have wanted the Truth and 
have been searching for it in order to live by this Truth. So when they hear the Quran they find 
what they had been looking for and they submit themselves to this Truth. On the other hand, the 
people who do not want Allah (swt) or the Truth, the Quran humbles them with its miracles and 
wonders, but no real love for the Truth is generated inside them and thus, this is the difference 
between the people who gain sincere Faith before the Quran and the people who lose both Faith 
and the Quran. Throughout the ages, humanity has been listening and hearing the Quran, but 
how many people have been so happy to hear the Quran, and how many people have lived with 
the Quran? And how many people subject themselves with happiness to this Truth? And how 
many are satisfied with happiness that they have found the Truth? Thus no doubt, the motivation 
behind the search for the Truth is very, very important in order for one to live by the Truth. 

And no doubt that Allah (swt), when He looks at the person’s heart and finds him eager toward 
Allah (swt) and to know Allah (swt), Allah (swt) then pours His mercy on him and gives him the 
light that guides him to the Truth until he is saturated with this Truth and makes him hold firmly 
to it and makes him a true and sincere devotee and servant (i’bad) to Allah (swt). However, if 
Allah (swt) sees from the person that he merely wants to gain more knowledge and he is busy 
with his own instincts and selfish needs, then Allah (swt) will not help him or guide him to the 
Truth. 

Therefore, it is a must to search and it is a must to have true, eager motivation for searching for 
this Truth. It may seem that these huge instinctive facts are simple and obvious, but their 
seriousness is so great that it uplifts the human to great heights: 

 ا�ولُو َيَتَذك�رُ  إِن�َما َيْعَلُمونَ  َ�� َوال�ِذينَ  َيْعَلُمونَ  ال�ِذينَ  َيْسَتوِي َهلْ  قُلْ  َرب�هِ  رَْحَمةَ  َوَيْرُجو اْ��آِخَرةَ  َيْحَذرُ  َوَقائًِما َساِجًدا الل�ْيلِ  اآَناءَ  َقانِتٌ  ُهوَ  ا�م�نْ ﴿ 

]٩: الزمر﴾ [ اْ���ْلَبابِ   

“…say: are those who know equal to those who know not?” (Surah Al-Zumar 39:9) 

۞  اْلِميثَاقَ  َيْنُقُضونَ  َوَ�� الل�هِ  بَِعْهدِ  يُوفُونَ  ال�ِذينَ ۞  اْ���ْلَبابِ  ا�ولُو َيَتَذك�رُ  إِن�َما ا�ْعَمى ُهوَ  َكَمنْ  اْلَحق�  َرب�كَ  ِمنْ  إَِلْيكَ  ا�ْنزِلَ  ا�ن�َما َيْعَلمُ  ا�َفَمنْ ﴿ 

َ��ةَ  َوا�َقاُموا َرب�ِهمْ  َوْجهِ  اْبِتَغاءَ  َصَبُروا َوال�ِذينَ ۞  اْلِحَسابِ  ُسوءَ  َوَيَخافُونَ  َرب�ُهمْ  َوَيْخَشْونَ  يُوَصلَ  ا�نْ  بِهِ  الل�هُ  ا�َمرَ  َما َيِصلُونَ  ل�ِذينَ َوا  َوا�ْنَفُقوا الص�

ا ا َرَزْقَناُهمْ  ِمم� ي�َئةَ  َحَسَنةِ بِالْ  َوَيْدَرءُونَ  َوَعَ��نَِيةً  ِسر� ارِ  ُعْقَبى َلُهمْ  ا�وَلِئكَ  الس�  َوا�ْزَواِجِهمْ  اآَبائِِهمْ  ِمنْ  َصَلحَ  َوَمنْ  َيْدُخلُونََها َعْدنٍ  َجن�اتُ ۞  الد�
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ي�اتِِهمْ  ارِ  ُعْقَبى َفنِْعمَ  َصَبْرتُمْ  بَِما َعَلْيُكمْ  َسَ��مٌ ۞  َبابٍ  ُكل�  ِمنْ  َعَلْيِهمْ  َيْدُخلُونَ  َواْلَمَ��ئَِكةُ  َوُذر�  َبْعدِ  ِمنْ  الل�هِ  َعْهدَ  َيْنُقُضونَ  َوال�ِذينَ ۞  الد�

ارِ  ُسوءُ  َولَُهمْ  الل�ْعَنةُ  َلُهمُ  ا�وَلِئكَ  اْ���رْضِ  فِي َويُْفِسُدونَ  يُوَصلَ  ا�نْ  بِهِ  الل�هُ  ا�َمرَ  َما َوَيْقَطُعونَ  ِميَثاقِهِ  ]٢٥-١٩: الرعد﴾ [ الد�  

“Is he who knows that what is sent down to you from your Lord is the Truth, like him who is 
blind? But only men of understanding pay heed. (19) Those who fulfil the covenant of Allah 

and break not the compact; (20) Those who join that which Allah has commanded to be joined, 
and fear their Lord and dread a grievous reckoning; (21) Who are steadfast, seeking the 

pleasure of their Lord, who establish the prayer, and spend of that which We have provided 
them, secretly and openly, and overcome evil with good – theirs shall be the Ultimate Abode. 

(22) Gardens of Eden which they shall enter, along with all who were righteous of their fathers 
and their wives and their progeny. The angels will enter unto them from every gate. (23) 

(saying): “Peace be upon you because you were steadfast.” Blessed is the Ultimate Abode. (24) 
Those who break the covenant of Allah after strengthening it, and tear apart what He has 

bidden to be joined, and make mischief in the earth – on them shall be the curse and theirs is the 
evil abode. (25)” (Surah Al-Rad 13:19-25)  

How much of our time and attention shall we devote to this issue? 
Moreover, how can we know that this issue has been fulfilled? 
We further read from Qutub: “And thus the full thirteen years of the Makkan period were spent 
in explaining and expounding this fundamental issue, that issue from which all other 
questions and details pertaining to human life are derived.” 

It is clear that Sayyid Qutub put great emphasis on the core Faith and the fundamental issue of 
“there is no deity but Allah” (la ilaha ila Allah). This was very deeply understood by the 
Companions. They did not just recite the words “there is no deity but Allah” as is the case 
nowadays! They said it, and lived by it, and knew that nothing was worth a thing compared to 
this issue or to be more precise, there was nothing else in their life but this issue. 

This devotion is what made them that special first generation: it was because they lived with the 
issue of the Divinity of Allah, His Greatness and Supremacy with deep and lively feelings. We 
know that the Messenger of Allah, Muhammad (sas) lived as a Messenger for twenty three years 
and the first thirteen were totally devoted to this single unique issue. Thus, no doubt, this single 
issue is most significant. When we know that the Quran is from Allah (swt) and how Allah (swt) 
devoted all this time for the Companions to live deeply with this issue, we begin to realize how 
central and important this issue was in building that first unique generation that was assigned to 
make the Quran a reality in life. 

We further read from Qutub: “The Quran made this question the only subject of its message 
during the Makkan period and never discussed other subsidiary and derived matters. These 
subsidiary topics were not mentioned until the All-Knowing Allah (swt) decided that matters 
pertaining to Faith had been explained fully and had entered into the hearts of that select 
group of people who were to establish His Religion and were to give it a practical form.” 

In other words, this whole period of time and all these verses from the Quran during the Makkan 
era were concentrating only on one issue and one principle and they did not move to any other 
issue until it was completely established, fulfilling what it deserves from enlightenment and 
explanation. 
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So we always say that when we are inviting any person to this Truth, we have to make this issue 
of the core, fundamental, and firm Beliefs and concepts, have the center stage. We must 
concentrate on this issue while inviting and upbringing people on this Truth. Regardless, even if 
we are in the stage of secrecy or individual upbringing, or in the stage of publicity before 
establishing this Religion, this issue has to take most of the call, in fact the whole call should be 
exclusive to this issue before moving on to the branches and sections related to the system of life 
derived from this Belief. 

It is clear that Allah (swt) did not advance beyond the Makkan verses which dealt with the issue 
of core Beliefs until He knew that this issue was fully explained and clear in the minds as well as 
hearts. 

How will we know that this issue has been fulfilled for a person? This can be seen from its effects 
on the heart of the one who tries to live and apply this issue. So when we find the people who 
receive this Truth truly respond and are really affected by it, and it moves, controls and lights 
their way of life, and it modifies their feelings - then by this we will know that this issue has been 
fulfilled. 

This issue is not a matter of persuading the mind into acceptance of theoretical statements. Rather, 
we know that this issue has been fulfilled when we find that the person’s life is being affected by 
these Truths and they live and follow it, and this will not happen unless there is a revolution in 
the life of the person - a revolution in manners, in values, in feelings, in movements, in loyalty, in 
their rituals and worship. When we find that all this has been really changed and the person’s life 
is established on these fundamental Truths, then we know that this issue has been fulfilled. To 
reiterate, this is not a matter of theoretical understanding, manifesting itself in frequent 
statements; no, it is a reality represented by the life that is lived, as it was represented in the first 
companion’s lives when they stood up against their tribe, the Quraish, and withstood all their 
torture. Look at the way the Companions received the threats and insults. What was their 
reaction? The Companions (may Allah be pleased with them) humored all what the Quraish 
threw at them, trying to divert them from this new call. This is not only the case with the big 
names among the Companions, but even the most ordinary men and women among them. Take 
for instance, Zinnera (may Allah be pleased with her), when they tortured her until she lost her 
sight. Then they told her that allat & uzza (deities of Quraish) had blinded her, so she humored 
this and said: “I swear to Allah (swt) that allat & uzza know nothing, but this is from Allah (swt),” 
and Allah (swt) returned her sight again. Look at how Bilal (may Allah be pleased with him), 
who was a slave in the society, challenged the Sultan of Quraish and kept defying him saying 
“ahadun ahad!” (one, one! meaning Allah is the only One to be worshiped!) no matter what level 
of torture was inflicted. Bilal later commented that the fire had only been extinguished by his 
melting skin. This is the meaning of “la ilaha illa Allah,” “there is no deity but Allah!” when it 
settles in the heart of a human, not merely memorized or understood theoretically. We have seen 
how Othman bin Affan (may Allah be pleased with him) was wrapped in a mat, then lit with fire 
which totally burned around him, and he insisted never to step back from his Beliefs. Look at 
how Musab bin Umair (may Allah be pleased with him) was cuffed with metal and prevented 
from eating, drinking and was beaten very badly. This youngster was nick-named the leisurely-
boy of Quraish. He was known by his perfume when he passed through the market or streets. 
This pampered youngster bared all this torture and humored this until his mother got fed up 
from doing all this to him. 
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When we keep presenting the variety of temptations and seductions that the Companions were 
facing, we begin to understand the level of stability and firmness they had with the principle 
issue in life. This was not the level of theoretical understanding or memorizing. It was their 
superiority and pride and insistence that these Companions showed us. When Saad Bin Waqqas 
(may Allah be pleased with him) said to his mother: “if you had a hundred lives and each one 
goes out after the other, I will never leave this Religion - so eat and comb your hair or refuse to 
do so, it is the same to me!” Saad was known for his great care and obedience to his parents. 
Taking advantage of this, his mother had sworn not to eat or groom her hair until he left this new 
Religion. When it is an issue of fundamental Beliefs, nothing takes priority - this is the meaning 
of stability of this issue in one’s heart. 

We have to have this Truth become manifest in our lives, in our manners. Fulfilling this issue 
means that it will appear in our behavior, so we will be more keen about how we spend our time, 
more keen about our manners, more keen about the allowed (halal) and prohibited (haram), more 
selective in our speech, and keen not to engage in any lying or exaggeration, and more keen about 
our honor. Thus when our manners are straightened up as a result of our saying “there is no deity 
except Allah,” then we will know that this Truth has been settled in our hearts, and we have 
become the selected vanguard that was assigned to bring up the Religion of Allah (swt) in this 
world once again. This is the true measurement – it is not about how many books we read, or 
how long we have lived - but when we see our manners compatible with the Truth of “there is 
no deity except Allah,” then this is an indication whereby we can say that we are near the victory 
of Allah (swt). 

Only when this Truth was settled in the hearts of the Companions in Makkah that they were 
allowed to migrate to Madinah (hijra) and escape the torture and temptations, and to start 
building their own nation which was the springboard for the widespread Islamic outreach. Allah 
(swt) would not bring victory, and would not choose this vanguard to be responsible for 
establishing and implementing this Religion while they were still on the same old values, living 
the same old way as they used to be in jahilliya: 

 َوَلَيْعَلَمن�  َصَدقُوا ال�ِذينَ  الل�هُ  فََلَيْعَلَمن�  َقْبِلِهمْ  ِمنْ  ال�ِذينَ  َفَتن�ا َوَلَقدْ ۞  يُْفَتنُونَ  َ�� َوُهمْ  اآَمن�ا َيُقولُوا ا�نْ  يُْتَرُكوا ا�نْ  الن�اسُ  ا�َحِسَب ۞  الّمّ ﴿ 

]٣-١: العنكبوت﴾ [ اْلَكاِذبِينَ   

“Alif Lam Mim (1) Do men think that they will be left alone on saying, “We believe”, and that 
they will not be tested? (2) We did test those before them, and Allah will certainly know those 

who are true from those who are false. (3).” (Surah Al-Ankaboot 29:1-3) 

We should tear out all the jahili values from our hearts, our manners, and all aspects of our lives, 
as Allah (swt) asks us: 

ْلمِ  فِي اْدُخلُوا اآَمنُوا ال�ِذينَ  ا�ي�َها َيا﴿  ْيَطانِ  ُخُطَواتِ  َتت�بُِعوا َوَ�� َكاف�ةً  الس� ]٢٠٨: البقرة﴾ [ ُمِبينٌ  َعُدو�  َلُكمْ  إِن�هُ  الش�  

O ye who believe! Enter into Islam whole-heartedly; and follow not the footsteps of the evil one; 
for he is to you an avowed enemy. (Surah Al-Baqara 2:208) 

If we find that we are saying words and statements that we do not implement or worse, do the 
opposite, or we have inner feelings which contradict with our outer selves, then this would be a 
clear indication that we are losing the Truth that Allah (swt) wants. This would be clear evidence 
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that our hearts are not saturated with this Truth. Let us read this part again to understand its 
depth; Qutub says: 

“The Quran made this question the only subject of its message during the Makkan period and 
never discussed other subsidiary and derived matters. These subsidiary topics were not 
mentioned until the All-Knowing Allah (swt) decided that matters pertaining to Faith had 
been explained fully and had entered into the hearts of that select group of people who were 
to establish His Religion and were to give it a practical form.” 

Qutub repeats this point again and again: “Those who call toward Allah’s Religion…” and this 
is addressed to the current people who are making this call: 

“Those who call toward Allah's Religion and want to establish the way of life prescribed by 
this Religion should ponder at length over this significant fact, that for thirteen years the 
Quran exclusively expounded this Faith and did not deviate from this issue to describe the 
details of that system which was to be established on this Faith or any laws for the organization 
of the Muslim society.” 

There is no doubt that the proponents of this call to Allah (swt) will face sarcasm and mockery 
from jahilliya which will try to deviate them from this central point. Nevertheless Allah (swt) 
wants the callers to Islam to stay focused on this central issue. Jahilliya will try to drag the callers 
and advocates of Islam into branching issues and details of legislation (Shariah) and deviate them 
from the main issue, slipping into detailed discussions where we are not allowed to go. Thus the 
proponents of this call to Allah (swt) should not surrender to these temptations and tricks and 
abandon their rooted base and deviate their method from what Allah (swt) has chosen for them. 

Qutub continues: “It was Allah's wisdom that this fundamental question of Faith and Belief 
should be made the central theme of the initial call of the Messenger to his people. The first 
message which the Messenger of Allah-peace be on him-brought to these people was that they 
bear witness that “there is no deity except Allah” and he devoted his efforts to making known 
to people Who their true Sustainer is and that they should worship Him alone.” 

We will start to internalize the testimony “there is no deity but Allah”- only when we know the 
meaning of the Divinity of Allah, and the meaning of absolute uniqueness of Allah (swt) and His 
perfection. When we understand the greatness of Allah (swt), and His overwhelming power and 
mastery and when we love Allah (swt) the way we should and be proud that we are connected 
and related to Allah (swt) the way we should, then we will understand why we insist that this 
should be the starting point in the invitation to Allah (swt), the One we love, glorify, and are 
eager to meet. When we have these feelings and understanding, we will not be seduced by 
jahilliya or their thoughts and values, and we will not be defeated by jahilliya when they claim 
that we do not have anything but this issue, and we do not have any knowledge of the deep 
branches of Islam, or any other subject, as we will explain later. 

Depending on the amount that we respect and love Allah (swt), we will be able to resist the 
temptation to now skip this first step that Messenger Muhammad (sas) started with according to 
the instructions by Allah (swt). Thus this was his first step: to make the invitation to – “there is 
no deity but Allah” -and to let the people know Who is their real Lord and to worship no one but 
Him. 
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Inviting people to the Belief “there is no deity except Allah” as a 
starting point is the shortest and most direct way to establishing 
Islam 
We continue to read from Qutub: 

“From the viewpoint of the limited understanding of man, it does not seem as though this 
would be the easiest way to reach the hearts of the Arabs. They knew their language well and 
knew the meaning of ‘llah’ (deity), and they also knew the meaning of ‘La ilaha illa Allah’ 
(there is no deity except Allah). They knew that ‘Uluhiyah’ referred to ‘sovereignty,’ and they 
also realized that ascribing sovereignty only to Allah meant that the authority would be taken 
away from the priests, the leaders of tribes, the wealthy and the rulers, and would revert to 
Allah. It meant that only Allah’s authority would prevail in the heart and conscience, in 
matters pertaining to religious observances and in the affairs of life such as business, the 
distribution of wealth and the dispensation of justice – in short, in the souls and bodies of 
men. They knew very well that the proclamation, ‘there is no deity except Allah,’ was a 
challenge to that worldly authority which had usurped the greatest attribute of Allah, namely, 
sovereignty. It was a rebellion against all modes of behavior which have been devised under 
this usurpation and was a declaration of war against that authority which legislates laws not 
permitted by Allah. It was no secret to the Arabs-who knew their language very well and knew 
the real meaning of the Message, “La ilaha illa Allah”- and its significance in relation to their 
traditions, their rule and their power. Hence they greeted this call –this revolutionary Message 
– with anger, and fought against it with that vigor which is known to everyone.” 

To human logic, it may seem that concentrating on the single issue of “there is no deity except 
Allah,” is not the easiest way to the people’s hearts and to gain followers. This way of thinking is 
from jahilliya itself and it is a very superficial way of thinking, because as we will explain, in 
reality, this Divinely guided way is actually the easiest way to reach the needed objectives, and 
nearest way to touch human nature and human minds and it is the foundation upon which will 
be built a huge structure. 

Nevertheless, to the human mind which is limited by nature, it may seem that inviting people in 
different ways may be more productive, and may be more understandable by people and more 
accepted than facing this huge issue in the life of humanity, and especially for the people who are 
being invited to this Truth for the first time. So when we invite them to leave all their values, 
visions, deities, manners, habits, and all that they see as authority in their lives and all their 
history…no doubt, at first – leaving all this will look impossible, but in fact this is not true; and 
we will explain why after a while. 

Is the definition of “sovereignty of Allah over everything” only 
restricted to the political sphere? 
Qutub describes the authority of Allah (swt), that He is the authority on consciences, on rituals, 
on our lives, on our money, on our spirits and bodies and all the rules that regulate life. 

When we appreciate how Allah (swt) has irresistible authority and power on all the so-called 
governors who are ruling the people without the Religion of Allah (swt) - then we understand 
the meaning of the Divinity of Allah, the uniqueness of Allah (swt), and His irresistible 
sovereignty in all aspects of life without exception. 



The Nature of the Quranic Method 

15 

I stand astonished at some people who accuse Sayyid Qutub and Abu Alala Almoudoudi that 
they specified and restricted the definition of worship and Religion to be in the political sphere 
only and they forgot the direct relation with Allah (swt) and the holistic meaning of worship and 
legislation! 

Qutub is stating clearly that the authority of Allah (swt) is comprehensive – this authority is on 
the conscience, on the feelings, on the thoughts as well as authority on the rituals such as praying, 
fasting, hajj, ‘umra, charity, and all aspects of life, such as on money and judgments in court as 
well as legislation, just to name a few. Thus Allah (swt) is given the supreme authority on spirits 
and bodies. 

Thus whoever says Qutub has restricted his invitation to Islam to governance in the political sense 
only, clearly has bad intentions. Qutub’s words are clear enough to dispel any doubt or 
misunderstanding. It is clear that this accusation comes from people with the need to fight this 
Religion and its proper invitation. These enemies attempt to change and distort the meaning of 
worship and restrict this to only certain aspects of life. It is a stance - as we know – from a lot of 
Islamic movements, that Islam is only a set of Beliefs, concentrating on some of Allah’s (swt) 
names and attributes only, or some other movements that concentrate on rituals and avoid 
politics and economics and other aspects of life and remove all that from the Islamic call! 

Thus Qutub clearly explains the comprehensive nature of Tawheed (assigning Allah's attributes 
and rights exclusively to Him, with no partner), making it control all aspects of life, including 
feelings, thoughts, rituals like praying, and everything else related to life. So people who claim 
and accuse Sayyid Qutub and Abu Alala- Almoudoudi that they restricted Islam to a very tight 
corner, well in reality these people are clearly slandering. Ironically, they are the ones who are 
really restricting Islam and ignoring all other aspects of this Religion. This exists either in 
movements who avoid politics completely and consider talking about politics a crime, or any of 
the movements that restrict Islam to conceptual Beliefs only or to just some names and 
descriptions or to some prayers. What is most astonishing is that Shaikh Abu Al-Hasan Al-
Nadawi, in his book, is criticizing Qutub and Maududi, accusing them that they ignored the 
rituals and spiritual aspects of Islam and only concentrated on political Islam, even though Al-
Nadawi is considered to have excellent knowledge of Islam! The truth, however, is that both 
Qutub and Maududi mentioned the comprehensive nature of Islam, encompassing all the 
behavior of the human being, from the cradle to grave, and combined with all the rituals as part 
of truly worshiping Allah (swt). On the other hand, Shaikh Abu Al-Hasan Al-Nadawi – who is 
known to be associated with the group “tableegh wa da’wah” – regardless of his great 
knowledge, is unfortunately narrow minded in this point. Nevertheless, the words of Sayyid 
Qutub here and in all his books bring an end to all this slander. The authority of Allah is an 
authority over everything. 

Why did this call begin with the issue of Belief despite all the 
apparent difficulties? 
“They knew very well that the proclamation, “there is no deity except 'Allah,' was a challenge 
to that worldly authority which had usurped the greatest attribute of Allah, namely, 
sovereignty. It was a rebellion against all modes of behavior which have been devised under 
this usurpation and was a declaration of war against that authority which legislates laws not 
permitted by Allah. It was no secret to the Arabs-who knew their language very well and knew 
the real meaning of the Message, “La ilaha illa Allah”-what its significance was in relation to 



Chapter 2 

16 

their traditions, their rule and their power. Hence they greeted this call -this revolutionary 
Message - with anger, and fought against it with that vigor which is known to everyone.” 

Next, Qutub turns our attention to this important question: 

“Why did this call begin in this manner? And why did the Divine Wisdom decide that this call 
be confronted in its initial stages with trials?” 

We should add from the very beginning, that in reality, these trials and suffering are just 
outwardly, and not real. This is because any other method or point of starting the invitation to 
Islam with anything other than “there is no deity but Allah” (la ilaha illa Allah) is doomed to 
failure from the beginning. Any invitation to Islam that does not begin with “there is no deity but 
Allah” - which briefly means that all authority, lordship, and ruler-ship, comprehensively, from 
the intimate and personal to the societal, exclusively and only belongs to Allah (swt) and He alone 
controls everything in the Universe and everything in the life of all His creatures- any invitation 
that does not start with this has already failed because it will not be the natural introduction to 
this invitation and it will fail to change the human reality, not having started the correct way. 

Why did the Messenger (sas) not begin his call with any other starting 
point other than “there is no deity except Allah?” 
At this point Qutub begins to mention some suggestions put forth by others as supposedly easier 
methods for inviting to and implementing Islam: 

“At the time of the Messenger's call to Islam and his Messengership, the land and the wealth 
of the Arabs was not in the hands of the Arabs but was in the hands of other people. In the 
north, Syria was under the Romans, who appointed local Arab rulers. Similarly, in the south, 
Yemen was under the tutelage of the Persian Empire and was ruled by Arabs under its 
domination. Arabs were masters only of Hijaz, Tihama and Najd, which were water-less 
deserts with a few oases here and there. It is also well-known that Muhammad-peace be on 
him- was called 'al-Amin as-Sadiq' (The Trustworthy and Truthful') by his people…It can 
therefore be said that Muhammad-peace be on him-was capable of kindling among his 
compatriots the fire of Arab nationalism and would thus have united them. They would have 
responded gladly to this call…It can be said that if Arabia had thus been united under his 
leadership and the authority had once devolved into his hands, he could have used all this to 
make them accept the Belief in the Oneness of Allah, for which purpose he was sent, and to 
bring people to submit to their Sustainer after they had submitted to his own human 
authority.” 

Some people will think that this is a good suggestion: that the Arabs at the time would have liked 
the idea of nationalism and would have responded to unifying the Arab nation and getting rid of 
all other nations. Nevertheless this will face lots of problems from the outset, like the issue of 
tribalism, which always will threaten national unity since any nation will be made up of many 
tribes. We have seen how in the time of riddah (refusal of Islam after the Messenger of Allah (sas) 
passed away) the Arabs were not one tribe, and several tribes fractured away from the Muslim 
nation based on tribal lines. We observed how a lot of them followed Musailamah while 
admitting that they knew he was a liar but they preferred a liar from their own tribe over the 
truthful Muhammad, who to them was an outsider. Thus the issue of tribalism is huge and will 
create problems, making them refuse the invitation to Islam in this way since, according to this 
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mentality, if a man gets control from one tribe, this means that all other tribes should be subjected 
to him. 

But even if we imagine that they responded to this invitation, what would have changed in their 
lives? Nothing! They would have moved from a Persian or a Roman tyrant to an Arab tyrant, 
who would govern them with his humanly thoughts, values and vision, and would not direct 
them to worship Allah (swt) exclusively by governing them with the laws of Allah (swt). Thus 
any start other than “there is no deity but Allah” will not reach its objective and will not bring 
any good to humanity. This is because the main aim here is to make the people devoted servants 
of Allah (swt), and not of people. So making the invitation to Islam based on nationalism first will 
not bring any good and will not meet the objective of the Messengers of Allah, peace be on them 
all. 

Thus the call to a land or a nationality is an outrageous idea, one that is in direct conflict with the 
methodology of Allah (swt) and His Messengers who came to let the people obey their real Lord. 
In other words if the Messengers had called the people under the banner of nationalism - either 
Arab or any other – this would just in effect move the people from one tyrant to another. Qutub 
explains further: 

“All tyranny is wicked! The earth belongs to Allah and should be purified for Allah, and it 
cannot be purified for Him unless the banner, “No deity except Allah,” is unfurled across the 
earth. Man is servant to Allah alone, and he can remain so only if he unfurls the banner, “No 
deity except Allah,-”La ilaha illa Allah” -as an Arab with the knowledge of his language 
understood it: no sovereignty except Allah's, no law except from Allah, and no authority of 
one man over another, as the authority in all respects belongs to Allah. The 'grouping' of men 
which Islam proclaims is based on this Faith alone, the Faith in which all peoples of any race 
or color-Arabs, Romans or Persians -are equal under the banner of Allah. And this is the way.” 

This suggestion, of gathering the people under the flag of nationalism or tribalism - this is not the 
proper road, because the people will never be the followers of Allah (swt) unless they are invited 
to “there is no deity but Allah” from the very beginning. The duty of Messengers of Allah is not 
merely a worldly duty, to gather the people on worldly standards; it is not a worldly monarch 
that the people need to take and follow; instead they are the slaves of Allah (swt), and Messengers 
from Allah (swt) came to bond the people to Allah (swt) alone, and submit to the authority of 
Allah (swt) and not under any other authority. Allah (swt) did not direct His Messenger to start 
in this wrongful way that some people think might be easier in making the call to the people. 

Other suggestions are even more troubling and off the correct way. Some may think it a good 
idea that people are first invited to an economic revolution or a revolution against the rich for the 
sake of the oppressed poor in order to help establish the Messenger as a leader. Then the 
invitation to complete submission to Allah (swt) could be made. The Arabs were divided into 
two castes, rich and poor, master and slaves, and some people would think that inviting the poor 
and promising them with authority and rights and seducing them to be powerful and avenge 
from the rich is a good way for gathering people around the leader who would then start to make 
the call to Allah (swt). 

This is also a weak fantasy, and if such a fantasy was attempted, the rich masters would try every 
means to stop them. If somehow the rich people submitted to this movement, then this would 
mean that this call was built on bias and hatred between the people - the same as communism 
which planted the hatred between classes and to make the poor rule over the rich and take their 
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revenge from them. This suggestion leads to the worst out of the human being and if this is 
allowed to be the foundation of social life, it will lead to nothing but corruption. Accordingly, any 
suggestion for a revolution, either based on economic or social issues, is just a way of evoking 
hatred and animosity against the rich people – this is not the road, and Allah (swt) knows that 
this will not lead to the aim of this call for which the Messengers were sent. 

We read from Qutub: “Allah knew that this was not the way. He knew that true social justice 
can come to a society only after all affairs have been submitted to the laws of Allah and the 
society as a whole is willing to accept the just division of wealth prescribed by Him, and every 
individual of the society, whether he be a giver or a taker, firmly believes that this system has 
been legislated by Allah Almighty. By obeying Allah people will not only prosper in this 
world but will be rewarded in the next. The society should not be in such a condition that 
some are driven by greed while others are burning with envy, that all the affairs of the society 
are decided by the sword and the gun, fear and threats, that the hearts of the population are 
desolate and their spirits are broken, as is the case under systems which are based on any 
authority other than Allah's.” 

We can see this now clearly: how capitalism, and socialism has lead humanity to communities 
full of hatred, full of material inequality, moral and mental corruption. How much humans have 
been suffering! In stark contrast, when justice was a result of all humans standing before Allah 
(swt) and before one authority, Islam, deriving their whole system of life, their government, their 
society from Allah (swt) and obeying what He orders in everything, including expenditures and 
distribution, then we saw how people’s hearts were planted with love and collaboration, and how 
this achieved true justice within the Islamic society. 

That is why a mere social-justice or economic revolution is a feeble suggestion, and away from 
what is truly good for humanity and society – indeed, what humanity really needs is the 
comprehensive revolution represented by the declaration “there is no deity but Allah.” 

Next, let us take the third suggestion: that the Messenger (sas) should start the invitation and call 
under the flag of “good manners and ethics” and getting back to the normal, pure, virtuous nature 
of humans, and to make a society that is built on good values, against all the ignorant societies 
with its degradation in ethics and manners in all aspects of life, economic injustice being just an 
example, resulting from unjust practices such as interest on loans and so on. This is a call based 
on ethics and manners, and this is also very difficult to achieve in a society that is so used to its 
filth that it refuses any reformer to ask them to leave this swamp. Yet if somehow they agreed 
and submitted to this invitation, they would not be able to bear it for long because this can not be 
achieved unless people are motivated by Faith in Allah (swt) in the first place, and fear Him and 
give Him great attention and respect and make obeying and satisfying Allah (swt) the basis of 
their lives. 

Qutub further says: “But Allah Most High knew that this way is not the way. He knew that 
morality can only be built on Faith, a Faith which provides criteria, creates values, defines the 
authority from which these criteria and values are to be derived, and prescribes the reward of 
the one who accepts this authority and the punishment of those who deviate or oppose. 
Without this kind of Belief or the concept of a Higher authority, all values remain unstable, 
and similarly morals based on them remain unstable - without accounting, without authority, 
without reward!” 
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Therefore, according to this measurement, it becomes clear that any method for starting the 
invitation to Islam other than the way of all the Messengers of Allah is illegitimate and 
inconsistent with what Allah (swt) wants from humanity. Any other way will never achieve the 
aim that Allah (swt) wants us to achieve as some ignorant or defeated people who try to make 
the call in front of the ignorant masses may think. 

Thus when the Messenger of Allah made the call to “no deity except Allah” and people slowly 
started to accept this invitation, we know from the history of the first generation of Companions 
that the aim was really achieved even though those who followed the Messenger Muhammad 
(sas) were actually very few. Nevertheless, the foundation got bigger and bigger, and the struggle 
continued, and finally the victory came. All this came after the correct and true initiation and 
establishment of the invitation to Islam on the core Message of “there is no deity except Allah.” 
All other objectives and aims that were suggested previously – namely social justice, economic 
justice ethics, and manners – were all instantaneously achieved after the establishment of the core 
principle that all authority is given to Allah exclusively. In addition, the mentality and attitude 
of these Arabs became much superior to that of the ignorant life that they used to live, with all its 
evil and degradation. 

Qutub continues: 

“When, after hard work, Belief became firm and the authority to which this Belief refers was 
acknowledged, when people recognized their Sustainer and worshiped Him alone, when they 
became independent not only of other human beings but also of their own desires, and when 
“there is no deity but Allah” became imprinted on their hearts - then Allah, through this Faith 
and through the Believers, provided everything which was needed. Allah's earth became free 
of 'Romans and Persians,' not so that the authority of 'Arabs' might prevail, but only so that 
Allah's authority might be established and that the earth might be cleared of all the rebels 
against Him, whether they were Roman, Persian or Arab. 

The society was freed from all oppression, and the Islamic system was established in which 
justice was Allah's justice and in which weighing was by Allah's balance. The banner of social 
justice was raised in the name of One Deity, and the name of the banner was Islam. No other 
name was added to it, and “there is no deity but Allah” was written on it. 

Morals were elevated, hearts and souls were purified, and with the exception of a very few 
cases, there was no occasion even to enforce the limits and punishments which Allah has 
prescribed; for now conscience was the law-enforcer, and the pleasure of Allah, the hope of 
Divine reward, and the fear of Allah's anger took the place of police and punishments. 

Mankind was uplifted in its social order, in its morals, in all of its life, to a zenith of perfection 
which had never been attained before and which cannot be attained afterwards except through 
Islam.” 

We must follow in the footsteps of the Messengers 
We should have confidence and understand the importance of starting with this concept: “there 
is no deity except Allah.” The Believers that face the people today, will derive strength from this 
concept whereby they will want to establish the Truth on earth once again. The issue has to be 
very deep in our hearts and we should be proud of it, and we should be able to establish the 
evidence for this Truth in front of anyone who stands against us - whether among those in 
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authority, scholars, or the general population. We should insist on this point whatever the 
confrontation that we face. 

What this concept supplies us with is very important in our work and call. As long as we have 
confidence in this Message, we will gain the support and victory of Allah (swt), because this is 
the affair of Allah, and no one has choice or power over Allah (swt). What is applicable to the 
Messengers of Allah (peace be on them all) is also applicable to their followers. If we want to be 
in their company, we should follow in their footsteps and insist on their way.  

The first condition for success is to establish this Religion in the 
hearts and lives of people, in the form of Faith, worship and behavior 
We should understand all the prerequisites for success so we can hold to them tightly and deserve 
the honor and be selected for this call, and earn the pleasure of Allah (swt). Qutub states: 

“All this was possible because those who established this Religion in the form of a state, a 
system and laws and regulations had first established it in their hearts and lives in the form 
of Faith, character, worship and human relationships.” 

This is what we always repeat… we will never gain the pleasure, support, and victory from Allah 
(swt), unless if we proceed as the first generation had, where they established this Religion first 
in their hearts and their lives in the form of Faith, character, worship and human relationships. 
Our concepts should be clear, pure and on the right path. Our hearts and minds should be 
comfortable, that we have understood the deep firm core Beliefs, in its true form, without any 
deviations or impurities, and without hesitation, so that Allah (swt) will see and know that we 
are holding fast to this Belief in its pure form. Reaching this state requires knowledge, and study 
of the Quran and the life example and sayings of the Messenger of Allah (Al-Sunnah), and also 
observation of how the Companions absorbed this Truth. We are required to acquire our manners 
and ethics from these sources and we should seriously apply what we learn. We should be 
Truthful to Allah (swt), where our inner and outer selves are consistent. We should not be acting 
merely for the eyes of the people. We should only fear Allah (swt). Actually, our inner selves 
should be much more pure than our outer selves, and our dealings should be based on the Truth, 
and not on deception, fear or cowardice. We should display a strong sense of ethics which makes 
Allah (swt) and people pleased with us. We should also be able to apply justice between our 
wives, children and brothers. We should also purify our speech from slandering and backbiting, 
purify our money from unlawful earnings, purify our thoughts from corruption. This Religion 
has to be represented in the form of clean and pure manners. Once we achieve this, a lot of the 
issues and problems that we face will disappear. These problems are due to our dishonesty to 
ourselves and Allah (swt) in holding and adhering to these values. 

The people whom Allah (swt) had honored with establishing an Islamic country and system, the 
Companions of the Messenger of Allah (sas), had already established this Religion in their souls 
in the form of clear and purified Beliefs, and in the form of true upright manners in their dealings 
with themselves and others, whether they be commoners or notables. They dealt with kindness 
with all. They dealt with justice and respect, even with the disrespectful. This is how it should be 
with us. We should not have any arrogance, or be oppressive. Thus we do not bow to people in 
power with fear and hypocrisy, and then deal with the weak people with disrespect, oppression 
and injustice. We should establish this Truth in our hearts, manners and relationships and we 
should become representatives of Allah in our dealings with the people. When applying our 
values, either small or large, we deal with the kings, presidents and scholars, or servants and 
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garbage collectors, all the same. If we manage to apply justice, mercy, mildness in every moment 
of our lives, we may hope that Allah (swt) may select us. 

The first generation had also established this Truth in their sincere rituals of worship. We should 
also be the same. We should also strive and be eager to stand in between the hands of Allah (swt), 
in prayer and His remembrance. We should be very pleased to listen to the verses of the Quran, 
and be very annoyed with the music and filth of jahilliya. We should be in a rush to worship 
Allah and to prostrate before Him, where we put our heads on the ground between the hands of 
Allah (swt), feeling the sweetness of surrendering to Allah in a true form of worship that makes 
our hearts soft and pure, humble, fearing Allah, loving Allah (swt), respecting Him, fearing His 
punishment, and aiming for Paradise. We should run in eagerness to worship, and not with the 
feelings of someone being dragged to a heavy duty. We should be pleased when we hear the 
voice of the caller to prayer, because this is a call that we are ready to stand between the hands of 
Allah, because this is a time appointed to stand before Him and come closer to Him. When you 
live the meaning of worship in this way, someone who is pleased and in love with Allah (swt), 
then we will have the right to expect victory and support of Allah (swt). 

Therefore, we have to also establish this Belief in the form of manners, where our manners and 
every aspect of our lives should at all times be a representation of this Religion, and a witness for 
the people. 

The winning deal 
Qutub says: “They had been promised only one thing for the establishment of this Religion - 
not victory or power, not even that this Religion would be established by their hands, not 
related to anything of this world: one promise, and that was of the Garden. That was the only 
promise given to them for all their striving, for all the trials which they had endured, for their 
steadfastness in the face of the opposition of the forces of jahilliya to that call, “There is no 
deity except Allah,” which is abhorrent to those who are in power in any age and place.” 

This expression might give the impression that this promise is very small in comparison to these 
efforts, sacrifices and confrontations! Of course he does not mean this! He means that this one 
promise is beyond the imagination of anyone in this world. 

All kings of earth promise people pleasures – if they can afford to do this – but Allah’s (swt) 
promise is from the greatness, wideness and eternity of Paradise. Allah (swt) described in the 
Quran: 

ةِ  ِمنْ  َلُهمْ  ا�ْخِفيَ  َما َنْفسٌ  َتْعَلمُ  َفَ��﴿  ]١٧: السجدة﴾ [ َيْعَملُونَ  َكانُوا بَِما َجَزاءً  ا�ْعيُنٍ  قُر�  

“No person knows what is kept hidden for them of joy as a reward for what they used to do” 
(Surah Al-Sajdah 32: 17) 

It is only one promise, but it is the promise of greatness, perfection, beauty, and richness. It goes 
far beyond the efforts that the Believers exert in their insistence on this Truth.  

In reality, the human being who is going through the way of Allah (swt), is waiting for his 
promise of Paradise and to see the face of Allah (swt), expecting the acceptance of Allah (swt), 
and waiting to be in the company of the Messengers, peace be on them all, and the Companions, 
the martyrs, and the best of people. A person should never feel that what he pays during this life, 
whatever it may be in difficulties by human standards, is a big thing. Actually, we should feel 
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ashamed if we say that we “sacrifice” for the sake of Allah (swt). We do not sacrifice because 
sacrificing means that you leave something without any replacement, but the reality is not like 
that. When we supposedly “sacrifice” this present life, we are actually choosing the next life with 
all its eternal blessings and grandiosity. Thus what did we really sacrifice? This is not sacrificing, 
and to my knowledge, this word was never used in the Quran or in the tradition of the Messenger 
(sas) as an expression of what people offer towards Allah (swt), and instead of that, we see the 
words struggle, and persevering with patience in what Allah (swt) wants from us. The Believer 
should feel that whatever he pays for Allah (swt), such as giving up what he likes or withstanding 
exposure to something that terrifies him, doing all this for the sake of Allah (swt), then he actually 
does not sacrifice, but he is paying a very small price for a very big reward which he cannot even 
imagine. Like what Allah (swt) reveals in the Quran: 

ةِ  ِمنْ  َلُهمْ  ا�ْخِفيَ  َما َنْفسٌ  َتْعَلمُ  َفَ��﴿  ]١٧: السجدة﴾ [ ا�ْعيُنٍ  قُر�  

“No person knows what is kept hidden for them of joy as a reward for what they used to do” 
(Surah Al-Sajdah 32:17) 

If we say that the Believers were promised only one thing, this does not devalue this promise, or 
of that of Paradise. Yes it is one promise, but it includes all that the human being could ever want. 
What does he want on earth? He wants happiness, wealth, health, comfort, security, 
immortality… this is all what he wants from earth and all of this is present in Paradise, so what 
could he want more than this? Thus Paradise is a complete reward beyond what the human can 
even imagine which includes all what he would hope to have on earth, and even more.  

When we say that it is one promise, we mean that this promise is not necessarily associated with 
victory or reward on earth. The Believer may die in a battle and he would not see victory, or even 
the Believers might all die together without victory, just like those who were thrown in the trench. 
Thus the Believer is requested to struggle and aim for the acceptance of Allah (swt). The 
consequence of this acceptance is life in Paradise. The Believer should not precondition his Belief 
and struggle with the victory or power on earth or to make his life easy and safe. Likewise, he 
also should not associate any partners in his Belief and worship of Allah (swt). Thus, those who 
were chosen from the first generation and subsequent generations were promised only one 
promise which had no relation to the worldly life, and that was Paradise. This was all that they 
were promised as a reward for their struggle, patience and their confrontation with jahilliya. 

Struggle and difficulties in the worldly life are experienced by the 
Believers as well as the unbelievers 
Actually, difficulties and struggle are not only experienced by the Believers, but by all human 
beings because the earth is the place for work, effort and tiredness. Allah (swt) says: 

]١٠٤: النساء﴾ [ َيرُْجونَ  َ�� َما الل�هِ  ِمنَ  َوَترُْجونَ  َتأَْلُمونَ  َكَما َيأَْلُمونَ  فَٕاِن�ُهمْ  َتأَْلُمونَ  َتُكونُوا إِنْ ﴿   

“And do not be weak in the pursuit of the enemy; if you are suffering, then surely they are 
suffering hardships as you, but you have a hope from Allah that for which they hope not, and 

Allah is Ever All-Knowing, All-Wise.” (Surah Al-Nisa 4:104) 

The history of humanity, since the beginning of its existence until the very end, will be full of 
struggle and difficulties for all people, Believers and disbelievers. The Believers should not 
imagine that going in the way of Allah (swt) is the only way which is full of difficulties. Actually 
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all life is full of these difficulties. But there is great difference between the efforts of the Believer, 
who hopes for the acceptance of Allah (swt) and is calm and happy because he is struggling for 
the sake of Allah (swt), and those who struggle for the sake of this world and its purposes. No 
doubt that the Believer, during his struggle and efforts feels that he is the highest and the best 
and the happiest in the world and in the afterlife. Allah (swt) has greeted the Believers with His 
promise that He will give them a good life on earth even before the afterlife, so the Believer 
actually gains both this life and the afterlife. 

The Believer should be so happy and satisfied that he is struggling for the sake of Allah (swt). 
This satisfaction alone is a very big psychological reward which is felt by the pure Believer who 
is satisfied that he does this for the sake of Allah (swt) and if any other reward is given to him, it 
is an additional blessing from the generosity of Allah (swt). So if we struggled only for the 
satisfaction and acceptance of Allah (swt), and really attained this, and we had no additional 
reward, neither in this life or the next, this in itself would be enough for those with magnanimous 
souls. Nevertheless, Allah (swt) knows that this is not the case for all the people, and this is only 
a feature of the highly distinguished. That is why Allah (swt) gave us Paradise as a reward in 
addition to our satisfaction with acceptance by Allah (swt). In addition, we are shown Hell as 
something to be greatly feared, and thus people are affected in both directions – fear and hope, 
love and eagerness, to reach their Lord (swt).  

However, if we want to rise to the level of the Messengers of Allah (peace be on them all), and 
their Companions, in their feelings when they worshiped Allah (swt), we should direct our work 
only for the sake of Allah (swt): 

َ��ةَ  َوا�َقاُموا َرب�ِهمْ  َوْجهِ  اْبتَِغاءَ  َصَبُروا َوال�ِذينَ ﴿  ا َوا�نَفُقوا الص� ا َرَزْقَناُهمْ  ِمم� ي�َئةَ  بِاْلَحَسَنةِ  َوَيْدَرءُونَ  َوَعَ��نَِيةً  ِسر� ارِ  ُعْقَبى َلُهمْ  ا�وَلـِٰئكَ  الس� ﴾ الد�

]٢٢: الرعد[  

“And those who remain patient, seeking the face of their Lord, perform their prayers and spend 
out of that which We have bestowed them, secretly and openly, and defend against evil with 

good – for such there is a good end.” (Surah Al-Rad 13:22) 

This is the highest place and this is what the Messenger of Allah (sas) said when Aisha asked him 
when she saw him standing at night in prayer until his feet became swollen; Aisha (may Allah be 
pleased with her) asked: “Is it not that Allah (swt) has forgiven you, whatever you had done, or 
will do?” And he replied: “then shouldn’t I be a thankful slave?” This is the peak we should be 
struggling to reach. Let some of our motivations in this way be for the eagerness of Paradise, and 
escape from Hell, but let the greatest part of our feelings be for gaining the pleasure of Allah 
(swt), and finding our hearts really loving Him and obeying Him and exerting all the efforts to 
please Him. This is enough to put us under the protective cover of Allah (swt), His acceptance, 
and His love. 

The fruits of building Faith - When do the Believers deserve Allah's 
victory? 
Next, Qutub says: “When Allah tried them and they proved steadfast, relinquishing their own 
personal desires, and when Allah Most High knew that they were not waiting for any reward 
in this world, nor were they desirous to see the victory of this Message and the establishment 
of this Religion on earth by their hands, when their hearts became free of pride of lineage, of 
nationality, of country, of tribe, of household-in short, when Allah Most High saw them to be 
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morally pure-then, He granted them the great trust, the conscious assumption of being Allah's 
representative on earth. Since they were pure in Faith, the requirement for which is that Allah's 
sovereignty alone extend over hearts and consciences in human relationships and morals, in 
lives and possessions, in modes and manners, Allah Most High knew that they would be true 
guardians of the political authority, which would be entrusted to them so that they would 
establish the Divine law and the Divine justice. He knew they would not use it to benefit their 
own selves or their families or tribe or nation, but would dedicate this authority purely to the 
service of Allah's Religion and laws, as they knew that the true source of authority is Allah 
alone and that they were only trustees.” 

This paragraph… I stood in front of it for very long… these are really very difficult requirements. 
He says: “When Allah tried them and they proved steadfast…” When one looks at himself he 
might find that he may not be steadfast even for any difficulty or trial. This is actually a very 
difficult requirement, yet it is essential. Patience here is not as we imagine… just being steadfast 
in jail, torture, but it is more than that. It is patience on all desires and weaknesses and this is what 
makes me feel that we all fail. The issue is not to be steadfast some of the time, on some of the 
deprivations or torture, because even murderers have the capability of being steadfast on some 
of these things and even make fun of those who torture them and feel higher than them. We know 
that many of the disbelievers were extremely patient on torture and deprivation and they actually 
became figure-heads and heroes. These are not the only facets of patience as we might 
immediately think. The difficult issue that one feels he did not succeed in, is properly standing 
firm in worshiping Allah (swt) and being obedient to Him, as he should be, and in getting rid of 
his illnesses and mistakes and the whisperings of the devil. This is the meaning of patience that 
made me stand in front of this paragraph terrified, feeling that we are in front of a very difficult 
examination, which I do not know whether we can succeed. 

“When Allah tried them and they proved steadfast...” This is the next requirement for success, 
after the initial requirements that we spoke about: building this Religion in the heart as a Belief, 
manifesting in manners, worship and behavior, and not expecting any reward except Paradise. 
These were the features of that first shining generation. 

When we study the history of the Companions, and when we see how they remained steadfast, 
and how they lived with this Truth, and how they were triumphant, both the men and the 
women, we will find that we are still at the very beginning of the way. Qutub said: “When Allah 
tried them and they proved steadfast, relinquishing their own personal desires...” This is 
indeed a very big statement. This is a fact which I continuously repeat, and I stood in front of it, 
trying to go deep and trying to realize what Qutub was feeling when he had written these words. 
How can we relinquish ourselves from our own personal desires? How can we relinquish our 
anger in defense of our own selves, from stinginess, laziness, and from the love of this world? 
How can we elevate ourselves from preferring our personal desires over worshiping Allah, and 
preferring our interest over the interests of the Muslim group? All these are personal desires. 
When the Companions had relinquished their personal desires, then they had attained a special 
degree with Allah (swt). We need a long time with ourselves to evaluate our position. Everyone 
must work on himself, with sincerity, asking Allah earnestly, to explore all these meanings. What 
is that trial which we must face with steadfastness? What are the personal desires which must be 
relinquished? So the essence of the problem and the root of our suffering is due to our pride and 
arrogance. For example, we are oversensitive. None of us accepts to be touched by criticism. Thus 
we want to think deeply in this meaning. We want to think how we can relinquish ourselves from 
personal desires, and this is not a trivial task. 
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Qutub continues: “…and when Allah Most High knew that they were not waiting for any 
reward in this world, nor were they desirous to see the victory of this Message and the 
establishment of this Religion on earth by their hands…” 

Many of us say that we are not waiting for any reward in this world; however will we be loyal to 
these words when we face any danger or will we re-think our stance. Therefore, every brother 
should not pay any attention even if the whole movement has left the way, and he remains alone. 
He should not be shocked because of this. His heart should not feel fear, should not hesitate, 
should not doubt in his way. He should not bother himself of what others are saying, and how 
the others are evaluating this movement. He should have full confidence that he is following the 
Truth, and he is not waiting for any reward in this earth except Allah’s (swt) satisfaction and 
Paradise in the hereafter. 

Qutub continues: “when their hearts became free of pride of lineage, of nationality, of country, 
of tribe, of household-in short, when Allah Most High saw them to be morally pure-then He 
granted them the great trust..” and not before these were fulfilled. We should know that we are 
the reason for the delay of victory because Allah’s victory is already granted, however it is 
conditional as Allah (swt) says in the Quran: 

]٧: محمد﴾ [ ا�ْقَداَمُكمْ  َويَُثب�تْ  َينُصْرُكمْ  الل�هَ  َتنُصُروا إِن اآَمنُوا ال�ِذينَ  ا�ي�َها َيا﴿   

“O you who believe! If you help Allah, then He will help you and make your foothold strong” 
(Surah Muhammad 47:7) 

Thus if the condition is fulfilled, then the consequence will be fulfilled. That is to say, it is we who 
speed up or slow down the promise of Allah (swt). Thus, if we are really close to fulfilling Allah’s 
orders, as we pretend to be, then we can get the aid of Allah (swt) quickly. When Allah (swt) sees 
us on this status, and when He tries us and when we stay steadfast, and when we relinquish 
ourselves from our personal desires, and when we do not look forward to any reward on this 
earth, and we do not feel pride with any value except with the Truth and Allah (swt), then at that 
moment Allah (swt) will prefer us and will establish us on the earth. Allah will grant us the great 
trust, manifested by establishment of Allah’s sovereignty alone, extended over everything. When 
this is fulfilled in reality, then the meaning of sovereignty of Allah and complete devotion to Him 
will become established in the whole worldly life of humanity and the entire universe. When all 
these facts are truly lived in the human being, and when he becomes a sincere devotee, and does 
not associate partners with Allah (swt), then the meaning of Tawheed in the human’s heart and 
the meaning of global sovereignty is established. 

Continuing, Qutub states: “If the call of Islam had not started in this manner, discarding all 
banners other than “there is no deity except Allah,” and if it had not taken that path which 
apparently was difficult and trying, but which in reality was easy and blessed, then it would 
not have been possible to establish this blessed system with this high standard. 

Had this call come in its initial stages as a national call or a social movement or a reformist 
attempt, or had it attached other labels to the call of “there is no deity except Allah,” then this 
blessed system would never have been for the sake of Allah alone.” 

This method was chosen by Allah (swt) for His Messengers - to start their initial steps with “there 
is no deity except Allah,” and to fulfill in their lives all the conditions and requirements of success 
which we already talked about. This is the method of Allah and this is indeed a blessed method. 
This method enables us to reach higher and unique levels; this method will elevate the human 
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being to the utmost level, to his completeness, to be a sincere devotee to Allah. This ultimate goal 
of completeness will never be established unless the people are called to “there is no deity except 
Allah.” The starting point of the mission to Allah (swt) is by purely raising the banner of “there 
is no deity except Allah,” without associating any other ideas or pillars. 

As we know, the duty of the human being, the advocates, the Messengers (peace be on them all), 
is to fulfill the Will of Allah (swt) and to convey His Message. It is not their duty to either succeed, 
or to be able to get a positive response from the people toward their mission, because this is not 
their duty, as Allah says: 

]٥٦: القصص﴾ [ بِاْلُمْهَتِدينَ  ا�ْعَلمُ  َوُهوَ  َيَشاءُ  َمنْ  َيْهِدي الل�هَ  َوَلِكن�  ا�ْحَبْبتَ  َمنْ  َتْهِدي َ�� إِن�كَ ﴿   

“Indeed, you do not guide whom you like, but Allah guides whom He wills. And He is most 
knowing of the rightly guided.” (Surah Al-Qasas 28:56) 

]٢٧٢: البقرة﴾ [ َيَشاءُ  َمنْ  َيْهِدي الل�هَ  َوَلِكن�  ُهَداُهمْ  َعَلْيكَ  َلْيسَ ﴿   

“Not upon you is their guidance, but Allah guides whom He wills…” (Surah Al-Baqara 2:272) 

The duty of the human being and the advocate of Islam, and the Messenger of Allah (swt) is to 
convey and to establish himself on the correct way, and to commit himself to Allah’s command, 
and nothing else is required of him. Because of this, the advocates are obliged to start with “there 
is no deity except Allah,” and to commit themselves to the orders of Allah (swt). They are not 
responsible for what is beyond that, and this is because Allah knows where to establish His 
Message. As we know on the Day of Judgment, a Messenger will come with a group of followers, 
and another Messenger will come with two, or just one follower, and a Messenger will even come 
alone. All of them have devoted the effort, and have fulfilled what was obliged upon them, 
however the results were related to Allah’s wishes only. Allah (swt) guides whom He wills, and 
He knows where to establish His Message. 

Therefore we have to commit and follow this blessed method with confidence, pride, dignity and 
satisfaction. We follow this method without paying any attention to what the people think, 
whether they are accepting or refusing what we are saying. This is not our concern, because we 
are seeking the face of Allah and His satisfaction as this is the ultimate goal. The satisfaction or 
acceptance of the people or their rejection is not part the consideration of the Messengers, and not 
the concern of sincere advocates of Islam.  

This blessed method will not be pure unless the mission is focused on “la ilaha illa Allah-” “there 
is no deity except Allah,” exclusively, without any partnership of any other social, national, 
economical, or moral banner, or any other symbol. 

The natural steps to establish any idea and turn it into reality 
Jahilliya, without any doubt, is more clever and more logical and more serious compared to some 
advocates of Islam who have missed this Truth, even if these advocates are sincere, or have good 
intentions. As we said, the natural steps needed to be taken starts with the call of the people to 
the core Beliefs of Islam, and to up-bring them according to these Beliefs. This begins with the 
exclusion of all forms of association and partnership with Allah (shirk) from themselves, and to 
behave with the principles established from this Belief. This must lead to lifting of their human 
spirits so that they love this Belief and this Religion, enhancing their grasp of this Religion. Then, 
they will be able to tolerate all trials and tribulations for the sake of this Religion. As a result of 
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this, when the people of jahilliya observe the insistence of those Believers when they are facing 
these trials and torture, they will hesitate about their own position. As a result of this the 
meanings and concepts of Belief and Religion will be more and more deepened. This satisfied 
response of Believers will enable them to have a deeper understanding of this Religion and its 
commitments which will come later. When the Islamic state will be established, the followers will 
be strong enough to implement and govern by the laws of Allah (swt). 

Jahilliya followed a similar method as well. That is to say, they proposed a philosophy which 
represents their Belief, as Marx did, then they called people to this ideology and disciplined the 
first generation accordingly. They sacrificed for the sake of establishing their ideology and 
tolerated all kinds of torture, as exemplified in Russia. Anyone who reads Maxim Gorky's novel 
“The Mother,” which talks about the Kaiser’s torture against all followers of communism, either 
young or old, man or woman, child or grown-up, and how they were patient and how they were 
inventing methods to propagate their ideas and establishing different groups and making 
advertisements until they succeeded in destroying the Kaiser system will understand this. After 
all of this, then they could establish their state and apply their rules on those who adopted their 
ideology - communism. 

The communists did not apply communism in Kaiser’s society in Russia initially. They could not 
establish it in Britain which was actually Marx’s first candidate. Why? Because the industrial 
revolution was already established in Britain and there was a society dominated by laborers who 
demanded their rights. So Marx was expecting a proletariat revolution to take over in this society, 
however communism was eventually established in Russia which was not industrialized at all – 
it was agricultural, even though Marx had been saying that there was no basis for the 
establishment of communism which according to him had to come after industry and capitalism, 
and after the occurrence of a conflict between laborers and the wealthy. However, he and his 
followers could not establish communism in a country that was not prepared for it, nor had the 
firm foundation that would embrace communism. 

This is how the first steps of any idea are established. This is how the first steps of any civilization 
or state is established from the point of being an idea to reality. It has to go through these stages. 
These stages are needed, irrespective of Islam or jahilliya. The stages of calling for an idea are 
several: inviting to the idea, spreading it, insisting on it, confronting enemies, and then fighting 
for the sake of this idea until it is established in a state with full authority and implementation of 
its rules and laws. 

All the people grasp and understand this except the advocates of Islam who have missed the 
Truth. They want to move from the stage of idea to the stage of state in one step. Therefore when 
we say the people of falsehood are more clever and more serious and have more knowledge than 
some of the advocates of Islam, we are not over-reacting.  

We are dealing with facts, and unfortunately sometimes, the facts are bitter. When I had met 
Sayyid Qutub in 1962, he gave me an article and said read what the writer (Ihsan Abdulquddus) 
has said. Ihsan was saying in his article that in order to be a communists, first one has to believe, 
then has to struggle and suffer for the sake of communism in order to sort out who is going to 
insist on this belief, then there will be success in establishing it in reality. At that moment, one can 
be considered as believers in this ideology, having paid the price for its sake. Then Qutub said to 
me: this man is saying the same words which we say. They consider it as an issue of deep belief, 
and they see that it needs struggle, and there needs to be a trial to differentiate between the 
truthful and the liar. This would only be clearly understood from the struggle. Therefore they 
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take care of it because they have sacrificed for its sake and they can establish their state. Another 
example is when the Egyptian regime had a charter which they characterized as a “system of 
belief.” These people know that they are wrong, and they know what they need to do in order to 
establish this falsehood in their life. The only exception are those who work in the Islamic field. 
They work without awareness, in ignorance and in rashness, because they want to get to their 
goals as fast as they can, led by their desires and they fail. 

Why is the issue of core Belief the first and sole issue of the 
call to Islam (to the exclusion of the issues of legislation, 
regulations and organization)? 
Qutub says: 

“The Makkan period of the Quran has this glorious attribute that it imprints “there is no deity 
except Allah” on hearts and minds, and teaches Muslims to adopt this method and no other-
in spite of the fact that it appears difficult-and to persist in this method. 

The Quran concentrated all its teaching on the question of Faith alone, not mentioning the 
details of the system which is to be based on it or the laws which are to regulate its affairs. The 
people who invite others to this Religion ought to ponder over this. 

Indeed, it is the nature of this Religion which requires this particular method, as this Religion 
stands entirely on Belief in the Oneness of Allah (that “there is no deity except Allah”)…” 

We want to go deep into this point: “the nature of this Religion required this particular 
method...” Why? Why is it that this Religion made the issue of core Beliefs the first issue and 
delayed all other issues of legislation, regulations and organization until later? 

It must be that the nature of this Religion stands on the fundamental principle of obedience to 
Allah, the One and only Lord (swt). Thus the beginning should be establishing the rule of Oneness 
of Allah (swt), and the rule of sovereignty of the One and only Lord and Deity (swt). Thus 
beginning with anything else is deviation from the fundamentals on which this Religion is 
established. Beginning with any other rule, other than the rule of Belief, is considered a wrong 
beginning and would not be implementing the rule of Oneness and establishing obedience of the 
people to Allah (swt). 

The fundamental principle of this Religion is to sanctify Allah (swt) and that all people obey Allah 
(swt). It requires that the issue of legislation is included in the core of Belief. Thus if people agree 
on the fundamental Beliefs, then they also must agree on the legislation, without knowing the 
details of this legislation or organization, because the essential meaning of “Oneness of Allah” is 
the Truth that there is no authority except the authority of Allah (swt). Thus if it is determined 
that all the authority belongs to Allah, it emerges spontaneously that all legislation and 
organization is also from Allah (swt), such that a Muslim would never ask why there is this 
requirement or prohibition in the Religion. Allah (swt) is the Truth and He is the only Lord and 
is the owner of the full and absolute authority over this whole existence that He has created. Thus 
the authority has to be all in His hands, absolutely, and you receive only from Him, and face Him 
exclusively. Automatically, He would be the only legislator. 

The nature of this Religion requires that the core Beliefs become the exclusive issue and the only 
one in the beginning so it can control the field of declaration and invitation to Islam without going 
into the details of organization or legislation. This is one aspect. In addition, one has to consider 
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that Islam is a huge institution and its extensions are far-reaching, and its fields are widely 
branched like a huge tree or supreme structure. Its fields are branched and high; it needs deep 
roots to stand and be sturdy. In order for the structure of Islam to stand, its roots have to be very 
deep in people’s lives, hearts and realities. These roots are the roots of Belief. The firmness of this 
Belief and its depth and how far-reaching it is in reality, will determine how high this structure 
can go where no storms can disturb it. 

So to be faithful to the nature of this Religion, the roots of Belief must be allowed to deepen and 
there needs to be a long time for these roots to really deepen. It is necessary that the Belief 
continues to be the only issue raised so that people do not get lost in the organizational details. 
This is why the issue of Belief was the only one that the people received in the beginning. 

This Religion stands entirely on the essence of the Divinity of Allah 
To complete what Qutub was saying: 

“Indeed, it is the nature of this Religion which requires this particular method, as this Religion 
stands entirely on the essence of the Divinity of Allah, and all its institutions and laws are 
derived from this great principle.” 

There is no legitimacy in any organization, rule, law, traditions or, customs unless it is based on 
the fundamental principle of Tawheed, or Oneness and Supremacy of Allah (swt). This is the 
issue of the sovereignty of Allah (swt) – that Allah (swt) is dominant over everything. Thus one 
cannot have even the slightest issue in life that is not governed by this rule which is the rule of 
“there is no deity except Allah.” This is the rule of one authority that dominates this existence. 
Allah (swt) is the only one that deserves being unique in this authority. Nothing else deserves 
this authority or being dominant because everything else is created by Allah, and is nothing 
compared to Him. So there is no authority except Allah’s authority and no real existence other 
than Allah’s existence or whomever Allah wants to exist. All organizations and all legislation, 
charters, traditions, customs, feelings, values, scales, should be derived from this rule, the true 
and only rule of the sovereignty of Allah (swt). 

In Qutub’s words: 

“A simile for this Religion is a strong, tall tree whose shade spreads far and wide and whose 
branches reach toward the sky. Such a tree would naturally put its roots deep down into the 
earth and spread them over a wide area, in proportion to its size. The case of this Religion is 
similar. Its system extends into all aspects of life; it discusses all minor or major affairs of 
mankind; it orders man's life- not only in this world but also in the world to come; it gives 
information about the Unseen as well as about the visible world; it not only deals with material 
things but also purifies intentions and ideas. It is thus like a tall, strong, wide-spreading tree; 
clearly its roots must go down deep and be in proportion to its size.” 

The words of Sayyid Qutub have a special taste, special savior. It expresses the Truth that he 
wants us to reach. Furthermore, it has beauty. There is no doubt that we enjoy it, and most 
importantly, it clarifies the issues. 

This is one side of the essence of this Religion and its way. It has determined for itself the way of 
building this Religion and its expansion. The essence is this rule, the rule that the people only 
obey Allah. This huge fundamental principle, this main rule is the one that determines the 
methodology of this Religion in how it will build itself and extend. It made the comprehensive 
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establishment of Belief and its stabilization in the depths of the whole soul as a very important 
prerequisite for the correct emergence of the Religion and also a guarantor of coordination 
between the fruits of the tree and its roots.  

From this it appears to us the importance of what we repeat now and what we continue to repeat 
until we die, and that is knowing Allah (swt) and knowing His sovereignty, and thinking about 
His sovereign status and thinking deeply and paying attention to live within the atmosphere of 
the greatness of Allah and His uniqueness, His great names and characteristics. Every time we 
live with the Truth of the sovereignty of Allah and knowing His sovereign status, all obstacles 
would disappear and everything would become clear. The spirit of existence becomes very clear 
in front of us, and very obvious and this is why we do not feel the need to ask a lot of questions 
and have lots of inquires. It would appear obvious to us why we were created, and why we need 
to obey Allah, and why we get legislation exclusively from Allah. All these Truths would appear 
very clear, every time we would go deeply into knowing Allah (swt). From this it becomes 
manifest to us the importance of knowing His sovereign status with the tools that we mentioned 
earlier, and the most important tool is living with the Quran when you are alone, living quietly 
with His words, after we take all the preparations necessary for our minds and hearts to take 
from the Quran. These preparations are to stay away from disobedience to Him, and from sins, 
and taking care that our food and earnings are lawful, and that we do not commit injustice and 
that we would not engage in evil. Thus if we go to the Quran, and it opens for us, and we live in 
it, we would know through it the Truth of Allah’s sovereignty. No matter how much we lived or 
contemplated or had knowledge, we would still continue to be in need of knowing more, and this 
would never end, because the limited human being would continue to be short of reaching the 
absolute. As the scholars and knowledgeable people say, the inability to realize the full concept 
of sovereignty is a realization in itself because the continuous feeling of inability of realizing His 
complete sovereignty and knowing His status and characteristics and greatness is an invaluable 
realization in itself, because this is the Truth. You cannot get around this no matter how wide 
your capacity is, or no matter how much you have progressed in knowing Allah – you will always 
feel that you are on the outskirts of knowing, and you have not really known. Allah (swt) wants 
the minds to know Him, and the hearts to reach Him, in at least the amount that would make us 
live in obedience to Him. 

Qutub continues: 

“When Belief in “there is no deity except Allah” penetrates into the deep recesses of the heart, 
it also penetrates through the whole system of life…” 

And for this reason, no matter how much time it takes for this Belief to deepen and get rooted, 
this is not a waste of time. This deepening occurs not just by understanding theory, but by being 
continuous nourishment for the heart, implanting the Truth of the Oneness of Allah (swt) in the 
human being, until the Truth of “there is no deity except Allah” is established in the heart, leading 
to the emergence of the inevitable feeling that the organization of life and legislation must also 
be only from Allah (swt). 

To complete Qutub’s words: “When Belief in “there is no deity except Allah” penetrates into 
the deep recesses of the heart, it also penetrates through the whole system of life, which is a 
practical interpretation of this Faith. By this means, those who believe are already pleased with 
the system which this Faith uniquely determines and submit in principle to all the laws and 
injunctions and details even before they are declared. Indeed, the spirit of submission is the 
first requirement of the Faith.” 
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The Believers, who completely submit to Allah, learn the Islamic 
regulations and laws with eagerness and pleasure 
When this happens the human being is in harmony with the big Truth, the Truth that everything 
in the universe is obedient to Allah (swt): 

َماَواتُ  َلهُ  تَُسب�حُ ﴿  ْبعُ  الس� إِن فِيِهن�  َوَمن َواْ���رْضُ  الس� ﴾  َغُفوًرا َحِليًما َكانَ  إِن�هُ  َتْسِبيَحُهمْ  َتْفَقُهونَ  ��� َوَلـِٰكن بَِحْمِدهِ  يَُسب�حُ  إِ��� َشْيءٍ  م�ن َو

]٤٤: ا�ٕ�سراء[  

“The seven heavens and the earth and whatever is in them exalt Him. And there is not a thing 
except that it exalts Allah by His praise, but you do not understand their way of exalting. 

Indeed, He is ever Forbearing and Forgiving.” (Surah Al-Isra 17: 44) 

So the whole universe exalts Allah (swt) and the whole universe stands in obedience to Allah 
(swt). Only the human being deviates from this rule when he lends himself to another path, other 
that the way of obedience to Allah (swt). So when the Truth of “there is no deity except Allah” is 
established in his heart, and the Belief that there is no organization of life but the organization of 
Allah is established, and his soul is in harmony with this organization and it is reluctant to accept 
any other organization, or legislation, charter, or rule other than from Allah - at this time the soul 
becomes in complete harmony with the Big Truth, which is total and complete obedience to Allah 
exclusively. Submission initially is a requisite for firm Belief, but it is not in the form of just 
implementation only, nor of the application of the laws in the real life, but there is a step before 
that and it is Belief that Allah is the only owner of authority. Thus this is the first step which 
establishes the true Belief in the heart, and then the legislation and Shariah comes after that. 
Accepting what Allah allows us and avoiding what He prohibits us becomes a manifestation of 
this Truth, but not the Truth itself. There are people who obey Allah, His provisions and 
prohibitions, and submit to His legislation but they are not Believers – for example the 
munafiqoon, or hypocrites – they obey the legislation of Allah, but do not believe in His 
sovereignty. This is why their apparent submission does not benefit them, because submission 
requires the Belief that Allah is the only One to have authority. So this submission is implemented 
and established, and thereby the human being is transformed from jahilliya to Islam, from 
disbelief to Islam, from darkness to light, and from ignorance to knowledge, from strangeness to 
comfort, and from misery to happiness. This is a huge difference. If people do not realize that this 
concept is full of warmth and sincerity, then they would not have been transformed to Islam. 
Thus Islam is not that I only pray, or fast, or submit to the penalties… these are the manifestations 
of submission, but rather submission in truth lies in the heart. This expanding tree emerges from 
there, and blossoms into the application of the legislation and organization, and acceptance of the 
arbitration of Allah in every aspect of life. This is the requisite for Belief, but not Belief itself. There 
were Muslims who passed away before legislation were revealed, nevertheless they were at the 
peak of submission – for example Khadijah (the first wife of the Messenger of Allah, may Allah 
be pleased with her), and other Muslims who died early in Makkah. They were not held 
responsible for any material application, but the truth was that they were responsible for 
transforming themselves from the state of disbelief to the state of Islam, from the state of 
associating partners with Allah to a state of devoting themselves exclusively to Allah, and they 
responded to this, and this is what was required. The requirement is that a person transforms 
from being obedient to someone other than Allah to one who is only obedient to Allah (swt). Thus 
if he is being ordered and is held responsible for something or being forbidden from something, 
his attitude is that this is something that Allah orders when He wants and forbids when He wants. 
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This person then becomes compliant and respectful with the sovereignty of Allah (swt), and 
becomes purely obedient to Allah, not associating anyone with Him. This person feels as if he 
stands purely for Allah: waiting for whatever Allah commands him, he will fulfill, and whatever 
He prohibits, he will abstain, and this is the main concept, and summary, and core of true 
obedience. 

Legislation comes after this naturally, and as a normal requisite for the life of people. So when 
the people live on this earth, they need organization, so they need legislation and laws to organize 
their lives and activities. Then the legislation would come from Allah (swt), when the time is right 
for it to come. Before that, the Muslims were ordered only to live with “there is no deity except 
Allah” in their hearts, not associating anyone with Allah. They were not seeing anyone other than 
Allah as an authority, and were not afraid of anyone other than Allah, and were not hoping from, 
or loyal to anyone but Allah, and not driven except by Him (swt). This is the essence of obedience 
that Allah wants in people: to transform at anytime from their jahilliya where they are accepting 
the authority and sovereignty of those other than Allah to a state where their support and help is 
only from Allah. This is the essence of Islam to which people need to be invited. It is not the issue 
of organization, or the details of this organization at all. 

Qutub says: 

“Through this spirit of submission the Believers learn the Islamic regulations and laws with 
eagerness and pleasure. As soon as a command is given, their heads are bowed, and nothing 
more is required for its implementation except to hear it. In this manner, drinking was 
forbidden, usury was prohibited, and gambling was proscribed, and all the habits of jahilliya 
were abolished-abolished by a few verses of the Quran or by a few words from the lips of the 
Messenger- peace be on him. Compare this with the efforts of secular governments. At every 
stage they have to rely on legislation, administrative institutions, police and military power, 
propaganda and the press, and yet they can at most control what is done publicly, and society 
remains full of illegal and forbidden things.” 

When “there is no deity except Allah” deepened in the hearts, these hearts received the laws of 
Allah without hesitation and without discussion, and sometimes, without even knowing the 
details of these instructions. They applied them even before going to the Messenger of Allah (sas) 
to know the details. We know what a lot of female Companions did when the verses of the veil 
came down, as related by Aisha (may Allah be pleased with her): they went to the Messenger as 
if they were walking “with crows on their heads.” (An expression denoting a disheveled and 
awkward appearance.) They had torn part of the cloth they were wearing and put it over their 
heads without even asking how this should be done properly. These questions did not occur to 
the serious Companions. They had pure Faith toward Allah and His Messenger. They went to the 
Messenger as if “they had crows on their heads,” and this was a perfect and marvelous 
description. From this we see how Aisha (may Allah be pleased with her) was able to pick the 
right words to beautifully describe the situation. This beautiful description came out of her great 
knowledge and piety. They went just like that, with no hesitation. When wine was forbidden, it 
required one man merely announcing “wine is forbidden,” so the people just poured the wine 
into the streets and Madinah smelled of wine for many days. They executed the order right away, 
with just one word.  

There is no doubt that this reveals to us how the Companions received their orders from Allah 
(swt) and the Messenger in a way that fills the heart of the leader with happiness when he sees 
the obedience of his followers, following without any hesitation, or questions, applying what they 
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heard on the spot. This is what we call Faith (Iman), and this is what we call deep Belief (aqeeda). 
Anything less than this is lacking in the matter of this Religion. As long as hesitation, or 
questioning or doubts appear in the souls of the followers, one must know that this is the result 
of lack of confidence, and lack of respect for their Lord, Allah (swt). 

When surrender is applied, then the sovereignty of Allah (swt) is established. This comes in a 
most marvelous and appealing way. Obedience has the spirit, shape, meaning, and flavor of a 
smooth road, one with no bumps. One should be like this with his Lord. One should not hesitate, 
question, doubt or feel that this is too much - he is just a devoted follower, obedient to his Lord, 
accepting His instructions calmly and happily. 

This is how obedience and Islam are established in all aspects of life, at all times, in the best way. 

When obedience is established this way, everything comes naturally in life: social justice is 
applied, and the society becomes human, and life becomes clean and beautiful, with comfort, 
security and satisfaction. 

This is why the Muslim is surprised why people think they cannot bear the Religion of Allah 
(swt) and why they refuse it. He is even more saddened when the Muslim society may not be 
able to elevate to the level of obedience, where there is no questioning or hesitation or sins. Why? 
Allah (swt) is the One who gives security to His servants, satisfies them and eases their lives, 
establishes justice between them, cleans them, and uplifts their humanity. Thus everything is 
taken care of for the human when he is a true servant to Allah (swt). This is the true fact of Belief. 
This is what we are calling the people to. We do not call them to just a political rule, or 
government, or to be obedient to a ruling party – rather we call them to the comfort, happiness, 
and ease – we call them to true loving obedience to Allah (swt). Through this obedience, people 
fulfill their true humanity, and happiness. All aspects of society are established as well, with 
beauty, cleanliness and purity. If we were to talk about these aspects of cleanliness, easiness, 
beauty, security, and justice, we would need a very long discussion indeed, but for now we are 
content to know why focusing on the issue of Belief without going into the details of the system 
and laws that organize life is so important. 

The Quranic method is realistic and practical 
Qutub says: 

“Another aspect of this Religion ought to be considered. This is a practical Religion; it has 
come to order the practical affairs of life. Thus it faces the question of practical conditions and 
determines whether to keep them, modify them or change them completely. Its legislation is 
therefore concerned only with those conditions which actually exist in that particular society 
which has already accepted the sovereignty of Allah.” 

This is the third point in this chapter: “This is a practical Religion; it has come to order the 
practical affairs of life.” We will understand through explanations that are coming up what he 
means by this. He already talked about the necessity of beginning the call to Islam with the Belief, 
and the reason for that necessity. For thirteen years the Quran had focused on this fact as a 
practical method for establishing Islam. People may have understood that the Belief is a sort of 
philosophy or theory, but what he wants to say is that this Religion has a practical and serious 
method. 

Qutub continues: 
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“Islam is not a 'theory' based on 'assumptions;' rather it is a way of life' working with 
'actuality’…” 

This point is a distinctive point in Islam, because this Religion insists on this point and this 
particular beginning. Islam is a way of life dealing with reality from the very first moment that 
the Quran was revealed. The Quran focuses on a practical way of life based on the Belief. The 
Quran does not deal with Belief as a theory, but deals with it as a guidance and application. From 
the first moment, Belief manifests in application, in deeds, and does not remain in the minds 
waiting to be applied. We will soon know more about this relationship – the relationship between 
Belief and a practical way of life. 

Qutub completes this thought: 

“Thus it is first necessary that a Muslim community come into existence which believes that 
‘there is no deity except Allah,’ which commits itself to obey none but Allah, denying all other 
authority, and which challenges the legality of any law which is not based on this Belief.” 

Thus from the first moment that the Belief was revealed by Allah (swt), it formed the real Muslim 
society. This society had a real and practical existence in life. Belief was never just a theory in a 
book, or a philosophy in a mind, so that people may come after generations and understand it 
and start applying. So what happened to this Religion from the very first moment is that a Muslim 
group was formed, consisting of the Messenger of Allah (sas), then Khadijah, Zaid, Ali, and Abu 
Bakr (may Allah be pleased with them all). They were the first Muslim society and they received 
the Belief at the same moment that the Messenger of Allah received it. They were with him, 
moving by this Revelation. Their steps moved in tandem, moment by moment, word by word, 
and this was not because this Religion was being established for the first time, but rather this 
character is in the very essence of this Religion. It is a Religion of practicality and application that 
deals with the human reality. So it moves through this reality with its needs and requirements. 
Its growth is related to what it receives from the Belief. It is not a theory that deals with 
assumptions, but rather it deals with reality. The Muslim society was formed the first moment 
that the Messenger of Allah knew he was a Messenger - from the word “Read!” (see Surah Al-
Alaq). He called Khadijah, and after that Abu Bakr, then Ali, then Zaid (may Allah be pleased 
with them all). All of them came to the same position. The Messenger received and they received 
from him at the same time. The movement moved together. They represented the first Muslim 
group based on the Revelation which moved them, ordered them, and organized them. Their 
existence was based on this new Religion and Belief.  

Because they knew the Truth of “there is no deity except Allah” from the first moment, they 
totally severed their allegiance with the jahili society, its ideas, customs, and everything within 
it. They understood this from the very first moment that the Arch-angel Jibril (peace be on him) 
came to the Messenger of Allah with the Divine Revelation. They understood that there is no 
governance except by Allah (swt), and the law is only from Allah. They transformed with their 
bodies, souls, minds, and hearts from worshiping the created to worshiping Allah (swt) only. 

Qutub continues: “Only when such a society comes into being...” and by the way, whatever the 
eventual size of this society, it actually comes into existence with the very first three Believers. 

To continue, Qutub says: 

“Only when such a society comes into being, faces various practical problems, and needs a 
system of law, then Islam initiates the constitution of law and injunctions, rules and 
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regulations. It addresses only those people who in principle have already submitted 
themselves to its authority and have repudiated all other rules and regulations.” 

When one receives this Belief, an immediate movement grows within himself, right away dealing 
with the jahili reality, the reality that associates partners with Allah. This person, who was just 
yesterday worshiping idols, obeying the orders of jahilliya, has now transferred to the other side. 
He now has a new perception and attitude, and has understood the truth of his existence and 
why he was created. At this same moment, an emotional separation has happened, and directed 
him into his new position – and just yesterday he had been a jahili and one who had associated 
partners with Allah. But now, after acceptance of Islam, he has left all that behind, looking at it 
as strangeness and with suspicion. He now has given his mind, heart and soul to that pure 
Religion, and that new destination, and the Lord who deserves to be worshiped alone. This 
Religion deserves to be followed and to be the exclusive source for one's whole life. 

The initial newly formed society was small but it grew to have the same feelings and emotions 
and now had its own problems and situations that required organization and determination. 
There is no doubt that when this Muslim society was in Makkah it had its problems that 
originated from this new movement. All Makkan Quran that was revealed at that time was 
related to the manner in which the Muslims were to deal with the jahili society. There were no 
legislation as if the Muslims were living in an Islamic society. Within the Islamic movement, the 
person lives with emotional separation from jahili society and in true obedience to Allah and the 
majority of his problems are with the jahili society that hates and tortures him, pressuring him to 
abandon his Belief. All the orders and directives of that time were related to Belief, and related to 
that battle between the new born group and the jahili establishment that stood in front of him like 
a hunter. Thus the problems of that Muslim society were limited to the struggle with jahilliya, 
and this always happens for any new group of people when they face certain difficulties - their 
internal problems vanish, because they are facing an outside enemy. You find everyone trying to 
save his brother, his soul, and they live in true love and solidarity. 

The first Muslim group that confronted jahili society did not have any internal problems, because 
all its energy was focused on confronting this huge danger that awaited it and wanted it 
uprooted. When this difficult period was over, and things calmed, then problems started arising 
from smaller things. These minor things now became issues stirring the soul due to the 
disappearance of the huge external danger. Now the souls were occupied with small and trivial 
things. Focusing back on the group in Makkah, this group was standing on its Belief and the 
enemy was trying to extinguish this Belief, so they were occupied with this struggle. It was a 
struggle between them and jahilliya. They were not busy with themselves and they were only a 
few. Everyone was occupied with this struggle and everyone wanted to save himself, asking 
himself how he could hold on firmly to this Religion of Islam. There was no internal friction in 
this Muslim society in Makkah, and this is why there was no need for laws to organize their lives. 
Their own lives lacked problems as everyone was distracted by this huge danger and no one paid 
any attention to the small internal issues. This is one of the wisdoms of why it was unnecessary 
to establish many laws to organize their lives. 

Authority and power are necessary in order to enforce the application 
of the Islamic system and regulations 
The second point is that this new way of life is very practical. In order for laws to come to this 
society, it is required for them to be able to apply the permitted and restrict the prohibited (halal 
and haram.) In other words, they have to have practical authority over their lives, otherwise these 
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laws become a burden. Even if they want to apply them, they may not be able to do so. If the 
followers are ordered to follow, and one can not apply, or refuses to apply, then punishment 
cannot be given, so it is not considered practical for these laws to come if they cannot be taken 
seriously or to be laid out only to be frozen in a fridge until the society has authority over itself. 
So it was practical for the revelation of laws to be delayed until the society had the power to 
organize and direct its life. 

Qutub says: 

“It is necessary that the Believers in this Faith be autonomous and have power in their own 
society, so that they may be able to implement this system and give currency to all its laws. 
Moreover, power is also needed to legislate laws according to the needs of the group as these 
present themselves in its day-to-day affairs.” 

So there should be authority and this society should have control over itself so the laws have their 
weight. Once orders are given to apply the permitted and restrict the prohibited, the people 
should have the ability to respond, and the system will thus have credibility, where it can reward 
and punish. This is why laws should be delayed until the right time and moment when Muslims 
have authority. When problems arise, laws come to treat certain situations in their proper context 
so that people can feel the relevance, value, wisdom and blessing of these laws. Thus they apply 
it in their lives in the best way, because it came from a necessity that they faced just like a medicine 
comes to a sick patient who feels the need for this medicine. A healthy person would not feel the 
value of this medicine. If he takes the medicine, he would not feel any benefit, because he was in 
no need for that medicine. So it is from the practicality and seriousness that the laws were not 
revealed until people were able to absorb, understand, apply and feel the blessing of the laws. 
Only at this time will the laws have their value and practical weight and significance. 

Qutub says: 

“In Makkah the Muslims were not autonomous, nor did they have any influence in the society. 
Their practical life had not taken a permanent form so that they could have organized 
themselves according to the Divine Law (the Shariah); hence no regulations and laws were 
revealed to them by Allah. However, Allah revealed to them the Belief and the ethics that 
stemmed from that Belief, after it was settled in their hearts.” 

The human being, while living and moving in jahili society needs the Belief to connect him with 
Allah (swt). He also needs guidance and motivation from the Belief, not only to help him fight 
the battle within himself, such as with his feelings and desires, but also to fight the external battle 
with shirk and jahilliya. Therefore in Makkah the Quran was giving the Belief, and the ethics and 
guidance that form the Muslim consciousness, and encouraging the Muslim to rise up from the 
swamp within which he lived. The Quran was giving him high and noble values. In contrast, 
jahili values made human beings animals that lived for their instincts and desires. Jahilliya also 
caused their hearts to be hard as stones, devoid of any mercy or basic human values, and caused 
their brains to be mindless and blind, misguided and incapable of benefiting from the Truth. 

Therefore guidance and ethics came to enlighten the human mind and clear his heart from the 
feelings and the ethics of jahilliya. This guidance enabled the Muslims to taste Islam and rise to 
that high level. This made them hold firmly to this new Religion and feel its blessings. So 
whenever the disbelievers attacked them to deprive them of this blessing, the Muslims held 
firmly and found themselves willing to sacrifice their lives for this Belief, based on a passion and 
not just a sense of duty. 
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Islam encourages Muslims to act based on their love for Allah (swt), based on acceptance of His 
greatness, uniqueness and sovereignty, and based on their tremendous happiness for being 
privileged to be the slaves of Allah (swt). Islam does not want Muslims to act based on defeated 
feelings or based on the feelings of performing a burdensome duty. The Belief should lead the 
Muslim to have a strong passionate relation with Allah (swt). Muslims should love Allah (swt), 
His Religion, and His Messenger more than they love their own lives, their children or anything 
else in the universe. 

This emphasis on Belief and ethics that stemmed from the Belief was aiming at making Muslims 
reach a very high level of intimacy with their relation with Allah (swt) which would make them 
face jahilliya with confidence and strength. A confidence that amazes jahili people and makes 
them wonder: why are they holding on to this Belief? And why are they acting so disdainfully 
with jahilliya? And why is nothing capable of changing them? They are not affected by threats, 
nor by temptation. How was it that those who were once slaves to the Qurashi masters 
transformed to feel that they were the masters and they were higher and better, and they mocked 
those jahili “masters” making them feel inferior and as if they were nothing? 

All of this was a consequence of having taken the Belief as the only source for establishing and 
enriching the hearts of the Muslims. They lived with the Belief day and night and continued to 
rise to Allah (swt), feeling more and more that they were true and complete devotees to Allah 
(swt). This would then transform their feelings, and their way of life to become as if it was a new 
life and as if they had just been born. There is no relation between Omar ibn AlKhattab in jahilliya, 
where he was doodling, harsh and inconsiderate, and the new one in Islam, where he was 
merciful and compassionate, who was serving Muslims and who was kissing the corner black 
stone of the Kabah only because he saw the Messenger of Allah (sas) kissing it. He transformed 
because he received new blood and energy from the new Belief. 

There is no doubt that Islam came with the Quran which focused on the Belief as its method for 
a long time in order to derive from it ethics and guidance. There is no doubt that Islam wanted 
to change and transform the people, to transfer them from being slaves to themselves, their 
desires and their lives, to become truly free from all of that. When they became free from every 
selfish desire - when that great transformation occurred - it deserved the support and victory 
from Allah (swt). This victory and support from Allah (swt) will not occur in any generation 
unless they clear themselves of jahilliya and from the attractions of jahilliya. Therefore, if the 
Muslim community continues to be attracted to jahili life and its ethics, they will not deserve the 
support of Allah (swt). They will have to rise to the level of freedom that Islam requires - to 
become free from everything in the universe except submission to Allah (swt). 

What was the wisdom of delaying the revelation of the system and 
laws (the legislation of Islam) until there was an autonomous state in 
Medina? 
Qutub continues: 

“Later, when an autonomous state came into existence in Medina, general laws were revealed 
and that system came into existence which satisfies the needs of a Muslim community, and the 
power of the state was behind its enforcement.” 

These are the steps that the Muslim community has to take: to receive the Belief, and then change 
with the Belief and become a new people. This is then followed by becoming patient and 
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perseverant and then becoming confident and feeling far superior to jahilliya. Only then will 
Allah (swt) move the community to a new level - power and state. At this point the community 
will receive the Shariah and the system of Islam incrementally, in a step by step manner based on 
the needs of that newly born society. 

This is what is called a human movement – life in action. That is the only method on earth for 
Muslims – a human movement – life in action. Any other method that deals with humans in a 
different manner or alters the steps or manner of this movement is an enemy to mankind and is 
an enemy to Allah (swt), and leads to the confusion and corruption of human beings, and leads 
to haplessness, which Allah (swt) has promised will occur if deviation is introduced to this 
method. 

First: Allah (swt) wanted the Muslim community to receive the solutions to 
the actual problems that they faced, gradually, one step at a time. 
Qutub states: 

“Allah Most High did not desire that all laws and regulations be revealed during the Makkan 
period so that Muslims would have a ready-made system to be applied as soon as they reached 
Medina; this is out of character for this Religion. Islam is more practical than this and has more 
foresight; it does not find solutions to hypothetical problems. It first looks at the prevailing 
conditions, and if it finds a viable society which, according to its form, conditions or 
temperament, is a Muslim society, which has submitted itself to the law of Allah and is weary 
of laws emanating from other sources, then indeed this Religion provides a method for the 
legislation of laws according to the needs of such a society.” 

We should not doubt that Allah (swt) knew that the new Muslim society in Makkah would face 
some serious problems, as well as any new Muslim society that comes in the future. It would 
have been possible for Allah (swt) to have given the Muslims in Makkah solutions for every single 
problem that they would be facing in the future. However, Allah (swt) wanted something else. 
Allah (swt) wanted the Muslim community to receive the unique solutions and methods solving 
their problems exactly when they were living through the actual problems, step by step, moment 
by moment, one problem at a time. All of this was because of the following wisdoms: 

When a person is in tension, confusion and pain while facing a problem, imagine the relief he will 
feel when he receives a solution while in that situation. He will be like a dry parched land that 
immediately absorbs rainwater and benefits from it. This is exactly how the human is while in 
confusion and stress, facing a problem or misfortune, and in that state he receives a new law that 
solves his problem. He will be receiving it with passion and absorb it quickly and understand it 
very well. He will feel and appreciate at that moment the enormous grace and generosity that 
came from Allah (swt) to solve his problem.  

This occurred frequently in the Muslim society. Take for example when Allah (swt) sent down 
Quranic verses about “zihar” and “lia’an.” It was a serious problem faced by Muslim men and 
they didn’t know what to do. What was a man supposed to do if he actually witnessed his wife 
cheating with another man? What was he to do? If he went to bring three witnesses necessary by 
the law of Allah (swt) up to that time, the cheating wife and man would be long finished upon 
his return. Then how was he supposed to live with this woman afterwards, knowing what she 
did? On the other hand, if he spoke of what he saw, that would be considered a false accusation 
because he had not produced the minimum number of witnesses and he himself would be guilty 
of a crime and would be punished. Thus, not only would he be the victim but also would be 
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punished. This was very confusing given human dignity and feelings. When they asked the 
Messenger of Allah (sas), even before any incident had occurred, the Messenger simply had to 
say: “bring four witnesses,” because this was the only legislation concerning the matter at that 
time. Finally, an incident in fact did occur, and a man came rushing to complain to the Messenger 
of Allah, and the reply again was: “bring evidence or you will be the one to be punished!” It was 
a disaster, not only for that man but also for the whole society, because that may have happened 
with any one of them. While they were at the peak of anxiety over this, and at the peak of 
confusion, Allah (swt) sent the solution. We will not be able to imagine how those Revelations 
were received by that community with joy and relief. Furthermore, we can not imagine how they 
absorbed it the moment they received it. There is great wisdom behind the Revelation coming in 
this way. If this was the only wisdom behind delaying the Shariah, that would have been enough. 
But as I said, this is not the only wisdom. 

The human being is ordered to apply the Shariah. To do that, he must comprehend and have 
practical understanding of all aspects of Shariah, as much as he can. There is no doubt that when 
the first Muslims received the Shariah in installments, based on real live situations, they became 
aware of all the issues that surrounded the particular incident including its origin, consequences 
and implications, and how it affected the people. So the person who would be required to apply 
the Shariah, would have lived through that Law and would be aware of its wisdom. Then he 
would be more able to undertake and apply the Shariah to future incidents. That is why the 
Companions of the Messenger of Allah had knowledge of Shariah and its wisdom in a way that 
the subsequent followers did not have. Since they really lived and felt the anxiety of the incident 
that led to the revelation of law, they truly felt the blessings of the solution, and that gave them 
special insight, experience and an intimate sense of the Shariah. So whenever they were faced 
with subsequent incidents, they were the ones who were more capable of making the right 
judgment. Therefore, their successors knew that they had to live and understand those moments 
surrounding the revelation of the Shariah as much as possible. Thus learning the reasons and 
circumstances of the revelation of the Quranic verses and being aware of the problems that led 
Allah (swt) to send those verses helps the scholar give a judgment that is closer to the spirit of 
Islam. Whoever makes any judgment or issues a ruling without taking into consideration the 
original problem, circumstances and emotions that were associated with the revelation of law 
that is dealing with the issue he is confronted with will continue to be without knowledge of 
jurisprudence, and would not be considered a “faqeeh.” This is because he would make a 
judgment or religious ruling that is isolated from the feelings that are associated with the problem 
as well as isolated from the factual circumstances of the problem. Most of the wisdom of the 
Shariah laws can be inferred from the reasons Allah (swt) sent particular ayat and from the 
circumstances that were associated with that particular incident. 

As I said before, the Messenger of Allah (sas) sometimes did not apply capital punishment (hud) 
on someone who may have apparently deserved it, to teach us that certain circumstances 
necessitated suspension of this punishment. For example, one day a woman left the masjid in the 
darkness of early morning, after Fajr prayer. While she was walking she was attacked and raped 
by a man. Another man heard her screaming and came to explore the situation. A group of 
Companions also rushed to explore the problem and saw the second man standing by her while 
she was screaming. The second man started to run away once he saw them coming, however, 
they captured him and brought him to the Messenger of Allah (sas) thinking that he was the one 
guilty of rape. The woman also came and the Messenger of Allah (sas) asked her: “is that the man 
who raped you?” and she said “yes,” because she could not discriminate between their faces in 
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the darkness. So the Messenger of Allah (sas) ordered the Companions to stone the man despite 
his actual innocence, because the apparent facts that were before the Messenger of Allah (sas) 
were against him: A woman was screaming claiming to be raped, and this man was standing 
beside her, and he ran away when he saw the Companions coming before he was captured. So 
the factual circumstances indicated that he was in fact the one guilty of rape. However, after the 
Messenger of Allah (sas) made that judgment and the Companions started to take the man to be 
stoned, the man who was really guilty spoke up and admitted: “O Messenger of Allah! I am the 
one who committed that crime, that man is innocent, so stone me instead.” Then the Messenger 
of Allah (sas) pardoned him despite confessing his crime. Omar (may Allah be pleased with him), 
then asked “how come you pardoned a man who committed adultery and did not stone him?” 
The Messenger of Allah (sas) replied: “he was cleaned and purified from that sin when he 
confessed and sacrificed his life for his brother.” 

Therefore we cannot apply judgment blindly without taking into consideration all the 
circumstances that were associated with revelation of the original law. The real aggressor could 
not carry that heavy burden in his conscience, of having someone else be stoned instead of 
himself, due of his fear of Allah (swt), and his feelings that this is injustice and cheating of the 
Muslims. All of that accumulated in his heart and made him confess. That is what made the 
Messenger of Allah (sas) make that inferred judgment (ijtihad) and pardon him, and Allah (swt) 
approved. 

The conclusion is that one of the wisdoms that made Allah (swt) send Shariah based on the needs 
of the people and based on the incidences was to make those people live that incident and 
comprehend the wisdom behind the laws that were revealed so as to be able to use that experience 
as a guidance till the Day of Judgment. 

Second: What should be the people's motive behind accepting the 
regulations from Allah (swt)? 
The next reason behind the delay of regulations until the Islamic society is equipped with power 
and authority is something related to the Belief itself, and the relation between the human being 
and Allah (swt). Should man accept the regulations from Allah (swt) because it is of benefit to 
him, and so he agrees to obey, or is it that because these regulations are coming from Allah (swt), 
so he should obey them as a consequence to his love and Belief in Allah (swt)? So we could talk 
to people in the following manner and try to persuade them to enter Islam: “Look, the laws that 
came from Allah are better than any other regulations and they fulfill the benefit of mankind. You 
should enter Islam because Islam is the most beneficial for you, and this law is the most merciful, 
and also this system knows your problems the best, and also solves these problems, and all this 
is because Allah (swt) has wider knowledge and deeper insight. So why would you leave this law 
that gives you all this benefit and follow the law of a human being who has short insight and 
cannot solve your problems and his decisions are tainted with his own selfish desires?” So after 
these comparisons and calculations, yes the person may except Islam and accept the Belief and 
may agree to enter this Religion because it benefits us. This thing alone however will not admit 
people into the Religion of Allah, but rather they enter their own Religion – a Religion from 
themselves. This is so because they would take the laws of Allah for their own benefit and desire 
and if at any time they feel that it becomes heavy or deprives them of something that they wanted 
or they changed their balance, they will reject the Shariah from Allah (swt). This is because they 
did not really accept it in the first place, being the slaves and devotees of Allah - rather they were 
masters over themselves, accepting what they want, and rejecting what they want. The conclusion 
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is that even if they knew the justice of Shariah and its mercy and they applied it because their 
minds accepted it as the best and the right way, this cannot be considered true Belief (Iman) and 
proper submission to Allah. Thus one of the wisdoms of delaying the legislation of Islam was to 
first deeply establish the humble devotion, servitude and love in the heart of the Muslims toward 
Allah (swt), before the possibility of developing an intellectual appeal for the system and 
legislation of Islam.  

Third: It is impossible to speak to the common people about the details of 
the Shariah and make that the basis of calling them to Islam 
Another reason for the delay of Shariah is because the details of the Shariah cannot be properly 
understood by the lay people, and even educated people who have not been specialized in 
religious studies. This subject should only be given to those specialized in the law and the 
religious studies in general. Most of the people will understand the general ideas of Shariah, but 
they will not be able to go deep into its details and subtleties, whether it pertains to economic, 
civil, or ethical matters. It is almost impossible to speak to people about these details when they 
are not up to the level of understanding the Shariah or its wisdom. This is like the patient who is 
given medicine and then demands to know all the details of this medicine and mechanism of 
action in his body and complications and how they occur, just like the doctor. This would mean 
that the patient should already be a doctor and pharmacist in order to take any medicine, 
otherwise he should reject it. This will hinder medicine and treatment. If we think this way, we 
must assume that all people should be scholars so that they will understand the details of the law 
and its application. This is of course impossible. 

People must deal directly with the source of Shariah. If they become confident in the source, 
namely Allah (swt), then they should accept from Him directly without even asking, just like the 
patient should accept from his doctor whom he chose to treat him. So he should accept his 
treatment, satisfied with what he did, and he should even thank him. Of course, the highest 
example is for Allah (swt), Who knows everything about this humanity and its benefit and its 
needs. If we surrender to Allah (swt) and believe deeply that only He Himself has the right to 
make regulations and that He knows and He is merciful, and He rewards, then we will not be in 
need to know the details of these regulations. All we need to know is if Allah, to Whom we are 
requested to worship, deserves being the only Deity. If we believe in Him, being the One and 
only Deity, we should not need to ask Him about any justification. Here we understand the 
meaning of the Quranic verse which says: 

ا ْسا�لُ يُ  َ��﴿  ]٢٣: ا��ٔنبياء﴾ [ يُْسا�لُونَ  َوُهمْ  َيْفَعلُ  َعم�  

“He is not questioned about what He does, but they will be questioned”  
(Surah Al-Anbiya 21:23) 

This is so not because Allah (swt) wants to force Himself on us but because people should have 
great politeness and confidence towards Allah, and they must be sure that He is the most 
knowledgeable and Merciful, and that is why He is not asked. 
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Fourth: All efforts to call people to Islam through proving and 
demonstrating that the Islamic regulations are superior will be in vain and 
are doomed to fail 
The next wisdom is that calling the people to Islam on the basis that the regulations are superior 
is a waste of effort because you may spend great effort with somebody to show him the wisdom 
of these regulations and he may accept the first and second and third… and 1000th. But if he does 
not accept the 1001st, and says this isn’t right or isn’t justice, or anything like this, and further 
says “even if I enter Islam, and apply the first 1000, but this last one I will decide for myself,” – 
this means that this soul was never a slave of Allah (swt) in the first place. In fact, at no time did 
he actually accept any of the regulations, submitting because it is from Allah (swt). Rather he 
behaves like a deity in front of Allah (swt), and he claims he has the right to decide what is right 
and wrong of Allah’s regulations. He even puts himself at a higher status than Allah (swt)! In fact 
if we even give the right to someone to accept or reject what Allah (swt) has already regulated, 
we would have become disbelievers even before the one who is rejecting the law of Allah (swt)! 
This is because if we allow people to judge about the Shariah of Allah, we would become 
disbelievers, because we have given them the authority of Divinity, authority over Allah! One 
who is given authority to accept or reject the Shariah of Allah (swt) is placed in a status which is 
higher than that of Allah. Thus, this is a great waste of effort and time. So after we would have 
spent a long time persuading someone with some of the regulations and then he comes to the last 
one and he does not accept it, he is as if he has not accepted anything from the start. We know 
that Allah says in the hadeeth qudsi (narration of the words of Allah through the words of the 
Messenger of Allah): 

On the authority of Abu Hurayrah (may Allah be pleased with him), who said that the Messenger 
of Allah (sas) said: Allah (swt) said: “I am so sufficient that I am in no need of having an associate. 
Thus he who does an action for someone else’s sake as well as Mine will have that action 
renounced by Me to him whom he associated with Me.” (It was related by Muslim and also by 
Ibn Majah) 

So Allah does not need humans, and thus we should surrender to Him with our entire selves. 

So calling people to the details of the system is a waste of time and effort; it contradicts with the 
issue of the absolute Authority, Supremacy and Sovereignty of Allah from the outset, because we 
should not allow people to judge the Shariah of Allah (swt) and we should not ask them about 
their opinion and we should not be happy when they accept the Shariah like those who pretend 
they are working for Islam: whenever a law comes up to prohibit wine in the parliament, and 
they pass it, the Islamists cheer and are happy. This is a catastrophe, because giving people an 
option, to give an opinion, to approve or disapprove, the regulations of Allah (swt), completely 
contradicts the call of all the Messengers of Allah (peace be on them all) to their nations which is 
to worship Allah alone: 

]٦٥: ا��ٔعراف﴾ [ َغْيُرهُ  إَِلهٍ  ِمنْ  َلُكمْ  َما الل�هَ  اْعُبُدوا قَْومِ  َيا﴿   

“He said: O my people! Worship Allah, you have no ilah but Him” (Surah Hud 11:50) 

So this invitation – “there is no deity except Allah” - needs to come before the Islamic advocate 
talks with the people about any regulations or legislation. 

Islam is more serious than to leave the people alone, by themselves, to do as they please. Allah 
(swt) is not in need of the people. He calls them through His Messengers and Books and asks 
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them to devote themselves to the Truth. If people agree on the original issue - that there is no 
deity except Allah, that He is the only ilah, then everything can proceed. All people are capable 
of understanding this Message, and this is a call that all people can accept, because they are 
already living under the sovereignty of Allah, who created them, provides for them, and controls 
them. They should feel in their depths how much Allah (swt) has blessed them. So if they confess 
that they are creatures who have surrendered to Allah (swt) who created them, then this call 
becomes easier, and its problem is more focused. This is within the ability of people to 
understand, because all people, even if they do not have much education, can be called to respond 
to the requirement of their own innate nature, or fitrah. We just need to remind: “Do you believe 
that you are created? Do you believe that Allah (swt) has created the heavens and the earth and 
people and plants and animals?” The answer will undoubtedly be “yes I know.” Then we can say 
that this Creator has asked you to surrender to Him. Thus the issue will be focused on one thing: 
he will either surrender to Allah Whom he recognizes, or he will rebel against his Creator. So the 
issue will be resolved in one step – yes or no? The issue will be settled immediately. All people 
can be presented with this issue. It does not need special education, or a special place in the 
community. In this way Islam is very realistic because it deals with the actual situation of all the 
people. Islam is too serious to waste any time, and it is very straightforward: people are in no 
position to evaluate the Shariah and presume themselves to come to the level of Allah (swt). 

It is not in Islam’s nature to formulate theories for application in a 
non-Islamic society, as this will never achieve the objectives of Islam 
Qutub says: 

“Those who want from Islam to formulate theories and shapes of a system and regulations at 
a time where there is no society which decided to be governed by the Shariah alone, and 
rejected any other regulations and also has the authority which can enforce this, those people 
do not understand the nature of this Religion and how it works in this life and as Allah wants 
for it.” 

Sayyid Qutub explains this problem in a most straightforward and clear way which cannot be 
rejected by any person except the ignorant one, or the one who has degraded his mind. It is very 
clear. This Religion has only one aim, and that is worshiping Allah (swt) alone. How do we talk 
to people about regulations when they do not even recognize that they should be sincere and 
humble devotees to the Source of these regulations? How do we formulate theories, systems and 
a living framework when no collection of people on earth wants this system? This is wasting time. 
This is ignorance of the nature of this Religion, which is keen to be realistic, serious and truthful. 
Islam does not talk to people while they are joking or rejecting or pre-occupied with their own 
way of life and desires. Those who want Islam to do this are trying to change the very nature of 
this Religion and the way of the Messengers who came from Allah – and Allah (swt) is the One 
who taught them how to invite the people: 

]٥٠: هود﴾ [ َغْيُرهُ  إَِلهٍ  ِمنْ  َلُكمْ  َما الل�هَ  اْعُبُدوا قَْومِ  َيا﴿   

“He said: O my people! Worship Allah, you have no deity (ilah) but Him” (Surah Hud 11:50) 

Next, Qutub writes: 

“What these people want is that Islam change its character, its method and its history…” 
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It is not the nature of this Religion to be frivolous and careless, deviating from its ultimate goal. 
It should never change its method for the simple reason that this Religion has directly come from 
Allah (swt). It is not the nature of this Religion to stray from and go above the laws of Allah. Also 
they want to change the history of this Religion, which did not begin just with the last Messenger 
of Allah (sas), but long ago, since the time when Adam (peace be on him) came with the order of 
declaring the Religion of Allah and establishing His Religion. Those who want Islam to formulate 
itself in the form of hypothetical theories, pre-fabricated systems or pre-established constitutions 
want this Religion to change its nature and history and its method to resemble human theories 
and methods. They got this from jahilliya, which formulates its systems in the form of ideas and 
templates that are given to people ready to be applied. They want to follow the method of 
jahilliya. 

Qutub continues: 

“They want a short-cut solution to satisfy their immediate desires, which are simply a product 
of the defeatist mentality in their spirits in the face of valueless, man-made laws.” 

Some advocates of Islam may have enthusiasm for this Religion, and emotional attachment, and 
they may be sincere in wanting Islam and applying the laws of Islam, however they do not know 
the Truth of Islam. They also do not know the essence of the method of Islam. They do not know 
the seriousness and realistic nature of this Religion. Due to their defeatist mentality in front of the 
jahili system, they believe that if they do not follow the path of jahilliya then jahilliya will consider 
them inferior. Due to all of this pressure, they believe that they should borrow from jahilliya its 
method of how to invite people to Islam and to apply Islam in the same jahili manner. This way 
they have mixed between the reality of Islam and the methods created by people, thus they have 
produced a complete mess, like a deformed embryo which can never survive. As a result, they 
want from Islam to formulate itself based on a hypothetical existence in reality. 

Qutub says: 

“They want Islam to become a mere collection of abstractions and theories, the subject of 
whose application is non-existent conditions. But the course prescribed by Allah for this 
Religion is the same as it was earlier. First, Belief ought to be imprinted on hearts and rule 
over consciences - that Belief which demands that people should not bow before anyone except 
Allah or derive laws from any other source. Then, when such a group of people is ready and 
also gains practical control of society, various laws will be legislated according to the practical 
needs of that society.” 

Those who want Islam to establish itself in the form of theories, they do not understand the nature 
of this Religion and how it works in life as Allah (swt) wants. They want from Islam to change its 
method and history to resemble human theories and methods. They are trying to find shortcuts 
to quickly fulfill their temporary desires within themselves. They want to rush the victory and to 
rush the followers and advocates and to quickly have a prominent voice in the community. 
Therefore, they are not patient for the mature response. They cannot tolerate being looked at as 
“strangers” with their “strange” method and ideas in the jahili society – a society that looks down 
on their “strange” traditions which contradict the established status quo. Moreover, they are not 
quite patient facing the arrogance of jahilliya, imagining that they always seem to have the upper 
hand. Jahilliya is ridiculing them, accusing them of not knowing, and lacking realism, scientific 
methodology and lack of knowledge and culture of modern life, as supposedly portrayed by the 
likes of Volitare etc… Thus they feel compelled to derive their ideas and methods from the 
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modern culture in order, by their thinking, to live up to the level of jahili people, because, 
unfortunately, they are not proud of their Quranic culture. Therefore they want to satisfy their 
inner feelings of inferiority by following the orders of the jahili people, utilizing their laws and 
methods, intending to be systematic, scientific just as jahilliya pretends. Thus they want to 
shortcut the methods of Islam to satisfy the temporary desires within themselves, established by 
internal defeat in their lives toward the lowly jahili systems. 

This internal weakness is reflected on the faces of all those who accept the jahili parliaments, who 
equate the System of our Great Lord Allah (swt) with that of human systems. You see on their 
faces the sign of humiliation and defeat which they have accepted for themselves when they have 
come down from the level of the method of Allah to the level of the human being, where they 
indulge in debate and criticism of the laws of Allah (swt). This humiliation can be sensed from 
their dialogue with the members of jahilliya, when they argue with them. Whoever hears the 
dialogue of Al Hudaybi and Al Gazali (leaders of the Muslim Brotherhood) with Farag Fouda 
(jahili journalist) feels this humiliation in them; he feels that Farag Fouda is more proud and 
superior, more confident and more powerful, and they were more defeated and more hesitant, as 
if they were having to beg. There is no doubt that they were defeated internally. 

It is not the role of Islam to find solutions for the internal problems 
that are facing a non-Islamic society 
Qutub says: 

“They want Islam to become a mere collection of abstractions and theories, the subject of 
whose application is non-existent conditions…” 

They are like crazy people. They want to shape, and design a suit for a man who does not yet 
exist, whose measurements are not known. The Islamists do this. They say that they want 
solutions to the internal problems of society, which they consider a Muslim society. They fall into 
contradiction - they say that this is an Islamic society and yet when they attempt to find Islamic 
laws to treat the problems of this jahili society they cannot apply them. Therefore they are forced 
to propose Islamic solutions in a society which is not Islamic in reality. They fall into this 
contradiction and they are tricked into accepting this lie. So they start to propose legislation for a 
non-Islamic society, and try to solve its problems with Islamic laws which can only bear fruit in 
an Islamic society. 

In this society, which is not a Muslim society but is only falsely given the status of an Islamic 
society, problems have originated from the philosophy of jahilliya itself. Therefore Muslims 
should never attempt to treat these internal problems which arise from the jahili system itself. 
Those who try to do this are foolish, and they are not thinking, and they are not real advocates of 
Islam. They are foolish because they have assumed that the people in front of them represent a 
Muslim society when in fact they live in a society which has not yet accepted to implement Islam. 
It is in fact a society which legislates for itself and forbids what Allah has allowed and permits 
what Allah has forbidden, and then they ask us to give them medication for all these problems. 
As Qutub indicated, those who request Islamic rulings for jahili problems are laughable and the 
ones who respond and give the rulings are even more laughable. These words should be written 
in golden letters, and highlighted. They could not have been written by a man unless he was 
inspired, knew the Truth of Islam and cherished the Truth and glory of Islam. 
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Actually jahilliya is wiser than those mistaken advocates of Islam, because at least jahilliya puts 
forth a philosophy and faithfully establishes itself based on this philosophy. Its laws are 
compatible with this philosophy and by this it fulfills its requirements, desires, aspirations and 
instincts. So jahili people are thinking and have strong beliefs and they have certain goals and 
they formulate a system and laws that logically go with these ideas. Thus they are in reality wiser, 
smarter, more serious and more logical from those Islamic advocates that try to tailor a suit for 
an unknown man, putting forth laws for a society that refuses their source in the first place.  

Because jahili leaders declare themselves to be deities, they formulate their legislation by 
themselves, and give themselves the right to change and the right to switch whenever they like – 
a perfectly natural right for a deity to have. Thus the legislative councils have the task to look into 
these laws every period and the government asks the legislative council to formulate new laws 
or change old laws that are more compatible with new problems and situations. Thus the 
legislators have the task of legislation. The members act as deities, sitting on a so-called divine 
chair legislating whatever they want. Thus they are logical and consistent with themselves. They 
consider themselves as the highest power, and no legislator is above them. Thus they truly see 
themselves as deities who have the authority to change the laws. Allah (swt) emphasizes that this 
authority is indeed a characteristic of a deity: 

إَِذا﴿  ْلَنا َو  لُِيَثب�تَ  بِاْلَحق�  َرب�كَ  ِمنْ  اْلُقُدسِ  ُروحُ  نَز�َلهُ  قُلْ ۞  َيْعَلُمونَ  َ�� ا�ْكَثُرُهمْ  َبلْ  ُمْفَترٍ  ا�ْنتَ  إِن�َما َقالُوا يَُنز�لُ  بَِما ا�ْعَلمُ  َوالل�هُ  اآَيةٍ  َمَكانَ  اآَيةً  َبد�

]١٠٢-١٠١: النحل﴾ [ ِلِمينَ لِْلُمسْ  َوبُْشرَى َوُهًدى اآَمنُوا ال�ِذينَ   

“And when We change a Verse (of the Quran,) in place of another - and Allah knows best what 
He sends down - they (the disbelievers) say: “You (O Muhammad) are but a Muftari! (forger, 

liar).” Nay, but most of them know not. (101) Say (O Muhammad) Ruh-ul-Qudus [Jibril 
(Gabriel)] has brought it (the Quran) down from your Lord with Truth, that it may make firm 
and strengthen (the Faith of) those who believe, and as a guidance and glad tidings to those 

who have submitted (to Allah as Muslims). (102)” (Surah An-Nahl 16:101-102) 

So Allah is the One Who legislates and He is the One Who can ammend and He is the One Who 
substitutes, because He is the One most Knowing what He sent down: 

َماَواتِ  ُمْلكُ  َلهُ  الل�هَ  ا�ن�  َتْعَلمْ  ا�َلمْ ۞  َقِديرٌ  َشْيءٍ  ُكل�  َعَلى الل�هَ  ا�ن�  َتْعَلمْ  ا�َلمْ  ِمْثِلَها ا�وْ  ِمْنَها بَِخْيرٍ  َنأْتِ  نُْنِسَها ا�وْ  اآَيةٍ  ِمنْ  َنْنَسخْ  َما﴿   الس�

]١٠٧-١٠٦: البقرة﴾ [ َواْ���رْضِ   

“Whatever a Verse (Revelation) do We abrogate or cause to be forgotten, We bring a better one 
or similar to it. Know you not that Allah is able to do all things? (106) Know you not that it is 
Allah to Whom belongs the dominion of the heavens and the earth? And besides Allah you 

have neither any Wali (protector or guardian) nor any helper (107)” (Surah Al-Baqara 2:106-107) 

Furthermore, since Allah (swt) is the owner of the heavens and earth and He is the only One and 
true Deity of all of this, so if He substitutes or changes, this is His right. And the legislative council 
describes itself in this manner as well, usurping this authority, thus they are at least faithful to 
the concept about themselves. 

Unfortunately those who consider themselves the advocates of Islam without knowing the 
correct path are not this way. They claim that they are Muslims and yet they call for these false 
deities to come and legislate for Islam and approve the Islamic Shariah. This is foolishness, and a 
huge crime, and in reality it is in fact rejecting Allah (swt). When they are doing this, they are not 
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only behaving as disbelievers (those who reject Allah, or any part of His attributes, authority, 
laws etc.), they are fools who use means that can never reach their stated goals. 

The above stance is a generalized rule. When we apply it to real life we find that not every single 
person who utters the words of disbelief, or engages the actions of disbelief, or behaves as the 
disbelievers is automatically a disbeliever, unless he is deliberate, knowing, and not mistaken in 
his interpretation. There are standards of jurisprudence that evaluate this issue, and that is why 
we do not automatically judge The Muslim Brotherhood or other groups who adopt this 
methodology and state that they are disbelievers even though they participate in the jahili 
legislative councils, since we do not believe that they participate in order to become under the 
umbrella of these councils. We do not think that they believe that these councils have the right to 
change the rules of Allah (swt). Rather, they mistakenly, and unknowingly, and due to wrong 
interpretation think that these are valid means to establish the Shariah of Allah (swt). Thus they 
are mistaken in their interpretation and that is why we do not rule on them that they are 
disbelievers, but we just leave them to Allah (swt). We do not get involved in a circle of debate 
about them, because we see them as Muslims when they place the banner of “la ilaha illa Allah,” 
- “there is no deity except Allah,” and the banner of invitation of ruling by the legislation of Allah 
(swt) and jihad in His sake, high above all else. We will not judge them as disbelievers unless we 
see pure deliberate disbelief. 

This is one of the pillars of the Islamic methodology: there must first be the presence of an Islamic 
society, then the Shariah can be applied. The first Muslims received the Shariah one step at a time, 
based on real live situations that needed solutions, after they had moved to Medina where the 
Islamic society and state had been established. 

Qutub then says: 

“This is what Allah has intended for this Religion. It cannot be other than what Allah intends, 
no matter what people desire.” 

We would like to pause at this magnificent expression that nothing will happen other than what 
Allah intends. People may imagine that they can change the decree of Allah and rush His 
command, or think that they can modify what they desire in the Religion of Allah and its path 
and accomplish what they want. This will never happen because Allah is in complete control of 
His command: 

]٢١: يوسف﴾ [ َيْعَلُمونَ  َ�� الن�اسِ  ا�ْكَثرَ  َوَلـِٰكن�  ا�ْمرِهِ  َعَلىٰ  َغالِبٌ  َوالل�هُ ﴿   

“And Allah has full power and control over His Affairs, but most of men know not.” (Surah 
Yusuf 12:21) 

And nothing can deprive Allah of His power in the heavens and earth. Allah (swt) says: 

الٌ ﴿  ]١٦: البروج﴾ [ يُرِيدُ  لَِما َفع�  

“He –Allah - is the Doer of whatsoever He intends (or wills).” (Surah Al- Buruj 85:16) 

When Allah (swt) wants for this Religion to go through these stages and experience these events 
and situations and walk this path, so this must indeed be the path that moves the Islamic group. 
This group will never reach its goal unless it is committed to this path, and thus as Qutub says: 
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“This is what Allah has intended for this Religion. It cannot be other than what Allah intends, 
no matter what people desire.” 

No one can impose on Allah - not a single thing. His decree is dominant and people are weak and 
Allah (swt) can not be made to yield from His will. He revealed this method so that people apply 
it, not twist and undermine it. Allah wants this Religion the way He wants it, this is because He 
is the all-Knowing: 

]١٤٠: [البقرة﴾  الل�هُ  ا�مِ  ا�ْعَلمُ  َءا�ْنتُمْ  قل﴿   

“… Say, ‘Do you know better or does Allah’…” (Surah Al-Baqara 2:140) 

Even if one’s intentions have been purified, the matter is not in the intention only. One has to 
have knowledge and has to be free of the influence of whims and desires. Thus, the human being 
that wants to establish Islam, has to establish it in the way that the One Who designed this Islam 
wants. People already practice this in their everyday life. When they want to build a certain 
structure with certain characteristics, they go back to its designer to know its essence and 
principles so that they can rebuild it in any place. They consider whomever they call to rebuild 
this as “experts.” They are in fact experts in this structure precisely because they abide strictly by 
the specifications, guides and warnings of the original designer. Unfortunately when it comes to 
the Religion of Allah (swt), everybody seems to want to design for themselves, without any true 
knowledge. 

Someone has designed and defined the Islamic project, and moreover put a way for its 
establishment. Whoever wants to establish this Islam has to know this thing from A to Z and 
should take all of this from the Original Designer - that is if he is thoughtful, pure and sincere in 
his quest to establish this project. But if he is not pure and sincere, he will do whatever he wants 
according to his vain views and opinions. Allah (swt), He is the One Who asks us to hold firm to 
this Religion and He is the One Who defined the steps and stages of its establishment. He asked 
us to commit sincerely to this and be devoted to Him. Thus nothing is beyond Allah (swt) and 
nothing can escape from Him, and this is how we understand Qutub's expression: “This is what 
Allah has intended for this Religion. It cannot be other than what Allah intends, no matter 
what people desire.” 

This point is very important to understand so we should not despair about the length of time that 
it may take to establish this Religion. We should not become frustrated, leading us to deviate from 
the correct methodology, submitting to pressures from all around. 

We have to understand that we are complete devotees to Allah (swt). We are His sincere workers 
and thus we have to obey and implement the path with integrity so that our sincere devotion and 
loyalty is established first to Allah (swt), and then to the success of this project. 

Without this attitude, we cannot be considered true devotees to Allah (swt), and we would not 
be truthful in our intention in establishing this project. Rather, we would be aimless wanderers 
in the path of the Islamic call - we would be betraying the trust given to us. 

How should this methodology be applied today, as the revelation of 
the Quran concluded long ago? 
We can ask ourselves a question here: “if this methodology was established in accordance to the 
needs of the first generation and due to its circumstances, then what about later generations like 
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us, when the Revelation has long terminated and this Religion has been completed. We have the 
whole Quran, legislation and the entire history of jurisprudence and all the work of the scholars 
– what should we do? How should we proceed in this contemporary period?” 

The answer is that there should be a special understanding and approach (fiqh) which should be 
formed for these new generations which puts into consideration all these factors. We need to 
consider that the Quran and legislation has already been completed and everything is present 
between our hands. We also have to consider that people are now living in a society which rejects 
Islam and its laws. Further, we also have to consider that we are a newly born society, calling to 
Islam, and standing in the midst of this larger jahili society. Thus we have to realize that we are 
in a period of weakness in which our newly born society has no authority and no power. 

So the following is the answer to how we should proceed in the contemporary period, where we 
find ourselves in the same situation of the Messenger of Allah at the very beginning of Revelation, 
yet we have in our possession the entire Religion of Islam which we feel compelled to follow: 
Islam has already established for us a fixed platform from which any generation who wants to 
establish Islam can start. The most important principle to realize here is that there are fixed 
fundamentals which do not change with time. These fundamentals by themselves will shape the 
Islamic method and solution. We insist about the permanence and the stability of these 
fundamentals. We cannot allow internal desires fueled by feelings of impatience to obtain results 
in face of weakness, or our ignorance, bias and imaginations to twist or compromise these 
fundamental principles. We have to stick firmly to these fundamentals that have came from the 
Quran and Sunnah, dealing with how to establish and understand this Religion. As we said, these 
fundamentals do not change with time, however, there is also an established room for flexibility 
in application which allows us to measure the contemporary status and apply these 
fundamentals. If we correctly understand the fixed fundamentals and where there exists 
appropriate flexibility in the laws based on the particulars of the contemporary status, we can 
successfully form an understanding or jurisprudence which suits our contemporary situation. 
This way we can remain faithful to the original sources, both in the fixed fundamentals and also 
places that allow measurement and diagnosis of the contemporary situation and flexibility in the 
legislation to properly suit the contemporary situation. This comprehensive and dynamic 
understanding will lead to a precise understanding of the different stages of development and 
the progression between them. 

The requirements of the stages of development may differ, but the fundamentals and goals stay 
fixed. Thus, while there are fixed rulings which stay as they are, no matter what the 
circumstances, there are also flexible rulings which can be modified according to the change of 
time and situation. This is all included in the teachings of the Shariah. We are not afraid of 
properly dealing with the sources and we will not be like the ignorant who want to apply all the 
Islamic laws all at once, in an inappropriate time or stage. We walk on level ground and step with 
stable steps, enlightened by the light of Belief (Iman) and the deep understanding of both the 
changeable laws and fixed fundamentals. Due to this, we understand that we can progress, 
depending on precise knowledge and depending on Allah who will not leave us if we are sincere 
and truthful. Allah will surely not leave us alone without giving us the Truth in the suitable time. 
We have tried this frequently and have found that it has been successful.  

We say that jahilliya is more informed about the contemporary situation of human society, 
compared to the Islamic movements which do not know. So what is the difference between the 
ideas of jahilliya and the ideas of Islam? This difference is immensely vast: Islam takes its Beliefs 
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from Allah (swt), so one who does this is confident that they are on the Truth, whereas jahilliya 
takes its philosophy from people who are influenced by their vain desires, and that is why they 
are never sure of its correctness. 

The difference between the fundamentals of Islam and jahilliya are basically all the differences 
between Truth and falsehood. Even if there happened to be some similarities in what Islam and 
jahilliya would recognize as the natural disposition of people which was established by Allah in 
the first place in the human society, there would certainly be a difference in the way the Muslims 
deal with this disposition because they refer everything to Allah and start from this truthful point 
of view, whereas jahilliya will lead it in a false way. Thus the results will change accordingly. 
Here the promise which Allah gave to jahilliya will apply: 

]١٢٤: طه﴾ [ َضْنًكا َمِعيَشةً  َلهُ  َفٕاِن�  ِذْكرِي َعنْ  ا�ْعرَضَ  َوَمنْ ﴿   

“But whosoever turns away from My Reminder, verily, for him is a life of misery”  
(Surah Ta-Ha 20:124) 

Thus those who follow and apply Islam and deal with these natural dispositions in the right 
manner, they will become successful as Allah (swt) promised. 

ا َوَكانَ ﴿  ]٤٧: الروم﴾ [ اْلُمْؤِمِنينَ  َنْصرُ  َعَلْيَنا َحق�  

“… it was incumbent upon Us to help the Believers” (Surah Ar-Room 30:47) 

ا َكَذلِكَ ﴿  ]١٠٣: يونس﴾ [ اْلُمْؤِمنِينَ  نُْنجِ  َعَلْيَنا َحق�  

“It is incumbent upon Us that We save the Believers” (Surah Yunus 10:103) 

The importance of understanding the basis of calling people to Islam 
 Next Qutub says: 

“The callers to Islam should understand that when they invite people toward the revival of 
Religion, they should invite them to accept Islam's fundamental Belief- even though these 
people call themselves Muslims or their birth certificates register them as Muslims. The 
people ought to know that Islam means to accept the creed “La ilaha illa Allah- there is no 
deity except Allah” in its deepest sense, which is this: that every aspect of life should be under 
the sovereignty of Allah, and those who rebel against Allah's sovereignty and usurp it for 
themselves should be opposed; that this Belief should be accepted by their hearts and minds 
and should be applied in their ways of living and in their practices.” 

This is very clear. We do not have the right to assess the contemporary status of society based on 
our desires, prejudices, wishful thinking, or to be “nice,” as to make people feel good – No – we 
should apply Islamic definitions, criteria and measurements as they are. Only when we judge by 
the Islamic criteria, we would be on the right footing. 

When we confront contemporary society as a whole, including the so called “Muslim” societies, 
we will find them all deeply steeped in jahilliya. They are all requested to come to Islam, but with 
perhaps different approaches of calling and speech. The Islamic advocates and callers should 
prepare themselves properly to address societies that pretend to be Muslim with a suitable 
approach, because they have left the Truth of Islam and they think they are still Muslims. This 
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actually complicates the issue and makes the task more difficult on the advocates of Islam. Thus 
this requires the advocates of Islam to have better understanding, knowledge and patience. 

Qutub continues: 

“When the revival of this Religion starts among a people, this aspect of it (i.e. inviting them to 
accept Islam's fundamental Belief) must have first priority. The first Islamic call was based on 
it; thirteen complete years of the Makkan period of the Quran were devoted to this Message. 
When a group of people enters this Religion in the true sense, only then can it be considered 
a 'Muslim group.' Only such a group has the capability of giving a concrete form to the Islamic 
system in its social life, because such a group has agreed to base its entire life on Islam and to 
obey Allah in all aspects of life.” 

This is again clear, because when we deal with jahilliya, calling them to Islam, we do not deal 
with them by the rules which we apply on ourselves, because we have already entered in the 
circle of Islam - we are already an established Muslim group or society. That is why we are 
requested to apply Islam according to the stage of development of the Muslim group. This group 
starts whenever three persons accept this Religion and they become suitable to apply Islam 
appropriate to the stage of the group, with the correct understanding (fiqh) that comes with that 
particular stage. 

Qutub says: 

“Thus, when such a society actually comes into being and the basic teachings of Islam are its 
guide, it will proceed to formulate laws and regulations for the existing practical needs 
according to the general teachings of Islam. This is the correct order for bringing about a 
practical, realistic and wise Islamic system.” 

This is the progression from the starting point to the end, as we mentioned. A Messenger of Allah 
comes with the Religion and calls the people, and from the first three people who embrace this 
Religion, the Islamic society forms. They then have to start confrontation with the jahili society. 
They have to abide to the teachings of their Belief whether in the aspects of pure Belief or manners. 
Then they have to struggle with this society and gradually they will grow and the actual 
progression of the Muslim society will occur. They have to be patient and persevere in this 
struggle and then the success will descend from Allah, when Allah decides - after a period when 
Allah (swt) knows that the people have really freed themselves from their own vain desires and 
truly devoted themselves to Him, and thereby conquered the pressures of jahilliya. Only at that 
moment in time do they really become Faithful to the Belief in this Religion. Only then will Allah 
give them the power, if this was His decision. It follows that from this power they would be able 
to establish their state which will be backed by the system with authority and power. Then they 
will carry on as before, having a suitable understanding (fiqh) whereby they derive the fixed 
fundamentals and the flexible laws. In this way they can establish the society on the Islamic basis. 
This is the only right way to step forward – these are the steps of the contemporary and serious 
Islamic method. 

A warning about the wishful thinking that originates from impatience 
and the unconscious desire to guide people 
Qutub says: 
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“Some sincere people who do not understand the real character of our Religion are in a hurry. 
They have not understood that this is the way prescribed by the All-Knowing and All-Wise 
Allah. They say that if people are taught Islam's fundamentals and the Islamic laws, then the 
way for inviting them to Islam will become easy and people will automatically become 
sympathetic to Islam.” 

Just as a note, the foundations of the laws are not the same as the laws themselves. The 
foundations are justice, security, confidence, cooperation etc. but the laws are the details to 
establish these fundamentals in actual life. 

Qutub continues: 

“This is their wishful thinking, due to their impatience. This is akin to the idea which could 
have been presented to the Messenger himself- peace be on him -and which we have described 
in earlier pages; that is, that if the Messenger-peace be on him - had started his call with 
nationalism, or economic revolution, or a reformist movement, his way would have become 
easier. 

It is essential that hearts be exclusively devoted to Allah alone, accepting His law with full 
submission and rejecting all other laws - from the very beginning, even before the details are 
shown to attract them.” 

Their wishful thinking originates from impatience and the desire to get quick results and success 
during their own lives. They are truly devoted to this. This wishful thinking is motivated by their 
strong desire that people become rightly guided. So they want to hurry the steps of the people 
and mistakenly short cut the road. This wrong thinking and approach places the weak, newly-
born Islamic group in such a difficult position, as if it is launching with the power of a well 
established movement. This is a very difficult task - to jump with this sunken society, suddenly 
to the summit of Islam. They will not respond and they will not be able, so the result will be a 
failure. This is what happens to the present movements. They all feel that the road is very long 
and the fruits do not show quickly enough and the people just do not change. Why? This is 
because they are always circling in a vicious circle and then after a while, they find themselves at 
square one once again. Thus they become unhappy and keep repeating the cycle. Frustrated, they 
contrive new ways and establish new methods and start changing in the hope that this change 
may help, but they discover once again that they ended up at the same miserable, failure. They 
will never reach the desired result except with the right method of Allah (swt). As long as they 
continue deviating from the method of Allah (swt) they will continue circling like the donkey 
who circles in the mills - not knowing why they circle and not knowing why they do not succeed. 
They will continue being stuck, one right after the other, and they will not wake up. They will 
continue being advised with different methods, but they will stay the same and not benefit from 
the teaching. Whether you consider those who hurry for Jihad and jump the stages, trying to find 
shortcuts in the correct method of Allah (swt), or those who call for Islam through the jahili 
parliaments, governments and councils, or those who start with the details of the system or those 
who call for isolation and personal worship - all these people take the wrong way and will never 
reach the proper result. 

Thus, starting with the Belief becomes a fact imposed and required by this Religion and our 
worship of Allah. This is for the true benefit of the people who are called to Islam. This is the 
method of establishing this Religion. This is what it requires and imposes: to be firmly established 
and successful, the call to this Religion should start with the core Belief and nothing else. Thus, 
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this is the true method of Allah (swt), and taking the proper starting point demonstrates the true 
desire and devotion for Allah. The Islamic advocates, who truly love and are devoted to Allah, in 
fact desire to get everything, small and big, from Allah and not from their own internal desires – 
they are not driven by internal feelings of defeat. 

Qutub says: 

“It is essential that hearts be exclusively devoted to Allah alone, accepting His law with full 
submission and rejecting all other laws - from the very beginning, even before the details are 
shown to attract them.” 

The whole issue is that one should not be looking for success in this worldly life, but rather 
applying what Allah wants from His creation of mankind. This is none other than worshiping 
Allah exclusively, and establishment of the Shariah is only one facet of pure worship of Allah that 
people should be keen to establish. Without this beginning, advancement of the Islamic mission 
will never occur. 

Qutub continues: 

“The love of the Divine Law, al-Shariah, should be a consequence of pure submission to Allah 
and of freedom from servitude to anyone else, and not because it is superior to other systems 
in such and such details. 

No doubt the Shariah is best since it comes from Allah; the laws of His creatures can hardly 
be compared to the laws given by the Creator. But this point is not the basis of the Islamic call. 
The basis of the Message is that one should accept the Shariah without any question and reject 
all other laws in any shape or form. This is Islam. There is no other meaning of Islam. One 
who is attracted to this basic meaning of Islam has already resolved this problem; he will not 
require any persuasion through showing its beauty and superiority. This is one of the realities 
of the Faith.” 

How did the Makkan Quran approach the issue of Belief and 
Faith? 
In the previous chapter we talked about the phenomenon of the Makkan Quran and how it had 
initially established the fundamental Beliefs in thirteen years. In this period, there was an 
insistence on the fundamental Beliefs without progressing to anything else. 

Then we talked about how the Quran managed to deal with the fundamental Beliefs without 
going into the details of the system that it is based on, and it did not go into details of any of the 
laws. 

There is no doubt that there are a lot of issues that we have not talked about, and we hope that 
we will deal with these in the up-coming chapters in a more detailed and direct way. Although 
Qutub has pointed to these issues, I had to pass quickly over them, but only to focus on them in 
the upcoming chapters insha’Allah. 

The text now talks about a subject that has a great deal to do with the method of calling to Allah 
(swt). It focuses on the way and importance of education and realistically dealing with the verses 
and facts of the Quran and a lot of other details of the Islamic call such as the importance of being 
able to tie everything back to the fundamentals of Islam, and how to convey the Message and 
what are the elements that we are calling for, and how we can translate the theory into action. 
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The issues looked into are: what is meant by theory and the definition of translation of theory 
into action, and the relation of education and growth with the fundamental Beliefs and growth 
of the movement and organization while going through a live struggle. 

All of these subjects were introduced in the last section of this chapter, The Unique Quranic 
Method. We ask Allah (swt) to provide us success in clearly explaining most of the points. 

The Quran did not present the issue of Belief and Faith in the form of 
a theory or a theology 
Qutub says: 

“Next, we ought to discuss how the Quran solved the problem of Belief and Faith during the 
thirteen years of Makkan life. The Quran did not present this in the form of a theory or a 
theology, nor did it present it in the style which is common to our scholastic writings on the 
subject of the Oneness of Allah.” 

There is no doubt that Qutub’s book “The Islamic Concept and its Characteristics” will help us 
understand these subjects when we deal directly with the verses of the Quran and its relation 
with reality and strive as the first Muslim group strove, equipped with these verses. 

Qutub says here that the Makkan Quran dealt with the matter of Belief, and it did not present it 
as a theory nor a theology. We know the definition of the word theory – it is about the principles 
and facts of Belief in isolation from reality. The word theology here reminds us of Christian 
theology which is characterized by going round and around subjects that do not have any real 
basis in reality and talking about issues that are hard to be convinced about. This is why the logic 
of theology is basically complete blind acceptance even if it contradicts with basics of the mind 
and reality. Thus the theology of the Christian church is based on a false basis and it is impossible 
to be applied and understood and impossible to find interrelations between its elements like 
considering Jesus (Isa) (peace be on him) the son of Allah – and Allah is far above this. Also the 
nature of Jesus - among themselves they have argued severely about these issues. All this is 
falsehood. Even they themselves cannot clearly explain these subjects. 

The Quranic presentation is definitely not a theological presentation in the Christian sense, and 
it can never be. 

The Quran presented the matter of Belief neither in a scholastic nor academic manner, nor in the 
form that the Islamic scholars have been tricked into – the style of Greek logicians. 

Some Muslim scholars have tried to face the false philosophies, fearing the effects of these 
philosophies on the culture of Islamic life. Unfortunately in the process, they ended up using the 
same methods and thought patterns as these false philosophies to come up with what has been 
called “the science of the Oneness of Allah and science of expression” – and there is not much 
difference between this and the false philosophies. 

There is no doubt that this was a huge mistake. They have fallen into this trap due to the great 
urge to counter the Greek philosophies. They veered into a path that has taken them away from 
the taste and spirit of Quran which has its own way of presenting this Religion. No doubt this 
Religion can only be presented in the Quranic form, the form that Allah has chosen. There is no 
doubt that when Muslims have gone the route of Greek logicians they have been separated from 
truly experiencing the nature of the Quran. 
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Qutub says: 

“The Quran always appeals to human nature and draws our attention to the signs of Allah 
which are within man's soul itself and are all around him.” 

The logic of the Quran is very clear. Whoever reads and lives with the Quran finds that it deals 
with the simple and existing reality and it talks about real human characteristics. It speaks about 
the existence of clear natural phenomena that all of mankind can experience – from the most 
knowledgeable to the uneducated; both the young and old. The Quran utilizes the evidences in 
clear and apparent reality that are both compatible and touch the innate human nature. These 
evidences lead to the Truth of the Divinity of Allah (the Supremacy, Lordship, Authority, 
Sovereignty and Oneness of Allah (swt)) - its position, its effects and its preeminent role in 
existence and the consequences on the life of Allah’s creation. 

The Quranic logic speaks to the innate human nature directly, dealing with it and its 
surroundings without any complications and without using mind warping phrases that no one 
could deal with accept a few. 

The Quran is the book of this Religion. Because this Religion has been revealed to all of mankind 
and it is the last Message, it had to be a simple, straightforward book, and thus the method of the 
Quran and the logic of Quran are based on simplicity and clarity, based on dealing with existing 
reality. Above all of this, the words of Allah have a special spirit and light, dealing with the 
human soul in a very special way, leading to awakening of hearts and minds, giving them deep 
certainty and confidence. 

In contrast, when we deal with theology, philosophy, “the science of the Oneness of Allah and 
science of expression”, we find ourselves living in isolation from reality. We find ourselves in 
whirlpools of complicated thoughts and ideas which are never logical most of the time. We also 
find ourselves trying to deal with this with only our minds, jumping from one complicated case 
to even more complicated cases and more dangerous. When one is done reading these works, he 
finds out that he has been tangled in false conflicting definitions and concepts that do not lead to 
anything, and give nothing convincing and no confidence. You give up because you did not 
understand these matters and you are tired. Sometimes some logical argument grabs your 
attention and deepens in your mind, but it ends up confusing you and makes you surrender. 

This method has never been used by the Quran, except in very short and quick words to deal 
with a simple way. Take for example: 

]٣٥: الطور﴾ [ اْلَخالُِقونَ  ُهمُ  ا�مْ  َشْيءٍ  َغْيرِ  ِمنْ  ُخِلُقوا ا�مْ ﴿   

“Were they created by nothing? Or were they themselves the creators?” (Surah At-Tur 52:35) 

This is a concept that philosophy has dealt with in complex and convoluted ways – but the Quran 
points to it quickly. With this straightforward question, it leads to the correct answer and does 
not require much mind work, leading to the obvious conclusion that one has not created oneself. 
So we are in fact creations and this is of course logical, and it is presented in a simple and clear 
fashion, appealing to innate human nature. 

Qutub then says: 

“The Quran always appeals to human nature and draws our attention to the signs of Allah 
which are within man's soul itself and are all around him. It liberates human nature from 
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superstitions, polishes man's native intelligence to the utmost degree, and opens up windows 
to the world and makes man appreciate the intricate processes of Allah's nature.” 

In short, this is the way of the Quran: addressing innate human nature, removing all the 
corruption that can be piled up on human nature, and thoughts, preventing it from receiving the 
simple and clear Truths. 

The Quran was fighting a real live battle, armed with the Belief, to 
change the human reality 
Qutub continues: 

“This is a general aspect. A particular aspect is that the Quran, on the basis of this Belief, 
started a struggle in actual life against false ideas and traditions under which human nature 
had become helpless. To confront these special circumstances, it would not have been 
desirable to present Islam in the form of a theory. It took the form of a direct confrontation, 
with a determination to rend the curtains which had fallen on the hearts and minds of people 
and to break into pieces all those walls which were standing between man and the Truth. 
Similarly, intellectual argumentation, based on verbal logic which was the hallmark of the 
scholastic theology of later times, was not a proper style for it. The Quran was struggling 
against the entire human environment as it existed. It was addressing itself to the whole of 
humanity which was drowning under the vast ocean of corruption. The style of theology 
would have been useless for it because, although Islamic Belief is an ideology, its main 
program is in the practical sphere of life; it does not remain circumscribed in theoretical 
discussions and the speculations of theology.” 

This matter, I consider, is one of the most important matters which we must take into 
consideration and look how Qutub excelled in expressing this, and brought it to our attention in 
a wonderful manner. Islam came with an Belief, a core firm Belief, to change the human reality. 
It came with a mandate to change the fundamentals and to change the starting point by which 
human life begins on this earth. This fundamental base is that the human is a slave to Allah (swt) 
and that Allah (swt) is the Sovereign that dominates over all of this existence, and also that there 
is a relationship of dependence and servitude that is obliged on the whole universe. This Belief is 
simple. Despite its simplicity and obvious nature however, it has always been pitted against a 
contrived reality that was constructed on a different concept all together. This different and 
corrupted concept was the belief in a sovereign other than Allah (swt) and that there were other 
deities, worthy of having authority and being obeyed together with Allah. Directly resulting from 
this corruption and diversion from the Truth, were systems, ethics, values, habits, cultures and 
laws. All of these were based on these corrupt ideas, and this was the reality of the people at the 
time. The main issue was not that they were merely associating in their minds and hearts other 
deities with Allah (swt), but the issue was much, much bigger than this – namely this association 
and these ideas were establishing in their lives behaviors, systems, ethics, and laws based on these 
corrupt beliefs and ideas. Thus, in order to change this human reality and this human society to 
the right way and pull it once again onto the straight path, you cannot just address the mind only, 
being content with an intellectual discussion - rather you have to deal with the whole human 
entity and reality in order to change everything so that it is in line with this new base.  

This is why the Quran was fighting a real live battle, armed with the Belief. This live battle is 
represented in the human soul, moving it, shaping its feelings and giving it values, legislation 
and a code for its life. 
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The Quran was not dealing with theoretical determinants but was dealing with live souls that 
could only understand this Belief when they entered into a real and live struggle.  

The Belief, or the fundamental firm Beliefs, have its consequences in the Muslim society - in the 
souls of the people that enter this Religion. Muslims are not part of a philosophical school and 
they are not a part of one of those colleges that deals with social sciences; rather they enter the 
battle of real life equipped with this Belief. At every step, the Muslim has to make choices and 
determine the appropriate behavior, and he has to base this on the Belief. Thus this issue was 
never at any point just a theoretical Belief that was separate from life. Many man-made theories 
talk about concepts, but these do not change the reality of life in any significant way. 

Qutub says: 

“The Quran on the one hand constructs Faith in the hearts of the Muslim community and on 
the other attacks the surrounding jahilliya through this community, while struggling to 
remove all the jahili influences which are found in the ideas, practices and morals of the 
Muslim community. The construction of Islamic Belief occurred under these stormy 
conditions, and not in the form of a theology or theory or scholastic argument.” 

The Belief was represented in an active, organic and vital movement, 
whose growth has gone hand in hand with its Belief 
So how was the Quran and this Belief represented? – It was not through philosophy, theology 
theory, scholastic arguments, or the “sciences of expression” – it was represented in what Qutub 
says next: 

“It was rather as an active, organic and vital movement, the concrete representation of which 
was the Muslim community. The growth of the Muslim community, including its ideas, 
morals, education and training, was due to its Belief. The evolution of this movement was 
wholly the practical manifestation of the evolution of its Beliefs, and this is the true method 
of Islam which reflects its nature and its spirit.” 

We have felt and perceived this issue as we have lived with this concept for many years. We have 
understood through dealing with this Belief, that it is not a theoretical Belief, and it is not just a 
collection of ideas in our minds that do not affect our personal reality or our dealings with 
jahilliya. So the reality is that from the very point that the human accepts this Belief and testifies: 
“la ilaha illa Allah - there is no deity but Allah,” and separates himself from this society based on 
the Belief, he finds himself forced to change, and to be in line with his Belief. Thus he finds himself 
a stranger in this society. He always finds himself in a state of choosing, separation, and 
differentiation. With every step, he needs a jurisprudence, a realization and awareness in order 
to guide him how to deal with this jahilliya – a jahilliya that he was a part of just until yesterday, 
dealing and living with its values and concepts. But all of a sudden, after he realizes this Religion 
and believes in it, he needs to change in an enormous way, in order to be in line with this new 
Belief. He needs to pull himself out of this jahili reality and existence. 

Even though we may initially learn the theory of the Belief we would find that we quickly refer 
back to it in every situation, asking rulings from this Belief. We shape our lives in accordance 
with this Belief when we deal with ourselves, when we deal with others, at work, forming 
corporations with the values that guide us. The Islamic Belief never bends, and should not, and 
would never accept that it should stay just in the mind, without forming the whole human entity 
in its thoughts, feelings, movement, talk, ideas and dealing with the people. 
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There is no doubt that the details of this enormous battle are numerous, and the most significant 
part pertains to the human soul. It might be that the least significant aspect might be what goes 
around us and we deal with this readily. The biggest battle and the most significant one is the 
one that happens inside us, when we deal with the sediments of the past, the sediments of jahilliya 
that are deep inside us: the values, or the feelings, desires, lusts, instincts, concepts, relationships, 
the loves and the hates. All of these issues represent the huge battle that is ongoing within us. 
These elements are many and the human being is required to clear himself and change all these 
elements so that he is in line with the fundamental concept of “there is no deity except Allah.” 
We might succeed with our external dealings with the jahili society, and indeed we might go 
above it very quickly. We might separate consciously from them in a simple and easy way, but 
what remains and what we continue to suffer from is the battle within ourselves. Our souls are 
still rigid, or at least we suffer greatly when we try to purify ourselves to the Islamic standard, 
and to the Islamic model that this Belief wants. We still suffer within ourselves, and everyday we 
discover that there was a new layer of filth within ourselves that was hidden, and all of a sudden 
through events, we discover impurities within our souls, and we discover that the jahilliya is still 
sitting, lurking inside of us, in one way or another. Indeed, the true battle is an internal battle – a 
battle with the elements of the human soul, and we might talk about some examples of this when 
we talk about the details. 

Qutub continues: 

“The bearers of the Islamic Message should keep in mind this dynamic method of Islam which 
we have described above. They ought to know that the stage of the construction of Belief, 
which spread over the long period of Makkan life in this fashion, was not separate from the 
stage of practical organization, under which an Islamic community came into existence. It was 
not a stage of teaching and learning 'the theory!’ It was a single stage in which, at the same 
time, the seed of Faith was implanted and a community was organized, giving a practical 
structure to the Islamic teachings. Hence in the future, whenever there are attempts at the 
revival of Islam, this comprehensive method should be adopted.” 

This is an important issue. Some among us sometimes suggest that we talk a lot about theory and 
that we have had enough from talking about theory. If this indicates anything, it indicates that 
we have dealt with this issue in the wrong way, because as Qutub said here, the stage of building 
the Belief that lasted a long time in Makkah was not separate from the stage of practical formation. 
This means that ever since the Muslims received any Revelation - from the very first instance that 
the Messenger of Allah (sas) was informed and his invitation started, the Muslim group was 
raised. It was raised with every word that came down. It was raised through the battle that it was 
suffering, whether in the secret period, when it was hiding its Beliefs, hiding in its prayers, hiding 
from the heads of Quraish and its tyrants, or in the period when the invitation was out in the 
open, when the Muslims started to be tortured and persecuted. Thus the battle was never a 
theoretical battle, and dealing with it was not theoretical, but rather what was happening was 
that the theory was forming in the human consciousness and shaping the human behavior.  

When we take a look back at ourselves, no doubt that we find that our awareness of the theory 
was not an awareness away from reality. We were not studying it in a desert away from reality. 
Rather, we were taking in this Truth and we were elements of this society. We faced a lot of 
obstacles, inside the family, work, streets, governments, under all conditions and even within 
ourselves - we had to establish ourselves in a new way to be compatible with this Belief. 
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The issue then is that this is not a theory only, but it is a theory that guides behavior and forms 
our personalities. Thus there is a parallel and a connection between the stage of taking in theory 
and actually dealing and applying to the practical reality, whether in our souls, or within the 
moving structure and system of the Muslim society. Thus we should not think or imagine that 
the stage of taking in the theory is just a theoretical stage, or a talking stage, or a thinking stage 
only, but actually it is a practical stage that is forming reality.  

But if the opposite occurs - if we take it as a theory only, and we do not arrange according to any 
of its requirements, either in forming ourselves or our organization and movement or our 
dealings with the general society, or in the way of our communication, then this situation would 
be what Qutub characterized as “such a mistake, what a mistake! Such a danger, what a danger!” 

It is very important to understand there is no such thing as a “theory stage” in the life of the 
Muslim group. The Truth is that from the moment that the person knows the Truth and he is 
convinced, or when he decides to join with the Truth, he begins on the road of practice. He works 
with the theory and also works with the ongoing movement. So in the Islamic movement, there 
was never a theory stage, or an intellectual stage of ideas, rather, as Qutub says: 

“…the stage of the construction of Belief…was not separate from the stage of practical 
organization, under which an Islamic community came into existence.”  

If we truly understand this point, it should help us with two things: first it helps us to convert 
and apply the theory continuously to our affairs and feelings, and second it prevents us from 
imagining, even if the stage prolongs, that this stage becomes a theoretical stage, because it is 
always a stage of practical application, feeding the development of the human being continuously 
and guiding him. 

What some of the people imagine is that there is a phase of receiving only the theory. This way 
of thinking is wrong. This has never happened in the nature of the Islamic Belief which demands 
change in feelings as well as in the self. It also demands a continuous effort to react and work 
with new facts from the very first moment. So there is no break in the Islamic thought and no 
intermission between receiving the Truth and working with the Truth. This is because working 
and reacting, engaging, and sympathizing with the Truth is in the inherent nature of the Belief. 

When one deals with Allah (swt), this is very different than from dealing with any human 
thought. In jahilliya, a person living with man-made methods and Belief systems can live a 
completely separate internal and external reality, where his convictions may not even be 
compatible with his actions. However, the situation is completely different with Allah (swt). If a 
person truly knows Allah (swt) and he reacts and is affected by this fact that he believes in, he 
will find himself obliged to change in accordance with this fact. On the other hand, when dealing 
with man-made methods, there can be a complete separation between the theoretical conviction 
of a person and the actual reality of his behavior. Moreover, most of man-made methods do not 
require radical changes in behavior and in life, and even if some change and compliance is 
required, it is never like the way the human deals with Allah (swt).  

The Quran up-brings and nurtures the Islamic group with Faith and 
Belief gradually and with firmness 
Qutub continues: 
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“Thus the stage of constructing the Faith should be long, and it should be gradual. Every step 
should be taken with firmness.” 

This is an important issue, because many people feel restless due to this long period. They feel 
that we live in a stage of just talk, and this is too long and at the end they leave this way. 

In fact this feeling is an indication that these people never really interacted with the Truth that 
they received, because if they had interacted with this Truth and internalized it, then they would 
have been so busy changing themselves, and the life surrounding them. If they had been busy 
with this struggle, they would have never had this impatient sensation, that they live in a stage 
of just talk, or a stage of just theoretical musings. 

In fact the true Believer, when he receives the Truth of Faith and interacts with it and understands 
it, he finds that he has no free time, no time without doing anything. He is continuously busy, 
either with the mission of conveying the Message, or the battle that he is putting up against 
jahilliya, as well as the battle in which he struggles with himself, and indeed this last one actually 
takes the largest area in his life. 

Anyone who truly lives with these facts, in a serious fashion, will not find free time, will not feel 
a void, and will not feel bored, or even upset. On the contrary, he hopes that the period of 
struggling with his inner life and the internal battle is prolonged, until he feels that he has done 
his duty, truly devoting himself, finding himself more stable, and more mature, ready when the 
battle of confrontation with jahilliya comes. Thus he would not rush this stage, because he likes 
to face jahilliya in its material battle when he has gained more knowledge and he finds himself 
completely in line with the Truth that he believes in. The one who feels this sense of urgency, or 
boredom or tiredness, it is an indication that he has not been really living a life with the main 
issue. Rather he wants a path or method which is different from the correct method that was 
revealed to the Messenger of Allah (sas). 

Qutub says: 

“This stage should not be spent in teaching the theory of Beliefs but in translating the Belief 
into a living reality.” 

This is what we mean by up-bringing, nurture and discipline (tarbiyah). There is no doubt that 
in order to turn an idea and Belief into behavior, and to translate theory into a stage of practical 
application, this needs a lot of work and huge effort from the Islamic group, both from the 
leadership and members. Everyone will find themselves to be very busy, preoccupied with 
disciplining themselves and monitoring this discipline. They will find that the more deep they go 
into disciplining, they will continually discover new fields that they need to work on and they 
will need to formulate themselves a new in accordance.  

The human self can be considered as layers and just when you thought that you are complete in 
your devotion to Allah, you will find that there is yet a new layer which still has not been explored 
and given nurture and discipline, and it needs a new devoted effort. That is how the human being 
is; the higher he goes in the ascension toward complete devotion to Allah (swt), he will always 
find that there are higher degrees, and that he still feels that he has not become that pure servant 
who gives Allah (swt) the right that He should have. Thus he needs further treatment within 
himself to move up higher degrees, thus there is a never-ending staircase of ascension to Allah 
(swt). Also, the promptings of the soul never end, and the discovery of new areas in the self that 
need new treatment and discipline likewise never end. Therefore, the Muslim does not find 
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himself at any moment unoccupied, ever since he has realized the Truth until he meets Allah 
(swt) - he does not find himself unoccupied at all - he is busy either with disciplining himself or 
disciplining and raising people around him, such as his kids, wife, or others who have been 
invited to Islam. Therefore, there must be representation of this Truth in real life in order to have 
a true testimonial in front of the people. The Muslim always finds that he is charged with very 
large duties that need time and effort, and he cannot cease at all until he dies. 

Therefore it requires as Qutub says: 

“This stage should not be spent in teaching the theory of Beliefs but in translating the Belief 
into a living reality. First it should be implanted in the hearts of men; it should materialize in 
a dynamic social system whose internal and external growth reflects the evolution of the 
Belief. It ought to be a dynamic movement which challenges jahilliya both in theory and in 
practice, so that it becomes a living Faith which grows while struggling against the 
surrounding forces.”  

It is clear that Qutub was very interested in this issue, because it is one of the problems that you 
notice very clearly when dealing with other Islamic groups. There is no doubt here that Qutub 
was painfully aware of this problem in the Muslim brotherhood. When you live with the reality 
of the Muslim brotherhood you will feel that there is no match between the slogans and the reality 
in practice. There is no seriousness in elevating the reality to the level of theory. Thus the idea 
and Belief is isolated to a large extent far away from realistic application. What could have 
contributed to this is that they have crossed over the stages of the method quickly, so they got to 
the final lines before they had the chance to fully discipline and equip themselves during the 
initial stages. Therefore, this schizophrenia and contradiction are very clear between the huge 
slogans and the everyday practice of the Muslims of the Muslim brotherhood. Therefore, you find 
Qutub was very careful to clarify this point: the point of how to translate Beliefs into reality and 
how to build slowly and completely, on foundations that had depth and firmness. Firmness here 
means to be aware of every step you move with, so the movement does not proceed thoughtlessly 
or randomly. It should not move in a direction which is not based on the jurisprudence of the 
Belief, and the jurisprudence of reality, and of the movement which meets the needs of Faith at 
that particular stage of its construction. Therefore firmness is very important because random 
movements may bring the group from one stage to another before the group is prepared, or even 
not ready to accept. Firmness here means that the essential issue should first be installed and we 
should be very firm with every tiny step, either small or large. We have to be firm even if the 
movement is thought to be doing well, because the transition must be synchronized with the 
internal growth of Faith. Therefore if there was no growth which is synchronized with the 
initiation of the new stage, it is likely that the orders of Allah (swt) will not be practiced, or will 
not appear in reality. One may even find himself obliged to change and corrupt his Belief in order 
to adapt to a new stage that he has slipped into due to hastiness or ignorance of reality. Therefore, 
the building of Faith must coincide with actions and the Belief must deepen its roots in the heart 
during the initial stage. Those who move from the initial stage of internal (emotional) separation 
(from jahilliya) to open and practical separation, before the Belief has played its long role in 
nurturing, up-bringing and disciplining the soul, they often fail in the confrontation process. 

Therefore, we have to be firm and deep when dealing with Faith, deepening its roots and 
translating it into the real world, and ensure this translation in the practice of the whole group. 
This is why Qutub says here: 
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“This stage should not be spent in teaching the theory of Beliefs but in translating the Belief 
into a living reality. First it should be implanted in the hearts of men who have adopted this 
Belief.”  

“Adoption” here must be adoption in all fields - it should not be outwardly only, like in our 
relations with the community only, and likewise, it should not be adoption in our internal 
relations only. Therefore it is adoption in dealing with all the requirements of Belief. This 
adoption must convert the human being inside out into becoming a devout, pious human being 
– a person who takes himself into account for every word, feeling and action. He should not be 
two-faced, where his internal and external life are different, contradicting himself, and also he 
should not be insincere, engaging in actions as if he is internally consistent with the requirements 
of this Belief, all the while the reality is not consistent with this. This is very important, because a 
person who is not as such in reality is characterized by one of the aspects of hypocrisy which 
should not be manifested in any Muslim. Every one of us must avoid engaging in any action 
consciously against any of the requirements of this Religion, either in his relationship with 
himself, his prayer, his remembrance of Allah (swt), in his fasting, in his sense of Allah (swt), in 
his gaze, his hearing (such as eavesdropping). He must avoid behaving with any of the wicked 
values of jahilliya (for example despising the poor, ignoring the poor or ordinary people, and on 
the contrary respecting the arrogant and rich people). Thus doing any of this is considered a 
violation of the upright human conscience because it is not in accordance to Islam. 

I would say that we all fall into error by having a wide gap between our behavior and feelings 
and the consequences of Belief, either in our private or open lives. Therefore the process of 
complete adoption is the most important issue in human existence, because it is a continuous 
attempt in every moment to reform the person in accordance to the issue in which he believes. A 
man who does not re-adjust at home, does not treat his sons equally, who is over-reacting with 
his wife, mistreating her, depriving her of her rights, despising her family – he is indeed defective 
in his Faith, as all of this is included as being at the heart of Faith. 

The person who does not put into his consideration (that his behavior fits with his Faith to please 
Allah) when dealing with the work-place in which he operates, and with the people there – the 
one who does not know how to set the exact boundaries when dealing with women in areas 
where there is mixing at work – all of this means that he did not understand yet, and he has not 
ratified yet, and therefore has not adopted the Faith which should form the details of his behavior. 

For example, if I am a manager in an organization and I have a secretary, how do I deal with her? 
If I am not fully aware, I might slip into what other managers in organizations slip into. 

When I am a doctor, and I have female colleagues at work, or nurses, how do I put the barriers 
between myself and them, so she can feel that I am a different person compared to all of the other 
people she deals with in jahilliya: I am not like any doctor, nor like any business man, or engineer 
– I am a person who represents a new model – a new model that she has never met before. So she 
would never fall into temptations, and you would never slip into what others fall into. 

I have to gauge my language, my smile, my gaze, even my voice tone which in itself can seduce 
a woman, leading her to have desires for a man. One who can not understand this – this means 
that he has not yet understood Islam, and he has not understood the issue of “there is no deity 
except Allah.” The issue of “there is no deity except Allah” means that I form my whole life based 
on this testimony. Reiterating the Quranic expression, one should “take on the hue of Allah and 
who’s hue is better is than Allah’s.” Thus the dress that has not absorbed its colors and these 
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colors do not adhere with the fabric, then, this can not be considered proper coloring. Thus one 
needs to live this meaning precisely and live with this awareness at every moment, in every 
breath he takes and every movement and every glance, every turn, and every word he utters. 
Now, who from us really lives this meaning precisely? This is a very important subject, and we 
need to understand that this issue is not an easy issue, and it is an issue that will determine if we 
enter jannah, for eternity, and to be the neighbors of Allah (swt), so naturally, it has to have a high 
price and some challenge. The issue is not just a matter of acknowledging the Belief or attendance 
of some meetings, or just a pledge of allegiance, and thus everything is fulfilled – or just some 
obligatory worship rituals and thus everything is fulfilled – the issue is much more significant 
than this. Allah (swt) wants you to be a pure worshiper for Him: 

ينَ  َلهُ  ُمْخِلِصينَ  الل�هَ  لَِيْعبُُدوا إِ��� ا�ِمُروا َوَما﴿  َ��ةَ  َويُِقيُموا ُحَنَفاءَ  الد� َكاةَ  َويُْؤتُوا الص� ]٥: البينة﴾ [ اْلَقي�َمةِ  ِدينُ  لِكَ َوذَ ۚ◌  الز�  

“And they were commanded not, but that they should worship Allah, and worship none but 
Him Alone, and perform As-Salat and give Zakat, and that is the right Religion.”  

(Surah Al-Bayyinah 98:5) 

We should carefully understand this issue, so that we can properly live by this Belief. Thus if we 
really understand this issue, we should not feel ourselves free at any moment, or feel bored at 
any time, or have any moment that we lapse in attention. We have to be in complete 
consciousness, and attention at every moment. 

When Qutub says here “… planted in the hearts,” we understand that this issue is an issue of the 
heart, and not of superficial appearances. It is not the issue of appearing in front of me as if you 
are an excellent person - no - it is a matter of the heart that only Allah can see – so you are truly 
dealing with Allah - directly - every small and big issue. This is the part that I believe that we 
really need to understand and we should always be checking ourselves - not merely every night, 
but every hour. I should not wait for twenty four hours until my sins and mistakes have been 
piled up. I need to examine myself at every moment to see what I have just done in the previous 
moment – that is, if I truly want Allah and I am truly respecting Allah – Allah (swt) Who is the 
only Truth, the Great, the Honored. This requires from us, that we are in the utmost fear, and 
utmost attention, and love, interest, and caring, and the utmost adoration for Allah (swt) (a 
summary of the meaning of having taqwa). I must be assured that my previous moment was in 
complete worship to Allah (swt), so I need to review myself every moment I can, and if not every 
moment – every half hour, or hour. But if it happens that I just live in inattention and not judging 
myself for long periods of time, this means that Satan has dragged me away from safety, and has 
pushed me into mistakes. Take the hadeeth for example: “he who moves around a trap is about 
to fall in it…” So the issue is very big – it is dealing with the heart, and it is not a matter of 
superficial appearances or speech, or just some dealings, but as Qutub says: 

“it should be implanted in the hearts of men; it should materialize in a dynamic social system 
…” 

So it has to be this kind of detailed structure, organizing everyone, and their social 
responsibilities, putting every solider in his place, every leader in his place, and every duty in its 
place. Everything works precisely and is accounted for, because it is a matter of worshiping Allah 
(swt). Just as Allah does not accept that you go for prostration in prayer before the bowing 
(bowing is required before the prostration in the ritual prayer), Allah does not accept that you 
would delay your group work, placing it behind your personal work, and your group’s duties 
behind your personal duties. Just as Allah (swt) does not accept that you leave the prayer until it 
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is fulfilled, and so He does not allow you to leave your duty to the group until it is fulfilled – both 
are worship to Allah (swt). Thus the movement should be precise, organized, based on the latest 
organizational techniques, so it gives a perfect human model in aspects of work, organization, 
movement, dealings, proclamation, structure, culture, knowledge – all these aspects should be 
based on the best form possible. This is why in their life, the Muslim group has to be at the highest 
level of mental acuity, organization, and scientific method. 

The Muslim group should not be behind or delayed in any aspect of the surrounding human 
situation. It has to be on top of it as much as it could – by this we understand the meaning of 
transformation of a theory to actual manners and in a movement in the right direction. 

Qutub continues: 

“… it should materialize in a dynamic social system whose internal and external growth 
reflects the growth in Belief. It ought to be a dynamic movement which challenges jahilliya.” 

So the firm Belief is not just a combination of some words and feelings. Belief should be 
manifested and applied in many things: how do we see Allah and how do we feel about Allah? 
How do we fear Allah, honor Allah and how do we deal with Allah (swt)? If the movement does 
not represent your Belief and your relationship with Allah, then you have not fully fulfilled your 
duties, and you are behind to the extent that you have not properly fulfilled this application. 

Qutub continues: 

“It is an error and what an error! - to think that Islam can evolve in the form of an abstract 
theory limited to intellectual learning and cultural knowledge. Beware of this danger, 
beware!” 

Today I was at Juma prayer and the speaker was a professor and doctor in the university, and he 
understands the issue, but what he preaches to the people is actually opposite of what he knows. 
From the very first moment he addresses them as “O followers of the Messenger of Allah!” and 
he tells them that our nation is passing through crises, and that it will wake up again, as long as 
we are followers of the Messenger of Allah (sas). Thus, according to him, this is a temporary crisis 
and the matter is very easy. Then the man talks about how we are losing our Islamic identity and 
says that there are two things that should be applied: it is to hold to Islam and to the Shariah 
(laws)” – and his words end here, as if Islam and Shariah are two separate things and we can be 
Muslims while not holding on to the Shariah. The Shariah then becomes something 
complementary and so from this we get the impression that Islam is not Shariah and Shariah is 
not Islam. Thus I felt that this man, despite his understanding, has not entered through the proper 
entrance and has not started correctly. He has not judged the reality properly, so everything has 
become corrupted – Why? The reason is that the theory is somewhere, and the reality and 
application is somewhere else. What is the reality of these people that you are addressing? You 
are addressing these people as the followers of the Messenger of Allah and then you are telling 
them to wake up – and then you tell them that we should teach the world a lesson on so and so 
and the world should see from us so and so. So who are these people standing in front of you? In 
fact, they are required first to know Islam and be educated by Islam, and they should know that 
they are outside Islam, and need to enter it – this is needed before telling them “represent Islam 
and be a model!” and before telling them “be ambassadors” - how could they be ambassadors? 
By default, whoever listens to this speech will think that he is a Muslim and he can be an 
ambassador to Islam, and the crisis is just temporary. The listener will think that he is – all praise 
due to Allah – that he is in fact from the followers of the Messenger of Allah and from the nation 
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that has responded to the call, just as he had been addressed. These people are not from the 
responding nation, and in fact they are the ones who should be called into Islam. So the speaker 
is giving them perceptions and notions that actually hinder what he wants to accomplish, and the 
reason is due to segregation between theory and reality. The most dangerous thing is that Islam 
becomes a theory and thereby away from reality. 

Why was the revelation of the Quran spread over a prolonged period 
of time? Was this something unique for that time? 
Qutub says: 

“The Quran did not come down at once but took thirteen years to construct and strengthen the 
structure of Faith. Had Allah wanted, He would have revealed the entire Quran at once and 
then left the Companions to learn it for a period of approximately thirteen years so that the 
Believers would master the 'Islamic theory.” 

Thus the issue was not just play, but it was a method that moved with wisdom, and purpose. 
Thus the Quran was revealed at stages and the long time that it took to build the Belief was not 
because it was just being revealed for the first time – because this is not a matter of building a 
theory of Belief – rather, it is a matter of building souls by the Belief, and a movement by this 
Belief. Human souls are the same at all times, all places - so when the call is for Belief, addressed 
to people outside the boundaries of Islam, the method has to be the same as it had been the very 
first time. The reason for the gradual revelation of the Quran was not that the Belief was being 
revealed for the first time, but rather that it was facing a people who were not based on any proper 
Truth. Therefore, any time that Belief or Islam meets people or a nation who are not based on 
proper Truth, then the call has to start from the same starting point. Presenting and establishing 
the Belief should take that long time in order to build souls on this Belief, then afterwards comes 
the Shariah, or the detailed application of Islamic laws. This was not because Islam and Belief or 
the Quran was being revealed for the first time, because if this had been the reason, it could have 
been revealed all at once, and then the Muslims could have been told to study this and to have 
time as they wished. 

Qutub says: 

“But Allah Most High did not choose this method; He wanted something else. He wanted to 
lay the foundations of a community, a movement and a Belief simultaneously” 

This is a very important and significant issue. The extent that any group succeeds in applying 
this issue, is an indication how much they are going on the right path. So if there is any 
segregation between the Belief and building the movement, or establishing the Belief is delayed, 
this movement does not become the right one to carry out the mission. The issue is that all of 
these have to move in parallel, together, in conjunction, so they can lead at the end to the building 
of Faith, of the movement, and the group, all at the same time. 

Qutub mentions: 

“[Allah (swt)] wanted the community and the movement to be founded on Belief, while with 
the dynamic progress of the community the Faith also grew.” 

Belief and movement should develop in parallel: as much as the understanding of the Belief 
elevates, this is as much as the movement will elevate. Thus a progressive movement understands 
the Belief better and better than it has before, and as it reaches that new level from the Belief, it 
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also rises to that level in the movement. By this way, the building is always rising. Thus there is 
parallel progress in both ways: between Belief on the one hand and movement and group on the 
other. As the Belief is fed, it grows, and as the group understands and realizes more of this Belief, 
the group grows… this leads to a greater understanding of the Belief, and in turn the Belief 
materializes, giving new dimensions, and reflects a new reality… and so on, until the endpoint is 
reached, where the Belief becomes complete and the movement becomes complete, altogether, all 
at the same time. 

The disastrous consequences if a contradiction occurs between the 
thoughts and Beliefs of an Islamic group and their actual practical 
reality. 
Qutub says: 

“[Allah (swt)] wanted Faith to grow with the progress of the community, while the practical 
life of the community was at the same time a mirror of the Faith.” 

So if the real live practical situation of the group lingered behind that of the Belief, this group 
would be insincere, and joking. This is what we always request and emphasize - that our manners 
and affairs should not lag behind what we say because this would be just pretending, and this 
would be a disaster, if we separated our practical situation from the Truth. This way, we may 
deserve to be dismissed at any time. This is an extremely important issue which we warn about 
ever since the group had started. We say that everyone should reform immediately with the 
requirements of the Belief and to grow with it and also let the Belief grow within him. Thus the 
group will become the representative of the Belief, so that any one seen from us will be known 
for what Belief he has within him, and whoever witnesses his behavior and attitude will know 
that he carries a certain special Belief. Likewise, anyone who reads about the Belief and 
understands the group’s Belief will be able to clearly imagine the character and behavior of the 
members of this group, even before he meets them. He would be able to do this because he would 
expect that if this Belief is applied, it would manifest in a certain way. This is why if he actually 
meets the members of the group and he finds a difference between the Belief which he had read 
about and the actual situation of the group, he would immediately realize that these people are 
not truthful, or ignorant in this Belief. So he would conclude that either they do not know the 
Belief and this is why they did not embrace it; or if they knew it well, he would realize that they 
are not truthful in their claim towards Allah (swt).  

That is why the most greatly feared thing should be the contradiction between our practical 
reality and our way of thinking and understanding; and unfortunately this is present among 
some members of the group. We have been warning about this since a long time - that there is a 
difference between the reality and the theory, whether one looks at the group’s dealings or 
individual dealings. There are many pitfalls and controversies between what people know and 
how they deal with themselves. We find these contradictions in the individual’s behavior, 
whether with himself and his life, or his manners, or in his relations with other people, or in his 
financial dealings. We find controversy between what he knows and how he behaves. If the 
discrepancy between the actual work and the theory increases, it will definitely be decided that 
this group is out of the proper line – and let’s consider what Allah (swt) says: 

إِنْ ﴿  ]٣٨: محمد﴾ [ ا�ْمَثاَلُكمْ  َيُكونُوا َ�� ثُم�  َغْيَرُكمْ  قَْوًما َيْسَتْبِدلْ  َتَتَول�ْوا َو  
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“If ye turn back [from the Path], He will substitute in your stead another people; then they 
would not be like you!” (Surah Muhammad 47:38) 

“They will not be like you!” They will not be like you in laziness, untruthfulness, unseriousness 
in your work, and how you represent the Faith. It is dangerous that Islam is transformed to a nice 
idea or a bright philosophy that the people pretend to embrace, and then discrepancy occurs, 
between the Belief and the behavior and the actual reality, whether it is at the level of the 
individual or the whole group.  

Qutub says: 

“Allah Most High knew that men and societies are not founded overnight, but that it takes as 
much time to construct and develop a Faith as it takes to organize a community, so that as the 
Faith is completed, simultaneously a strong community also comes into existence which is the 
true representation and practical interpretation of the Faith.” 

The maturation of the Faith will not be only by theoretical understanding but also by the feelings 
and the true imagination of the meaning of the Belief in its practical and psychological 
manifestation. The theoretical understanding of the Belief is something and the action and 
reaction by it, psychologically and practically, is something else. Even further, ascending to a 
higher level of the Belief is yet a different thing. One should not say “I am established regarding 
Faith” merely because he memorized some of the sayings of Belief, or theoretical concepts. This 
is not the proper establishment of Belief; rather this is just a theoretical understanding. The true 
establishment of Belief is to change one’s tastes, feelings, desires, and preoccupations, as well as 
one’s goals in life. For the Belief to become the axis of one’s life, completely and with full 
understanding, appreciation and devotion– this indeed needs a long time, and a long life with 
the Quran – a lot of supplications, asking Allah; it needs a life with Allah (swt) at night. It needs 
taking one’s self to account and observing his self at every moment, until he reaches the level of 
being immersed in Belief. Then his Faith that is in his inner self will be compatible with his actual 
situation which will be apparent to his surroundings. 

This is an issue which requires that every individual should live deeply within himself. What 
does he understand from the Belief? The problem is not a philosophical issue – it is bigger than 
that. It has to do with feelings and with behavioral issues - It is an elevation to new horizons in 
the knowledge of Allah (swt), and recognizing His descriptions and character, knowing the 
meaning of internal Faith, and knowing the meaning of elevated and perfected behavior (ihsaan), 
and sincerity, and the love of Allah (swt) and the eagerness towards Him. All these meanings, 
the individual should embrace so that his level in Belief and movement elevates. 

Qutub says: 

“This is the character of our Religion, and the Makkan period of the Quran testifies to this 
reality. We should be aware of this character and should not try to change it by being impatient 
or falling under the influence of a defeatist mentality in the presence of valueless, man-made 
theories. Through this particular quality of Islam, the first Muslim community came into 
existence, and in the future, whenever a Muslim community is to be created in the world, it 
can be created only by this method and in relation to this character. 

We should be aware that any attempt to change the living Faith of Islam, which is intended to 
penetrate into the veins and arteries of a vital society and to be a concrete organized movement, 
into purely theoretical teachings and academic discussions, is an attempt to show the 
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superiority of the 'Islamic theory' over the valueless and useless theories formulated by man, 
and is not only erroneous but also dangerous.” 

This is why our enemy is not concerned about the presence of Islamic institutions like Al-Azhar, 
full of faculty members specialized in Religion, the Islamic mission and Islamic research. This is 
because our enemy knows that all of these merely represent theory, culture and information, 
devoid of real application. 

Look at the teaching staff and the students of these institutions - what relation do they have with 
Islam, with the practice of Islam? Nothing at all! Our enemy knows this fact for sure!! They know, 
that mere theory is not something that can harm them, unless it presents itself in actual practice. 
Each year there are many Ph.D. and masters theses dealing with many Islamic issues and 
covering very good subjects!! Listen to the Quran channel on the radio and you will find 
programs about many aspects of Islam, and the book of Allah (swt), the Quran. The content of 
these programs is very useful and can be very beneficial, but what is the relation between all of 
these and the presenters and their actual practice of Islam? Thus, our enemy is not bothered by 
all of these Islamic programs, books, and research, because they know that all of this activity is at 
the level of theory, giving the false feeling to the people that Islam is actually here and everything 
is going well. 

Thus, this is what Qutub said - that it is a mistake and dangerous that the Faith be converted into 
knowledge for study only. In addition to this danger, we are pulled into a second trap: in order 
to face the theories and philosophical challenges of the enemy of Islam, we are encouraged to use 
the same theoretical terms and methods and debate, exactly as it had happened with the Muslims 
of the past who used the intellectual and philosophical terms to challenge the Greek philosophers 
and thinkers through what was called later on as “Islamic philosophy.” So we would be in the 
same situation, if we use the same terms to challenge the thinkers of the enemies of Islam, who 
want the Faith to be issues of philosophy, and intellectual matters related to the mind only and 
not to the heart and practice. Our enemy is very eager to feed us this approach. If the Muslim 
groups enter this trap, they will lose the straight path from the very initial step. 

From history, we see that the conversion of the Islamic society into a non-Islamic one was not 
accomplished by theory only, rather our enemy put their theories and concepts into practice in 
the form of institutions, manners, disciplines, and they produced books, and magazines. With 
movies in the cinema, they pushed the Muslim women to take off their outer coverings and 
abandon modesty (hijab) all together, and they also built halls, public bars, and dancing places. 
So this way, the invasion of ideas were going along with the practical cultural invasion in order 
to convert the people effectively and completely through practice. If they had only just been using 
words, the Islamic society might not have changed the way our enemy wanted, and the ideas 
might have even been rejected, because they would have been contradicting Islamic principles. 
Thus what happened is in fact that practical tools were the most effective way which changed 
and converted the Muslims. 

During the French invasion of Egypt, Napoleon brought with his army, five thousand prostitutes 
and indecent women to penetrate society. He also brought with him scientists to dazzle the 
Muslim society with advanced technology, so that the Muslim people would feel inferiority in 
front of western civilization. This combination between theory and practice achieved the goal of 
changing the Muslim society into a non-Muslim society. 
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In the same way, a non-Muslim society cannot be converted into a Muslim society with theory 
only. Rather the practical life of the society has to be changed completely. If the Islamic advocate 
presented Islam in the form of both practice and behavior, this will help communicating Islam to 
the people as a complete way of life, and not just a theory. 

In fact, this is a general rule, and not restricted to Islam. No human society will change by mere 
words, but rather through a practical process. Every theory must have its representative, its real 
live representation, presenting this theory in real life, in order to be effective - then the people can 
really see. 

If the idea or the principle remains a theory, without practice, it will not be effective. This is a 
general rule, but it is even more true in the Islamic Faith, because the Islamic Faith, unlike man-
made ideas, requires dramatic changes in people, asking them to cross a wide gulf. Converting 
people from one man-made ideology to another, like changing from communism to capitalism, 
actually does not require much - the person does not have to change his life dramatically, and he 
does not need much time for this change, a change which consists of superficial modifications. 

Islam is not like this. The person who becomes a Muslim must change everything in his life – 
everything: feelings, values, behavior, relationships, and every aspect of life. This is why the 
Islamic Faith needs a long time – double the time, or even more for any human group to change 
from one pattern of life to another. This is because the Islamic pattern requires dramatic changes 
in the person’s life, asking him to come completely to the opposite side, while the non-Islamic 
pattern does not need such change, even if a person converts from one man-made theory to an 
opposite one! Thus the Islamic program for change indeed needs a long time. 

Qutub says: 

“The requirement of Islamic Belief is that it take shape in living souls, in an active 
organization, and in a viable community. It should take the form of a movement struggling 
against the jahili environment while also trying to remove the influences of jahili society in 
its followers, because they were people of jahilliya before the Faith entered their souls, and 
the influence of jahilliya might have remained in their hearts and minds as well as in their 
lives. Islamic Belief has a much wider range of action than simply academic discussions, as it 
not only addresses itself to hearts and minds but also includes practices and morals.” 

The Islamic Faith, is different from any idea or view; the Islamic Faith needs from the Believers 
to reshape their life totally, and this needs a long time, and a long struggle as well. 

We continue reading what Qutub wrote in his book; he chose his words carefully to express 
exactly what he wanted to say: 

“The Divine attributes, the universe, life, man, are all included in the Islamic concept, which 
is not only very comprehensive and perfect but also realistic and constructive. Islam, because 
of its very nature, abhors being reduced to pure thought-this being against its nature and also 
against its ultimate aim…” 

He says that the Islamic view is complete and total reality, working in a positive way, so that it is 
not just mental knowledge, because this contradicts its nature and its aim: 

“…Islam, because of its very nature, abhors being reduced to pure thought-this being against 
its nature and also against its ultimate aim…” 
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Because of all of the characteristics of the Islamic Faith and view, Islam is practical and real and 
not just theoretical knowledge. That is why it must be represented in the form of an organized 
human group, and real movement. As it develops and grows through the human group and the 
organized movement, it becomes integrated with the people, and thus both the theory and 
practice become compatible. Thus Qutub continues: 

“Islam, because of its very nature, abhors being reduced to pure thought-this being against its 
nature and also against its ultimate aim-and loves to appear personified in human beings, in 
a living organization and in a practical movement. Its method is to grow through the agency 
of living persons and through a dynamic movement and an active organization in such a way 
that its theory comes to fruition at the same time as its practical applications. It never remains 
an abstract theory but develops side-by-side with practice.” 

When Revelation was completed, as the following verse of the Quran states, the Faith and laws 
applicable to real life, and organization of all other aspects of life were also completed: 

ْسَ��مَ  َلُكمُ  َورَِضيتُ  نِْعَمِتي ْيُكمْ َعلَ  َوا�ْتَمْمتُ  ِديَنُكمْ  َلُكمْ  ا�ْكَمْلتُ  اْلَيْومَ ﴿  ]٣: المائدة﴾ [ ِديًنا اْ�ٕ�ِ  

“This day, I have perfected your Religion for you, completed My Favour upon you, and have 
chosen for you Islam as your Religion” (Surah Al-Maidah 5: 3) 

At that time the Arabian peninsula was opened to Islam and revelation of the Shariah was also 
completed. At this point in time Allah (swt) accepted and chose this Religion for His worshipers. 
So all of this was going in one direction, concurrently and in parallel. Thus when the situation 
was completed, the Shariah and Belief were both complete at the same time, thus the practical 
reality did not lag behind the theoretical reality. Thus theory was not revealed early, and did not 
come as a complete package from the first instance so that people could study it together with 
their real life movement. The Quran was gradually revealed according to the need, step by step, 
in Makkah and Madinah, until the complete picture was reached. This is why the best way to 
study the Quran is to follow its gradual revelation - to see the social, behavioral, and mental 
growth all at the same time. This is the approach Mr. Izat Drozah used in his book about seerah 
(the historical record of the Messenger of Allah and his Companions) through Quran. He was 
following the Quran through the order of its revelation, and talked about the seerah through these 
Quranic verses, so it would be good for us to try to find this book, and Qutub was talking about 
this book among his references. 

Qutub next states: 

“As for the idea that we should first perfect Islam as a theory, bringing it about later in the 
world of action, this is an error and is dangerous, being against the nature of Islam, its purpose 
and its structural elements. 

Allah Most High Says: 

]١٠٦: ا�ٕ�سراء﴾ [ َتْنِزي��ً  َوَنز�ْلَناهُ  ُمْكٍث  َعَلى الن�اسِ  َعَلى لَِتْقَرا�هُ  َفَرقَْناهُ  َوقُْراآناً ﴿   

“We have revealed this Quran little by little so that you may recite it to people at intervals, 
and We have revealed it gradually” (Surah Isra 17:106) 

Gradualness and teaching at intervals is desired, so that a 'living community' based on its 
Beliefs may come into existence, and not merely a 'theory.' “ 
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As the the Quranic verse stated above, Allah (swt) revealed the Quran gradually, piece by piece. 
Every piece needs to be given its proper weight and place so that it integrates with the Muslims 
and guides them, solving real issues in life. This plan is from Allah (swt), and was set forth with 
complete wisdom, as we mentioned before, for the benefit of the Muslim group so it can deal with 
real life issues. 

It must be then, if we want to re-establish Islam again, we must follow the same steps gradually 
and allow for the proper period of development of the Muslims to reach this goal. We have to let 
this period to be long enough so that the achievement will be successful. We should not tire of 
waiting for a long time, as there are many items in our lives that will not grow simultaneously all 
at the same time. We always have to follow up, and therefore this period must take a long time. 

Since this Religion is a Divine Religion, its method of application and 
thinking is also based on Divine guidance 
Qutub continues: 

“The message-bearers of Islam should fully understand that this is a Divine Religion and that 
its method, which is harmonious with its nature, is also based on Divine guidance. It is not 
possible to establish this Religion without following its particular method. 

One should also understand that this Religion has come to change not only the Beliefs and 
practices of people but also the method of bringing about these changes in Beliefs and 
practices. This Religion constructs Beliefs together with forming a community; it also develops 
its system of thought while it spends its energy in enforcing its practical aspects. Thus the 
establishment of its particular system of thought, its particular Beliefs and its particular way 
of living does not require different methods but is fulfilled simultaneously.” 

This segregation (separation of the practices based on Belief from the methods used to establish 
these practices) is an error that many Islamic movements fall in. This type of error occurs when 
they take the Islamic understanding on one side and choose a method of application from another 
source or from their own logic, or they do not follow the steps through which this understanding 
had passed until it was completed initially, so they end up starting from the last step. This is a 
clear deviation from the method and a big mistake, because it delays the movement and even 
turns it upside-down, because starting from the end, rather than the beginning, is completely 
turning the Islamic system upside-down.  

That is why we find many deviations due to negligence of the natural steps that the Islamic 
movement has to pass through until it reaches the point at which they are trying to start. Take 
the idea of armed fighting (jihad), or application of the final concepts from the very beginning of 
the movement. All this contradicts the idea of gradual application and movement, and Allah’s 
instructions which considers the needs and the abilities of the Islamic group and also considers 
the call directed to the disbelievers (jahilliya) through the Islamic group. 

If the Islamic group speaks to jahilliya from the very beginning with what should be left to the 
final steps, applying the final concepts, it makes it very difficult for them to understand. However, 
when they see the Islamic group developing gradually, with the concurrent growth and 
development of the Belief and movement, this magnifies the picture for them and helps them to 
understand Islam, even if they do not embrace it from the start. They observe this development 
and its gradual nature and when they decide to enter Islam, they have already understood the 
initial steps. 
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This is what had happened to those who entered Islam at various successive stages at the time of 
the Messenger of Allah (sas): When they finally entered Islam, they actually met the Muslims at 
the same stage that the Islamic community had reached. This was because they had not been 
isolated from the Islamic society, and they had been observing the Islamic group all along and 
living through the events, although they were not yet part of this Religion. Thus when they finally 
entered Islam, they already knew all the stages that the Islamic society had passed through, and 
they could meet up with the Muslims at the same point. 

This makes it easier for people to understand this Religion. Starting with fighting, or the endpoint, 
or final concepts makes it difficult for people to understand and embrace this Religion. It also 
makes it difficult for the Islamic group to continue – this is because it would undertake a burden 
which cannot be applied in the initial stage. This way they deviate from Allah’s method and make 
it difficult on themselves and the ones they are calling to Islam. This is why it is a mistake and a 
danger. 

Here is another fact related to the previous one: since this Religion is entirely coming from Allah 
(swt), its method of application is also coming from the same source, in the same way as the Belief. 
Man is not free to take the Belief and leave the method. This Religion came to change the way we 
live through a special method, and this is to build understanding of the Belief at the same time as 
the practical organization, movement and situation of the Islamic nation. 

The methods of thought and safeguards on human reasoning in Islam 
The third issue as Qutub says: 

“This Religion constructs Beliefs together with forming a community; it also develops its 
system of reasoning while it spends its energy in enforcing its practical aspects. Thus, the 
establishment of its particular system of reasoning, its particular Beliefs and its particular way 
of living does not require different methods but is fulfilled simultaneously.” 

We spoke about the conceptual understanding of the Belief and the method of its application, and 
now we want to pause and focus on the method of thinking and on the issue of how Islam came 
to change not only the thoughts but also the method of thinking.  

Islam connects the human thinking with several pivotal points to ensure its safety and 
straightness, so that it does not deviate at any time. On the other hand, the jahili method lets loose 
the mind without any guidance, and gives it complete freedom for deviation, so it gets confused, 
wandering here and there. This happens when the mind is allowed to disconnect from the fixed 
pivots, or the fundamental Truths. When the mind works without guidance, it takes a random 
path, depending on its own self, with all its natural deficiencies. This way it exposes itself to 
confusion, destruction and loss. On the other hand, Allah (swt) who created the human and his 
mind, knows its great potential and energy, and also its ability to deviate, loose insight and 
become confused at any time. Allah (swt) also knows the great variability between the minds of 
vast numbers of people as well as generations. 

Allah (swt), in spite of creating and elevating the mind and establishing it to be the distinguishing 
feature of the human being, as well as designating it as the essential tool for the human being to 
fulfill his obligations and responsibilities, did not leave the mind to be the final and definitive 
reference for mankind. Allah (swt) did not give human kind this unbearable obligation. 
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The task of the mind is unique and defined: its task is to receive knowledge and to search for the 
right way to receive this knowledge, understand, apply, and practice this knowledge. It is not in 
the nature of the mind, nor its obligation to state facts (especially facts that are only known by 
Allah) and apply them independently. 

The first safeguard for the human mind, protecting it from deviation: 
Realization that Divine Revelation is the absolutely authoritative reference. 
 As the first source of this Religion states, the absolutely authoritative reference for the human 
mind is Revelation. Revelation is Allah’s word which is absolutely True and will never have any 
deficiency. This word is descended from Allah (swt) who is the most wise and the most praised. 
Thus through Revelation, the mind and humanity, in all its stages, is guaranteed a source which 
is surely knowledgeable, correct, merciful, all-inclusive and infinite. Thus this source can never 
be temporary, biased, or ignorant, but it is rather characterized by being complete without any 
deficiency, extending throughout the road of life. Thus we are guaranteed that there will be no 
change, since Allah (swt) knows the past, the present and future – all are the same for Him. When 
He (swt) decides anything, we know that He sees everything, He is just, and not biased – thus 
this will be absolute justice. 

This reference is very important for human thinking – that the human mind is connected to Allah 
(swt) and to Revelation. This Source defines for the mind the appropriate scope in which it can 
operate and think independently, defining what is allowed and not allowed. Thus this protects 
this tool, the mind, from being scattered in what it does not know well, is not capable of handling, 
or what may drag it backwards into humiliation. This is why the mind was prevented from 
interfering in the unseen world because it is far from its abilities – rather the mind is given 
knowledge about the unseen from the absolute sure source – Revelation. When the mind tries to 
think about the absolute facts relating to the unseen, metaphysical world, it enters into a field 
where it has no experience, or tools with which it can explore. An analogy is someone who tries 
to swim across the vast turbulent oceans without a boat, ending up returning in utter frustration 
and confusion. This is what we see in the books of philosophy where the mind searches on its 
own for the absolute facts relating to the unseen world. Allah (swt) has prevented the mind from 
scattering or tearing itself apart, and these preventative measures are not meant to limit it, but 
rather to give it respect, protection and rest. Allah (swt) then gave the mind many fields to move 
freely in, such as contemplating the blessings of Allah (swt) and His creation, establishing the 
Divine Law (Shariah), observing society, thinking about history, touring and exploring the earth, 
and bigger tasks such as discovering the natural laws that Allah (swt) made, and establishing 
civilization. Indeed, even these are very wide fields, where man can never even come close to 
fully comprehending and mastering, and thus he will always feel ignorant.  

Islam requires that the mind should not face the facts given by Allah with any pre-notions or bias. 
It should free itself from all of these. If it searches for a new fact, it should not face it with bias 
originating from habits, old ideas, environmental influences or heritage. To know the real Truth, 
one should leave all these and face the facts Allah reveals in an unbiased manner. One should 
make their search based on experimentation and observation in the physical world and accept 
the absolute knowledge about the metaphysical world from Revelation. Islam always requires 
sound and absolute knowledge in everything as stated in the Quran: 

ْمعَ  إِن�  ِعْلمٌ  بِهِ  َلكَ  َلْيسَ  َما َتْقفُ  َوَ��﴿  ]٣٦: ا�ٕ�سراء﴾ [ َمْسئُوً�� َعْنهُ  َكانَ  ا�وَلِئكَ  ُكل�  َواْلُفَؤادَ  َواْلَبَصرَ  الس�  
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“And follow not that of which you have no knowledge. Verily! The hearing, and the sight, and 
the heart, of each of those one will be questioned (by Allah).” (Surah Al-Isra 17: 36) 

The mind should initially throw away its biases and preconceptions and get re-acquainted with 
everything based on sound and true knowledge. This requires that the human being refrain from 
taking information from the wrong sources, and take for his ultimate reference the Revelation 
from Allah (swt). When humanity’s thinking is Islamic and is connected to Revelation, it ensures 
that if matters get confusing, a referral back to Revelation will give the light: 

يَمانُ  َوَ�� اْلِكَتابُ  َما َتْدرِي ُكْنتَ  َما ا�ْمرَِنا ِمنْ  ُروًحا إَِلْيكَ  ا�ْوَحْيَنا َوَكَذلِكَ ﴿  إِن�كَ  ِعَباِدَنا ِمنْ  َنَشاءُ  َمنْ  بِهِ  نَْهِدي نُوًرا َجَعْلَناهُ  َوَلِكنْ  اْ�ٕ�ِ  َو

َماَواتِ  فِي َما َلهُ  ال�ِذي الل�هِ  طِ ِصَرا۞  ُمْسَتِقيمٍ  ِصَراطٍ  إَِلى َلَتْهِدي ]٥٣-٥٢: الشورى﴾ [ اْ���ُمورُ  َتِصيرُ  الل�هِ  إَِلى ا�َ�� اْ���رْضِ  فِي َوَما الس�  

“And thus We have sent to you (O Muhammad SAS) Ruh (a Revelation, and a Mercy) of Our 
Command. You knew not what is the Book, nor what is Faith. But We have made it (this Quran) 
a light wherewith We guide whosoever of Our slaves We will. And verily, you (O Muhammad 

SAS) are indeed guiding (mankind) to the Straight Path. (52) The Path of Allah to Whom 
belongs all that is in the heavens and all that is in the earth. Verily, all matters at the end go to 

Allah (for decision). (53)” (Surah Al-Shurah 42: 52-53) 

Thus in Islam, the human being feels safe, and he feels that he has a reference that is right, kind, 
and merciful in all aspects. 

The second assurance for the human mind protecting it from deviation: 
The Islamic way of thinking necessitates the formation of a group 
Another point is that the Islamic way of thinking is related to the group. The individual may lose 
the proper way if he is alone, even if he takes from Revelation, because he may misunderstand or 
apply incorrectly. Thus the best assurance against deviation is following the group. If the group 
jointly decides on something, then the individual should leave his opinion, and this will be an 
assurance for him, because the group is going the correct way and will not lose. The individual 
who takes a different path and thinks independently from the group will end up being the looser, 
if the group is basing its opinion on definite sayings from the Quran and Sunnah. This is because 
these things are in the realm of jurisprudence, or inferred judgment (ijtihad) which is making 
effort to reach the right opinion based on the Quran and Sunnah – and this judgment should be 
made by the group, and the individual should leave his own opinion and embrace the group’s 
opinion with truthfulness. This is so because he should know that assurance for him is in the 
unity of the group and that he will not go astray if he sticks with the group. 

The Messenger of Allah (sas) said: “Allah’s hand is with the group and whoever exempts himself 
goes toward the fire.” And Allah (swt) also says in surah Al-Asr: 

ْنَسانَ  إِن� ۞  َواْلَعْصرِ ﴿  الَِحاتِ  َوَعِملُوا اآَمنُوا ال�ِذينَ  إِ���۞  ُخْسرٍ  َلِفي اْ�ٕ�ِ ْبر َوَتَواَصْوا بِاْلَحق�  َوَتَواَصْوا الص� ]٣: العصر﴾ [ بِالص�  

“By [the Token of] Time [through the ages] (1) Verily Man is in loss (2) Except those such as 
have Faith (all together), and do righteous deeds (all together), and (join together) in the mutual 

teaching of Truth, and of Patience and Constancy. (3)” (Surah Al-Asr 103:1-3) 

Notice how Allah (swt) speaks about the Believers in the plural in the verses above, and not in 
the singular. 
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The way of thinking is very important, and I think that disturbance in this point was a reason for 
the problems that occurred at the time of the Companions after the death of the Messenger of 
Allah (sas), at the time of Othman, Ali and Moawiah (may Allah be pleased with them all.) If Ali, 
Moawiah, Zubair, Talha, Aisha, and others did not move individually, the problem would not 
have occurred. If all of them had met together and discussed the issues, and then if the decision 
that they took was obeyed by all, these problems may have been avoided. However what 
happened when one party insisted that the killers of Othman be handed over, and another party 
insisted that this was not the suitable time and things must settle first before any discussion, and 
yet a third party wanted to embarrass both of them and capture the killers by themselves? Thus 
they differed and this is what led to the problem. If they only could have agreed on an opinion, 
the problem would not have occurred. 

What happened was that when they divided into parties, sedition flared, and in one day seventy 
thousand Muslims were killed in the battle of Siffeen. What happened was horrible. Why did this 
occur? It was because each party insisted on its own opinion. There is no doubt that the view of 
Ali (may Allah be pleased with him) was the correct one, from the legalistic point of view because 
he was the elected and appointed Khalifa. Thus all the others should have been under his 
governance. They could have discussed the situation with him, and reached a decision with him, 
and thus the responsibility would be placed on Ali (may Allah be pleased with him). They should 
have proceeded this way even if they had not been convinced of the final decision, however when 
they insisted to have a different opinion against the Khalifa, Ali (may Allah be pleased with him), 
then sedition broke out. The principle is that, even if Ali (may Allah be pleased with him) was 
wrong, unity on a wrong decision is better than being divided on a so called correct one. Those 
who started the problem, by killing Othman (may Allah be pleased with him), were actually weak 
and it would have been possible to overcome them, punish them and finish the whole thing off, 
however these people who started the problem took advantage of the divisions among the 
Muslims. 

Thus if the first assurance against deviation is that the mind should be dominated by Revelation, 
the second assurance is for the individual to submit and obey the opinion of the group in matters 
when there is no expicit guiding text from the Quran or Sunnah, even if he is not convinced. This 
is so because the group will not unite on deviation, or a wrong opinion as is stated in the hadeeth, 
and Quran: 

: النساء﴾ [ َمِصيًرا َوَساَءتْ ۖ◌  َجَهن�مَ  َونُْصلِهِ  َتَول�ى َما نَُول�هِ  اْلُمْؤِمنِينَ  َسِبيلِ  َغْيرَ  َوَيت�بِعْ  اْلُهَدى َلهُ  َتَبي�نَ  َما َبْعدِ  ِمنْ  الر�ُسولَ  يَُشاِققِ  َوَمنْ ﴿ 

١١٥[  

“And whoever contradicts and opposes the Messenger (Muhammad SAS) after the right path 
has been shown clearly to him, and follows other than the Believers' way, We shall keep him in 
the path he has chosen, and burn him in Hell - what an evil destination!” (Surah Al-Nisa 4:115) 

This is a very important pillar in the establishment of any group. When the group takes a decision 
by mutual consultation and inferred judgment, it will most likely be the correct one. This is so 
because if ten people who have good knowledge and manners discuss an issue, their opinion will 
be better than that of just an individual or two. Actually, those who have differing opinions 
should doubt their own opinion, and consider that it is likely wrong, and thus they should obey 
the group, accepting and embracing its opinion, and abandoning their own. This is a very 
important issue in the proper construction of any group, among Believers and even disbelievers. 
In jahilliya, they do this in order to unite their nation, because strength in unity comes from 
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human nature (fitrah). Otherwise, if everyone embraced his own opinion, people would divide 
and fight. If Believers are flexible and each member accepts and obeys the group’s opinion, then 
this will become a blessing, because the hand of Allah (swt) is with the group. This is the second 
assurance which ensures the correctness of the first issue, and its correct application. 

Division and differing opinions is what different Islamic groups fall in. Every group thinks that 
it is right and all the others are wrong, without a reference. At the time of the Messenger of Allah 
(sas) there was a reference. At the time of the first four rightly-guided Khailfas, there was also a 
reference. When the state divided into an Umawi and an Abbasi state, this was a direct result of 
division of the people. If Abdurrahman Al–Umawi had not gone to Andalus, and establish the 
Umawi state, there would have been only one Khalifa, even if by force, and the people would 
have remained united. After this the Islamic state further divided into many states, and 
everybody wanted to be a ruler or king. The states then began to fall until everything fell down. 

The real assurance is standing with the group, not only for the sake of its unity, but also to 
guarantee that we adopt the right thinking and proceed on the right path. The group’s ideas are 
the ones that are blessed, and the individual’s ideas are the ones without true value if they 
contradict the group’s ideas, even if one thinks his own ideas are more correct. If the group is a 
group of Truthfulness, and the leadership is just and looks for Allah’s acceptance, and does 
research and learning, then it becomes obligatory on all members of the group that none should 
adopt a contradicting idea, and furthermore none should attempt to find allies that support him 
in rejecting the group’s ideas. 

The third assurance for the human mind, protecting it from deviation: 
Having taqwa – love, respect and consciousness of Allah 
The last guarantee against deviation is having taqwa – or a fear, consciousness, respect and care 
to please and obey Allah (swt) – because this is what makes us unify and cooperate to reach the 
Truth. If we do not have taqwa, everyone will have some element of arrogance within himself, 
and be fond of his own opinion, and will thus try to find all references, evidences, actions and 
stories that support his opinion while rejecting all other facts, whatever may be their strength.  

The essential element here is taqwa. If I have taqwa, I will look for Truth, for the sake of Truth, 
whether it is with me or against me – it will not matter, because what really matters is pleasing 
Allah and being ever-conscious of Him (swt). 

These are the three important assurances for the Islamic convoy to continue advancing safely. 

Jahili way of thinking cuts people loose from all principles, and 
disconnects them from Divine Revelation. 
The issue of taqwa, or being conscious of Allah, and the feeling of always wanting to please Him, 
is completely absent in jahilliya. Even if people seem united in jahilliya, because they are not ruled 
by taqwa, everyone is waiting in ambush, looking for the others’ mistakes. As soon as an 
opportunity allows, or when authority transfers from one to another, scores are settled. Thus 
what really unites jahilliya is authority, power and fear. If the center of power changes, they turn 
on each other, and settlement of scores begin, however, in the Islamic society things should not 
happen this way, because everyone is fearful of Allah (swt), and they are cooperative in saying 
the Truth by going back and searching in the Book of Allah and the Sunnah of the Messenger of 
Allah (sas). The search and investigation is not selective - we do not pick and choose what 
happens to agree with our biased point of view - rather our search should be comprehensive and 
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complete so we can reach the Truth after we muster all the research tools and after collecting all 
the texts on a particular issue. Above all, we ask help from Allah (swt), so that we can collectively 
search and reach to the Truth. 

This is the way of thinking that Qutub talked about: Islam came to change our thinking, and 
before this, it actually came to change our way of thinking. This point is one of the greatest points 
that Qutub emphasized, and this we have to recognize. This is not only on the group level, but 
also the personal level. Thus when I have a personal behavior, and the group thinks that I am 
wrong and has a different opinion, I have to obey the opinion of the group. So when I choose a 
job, and the group does not like this, I have to leave this job. And when I choose a place to work 
and the group thinks it is dangerous for me, my family, or my group, so I have to change, 
regardless of my personal opinion on the issue, and regardless of the benefits that I was 
supposing to derive. So the group’s opinion is the most desirable in Islam, and it is more blessed, 
and more decent, even in issues that pertain to my own most private life. So if I need to marry, 
there might be an advice coming from the group: they could tell me that this woman does not 
help you, or this woman is dangerous for you or the group. Even in the field of your work, if the 
group tells you that this is difficult – in all of this, you should follow the opinion of the group. If 
they tell you that you are wrong in this aspect of your work, you should listen to the group. 
Hopefully this way, we will truly come to understand Islam. We should not take things 
superficially and in general terms and say that what is meant by “way of thinking,” is just the 
great Truth of the Divinity of Allah and aspects of obedience to Him and the importance of the 
group etc. It is not just this, but it is the way of thinking in everything, in all of our affairs, small 
and big, and this is the way we can become a rightly-guided society. When I differ with my wife, 
I should not force upon her my personal opinion, but rather I should bring her back to the way 
of Allah (swt) and agree with her that we should be on the way of Allah, and we should search 
the issue in the Islamic law. With this approach, when she is fearful of Allah, and I am fearful of 
Allah (swt), then I can choose the final opinion because I have the authority that she recognizes, 
and by that we will not differ. This is so because I am not the one that decides what my wife does 
and what my kids do. I am not a tyrant that is independent from Allah (swt), rather I am a slave, 
while I am a father, a husband, a manger. I am a slave whether I am a soldier, or a leader. I do all 
of this and go back in everything to Allah (swt). So kids from their young age should get used to 
the idea that when we differ in an issue, we always refer back to the rule of Allah (swt). This is 
the expression that was used by Muslims in the past: whenever they differed in anything, they 
said that they need to see the rule of Allah in this subject. Thus it is not our tastes or mood; so the 
way of thinking is involved in every small and big thing, not just in the big issues of life. 

Conclusion: Authenticity of the Islamic method of action 
Qutub next says: 

“From the above explanation we know that this Religion has a particular method of action. 
Now we ought to know that this method is eternal. It is not related to any particular stage or 
to any special conditions and environment peculiar to the first Muslim community. Indeed, 
this Religion cannot be established-at any time-except through this method.” 

And the expression “-at any time-..” means that particular period of time that the Islamic caller 
actually meets with reality. So if the society is at the point of pure jahilliya, then we start with 
them from zero, and if we meet with society while they are accepting Islam, but erroneous in its 
application, then what is required is deepening of the Belief so the right application will be 
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reached. If the society was applying correctly, but with deficiencies, it would need some 
appropriate treatment and adjustments. Thus from whichever point that you meet the society as 
a caller to Islam and a reformer, you always apply the Islamic method, whether it is from the 
starting point, or any point along the way. 

Qutub then says: 

“Islam's function is to change people's Beliefs and actions as well as their outlook and way of 
thinking. It’s method is Divinely-ordained and is entirely different from all the valueless 
methods of short-sighted human beings. 

We cannot receive the Divine guidance or live according to it unless we adopt the Divinely-
ordained method, the method which Allah intended for reforming human thought and 
practice.” 

So the Divine way of life is not achieved except through the Divinely-ordained way of thinking. 
This is precisely why a caller to Islam has to change the way of thinking of the people so that they 
understand. So he starts from the first point, the point that there is a Creator and Lord of this 
universe, so if they accept this issue, a question comes: If there is a Creator and Lord of this 
Universe, then who is the Owner and the Master of this universe… why did He create this 
universe and you? So he has to organize their thinking so that they can understand their Lord.  

But when the caller comes and tells them “do this and don’t do that” they will not understand. 
In order to establish a Divinely-guided life, the method has to be Divinely-ordained as well. 

Qutub then says: 

“When we try to make Islam into a 'theory' to be studied, we remove the Divine method and 
Divine outlook from its character, and we reduce it to the level of a man-made system of 
thought, as if the Divine method were inferior to man's methods, and as if we wanted to elevate 
the system of thought and action ordained by Allah to the level of the systems of His 
creatures!” 

We talked about this point in the first part of this chapter: about the people who were defeated 
in front of jahilliya, when they are trying to convince jahilliya using the methods and concepts of 
jahilliya. So they are changing the Islamic way in calling and announcement by displacing things, 
and in its organized steps, so that is agrees and is compatible with jahili ways. So they say: “we 
are like you, we think like you, we plan like you, we are democratic like you, we introduce to you 
legislation and solutions to society’s crises just like you.” Thus they change the way of Allah, so 
that it becomes compatible with the way of slaves, as if the way of slaves is higher, and the way 
of Allah (swt) is low. This should not happen to the Islamic group because indeed, as Qutub next 
says: 

“… This aspect of the situation is full of danger, and the resulting loss will be disastrous.” 

The full quote from Qutub is as follows: 

“The function of this Divine system which is given to us-we, who are the callers to Islam - is 
to provide a certain style of thinking, purified from all those jahili styles and ways of thinking 
which are current in the world and which have poisoned our culture by depriving us of our 
own mind. If we try to change this Religion in a way which is alien to its nature and which is 
borrowed from the ways of the predominant jahilliya, we will deprive it of the function it has 
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come to perform for humanity. We will deprive ourselves of the opportunity of getting rid of 
the yoke of the jahili ways current in our time, which dominate our minds. 

This aspect of the situation is full of danger, and the resulting loss will be disastrous.” 

We should adhere to the Islamic way of thinking because only in this way we would achieve a 
lot of things. It will first cure and exonerate us from the residues of jahilliya. It will cleanse us and 
make us throw away jahili attitudes, so we can receive from the reliable and Truthful sources. We 
will be saved from strange thoughts regarding human nature, and the human entity. Thus the 
Islamic way of thinking cures the human and cleanses him from the sediments of the current 
dominant way of thinking on earth – the jahili societies’ thinking, which puts pressure on our 
minds and tries to warp our culture and our way of life. 

If we take this Religion by the western or jahili way of thinking, we will lose two things together: 
we will lose the right vision of this Religion, and we will deny ourselves from being guided by 
this Truth. Thus truly we would have lost everything. No doubt that this would be disastrous. 
Our loss would be fatal when we are wrong in understanding Islam, and when we are wrong in 
its application. Therefore, we would be denied the blessings of this Religion. 

Thus we have to hold on to the special way of thinking that Islam came with, because it is the 
only insurance toward really recognizing the Truth and really recognizing falsehood - seeing the 
right way, and seeing the wrong way, by all the three assurances that we mentioned earlier: The 
first assurance is that we take Allah (swt) as our reference, through His Revelation and 
Messenger. The second is we know that the Hand of Allah is with the group, so none of us should 
be independent in his thoughts, but rather he has to abide with the group’s opinion, and adopt it 
after he consults, clarifies and discusses. The third assurance is that he has deep consciousness, 
fear devotion and love of Allah (swt) (taqwa) so that he is not obeying his own whims, but rather 
he frees himself by appointing the group to choose the right opinion as Islam dictates. 

Qutub says: 

“The ways of thought and action for the founding of the Islamic system are not less important 
or less necessary than this Islamic Belief and way of life, nor are they separate from each 
other.” 

Everything that comes from Allah (swt) is of great value in itself. We should revere everything 
that comes from Allah (swt), and we should put it in its proper place. We should never make 
compromises or ignore some parts, even if it deals with issues that are minor, being third or fourth 
place in priority (i.e. concerning lesser issues, lesser offenses etc.). Since it is coming from Allah 
(swt), it is all equal with us, and we should accept all of it. So we permit what Allah permits and 
forbid what Allah forbids, and put forward what Allah puts forward and put back what Allah 
puts back: 

ُموا َ�� اآَمنُوا ال�ِذينَ  ا�ي�َها َيا﴿  ]١: الحجرات﴾ [ الل�هَ  َوات�ُقوا َورَُسولِهِ  الل�هِ  َيَديِ  َبْينَ  تَُقد�  

“O you who believe! Be not forward in the presence of Allah and His Messenger and fear Allah. 
Verily Allah is All-Hearing, All-Knowing.” (Surah Al-Hujurat 49: 1) 

Representing Islam as a theory will never re-establish Islam 
Qutub continues: 
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“Although it may seem very attractive to us to keep expounding on the beauties of the Islamic 
Beliefs and system, we should not forget this fact: that Islam can never become a practical way 
of life or a dynamic movement through these means. We should also realize that this way of 
presenting Islam does not benefit anyone except those who are working for the Islamic 
movement…” 

This point means that no matter how attractive a display is made, no one will derive benefit other 
than the people who actually move with Islam. This point is very important. The one who reads 
Islam and does not move with Islam and does not become busy with it, and is not in a movement 
to establish Islam, or change himself, he will read as if it is some literary enlightenment, art, and 
some very nice expressions. Unfortunately this is how the Muslim Brotherhood (Ikhwan ul-
Muslimeen) reads the Zilal (In the Shade of the Quran, by Qutub), and the books of Maududi. 
They read it but they do not receive it as a new undertaking. In contrast, when we read it, with 
its true indications as Qutub and Maududi meant, we find a brand new vision and way. This is 
because we are actually working to change our life from jahilliya to Islam. So no matter how 
fantastic a display is presented, no one will look at it and make use of it other than those who are 
busy with Islam. In as much as they are preoccupied with the Religion of Allah, then this is how 
much they will truly understand Islam. So if they sold themselves completely to Allah (swt) and 
they accepted Allah as their Lord, Ilah and Master, then they will be able to utilize the Message 
to the utmost. However, if they were taking Islam as parts, or in a narrow picture, or at a shallow 
level, they will not be able to utilize it. As Qutub said – “…and even this group..” (i.e the group 
who is busy with the Islamic movement) – “…can benefit from it..” (ie benefit from this fantastic 
and expressive display) – “…only to such an extent as corresponds with its stage of 
development.” This is why we find that the Brotherhood reads the books of Qutub and 
understands nothing from them. They read the books of Maududi and understand nothing. This 
is not because they lack intelligence, but rather this is because they did not decide to change with 
the Truth, and move with it where ever it should move them. It is because they face what they 
read with a biased mindset that confines them to that cage that they have not been able to come 
out. This is why they do not benefit. They even twist interpretation of clear and obvious issues 
and the obvious expressions according to their biased understanding. This is why Qutub said 
here no matter how expressive the display - and perhaps he was specifically referring to the 
Brotherhood - they will not benefit except at the level that they had reached in their movement 
in Islam. 

Qutub confirms these Truths again in his expression which is filled with confidence, and 
insistence on these very Truths: 

“I therefore repeat that Islamic Belief should at once materialize into a practical movement, 
and from the very instant this comes into being, the movement should become a real 
representation and an accurate mirror of its Belief. 

I will also repeat that this is the method which is natural to the Divinely revealed Religion of 
Islam, and that this method is the most superior and lasting and is extremely effective. It is 
closer to human nature than all those methods which present Islam to people in the form of a 
complete and fixed theory, before these people have engaged in a practical movement and 
before this has become a living reality in their hearts, growing step by step in translating this 
theory into actuality.” 

This confidence, tranquility, pride, and insistence is very important, and should be part of the 
psychological constitution of the one who is calling to Allah (swt). This way he would not be 
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ready to bargain, and he would not be ready to make concessions about anything to appease 
others or to gain new ground or convince more people. Thus, it is very important to insist on this 
position, and actually this is what attracts people, and not the opposite. So the compromises of a 
caller will not bring in people, but actually, it will separate them from the Truth even if they had 
been initially gathered around him. If we want to lead people to the Truth, we have to insist on 
the Truth, even if they go far astray for some time, but they will come back.  

The deception of jahilliya 
Qutub says: 

“If this is the correct method for the fundamentals of Islamic Belief, it is even more correct 
with respect to the particulars of the organizational structure and its legal details. 

Jahilliya which has surrounded us, and which weighs heavily on the minds of some sincere 
workers for Islam who become impatient and want to see all the stages of the Islamic system 
come into existence very rapidly, has raised a very delicate question indeed. It asks them: 
‘What are the details of the system to which you are calling? How much research have you 
done? How many articles have you prepared and how many subjects have you written about? 
Have you constituted its jurisprudence on new principles?’ -as if nothing were lacking for the 
enforcement of the Islamic Law except research in jurisprudence (Fiqh) and its details, as if 
everyone had agreed upon the sovereignty of Allah and were willing to submit to His laws, as 
if the only factor remaining were the non-existence of Mujtahidin who would supply a 
modernized version of Islamic jurisprudence. This is a vulgar joke on Islam, and every person 
who has any respect for this Religion should raise himself above it.” 

So the issue of not making any compromises from this method is very important. This also applies 
to the demand that we provide solutions to the problems that they (jahilliya) suffer, and introduce 
for them per-fabricated methods for every aspect of their lives. With this they put pressure on the 
people of the Islamic call, so it makes them hurry in the steps of the proper Islamic method. 
Jahilliya, as Qutub said, deliberately wants to embarrass the Islamic callers by asking them “what 
are the details of the system to which you are calling? How much research have you done? 
How many articles have you prepared and how many subjects have you written about? Have 
you constituted its jurisprudence on new principles?” and so on… This is a mockery! “…as if 
nothing were lacking for the enforcement of the Islamic Law except research in jurisprudence 
(Fiqh) and its details, as if everyone had agreed upon the sovereignty of Allah and were willing 
to submit to His laws, as if the only factor remaining were the non-existence of Mujtahidin 
who would supply a modernized version of Islamic jurisprudence. This is a vulgar joke on 
Islam, and every person who has any respect for this Religion should raise himself above it.” 

No wonder that walking with them one step is a decrease in the seriousness of the caller and 
subjects Islam and its method to ridicule. This is because the one who walks with them has fallen 
for this trick – and the trick is that they want you to accept that the people are already submissive, 
satisfied, and happily accepting Islam, and that they are only waiting to be told that so and so is 
permissible / legal and so and so is forbidden. This is a lie because forbidden things are already 
known and the principles of the Religion are also known to people, yet people deliberately 
contravene the rules of Islam because in fact they have chosen jahilliya over Islam. Thus first of 
all, they have to go back to Islam - then they can be told what Islam wants from them. 

If this jahili request seems compatible with man-made methods and human parties, it is in fact 
not compatible with Allah (swt). This is because Allah (swt) is too great and too high to be asked 
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“what do You want from us?” –as if we want to be reassured what will happen to our lives before 
we follow or accept. This is inappropriate because Allah should be worshiped purely for His 
essence, and that He is obeyed for His essence, and by obedience to Him, the good of the whole 
human race will be achieved. So this question is not acceptable by Allah (swt), even though it is 
acceptable in human methods. Thus it is not permissible for the caller to Islam to submit to this 
maneuver at all. Qutub further comments: 

“By these tactics, jahilliya wants to find an excuse to reject the Divine system and to perpetuate 
the slavery of one man over another. It desires to turn away the power of Muslims from the 
work of establishing the Divinely-ordained way of life in order that they may not go beyond 
the stage of Belief to the stage of a dynamic movement. It wants to distort the very nature of 
this method - the method in which Islamic Belief matures through the struggle of its 
movement, in which the details of the Islamic system develop through practical striving, and 
in which laws are disseminated to solve practical problems and actual difficulties.” 

This is the Islamic method, but jahilliya comes to spoil all of this. Jahilliya wants the Islamic group 
to introduce theory and put forth solutions for irrelevant problems that have no relation to the 
real life of Islam that has been properly established by the core and deep Beliefs (aqeeda) and 
correct method. If Muslims respond to this maneuver, they will be in great danger. 

Qutub says: 

“It is the duty of the caller of Islam not to respond to this maneuver; it is their duty to refuse 
the dictation of a strange method on their Religion and movement. It is their duty not to allow 
those who lack certainty to make them unsteady.” 

In a lot of instances, we become shy when we talk with jahilliya. We become ashamed and afraid 
to completely refuse to respond to them without giving justifications. When they ask about 
solving a societal problem, we feel if we say “we don’t have…” (a specific solution) then this 
would mean that we do not have enough knowledge or the method that we call for is not realistic. 
Thus we feel pressure and end up responding to this maneuver. We should not respond… we 
should refuse and be proud about it. We should be insistent, no matter how much they say we 
are ignorant, or we are arrogant, or we are inflexible, not accepting other opinions, or that we are 
dictatorial etc. etc. Jahilliya will pile on these charges to distort the position of Muslims, to scare 
them, and to put pressure on their nerves. Therefore as Qutub said we should “not allow those 
who lack certainty to make us unsteady.” 

Qutub continues: 

“It is the duty of Muslims to expose these tactics and reduce them to dust, to reject this 
ridiculous proposal of the 'reconstruction of Islamic law' for a society which is neither willing 
to submit to the law of Allah nor expresses any weariness with laws emanating from sources 
other than Allah. Such talk is a way of diverting attention from real and earnest work, and is 
a method through which the workers for Islam can be made to waste their time in building 
castles in the air. Thus it is their duty to expose these treacherous tactics.” 

It is important to call things by their true names. It is ridiculous… it is a joke, a sly tactic, and it is 
an attempt to embarrass. If we understand it in this way, it is easy for us not to respond, and it 
will be easy for us to be proud, and to expose it and refuse it in a strong way. 

If we did not understand this trick, this joke, and sly tactic, and attempt to ridicule us, this means 
that we did not understanding our own method in the correct way. Then it will be very easy to 
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pull the carpet from beneath our feet while we are unaware. It is very important that we realize 
very well the truth of this issue. It is very important that we call it ridiculous and know why it is 
ridiculous, and call it a sly trick and know why it is a sly trick. We have to know that it is a 
maneuver to embarrass us, and to divert us from our way, and knock us off from our base so that 
we can instead stand on their base, at their level. If we understood all of this, it will be very easy 
to reject their maneuver and expose it, and to make it look ridiculous and to be proud about it 
and to embarrass them instead of being embarrassed. This way we would be proud instead of 
them stepping on us and pushing us. Without this we would never be callers to Islam, because a 
caller to Allah (swt) has to be confident: 

ْنِجيلَ  الت�ْوَراةَ  تُِقيُموا َحت�ى َشْيءٍ  َعَلى َلْستُمْ  اْلِكَتابِ  ا�ْهلَ  َيا قُلْ ﴿   َرب�كَ  ِمنْ  إَِلْيكَ  ا�ْنزِلَ  َما ِمْنُهمْ  َكِثيًرا َوَلَيزِيَدن�  َرب�ُكمْ  ِمنْ  إَِلْيُكمْ  ا�ْنزِلَ  َوَما َواْ�ٕ�ِ

]٦٨: المائدة﴾ [ ْلَكافِرِينَ ا اْلَقْومِ  َعَلى َتأْسَ  َفَ�� َوُكْفًرا طُْغَيانًا  

“Say: O people of the scripture! You have nothing till you act according to the Torah, the Injeel, 
and what has now been sent down to you from your Lord. Verily, that which has been sent 

down to you from your Lord increases in most of them obstinate rebellion and disbelief. So be 
not sorrowful over the people who disbelieve.” (Al- Maidah 5:68)  

]٣-١: الكافرون﴾ [ ا�ْعُبدُ  َما َعابُِدونَ  ا�ْنتُمْ  َوَ��۞  َتْعبُُدونَ  َما ا�ْعُبدُ  َ��۞  اْلَكافُِرونَ  ا�ي�َها َيا قُلْ ﴿   

“Say: O Disbelievers! (1) I worship not that you worship (2) Nor will you worship that which I 
worship (3)” (Surah Al- Kafiroon 109: 1-3) 

By this proud and confident attitude, that is aware of the real Truth of things, we can inform the 
people of what Allah (swt) asks us to do. 

The method of the Islamic movement is the secret of its strength 
Qutub continues: 

“It is their duty to adopt the method of the Islamic movement which is harmonious with this 
Religion. This method is the source of power for this Religion, as well as a source of power for 
them.” 

This is also very important - to realize that Allah’s method is the one that establishes Islam, and 
it is the one that gives the core Belief the power and ability to grow. This is also the source of our 
power: we will become more confident and stable, and more assured of the victory of Allah and 
being with Allah, and having been chosen by Allah (swt). Allah’s method is the secret behind the 
power of this Religion, and it is the power behind us. Thus when we commit ourselves to Allah’s 
method, we are assured that we are relying on the source of the Truth and the true support. 

Islam as well as the method of revival of Islam are both equally 
important 
Finally, Qutub says: 

“Islam and the method of revival of Islam are both equally important; there is no difference 
between them. Any other method, however attractive it may be, cannot bring about the 
establishment of Islam. Other methods can work for the establishment of man-made systems, 
but are incapable of establishing our system. Thus it is as necessary to follow this particular 
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method for the establishment of Islam as it is to obey the way of life it outlines and to believe 
in its articles of Faith.” 

This is why we see that the people who want to establish Islam through democracy or 
dictatorships or theocracy or any other method, and not through the stages and steps that the 
Messenger of Allah (sas) went through, they fail, and they even end up repelling people away 
from Allah (swt). This is so because when they fail, and when they are constrained to practices 
out of time and place, they distort the Truth of Islam. When they physically fight when it is not 
yet the time for fighting, and when they enslave when it is not yet the time of enslavement, and 
when they face the kings and the rulers, when it is not yet the time of open confrontation, and so 
on... when they hurry the steps, and contravene the method, they actually repel the people from 
the way of Allah (swt). 

However if they commit to the method and they are proud and confident and they do not respond 
to the malicious maneuvers of jahilliya, or their tricks, and they know it is a joke and a ridicule, 
then they will be successful, and they will be guaranteed the victory in the end. If they do not win 
in the material, worldly sense, they will go to Allah having lived up to their trust. As Allah (swt) 
said: 

إِْبَراِهيمَ ﴿  ]٣٧: النجم﴾ [ َوف�ى ال�ِذي َو  

“And Ibraheem who fulfilled (all that Allah ordered him to fulfill)” (An-Najm 53:37) 

Ibraheem (peace be on him) did not build a country, and he did not establish a system, but he 
lived up to the trust. As one hadeeth states: “… and came a Messenger, and nobody was with 
him.” This Messenger would have lived up to this trust as well. It is not necessary that people 
respond to us, and it is not necessary for us to increase our number, and it is not necessary for the 
group to have victory and reach to an establishment; rather, the only important thing to be in 
harmony with is the true vision and true method, and the true thinking, so that when we reach 
to Allah (swt), we can plead “O Allah!, we did what You asked us to do, so respond to us as You 
promised.” Through this we are guaranteed the success. However, if we work with our deficient 
minds and we work based on our whims and we are deceived by jokes, sly tricks and maneuvers, 
and if we make inferred judgments (ijtihad) inappropriately, and if we did not commit ourselves 
to the ultimate authoritative source, and we did not commit ourselves to the Islamic group as an 
assurance, and if we did not fear Allah in everything, so then we should not blame anyone but 
ourselves when things go awry. 

These things have to be understood - the method in Islam equals Truth, and if we committed 
ourselves to the method, we are guaranteed the protection and companionship of Allah (swt). 
Most of the groups we see do not reach anything, regardless of their sincerity or their true desires. 
The reason would be that they did not commit to the method. It is either they did not understand 
the method, or that they understood it but did not take it seriously, or they were in a hurry, or 
anything else. The bottom line – they left the Truth because the method in Islam equals the Truth, 
and by that, a compromise from the method is in fact a compromise of the Truth, as Allah (swt) 
says: 

]٩: ا�ٕ�سراء﴾ [ ا�ْقَومُ  ِهيَ  لِل�ِتي َيْهِدي اْلُقْراآنَ  َهَذا إِن� ﴿   

“Indeed, this Quran leads to a way which is straight.” (Surah Al-Isra 17:9) 
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