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Shuruh – Commentaries and Explanations of Sayyid Qutub’s Milestones 

 

Jihad in the Cause of Allah 

Introduction 
Jihad in the cause of Allah (swt) is the pinnacle of Islam. The phrase “pinnacle of Islam” gives the 
impression that Jihad is the climax of building and struggling, and it means fighting in the very 
times that precede the final completion of the mission. So, it represents the final force that 
establishes the Truth on earth. Jihad as the pinnacle of Islam does not mean that it is the core of 
Islam; rather it is the most advanced, and the most physical part of the mission that needs effort 
and struggle. That is why it is called Jihad in the cause of Allah (swt). 

Actually, Jihad in itself as a struggle and fighting, is not restricted just for the Muslims. It is a 
human characteristic and an inseparable aspect of human life. Indeed, the human race has always 
been in struggle and conflict since the creation of mankind. The distinguishing factors in such 
conflicts are the goals, motivations, and intentions of the fighters, as well as the consequences.  

When we talk about Jihad, we are referring to the “lesser Jihad,” which is fighting and struggling 
against jahilliya in the cause of Allah, to raise Allah’s word on earth. The “greater Jihad” is the 
struggle within one’s self to avoid sinful behavior and be on the straight path. “Greater Jihad” is 
no doubt deeper, wider, and even harder than “lesser Jihad” as most of the people may find it 
easy to fight in a battlefield, while it is hard to struggle against one's inner desires, evil 
temptations, and misguided whims. The internal struggle against one’s self is much harder 
because it needs to foil the root of Satan’s plans that are there to hinder the human's journey on 
earth.  

In summary, the word Jihad has all these meanings: the continuous struggle against one's inner 
desires, Satan, and enemies of the human being. That struggle never ends until the end of life, no 
matter what form it takes: this struggle may be abstract and internal, or physical and external. As 
we proceed talking about the “lesser Jihad” we will further discuss “greater jihad.” 

Sayyid Qutub starts his chapter of Jihad with a spectacular summary from Ibn al-Qayyim’s book 
“Zad al-Miaad.” On the contrary to what we may have expected, that Qutub would first present 
his ideas about Jihad, and then support these with statements from the great scholars of Islam, 
like Ibn al-Qayyim, Qutub instead starts with the works of these great scholars to emphasize that 
our former scholars taught the same religious principles. 

As we review the statements of preceding Islamic leaders, we will find that the issue of Jihad and 
all related topics were clearly understood as being framed in jurisprudence and its principles, as 
well as based on a clear vision of Islam. 

Honestly, Qutub’s notion of Jihad is merely a reiteration of the statements on Jihad of the classical 
Muslim scholars. Nevertheless, there is a definite novelty to Qutub's words and presentation 
which stems from the unique reality that he was facing in contemporary society. On one hand, 
the general audience, the people, are totally ignorant of Islam, and furthermore the enemies of 
Islam have completely suppressed and distorted the Islamic truths to the point that they think 
that the true Islam is forever lost. 
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Moreover, truth and fairness require us to admit that Qutub was not the first to deal with these 
notions in our present era. He greatly benefited from al-Mawdudi’s seminal contribution in the 
field. Actually, to say that many points we thought of as Qutub's innovations were earlier 
discussed by Mr. al-Mawdudi, will not undermine Qutub's contribution. This just proves that 
Muslims everywhere and every time are in great solidarity in presenting the great Truth of Allah 
(swt). 

The Messenger’s Guide in Dealing with Disbelievers 
Sayyid Qutub gives a summary of Ibn al-Qayyim’s chapter titled “The Messenger of Allah’s 
treatment of the unbelievers and the hypocrites from the beginning of his messenger-ship until 
his death." It is a long text on Jihad containing what Qutub wants to say from this forth on. We 
are including it too, to present the complete facts. 

Ibn al-Qayyim says: “The first revelation from Allah which came to the Messenger - peace be on 
him – was: 

]١: العلق﴾ [ َخَلقَ  ال�ِذي َرب�كَ  بِاْسمِ  اْقَرأْ ﴿   

“Read, in the name of Your Sustainer, Who created” (Surah Al-Alaq 96:1) 

This was the beginning of the Messengerhood. Allah commanded the Messenger - peace be on 
him - to recite this in his heart. The commandment to preach had not yet come. Then Allah 
revealed:  

ث�رُ  ا�ي�َها َيا﴿  ]٢-١: المدثر﴾ [ فَا�ْنِذرْ  قُمْ ۞  اْلُمد�   

“O you who are enwrapped in your mantle, arise and warn” (Surah Al-Muddathir 74:1-2) 

Thus, the revelation of 'Iqraa' was his appointment to Messengerhood, while ‘Ya ayyuha al-
muddathir’ was his appointment to Messenger-ship. Later, Allah commanded the Messenger-
peace be on him-to warn his near relatives, then his people, then the Arabs who were around 
them, then all of Arabia, and finally the whole world. Thus for thirteen years after the beginning 
of his Messenger-ship, he called people to Allah through preaching, without fighting or Jizyah, 
(A tax levied by Muslims on non-Muslim men in areas governed by Muslims, in lieu of military 
service,) and was commanded to restrain himself and to practice patience and forbearance. Then 
he was commanded to migrate, and later permission was given to fight. Then he was commanded 
to fight those who fought him, and to restrain himself from those who did not declare war on 
him. Later he was commanded to fight the polytheists until Allah's Religion was fully established. 
After the command for Jihad came, the non-believers were divided into three categories: one: 
those with whom there was peace; two: the people with whom the Muslims were at war; and 
three: the “Dhimmies.” (Literally meaning ‘responsibility,’ Dhimmies refers to the non-Muslim 
peoples residing in a Muslim state for whose protection and rights the Muslim government was 
responsible.) It was commanded that as long as the non-believers with whom he had a peace 
treaty met their obligations, he should fulfill the articles of the treaty, but if they broke this treaty, 
then they should be given notice of having broken it; until then, no war should be declared. If 
they persist, then he should fight with them. When the chapter, titled 'al-Tawba' was revealed, 
the details of treatment of these three kinds of non-believers were described. It was also explained 
that war should be declared on the 'People of the Book' (Christians and Jews) who declare open 
enmity, until they agree to pay Jizyah or accept Islam. Concerning the polytheists and the 



Jihad in the Cause of Allah 

3 

hypocrites, it was commanded in this chapter that Jihad be declared against them and that they 
be treated harshly. The Messenger-peace be on him-carried on Jihad against the polytheists by 
fighting and against the hypocrites by preaching and argument. In the same chapter, it was 
commanded that the treaties with the polytheists be brought to an end at the time of the 
expiration. In this respect, the people with whom there were treaties were divided into three 
categories: The first, those who broke the treaty and did not fulfill its terms. He was ordered to 
fight against them; he fought with them and was victorious. The second were those with whom 
the treaty was made for a stated term; they had not broken this treaty nor helped anyone against 
the Messenger - peace be on him. Concerning them, Allah ordered that these treaties be 
completed to their full term. The third kind were those with whom there was neither a treaty nor 
were they fighting against the Messenger-peace be on him-, or those with whom no term of 
expiration was stated. Concerning these, it was commanded that they be given four months' 
notice of expiration, at the end of which they should be considered open enemies and fought 
with. Thus, those who broke the treaty were fought against, and those who did not have any 
treaty or had an indeterminate period of expiration were given four months period of grace, and 
terms were kept with those with whom the treaty was due to expire. All the latter people 
embraced Islam even before the term expired, and the non-Muslims of the state paid Jizyah. Thus, 
after the revelation of the chapter 'al-Tawba,' the unbelievers were of three kinds: adversaries in 
war, people with treaties, and Dhimmies. The people with treaties eventually became Muslims, 
so there were only two kinds left: people at war and Dhimmies. The people at war were always 
afraid of him. Now the people of the whole world were of three kinds: One, the Muslims who 
believed in him; two, those with whom he had peace and three, the opponents who kept fighting 
him. As far as the hypocrites were concerned, Allah commanded the Messenger -peace be on him 
-to accept their appearances and leave their intentions to Allah, and carry on Jihad against them 
by argument and persuasion. He was commanded not to pray at their funerals, nor to pray at 
their graves, nor should he ask forgiveness from Allah for them, as their affair was with Allah. So 
this was the practice of the Messenger-peace be on him- concerning his enemies among the non-
believers and the hypocrites.” 

Characteristics of the Dynamic Movement of this Religion 
Indeed the text above is a well summarized description of the stages of Jihad in Islam as Qutub 
comments: “In this description we find a summary of the stages of Islamic Jihad presented in 
an excellent manner. In this long summary we find all the distinctive and far-reaching 
characteristics of the dynamic movement of the true Religion; we should ponder over them for 
deep study…” 

The first characteristic - serious practicality of the method of this 
Religion 
Practicality here means dealing with the actual reality in a manner that best meets the needs. It 
does not mean dealing with assumptions or wishes. One of the dynamic characteristics of Islam 
is serious practicality when facing its enemies. It faces them with equal means both ideologically 
and physically. 

The last Messenger of Allah, Muhammad (sas), as instructed by Allah (swt), was never confined 
to verbal preaching only, as some people claim. Instead he used verbal preaching as well as 
military force; both as means of delivering the word of Truth to people’s hearts. The Islamic 
confrontation with people and communities never aims to force them to adopt the Islamic belief; 
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instead, force is used to eliminate any suppressing power that prevents people from accepting 
the true Religion. When people are set free from any kind of human suppression and are ruled 
by the Divine Law of Allah, only then are they able to choose freely what to believe. It will be 
declared to them that “there shall be no compulsion [in acceptance of] the Religion.” 

The second characteristic - gradualism and practicality of the method 
of this Religion 
This characteristic is not new as it may seem to us at first glance. We had been unaware of it 
because we had thought that Islamic communities already existed, and the Religion was already 
complete. Moreover, due to this perception of reality (that Islam is already established), we had 
thought that it was obligatory on ourselves to be applying the finishing touches of this Religion 
(such as Jihad), although the reality of our communities is as far as they could be from the Religion 
of Allah (swt). 

Qutub called the principle of gradualism “progressive practicality." He explains, “That this 
Religion and its method of movement progresses stage by stage, and at every stage it calls on 
resources according to the practical needs of the situation and prepares the ground for the next 
stage. This Religion does not face practical problems with abstract theories, nor does it 
confront various stages with fixed means.” 

Islam does not address theoretical problems, rather it solves practical problems. Therefore it is 
unnecessary to face the practical needs with abstract theories. In addition, practical problems 
cannot be solved with fixed means. Therefore, Islam provides realistic solutions to the problems 
faced in real life. In fact, Islam is always facing a dynamic reality with changeable capabilities and 
adaptability and confronts such reality with the flexible Divine techniques which suit the 
situation. This is evident in the texts of the Quran and the life example of the Messenger of Allah 
(Sunnah). The texts are suitable for certain specific stages of the Religion, fixing, and solving the 
special issues of that particular stage, as well as helping Muslims ascend towards a higher stage.  

Those thinkers who consider that the final principles that were revealed as the only version to be 
applied by the people everywhere, actually do not know the realistic Divine way of Islam, nor do 
they know the mercy of Allah (swt). Allah, Almighty, treats His people mercifully, according to 
their needs, and capabilities. Due to the failure of these thinkers, they demand application of 
principles that clash with the reality of the stage of the Muslim community, and burden 
themselves and society with unbearable responsibilities. 

Qutub says: “Those who talk about Jihad in Islam and quote Quranic verses do not take into 
account this aspect, nor do they understand the nature of the various stages through which this 
movement develops, or the relationship of the verses revealed at various occasions with each 
stage. Thus, when they speak about Jihad, they speak clumsily and mix up the various stages, 
distorting the whole concept of Jihad and deriving from the Quranic verses final principles 
and generalities for which there is no justification. This is because they regard every verse of 
the Quran as if it were the final principle of this Religion. This group of thinkers, who are a 
product of the sorry state of the present Muslim generation, have nothing but the label of Islam 
and have laid down their spiritual and rational arms in defeat. They say, 'Islam has prescribed 
only defensive war!' and think that they have done some good for their Religion by depriving 
it of its method, which is to abolish all injustice from the earth, to bring people to the worship 
of Allah alone, and to bring them out of servitude to others into being the slaves of the Lord. 
Islam does not force people to accept its belief, but it wants to provide a free environment in 
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which they will have the choice of beliefs. What it wants is to abolish those oppressive political 
systems under which people are prevented from expressing their freedom to choose whatever 
beliefs they want, and after that it gives them complete freedom to decide whether they will 
accept Islam or not.” 

Those who mix up the stages of the Islamic movement, and take some of the Quranic texts as final 
principles to be immediately applied, inevitably end up contradicting themselves because they 
cannot fulfill the demand of these texts. Understanding the truth will lead them to realize that 
these Quranic texts are progressive; every text is dealing with the reality in one specific stage of 
the Islamic movement. When one stage is over, there comes a new text leading the movement to 
a higher stage, and so on. Once the Islamic community reaches the peak, then the final text which 
suits people’s reality and capabilities becomes applicable. This understanding of the Religion 
does not contradict the Religion’s principles. In other words, Quranic texts are there for a specific 
reality and a specific stage. Only when the society grows and develops can new texts become 
applicable, thereby contradiction will be avoided. Unfortunately, contradictions are 
overwhelmingly found today because this principle of stage-specific application of Quranic texts 
is not understood. 

To grasp the idea better, this can be compared to caring for a child. Its care giver deals with his 
feeding and providing all his needs as it is appropriate to the stage of development. As the child 
grows, its needs and wants change and the care giver responds to each stage differently. 

The third characteristic - Combining fixed fundamentals and goals 
with flexibility of means 
As we confirmed above, although this Religion has stages of development, its dynamic method 
of movement also has stable, fixed principles, and aims. Islam stands on the base that no lord is 
to be worshiped except Allah (swt); this base is firmly fixed and never changes. The fundamental 
Islamic goal is the submission of all people to the One and Only Lord, Allah the Almighty, and 
rejection of the lordship of others besides Allah. 

On the other hand, means may change during the development of the movement, thus Islam uses 
different means to establish its fixed and fundamental principles without contradiction. In other 
words Islam always starts from its fundamental principles, towards establishment of its fixed 
goals using flexible means. This characteristic is highly important. 

The fourth characteristic - regulating the legal affairs of the Muslim 
community’s relationship with other communities 
This characteristic is perfectly clear in a quotation from Ibn al-Qayyim: “This legal formulation is 
based on the principle that Islam - which is submission to Allah - is a universal Message which 
the whole of mankind should accept or make peace with. No political system or material power 
should put hindrances in the way of preaching Islam…” This legal regulation means that the 
Islamic law regulates Muslims’ lives and their relationship with other jahili societies which follow 
Satan in each stage the Muslim community passes through, without contradicting the principles, 
goals, or the capabilities of the Muslim community as well as the jahili communities. This 
regulation adjusts the steps of the Islamic movement to agree with its determined principles and 
goals as the following examples of the Messenger’s biography will show. 

Thus, these four characteristics are highly important in understanding the essence of the method 
of the Islamic movement. 
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Astonishingly, the issue of gradual, stage-specific application of Islam was so plainly discussed 
by our classical scholars, it makes us wonder how such an issue remains hidden in contemporary 
discourse. This leads us to conclude that this omission is due to people’s belief that Islam is 
completely established, and the living reality is Islamic, so we would be obliged to apply the most 
advanced principles of Islam. People never thought that the established Islamic communities 
would ever regress back to previous stages, therefore they did not put the issue of gradual 
application of Islam into consideration. Even more, they consider stage-specific application as 
twisting and changing of the final principles of this Religion. Overlooking this issue is actually 
leading to the confusion happening among Islamic groups today. 

Assessing the Reality and Its Role in Determining the 
Methodology 
First of all, we say that the Islamic group has to determine which stage of the dynamic movement 
method it should begin applying, and this will depend on its assessment of the reality of the 
contemporary situation. There are three choices: 

The first choice: To identify the community as truly Islamic, which therefore needs only subtle 
adjustments and re-invigorating, in order to be faithful to the true Islamic character. 
Unfortunately, this is a false assessment of the community’s reality, and this makes Islamic 
groups choose the wrong method of calling to Islam and thus inappropriate remedies would be 
applied that would not cure the people’s illness. 

Such an Islamic advocate will ask people to complete and rectify what they miss of their 
Religion’s teachings and practices while assuring people that they are going to paradise because 
they are on the true monotheistic Religion. Even if they commit sins they are under Allah’s mercy, 
he may forgive or punish them. Nevertheless, the reality is not this: indeed, the problem of the 
society is that they are not on the true monotheistic Religion as assumed, therefore the Islamic 
advocate is providing the wrong remedy, and not curing the problem. This is, in fact, the wrong 
method that has been followed by most of the Islamic groups who deal with societies and even 
the rulers as if they are Muslims. Thus, they deal with the rulers warmly, participate with all jahili 
institutions, and approve of people's acceptance and obedience to these jahili institutions. These 
Islamic groups stagnate at the same point without developing, and they feel desperate most of 
the time. They refer these failures to Allah’s predetermination and to some little mistakes. 
Sometimes they blame the rulers’ excessiveness and tyranny, or the people’s immortality and 
carelessness. Unfortunately, these Islamic groups, like the Muslims Brotherhood group, the 
Legitimacy group, Ansar al-Sunnah group, never thought of questioning their methods as a 
reason of their failure in Islamic advocacy. Other groups were also in the same situation, such as 
al-Mawdudi’s group. Even though their abstract belief had been correct, the Islamic advocates 
and their followers were deceived by Pakistan’s separation from India. They thought they are 
living in an Islamic country and thus used an incorrect method to approach the governments who 
in fact never applied Islam. 

All such Islamic advocates and Islamic groups always fall in the same mistake which is urging 
people to implement bits and pieces of Islam while ignoring the main issue. Moreover, they tend 
to give up many fundamentals of their method to satisfy people’s whims, and in order to attract 
people, they abandon more and more parts of their method. They do so with governments as 
well; the governments stand in their way and hinder them, so they relinquish some fundamental 
points, hoping for new gains. They join ministries, parliaments, and other jahili institutions. They 
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justify all this by hopes of attracting people, providing protection for themselves, and making 
quick gains and so forth. 

The most regrettable aspect to all this blunder is that enemies of the Islamic movement who are 
watching all of this actually know the truth. They describe the Muslim Brotherhood and other 
groups as “tamed and neutered” movements who have given up their real goals. They assert that 
under continuous suppression these groups are not a real threat. 

The second choice: Islamic advocates of this type identify the reality of our situation as non-
Islamic, though they astonishingly separate the ruler from the ruled. They identify the condition 
of the ruler correctly as non-Muslim while they excuse the people with ignorance, and so they 
are Muslims in a way or another. Such separation of identity causes them to fall into a great deal 
of contradiction. In other words, when they clash with rulers, they feel guilty about victims 
among the ordinary people, and sometimes they stop the struggle for this reason causing even 
bigger disasters. At the same time, they insist that the society must submit to the principles of a 
completely established Islam, and thus no other solution is seen other than using weapons, and 
fighting becomes obligatory. These Islamic advocates overburden themselves and the people 
with unbearable responsibilities. The fatal mistake they make is that they do not truly understand 
Islamic ideology and they do not give the people a proper chance to understand true Islam. This 
point will be explained in more details in the following parts. 

The third choice - the correct choice: We have to realize that the entire reality which surrounds 
us is non-Islamic. This includes the rulers and the ruled (the people), the institutions, values, laws, 
etc... Societies are not related whatsoever to Islam; we have to start inviting to Islam all over again 
following the method of the Messengers (as) and retrace their mission with their societies. 
Specifically, we should follow the last Messenger of Allah, Muhammad’s (sas) method and 
proceed as he did with the society of his time. 

This correct diagnosis of the true nature of people today, that they are completely devoid of Islam, 
gives Islamic groups hope to offer the correct prescription regimen to call people back to Islam. 
This accurate diagnosis is especially critical in knowing the proper stage to begin the Islamic call. 
Moreover, correctly identifying the reality of the contemporary situation is essential for the 
proper, and logical guidance of the Islamic movement so that it remains faithful to the pillars of 
Islamic ideology. Consciousness of the jahili reality, and Muslim capabilities are indispensable in 
the correct application of the method of the Messenger of Allah in the Islamic movement which 
aims at offering the correct remedy for mankind. 

The True Definition of Jihad and its Important Role in Islam 
Qutub continues: “When writers with defeatist and apologetic mentalities write about “Jihad 
in Islam,” trying to remove this (so-called) 'blot' from Islam, then they are mixing up two 
things: first, that this Religion forbids the imposition of its belief by force, as is clear from the 
verse, “There is no compulsion in Religion” (Surah Al-Baqara 2:256), while on the other hand 
it tries to annihilate all those political and material powers which stand between people and 
Islam, which force one people to bow before another people and prevent them from accepting 
the sovereignty of Allah. These two principles have no relation to one another nor is there 
room to mix them. In spite of this, these defeatist-type people try to mix the two aspects and 
want to confine Jihad to what today is called ‘defensive war’.” 
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Jihad, as Qutub points out, is quite a different concept than a person defending his land if he is 
threatened. Thus Jihad as a “defensive war” is incorrect in this sense. If we are at all to use the 
term “defense,” it would have to refer to standing up and defending Allah's Religion, Allah’s 
Divinity, as well as defending mankind from being enslaved by men. Such an understanding of 
Jihad in Islam as a “defensive war” leads to the Islamic definition of Jihad as the perpetual 
struggle of mankind, until the Day of Judgment, to establish Allah's Religion on the entirety of 
the earth. The use of the term “defensive war” is unnecessary because, as Qutub explains, Jihad 
can be understood by the fact that: 

“This Religion is really a universal declaration of the freedom of man from servitude to other 
men and from servitude to his own desires, which is also a form of human servitude; it is a 
declaration that sovereignty belongs to Allah alone and that He is the Lord of all the worlds. 
It means a challenge to all kinds and forms of systems which are based on the concept of the 
sovereignty of man; in other words, where man has usurped the Divine attribute. Any system 
in which the final decisions are referred to human beings, and in which the sources of all 
authority are human, deifies human beings by designating others than Allah as lords over 
men. This declaration means that the usurped authority of Allah be returned to Him and the 
usurpers be thrown out-those who by themselves devise laws for others to follow, thus 
elevating themselves to the status of lords and reducing others to the status of slaves. In short, 
to proclaim the authority and sovereignty of Allah means to eliminate all human kingship and 
to announce the rule of the Sustainer of the universe over the entire earth. In the words of the 
Quran: 

ـَماءِ  فِي ال�ِذي َوُهوَ ﴿  ]٨٤: الزخرف﴾ [ ٕاَِلهٌ  اْ���ْرضِ  َوِفي ٕاَِلهٌ  الس�  

“He alone is Allah in the heavens and in the earth.” (Surah Az-Zukhruf 43:84) 

ينُ  َذلِكَ  ٕاِي�اهُ  ٕاِ��� َتْعُبُدوا ا���� ا�َمرَ  لِل�هِ  ٕاِ��� اْلُحْكمُ  ٕاِنِ ﴿  ]٤٠: يوسف﴾ [ اْلَقي�مُ  الد�  

“The command belongs to Allah alone. He commands you not to worship anyone except 
Him. This is the right way of life.” (Surah Yusuf 12:40) 

 ِمنْ  اا�ْرَبابً  َبْعًضا َبْعُضَنا َيت�ِخذَ  َوَ�� َشْيًئا ِبهِ  نُْشِركَ  َوَ�� الل�هَ  ٕاِ��� َنْعُبدَ  ا���� َوَبْيَنُكمْ  َبْيَنَنا َسَواءٍ  َكِلَمةٍ  ٕاَِلى َتَعاَلْوا ِكَتاِب الْ  ا�ْهلَ  َيا قُلْ ﴿ 

]٦٤: عمران اآل﴾ [ ُمْسِلُمونَ  ِبا�ن�ا اْشَهُدوا َفُقوُلوا َتَول�ْوا َفٕاِنْ  الل�هِ  ُدونِ   

“Say: O People of the Book, come to what is common between us: that we will not worship 
anyone except Allah, and will not associate anything with Him, and will not take lords from 
among ourselves besides Allah; and if they turn away then tell them to bear witness that we 

are those who have submitted to Allah.” (Surah Al-i-Imran 3:64)” 

So, Jihad in the cause of Allah means establishing Allah’s kingdom on earth, so that Allah, the 
Almighty, is the real Lord of the earth and sky. The terms “Allah’s kingdom” or “the Divine rule” 
may get misunderstood because of the historical usage of these concepts. Therefore, Qutub 
clarifies: “The way to establish Allah's rule on earth is not that some consecrated people - the 
priests - be given the authority to rule, as was the case with the rule of the Church, nor that 
some spokesmen of Allah become rulers, as is the case in a 'theocracy.' To establish Allah's 
rule means that His laws be enforced and that the final decision in all affairs be according to 
these laws.” 
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Undoubtedly some of those who refuse the Divine rule have some misconceptions due to the 
corruption in societies. In the past clergymen were oppressively controlling people’s lives and 
religion in the name of God, or Allah. This, indeed, led to the well-known corruption of European 
countries, and the rebellion against the religion, any religion. The rulers were claiming to speak 
on God's behalf in what is known as the theocratic rule, or the holy Divine rule. Similar scenarios 
were applicable for the Egyptian Pharaohs, Persian, and Indian rulers. None of these are the real 
true Divine rule; instead they were the priests’ and rulers’ rule. 

On the other hand, Islam asserts that the Divine rule really exists only when Allah’s laws are 
applied in every aspect of human life. This Divine rule is also coupled with the belief of the 
Oneness of Allah, which means that He, the Almighty, has no partner in His attributes, Holy 
Names, rights, deeds, authority and sovereignty. Thus it is only within this understanding of 
Divine rule that the Khalifa, or other Muslim commanders are obeyed: these Muslim rulers are 
to be obeyed as long as they obey Allah (swt), otherwise no obedience shall be given. This concept, 
the conditional authority of Muslim rulers, is absolutely clear and discredits any claim by secular 
thinkers that the Khalifas were given dictatorial or divine powers. The era of the four Khulafa 
Rashidin (rightly guided Khalifas) is the best example of this fact, and even secular thinkers 
cannot deny this. 

Qutub further states: “The establishing of the dominion of Allah on earth, the abolishing of 
the dominion of man, the taking away of sovereignty from the usurper to revert it to Allah, 
and the bringing about of the enforcement of the Divine Law (Shariah) and the abolition of 
man-made laws cannot be achieved only through preaching. Those who have usurped the 
authority of Allah and are oppressing Allah's creatures are not going to give up their power 
merely through preaching; if it had been so, the task of establishing Allah's Religion in the 
world would have been very easy for the Messengers of Allah! This is contrary to the evidence 
from the history of the Messengers and the story of the struggle of the true Religion, spread 
over generations.” 

There are those who believe that Islamic advocates should merely preach and explain facts to 
people, and should not use physical force and they base this assertion on the Quranic verse: 

]١٢٥: النحل﴾ [ اْلَحَسَنةِ  َواْلَمْوِعَظةِ  بِاْلِحْكَمةِ  َرب�كَ  َسِبيلِ  إَِلى اْدعُ ﴿   

“Call unto the way of thy lord with wisdom and fair exhortation, and reason with them in the 
better way.” (Surah Al-Nahl 16:125) 

Such Islamic advocates are ignoring the entire history of Islam. We only have to consider that the 
Messenger Muhammad (sas) himself fought with weapons and was not restricted to mere verbal 
preaching. Indeed, the meaning of “wisdom and fair exhortation” is not confined, as they have 
restricted it, to mere verbal discourse, unless it is as an initial stage of the call to Islam, 
representing only a single step in the overall Islamic movement. Sometimes, “the wisdom” is in 
fact fighting, and “the fair exhortation” is the physical confrontation. 

The reality is that jahilliya is completely institutionalized, not only having its own philosophy, 
ideology, and regulations, but also physical power to impose its way of life and defend itself from 
giving up any of its values. 

Such a reality which jahilliya possesses cannot be confronted merely with verbal preaching. Al-
Mawdudi says in his books “The Islamic Government,” and “The Religion and the State,” which 
we think are beneficial to be read, that (paraphrased): “it is ridiculous and pointless that someone 
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comes to call for his idea, puts laws and regulations, then says to the people: believe in this 
ideology, but do not worry about applying these laws and regulations in your lives, for you are 
all considered as believing in it, and furthermore you are to be rewarded with heaven and every 
other reward, even though you did not give to Allah His rightful dues of worship and 
obedience…” This is indeed ridiculous and Allah, the Almighty, is highly exalted above this 
treatment. Normally, a person convinced with an idea should try to apply it, and he will expect 
to be confronted with obstacles of a reality that does not accept this new ideology, therefore he 
has to struggle. Confrontation and struggle, indeed, is a Divine decree, inherent in the reality and 
nature of mankind. Thus we shall be considered ridiculing Allah's Religion if we expect this 
Religion to function by any lesser means than any other human ideology. Logically, the existence 
of two opposing ideological entities simultaneously is impossible, therefore one of them has to 
overcome, and overrule the other. Jahilliya however reserves this right for itself, while denying 
it for Islam: jahilliya lords over people with their man-made ideologies, although they have no 
right to rule over people, and at the same time deny the right of people to submit to Islam and 
obey Allah (swt) in complete devotion and worship. Thus there is no doubt that those who want 
to confine Islam to so called “peaceful” preaching, are traitors of the Truth, deceivers, and 
criminals. They shamelessly command Islamic movements to stop at the stage of verbal 
invitation, even though they know that Islam had never stopped at this before in its history. 

Qutub continues: “This universal declaration of the freedom of man on the earth from every 
authority except that of Allah, and the declaration that sovereignty is Allah's alone and that 
He is the Lord of the universe, is not merely a theoretical, philosophical and passive 
proclamation. It is a positive, practical and dynamic message with a view to bringing about 
the implementation of the Shariah of Allah and actually freeing people from their servitude 
to other men to bring them into the service of Allah, the One without associates. This cannot 
be attained unless both 'preaching' and 'the movement' are used. This is so because 
appropriate means are needed to meet any and every practical situation. 

Because this Religion proclaims the freedom of man on the earth from all authority except that 
of Allah, it is confronted in every period of human history-yesterday, today, or tomorrow - 
with obstacles of beliefs and concepts, physical power, and the obstacles of political, social, 
economic, racial and class structures. In addition, corrupted beliefs and superstitions become 
mixed with this Religion, working side by side with it and taking root in peoples’ hearts. 

If through ‘preaching’ beliefs and ideas are confronted, through ‘the movement’ material 
obstacles are tackled. Foremost among these is that political power which rests on a complex 
yet interrelated ideological, racial, class, social and economic support. Thus these two-
preaching and the movement - united, confront 'the human situation' with all the necessary 
methods. For the achievement of the freedom of man on earth - of all mankind throughout the 
earth - it is necessary that these two methods should work side by side. This is a very important 
point and cannot be over-emphasized. This Religion is not merely a declaration of the freedom 
of the Arabs, nor is its message confined to the Arabs. It addresses itself to the whole of 
mankind, and its sphere of work is the whole earth. Allah is the Sustainer not merely of the 
Arabs, nor is His providence limited to those who believe in the faith of Islam. Allah is the 
Sustainer of the whole world. 

This Religion wants to bring back the whole world to its Sustainer and free it from servitude 
to anyone other than Allah. In the sight of Islam, the real servitude is following laws devised 
by someone, and this is that servitude which in Islam is reserved for Allah alone. Anyone who 
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serves someone other than Allah in this sense is outside Allah's Religion, although he may 
claim to profess this Religion. The Messenger- peace be on him - clearly stated that, according 
to the Shariah, 'to obey' is 'to worship'. Taking this meaning of worship, when the Jews and 
Christians 'disobeyed' Allah, they became like those who 'associate others with Allah’.” 

Indeed, the Messenger of Allah Muhammad (sas) proclaimed that the Jews and Christians are in 
fact worshiping their monks and bishops, through their obedience of the laws and regulations 
that their monks and bishops put in place; this is clear cut proof of the fact that obedience is in 
fact worship. 

This is the Islamic perception of servitude to Allah. When Allah’s law is not followed, and 
humans are the lawmakers, this is in fact servitude to men and worship to men. A life that does 
not wholly stand on the basis of complete submission to Allah’s laws and regulations can never 
be considered servitude to Allah because such a life is not wholly for Allah, so it becomes 
servitude to that thing or person that makes regulations and is followed completely or even 
partly. 

The Shariah regulates people’s lives in every aspect, and meets all of their needs. When people 
think that worship consists merely of ceremonies and rituals, we have to question their 
understanding of worship which is much broader than mere ceremonies and rituals. Indeed, true 
worship of Allah (swt) is complete servitude to Allah which is when people conduct every bit of 
their lives according to what pleases Allah (swt). So if people consider worship as rituals, what 
portion of people's lives do rituals take? Even if we included personal affairs in worship, well, 
how much does it take then? It only takes a small part of one's life, and in fact worship misses the 
intended point when the main part of life is not considered under the sovereignty of Allah (swt) 
and His jurisdiction. Again, the real servitude and worship to Allah (swt) is when every bit of 
one's life is regulated by Allah (swt); in other words Allah’s law is in complete charge. If Allah’s 
laws are not in complete charge, then one's life is not in any servitude to Allah, even if all the 
rituals and ceremonies were fulfilled, and even if some of the rules and regulations of the Shariah 
were heeded.  

Moreover, it is most important to emphasize that Allah, the Almighty, is in no need of humans, 
therefore either they live in entire submission, or they step out of Allah's Religion. In other words, 
submission must be complete, unconditional, in every moment, and every part of life or else it is 
not a true Islamic life. Again, a corollary of complete submission to Allah (swt) is that all laws 
and regulations are received from the one and only source, Allah (swt) Himself, exclusively, with 
no additions or subtractions. 

Compatibility between What Allah States: “There is No 
Compulsion in Islam” and “Islam Should Prevail throughout 
the World” 
“If the actual life of human beings is found to be different from this declaration of freedom1, 

then it becomes incumbent upon Islam to enter the field with preaching as well as the 
movement, and to strike hard at all those political powers which force people to bow before 
them and which rule over them, unmindful of the commandments of Allah, and which prevent 

                                                      
1 “The universal declaration of the freedom of man on the earth from every authority except that of Allah, and the declaration that 

sovereignty is Allah's alone and that He is the Lord of the uni-verse...” 
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people from listening to the preaching and accepting the belief if they wish to do so. After 
annihilating the tyrannical force, whether they be in a political or a racial form, or in the form 
of class distinctions within the same race, Islam establishes a new social, economic and 
political system, in which the concept of the freedom of man is applied in practice. It is not the 
intention of Islam to force its beliefs on people, but then again, Islam is not merely a ‘belief’." 

There is no contradiction between the Quranic commandments “there is no compulsion in 
Religion,” and affirming (another Quranic commandment) that Islam should prevail the world 
so that people submit to Allah’s law. Islam is not only a belief, but a system-of-life as well. If 
people choose to submit in belief and system together, then they are considered Muslims, and are 
worshiping Allah. If they choose not to submit in belief, they still have to submit to the system, 
because the earth is part of the kingdom of Allah, and it is His exclusive right to rule it with His 
law. 

There is no doubt that this is a merciful treatment of mankind on this earth, as they await a most 
calamitous day, the Day of Judgment. Islam does not force people to believe, though it is Allah’s 
right to compel us as our Creator, and the King of the world. Nevertheless, Allah (swt) wants 
human kind to be Muslim and submissive without compulsion, by free-will, therefore it is 
pointless to force them, because this would only result in hypocrites and not true believers. 
However, unbelievers should know that even if they were not punished in this earthly life, the 
unbearable punishment of hell awaits them on the Last Day, the Day of Punishment. 

In fact, it is from pure mercy to force humans to be ruled by the Divine law whether they are 
Muslims, or not. Allah’s law is indeed manifest mercy and whoever lives ruled under its shade, 
is to enjoy its great benefits. In other words, Allah forces the Divine law to rule humans in order 
to bring them happiness, even though they refuse to believe in His Divinity, and worship Him 
without partner. 

Unfortunately, the state of earth, being entirely ruled by the Divine law, has not materialized yet. 
Some parts of the world have constantly remained far away from the Divine law, even at the 
height of Islamic dominance. However there will come a time when the whole earth will submit 
to Allah (swt) before the Day of Judgment. This will happen when the Messiah (as), will come to 
rule the whole earth by Allah’s law. This complete, unified and bright state of the world will be 
achieved either through by human contribution, or purely by Divine miracle. By that time, all 
human beings will live and enjoy the blessings of the rule of the Divine law and it will be a living 
proof to what they had been called to, yet refused to live in and accept. It will be the time of 
ultimate ease and peace, where even the lion is rendered harmless, money is superabundant, 
poverty vanishes, and the earth really brings out its blessings. 

The Muslims' goal on earth is establishment of the complete submission to the Divine law of Allah 
(swt), whether it is achieved in their lives or not. They have to confront the obstacles and present 
themselves as examples of good Islamic manners until the Day of Judgment. Islam, as Qutub 
points out, is not merely a belief; it is a complete life system that has to be applied physically; it 
has to be called for verbally, initially, and then people have to be ruled by it, even if by force.  

ينُ  َوَيُكونَ  فِْتَنةٌ  َتُكونَ  َ�� َحت�ى َوَقاتِلُوُهمْ ﴿  ]٣٩: ا��ٔنفال﴾ [ لِل�هِ  ُكل�هُ  الد�  

“And fight them until there is no fitnah and until the Religion, all of it, is for Allah”  
(Al-Anfal: 39) 
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Qutub further clarifies that: “The word 'religion' includes more than belief; 'religion' actually 
means a way of life, and in Islam this is based on belief. But in an Islamic system there is room 
for all kinds of people to follow their own beliefs, while obeying the laws of the country which 
are themselves based on the Divine authority." 

Islam cannot be Attained with Mere Preaching 
“Anyone who understands this particular character of this Religion will also understand the 
place of Jihad bis saif (striving through fighting), which is to clear the way for striving through 
preaching in the application of the Islamic movement. He will understand that Islam is not a 
'defensive movement' in the narrow sense which today is technically called a 'defensive war.' 
This narrow meaning is ascribed to it by those who are under the pressure of circumstances 
and are defeated by the wily attacks of the orientalists, who distort the concept of Islamic 
Jihad. It was a movement to wipe out tyranny and to introduce true freedom to mankind, using 
resources according to the actual human situation, and it had definite stages, for each of which 
it utilized new methods.” 

 Qutub further comments: 

“If we insist on calling Islamic Jihad a defensive movement, then we must change the meaning 
of the word 'defense' and mean by it 'the defense of man' against all those elements which 
limit his freedom. So, it is the defense of humans’ freedom; the real freedom is servitude to 
Allah, submitting to the Divine law, and abolishing all regimes and forces that enslave, 
degrade, and captivate the human being. When we take this broad meaning of the word 
'defense', we understand the true character of Islam, and that it is a universal proclamation of 
the freedom of man from servitude to other men, the establishment of the sovereignty of Allah 
and His Lordship throughout the world, the end of man's arrogance and selfishness, and the 
implementation of the rule of the Divine Shariah in human affairs.” 

Qutub then says: 

“As to persons who attempt to defend the concept of Islamic Jihad by interpreting it in the 
narrow sense of the current concept of defensive war, and who do research to prove that the 
battles fought in Islamic Jihad were all for the defense of the homeland of Islam - some of 
them considering the homeland of Islam to be just the Arabian peninsula - against the 
aggression of neighboring powers, they lack understanding of the nature of Islam and its 
primary aim. Such an attempt is nothing but a product of a mind defeated by the present 
difficult conditions and by the attacks of the treacherous orientalists on Islamic Jihad.” 

Qutub also asks: 

“Can anyone say that if Abu Bakr, 'Umar or 'Othman had been satisfied that the Roman and 
Persian powers were not going to attack the Arabian Peninsula, they would not have striven 
to spread the message of Islam throughout the world? How could the message of Islam have 
spread when it faced such material obstacles as the political system of the state, the socio-
economic system based on races and classes, and behind all these, the military power of the 
government? 

It would be naive to assume that a call is raised to free the whole of humankind throughout 
the earth, and it is confined to preaching and exposition. Indeed, it strives through preaching 
and exposition when there is freedom of communication and when people are free from all 
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these influences, as 'There is no compulsion in Religion;' but when the above-mentioned 
obstacles and practical difficulties are put in its way, it has no recourse but to remove them by 
force so that when it is addressed to peoples’ hearts and minds they are free to accept or reject 
it with an open mind.” 

Thus, if Muslim Islamic advocates are serious, they will find out that Jihad as a proactive, 
offensive fight is necessary for the spread of Islam and not merely a defense. As we stated before 
in history, Islam had never spread merely by verbal exposition, since it confronted huge and 
powerful institutions that definitely fought with physical means. Therefore, Islam needs a base 
to start from, military forces, and all material powers to fulfill its mission. 

Here, arises the terms “Dar Al-Islam” and its counterpart, “Dar Al-Kufr” (Dar: meaning home or 
land, thus these terms meaning homeland of Islam or believers, and its counterpart homeland of 
disbelievers). Muslims should first establish their homeland in order to then start rushing 
towards the unbelievers’ land to diminish it until the entire earth is ruled by the Divine law and 
worships Allah. 

Islam intends to establish true peace which is based on fairness, justice, mercy and faith and this 
true peace cannot be fulfilled unless the Divine law is in charge of people’s life, exclusively, and 
people are under Islamic rule. The Islamic call for peace is clearly the peace of the Divine law. 
The Islamic definition of peace is not the wicked Satanic definition, which looks at peace as 
Islam’s submission to jahilliya, and this is not only an offense to Islam but also to the human race 
in general. 

Qutub next says: 

“Allah held back Muslims from fighting in Mecca and in the early period of their migration 
to Medina, and told them:  

وا﴿  َ��ةَ  َوا�قِيُموا ا�ْيِدَيُكمْ  ُكف� َكاةَ  َواآتُوا الص� ]٧٧: النساء﴾ [ الز�  

“Restrain your hands, and establish regular prayers, and pay Zakat” (Surah An-Nisa 4:77) 

Next, they were permitted to fight:  

ٕاِن�  ُظلُِموا ِبا�ن�ُهمْ  ُيَقاَتُلونَ  لِل�ِذينَ  ا�ِذنَ ﴿   الل�هُ  َرب�َنا َيُقوُلوا ا�نْ  ٕاِ��� َحق�  ِبَغْيرِ  ِدَيارِِهمْ  ِمنْ  ُجواا�ْخرِ  ال�ِذينَ ۞  َلَقِديرٌ  َنْصِرِهمْ  َعَلى الل�هَ  َو

َمتْ  ِبَبْعضٍ  َبْعَضُهمْ  الن�اسَ  الل�هِ  َدْفعُ  َوَلْوَ�� ِبَيعٌ  َصَواِمعُ  َلُهد�  َمنْ  الل�هُ  َوَلَيْنُصَرن�  َكِثيًرا الل�هِ  اْسمُ  فِيَها ُيْذَكرُ  َوَمَساِجدُ  َوَصَلَواتٌ  َو

ن�اُهمْ  ٕاِنْ  ال�ِذينَ ۞  َعِزيزٌ  َلَقِوي�  الل�هَ  ٕاِن�  َيْنُصُرهُ  َ��ةَ  ا�قَاُموا اْ���ْرضِ  فِي َمك� َكاةَ  َواآَتُوا الص�  اْلُمْنَكرِ  َعنِ  َوَنَهْوا ِباْلَمْعُروفِ  َوا�َمُروا الز�

]٤١-٣٩: الحج﴾ [ اْ���ُمورِ  َعاقَِبةُ  َولِل�هِ   

“Permission to fight is given to those against whom war is made, because they are oppressed, 
and Allah is able to help them. These are the people who were expelled from their homes 

without cause, except that they said that our Lord is Allah. Had Allah not checked one people 
by another, then surely synagogues and churches and masjids would have been pulled 

down, where the name of Allah is remembered often…”  (Surah Al-Hajj 22:39-40) 

These are the people who were expelled from their homes without cause. The next stage came 
when the Muslims were commanded to fight those who fight them:  

]١٩٠: البقرة﴾ [ ُيَقاتُِلوَنُكمْ  ال�ِذينَ  الل�هِ  َسِبيلِ  فِي َوقَاتُِلوا﴿   
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“Fight in the cause of Allah against those who fight you.” (Surah Al-Baqara 2:190) 

And finally, war was declared against all the polytheists:  

]٣٦: التوبة﴾ [ َكاف�ةً  ُيَقاتُِلوَنُكمْ  َكَما َكاف�ةً  اْلُمْشرِِكينَ  َوقَاتُِلوا﴿   

“And fight against all the polytheists, as they all fight against you” (Surah At-Tawba 9:36) 

ُمونَ  َوَ�� اْ��آِخرِ  ِباْلَيْومِ  َوَ�� ِبالل�هِ  ُيْؤِمُنونَ  َ�� ال�ِذينَ  قَاتُِلوا﴿  مَ  َما ُيَحر�  ا�وتُوا ال�ِذينَ  ِمنَ  اْلَحق�  ِدينَ  َيِديُنونَ  َوَ�� َوَرُسوُلهُ  الل�هُ  َحر�

]٢٩: التوبة﴾ [ َصاِغُرونَ  َوُهمْ  َيدٍ  َعنْ  اْلِجْزَيةَ  ُيْعُطوا َحت�ى اْلِكَتاَب   

“Fight against those among the People of the Book who do not believe in Allah and the Last 
Day, who do not forbid what Allah and His Messenger have forbidden, and who do not 

consider the true Religion as their Religion, until they are subdued and pay Jizyah.”  
(Surah At-Tawba 9:29) 

Thus, according to the explanation by Imam Ibn Qayyim, the Muslims were first restrained 
from fighting; then they were permitted to fight; then they were commanded to fight against 
the aggressors; and finally they were commanded to fight against all the polytheists.” 

There is no doubt that such a perception comes from knowing the Truth and feeling proud about 
this Truth. In fact, knowing the greatness of the Divinity of Allah (swt) and His right to enslave 
His creatures surely produces an intense desire to eliminate any type of obstacle to the Islamic 
call. Feelings of inferiority, shame, or hesitation must not sneak into a believer’s heart when 
calling for the Truth if he is knowledgeable enough of the Divinity, Majesty and Greatness of 
Allah (swt). If we look at Islamic history, Jihad progressed through several stages where it was 
initially prohibited, then allowed as a voluntary duty as the need arose, and next as an obligatory 
duty against whomever fought the Muslims, and then finally deemed as compulsory in order to 
spread Islam all over the world and eliminate all tyrants on earth. Such serious and well 
established stages for Jihad in Islam does not leave any room for the incorrect claims of Jihad that 
it is just temporary or only deals with defense. Thus Qutub admonishes those with this attitude: 

“What kind of a man is it who, after listening to the commandment of Allah and the Traditions 
of the Messenger - peace be on him-and after reading about the events which occurred during 
the Islamic Jihad, still thinks that it is a temporary injunction related to transient conditions 
and that it is concerned only with the defense of the borders? 

In the verse giving permission to fight, Allah has informed the Believers that the reality of life 
in this world is such that checking one group of people by another is the decree of Allah, so 
that the earth may be cleansed of corruption: 

 الل�هُ  َرب�َنا َيُقوُلوا ا�نْ  ٕاِ��� َحق�  ِبَغْيرِ  ِدَيارِِهمْ  ِمنْ  ا�ْخِرُجوا ال�ِذينَ ۞  َلَقِديرٌ  َنْصِرِهمْ  َعَلى الل�هَ  ٕاِن� وَ  ُظلُِموا ِبا�ن�ُهمْ  ُيَقاَتُلونَ  لِل�ِذينَ  ا�ِذنَ ﴿ 

َمتْ  ِبَبْعضٍ  َبْعَضُهمْ  الن�اسَ  الل�هِ  َدْفعُ  َوَلْوَ�� ِبَيعٌ  َصَواِمعُ  َلُهد� ]٠٤-٣٩: الحج﴾ [ َكِثيًرا الل�هِ  اْسمُ  فِيَها ُيْذَكرُ  َوَمَساِجدُ  َوَصَلَواتٌ  َو  

“Permission to fight is given to those against whom war is made, because they are oppressed, 
and Allah is able to help them. These are the people who were expelled from their homes 

without cause, except that they said that our Lord is Allah. Had Allah not checked one people 
by another, then surely synagogues and churches and masjids would have been pulled 

down, where the name of Allah is remembered often…”  (Surah Al-Hajj 22:39-40) 
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Thus, this struggle is not a temporary phase but an eternal state - an eternal state, as Truth and 
falsehood cannot co-exist on this earth.” 

Confrontation and struggle are not novel; indeed they are as old as Satan’s seduction of Adam 
(as)-, and since Allah (swt) said to Adam: 

]١١٧: طه﴾ [ َفَتْشَقى اْلَجن�ةِ  ِمنَ  يُْخرَِجن�ُكَما َفَ�� َولَِزْوِجكَ  َلكَ  َعُدو�  َهَذا إِن� ﴿   

 “So we said, ‘O Adam, indeed this is an enemy to you and to your wife. Then let him not 
remove you from paradise so you would suffer.’ ” (Surah Ta-Ha 20:117) 

This conflict started at that moment, and it will resume until the end of the world; a struggle 
between the followers of Satan and followers of Allah (swt). Such a struggle is beneficial for the 
continuity of the earth, and to keep the faith flaming alive in the believers’ hearts. Moreover, this 
struggle can never stop; even if one side calmed, the other would never stop struggling. Thus, 
Muslims feel they must defend against the accursed Satan and attack his bases to keep the whole 
earth worshiping Allah all the time; this sensation revives their faith. In Qutub's words: 

“Thus, this struggle is not a temporary phase but an eternal state - an eternal state, as Truth 
and falsehood cannot co-exist on this earth. Whenever Islam stood up with the universal 
declaration that Allah's Lordship should be established over the entire earth and that men 
should become free from servitude to other men, the usurpers of Allah's authority on earth 
have struck out against it fiercely and have never tolerated it. It became incumbent upon Islam 
to strike back and release man throughout the earth from the grip of these usurpers. The 
eternal struggle for the freedom of man will continue until the Religion is purified for Allah.” 

We should observe that Jihad in its fullest form will continue until the Day of Judgment because 
Muslims need to be in a continuous state of alertness against Satan and his followers so that they 
never find a chance to attack Islam. Such condition of continuous alertness should be the case 
even if the whole earth is submitting to Allah’s law. Thus Qutub says: 

“The command to refrain from fighting during the Meccan period was a temporary stage in a 
long journey. The same reason was operative during the early days of Hijra, but after these 
early stages, the reason for Jihad was not merely to defend Medina. Indeed, its defense was 
necessary, but this was not the ultimate aim. The aim was to protect the resources and the 
center of the movement - the movement for freeing mankind and demolishing the obstacles 
which prevented mankind from attaining this freedom.” 

Actually, prohibition of Jihad is a stage when the verbal call is mandated. Encouraging 
forgiveness is a stage, too, and then comes the stage where the final principles are established and 
ultimate aims are fulfilled. At that point, Muslims are urged to rush towards cleansing the earth 
from jahilliya and smash it in order to rule the world by the Divine law and establish submission 
of the whole earth to the worship of Allah (swt). After this submission, people are free to choose 
their belief, whether they were convinced by Islam or not. 

The Wisdom behind Prohibiting Jihad in Mecca 
Qutub summarizes the reasons of the prohibition of Jihad during the Meccan period as follows: 
“A reason for prohibiting the use of force during the Meccan period may have been that this 
was a stage of training and preparation in a particular environment, for a particular nation and 
under particular conditions. 
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Under these circumstances, an important factor in training and preparation was to train the 
individual Arab to be patient under oppression to himself or to those he loved, to conquer his 
pride, and not to make personal revenge or revenge for one's dear ones the purpose of one's 
life. Training was also needed so that he could learn control of his nerves, not lose his temper 
at the first provocation as was his temperament - nor get excited at the first impulse, but so 
that he could develop dignity and composure in his temperament and in his action. He was to 
be trained to follow the discipline of a community which is under the direction of a leader, 
and to refer to this leader in every matter and to obey his injunctions even though they might 
be against his habit or taste. The aim was to develop individuals of high character who would 
constitute the Muslim community, who would follow the directions of the leader, and who 
would be civilized and progressive, free of wild habits and tribalism. 

Another reason for the prohibition of Jihad during the Meccan period may have been that the 
Quraish were proud of their lineage and honor, and in such an environment, only persuasion 
could be most appealing and effective. At this stage, fighting would have resulted in kindling 
the fires of revenge. There was already much tribal warfare based on blood feuds, such as the 
wars of Dahis, Gabra and Basus, which continued for years and annihilated tribe after tribe. 
If blood feuds were to become associated in their minds with Islam, then this impression 
would never have been removed. Consequently, Islam, instead of being a call toward the true 
Religion, would have become an unending sequence of tribal feuds and its basic teachings 
would have been forgotten at the very beginning. 

Another reason may have been to avoid sowing the seed of discord and bloodshed in every 
household. At that time, there was no organized government which was torturing and 
persecuting the Believers; the Believer was persecuted, tortured and 'taught a lesson' by his 
own patrons. Under these circumstances, permission to fight would have meant that every 
house would have become a battlefield. The people would have said ‘So, this is Islam!’ In fact, 
this was said about Islam, even though fighting was not permitted. During the season when 
the people of Arabia came to Mecca for pilgrimage and commerce, the Quraish would have 
gone to them and would have said, ‘Muhammad is not only dividing his nation and his tribe; 
he is even dividing sons from fathers! What kind of a thing is this which incites the son to kill 
his father, the slave to kill his master, in every house and in every locality?’ 

Another reason may have been that Allah knew that a great majority of those who persecuted 
and tortured the early Muslims would one day become the loyal soldiers of Islam, even its 
great leaders. Was not 'Umar Ibn al-Khattab one of them? 

Another reason may have been that the sense of honor of the Arabs, especially in a tribal 
framework, comes to the help of the person who is persecuted yet does not concede defeat, 
especially if the persecuted are honored by the people. Several such incidents can be quoted 
to support this thesis. When Abu Bakr, who was an honorable man, left Mecca in order to 
migrate to some other place, Ibn al-Daghna could not bear it and restrained him from leaving 
because he considered it a disgrace to the Arabs; he offered Abu Bakr his own protection. The 
best example of such an incident is the tearing up of the contract under which the Banu Hashim 
were confined to the Valley of Abu Talib when the period of their hunger and privation 
seemed unreasonably long. This chivalry was a peculiarity of the Arabs, while in other ancient 
'civilizations' which were accustomed to seeing people humiliated, those who suffered and 
were persecuted were laughed at, ridiculed and treated with contempt, and the oppressor and 
the tyrant were respected. 
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Another reason may have been that the Muslims were few in number and they lived only in 
Mecca, as the message of Islam had not reached other parts of Arabia or had reached only as 
hearsay. Other tribes considered it as a domestic quarrel of the Quraish; they were watching 
for the outcome of this struggle. Under these circumstances, if fighting had been allowed, this 
limited warfare would have resulted in the complete annihilation of the Muslims; even if they 
had killed a great number of their opponents, they would still have been completely 
annihilated. Idolatry would have continued and the dawn of the Islamic system would never 
have arrived and would never have reached its zenith, while Islam is revealed to be a practical 
way of life for all mankind.” 

However, when Muslims moved to Medina, there was no need for the prohibition of Jihad. The 
Muslims now had a base, commanding power, and legitimacy, acknowledged by the jahilliya. 
Logically, the Muslims had the right to fight their enemies and defend themselves from being 
harmed, and providing safety and security for their newly established homeland. 

Thus, Jihad was permitted in Medina, and even this permission was not all at once, but rather 
progressed through stages: the permission to fight was at first for exploring purposes, then 
defending themselves, and lastly the all-inclusive fight against every unbeliever on earth was 
initiated. These steps exemplify the principle of gradual implementation in Islam as we will later 
explain in depth. 

We have to realize the great importance of the fact that Medina was established as a safe, and 
secure power-base by the Muslims which facilitated the initiation of Jihad. Whenever Muslims 
find themselves under jahili rule, without a safe homeland, they must realize that they are not in 
a position to start Jihad. The lack of a safe base and supplies would put Muslims in a weak 
position with no support. Muslims, as was the case during the Meccan period, and at any other 
time with similar circumstances where they do not have a safe base, are not to be put into a 
military confrontation with jahilliya. In this situation, jahilliya is expected to be a hundred times 
stronger than the Muslims which would make achieving the aims of Islam impossible. Since the 
first Islamic society is our example, our role-model, we should take similar steps. Therefore, with 
no power, safe-base, and sufficient and secured supplies, the Muslims are excused of initiating 
wars against jahilliya as the Meccan period shows. 

As we presented above the seven reasons behind the prohibition of Jihad during the Meccan 
period, the implementation of Jihad during the Medina period can likewise be understood in light 
of the new circumstances in Medina where a safe-base had now been established. 

The Wisdom behind Prohibiting Jihad in the beginning of the 
Medinan Period 
Although in the very beginning of the Medinan period, the prohibition of Jihad was still 
implemented, it was for quite a short period until the great battle of Badr which was during the 
second year after the immigration of the Messenger (sas) to Medina. Moreover, before this great 
battle there were small groups of fighters that were sent all around Medina as Messenger 
Muhammad (sas) aimed to secure Medina and instill fear among the immediately surrounding 
enemies and tribes. 

The initial prohibition of Jihad in the early periods of Medina was needed, because the newly 
formed nation needed more time to explain and call the people to Islam, especially since there 
was a whole new audience consisting of pagan Arabs, Jews and people of the Holy Books 
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(Christians) in Medina who needed to hear directly from the Messenger himself. In addition, the 
Messenger of Allah (sas) needed more time to organize and regulate the new nation’s affairs in 
their new homeland. There was the treaty that the Messenger (sas) set for all parties who lived in 
Medina to determine their rights, duties, and responsibilities since he became the leader of 
Medina, the whole nation, including Muslims and non-Muslims. It was a peaceful time to prepare 
Medina to be the new safe base from which the call to Islam could continue. 

Another reason for the prohibition of Jihad in this early stage was that the Messenger of Allah 
(sas) wanted to direct the nation’s time and efforts wholly towards dealing with the Quraish. He 
(sas) first started watching Quraish’s movements after his migration, and then he sent small 
scouting expeditions for exploration purposes mainly and not for fighting. 

In other words, prohibition of Jihad in Medina was for quite a short period of time, as an extension 
of the Meccan period, as the new situation required, and then the great battle of Badr came. 

We note the extensive attention Qutub gave to the issue of Jihad, explaining its meaning in detail 
and tackling the controversies and the deceptive tricks contrived by the orientalists. It shows that 
he felt that this issue was highly important especially for the future of Islamic movements, as he 
repeatedly focused on this and criticized those who were morally defeated. 

Since we are presenting a commentary and in-depth explanation of Qutub’s book “Milestones,” 
we are obliged to follow the sequence of the book, even if it seems to us that there is superfluous 
repetition. 

The Reasons of Jihad in Islam 
Qutub says: “If this stage of the Islamic movement is viewed in proper perspective, then there 
is no room to say that the basic aim of the Islamic movement was 'defensive' in the narrow 
sense which some people ascribe to it today, defeated by the attacks of the treacherous 
orientalists! 

Those who look for causes of a defensive nature in the history of the expansion of Islam are 
caught by the aggressive attacks of the orientalists at a time when Muslims possess neither 
glory nor do they possess Islam.” 

Orientalists seize on the opportunity of the weakness of Islam nowadays, where the so-called 
Muslims in fact possess no Islam. The morally defeated, so-called Muslims, seek justifications like 
“Jihad is only for self-defense purposes,” to appease the orientalists and defend against their 
aggression toward Islam. These morally defeated apologists work hard to prove in one way or 
another that Jihad is not about attacking, conquering, or compelling people to submit to the 
system of Islam, while the Quranic texts are clear about this matter. The Quranic texts state that 
Allah, the Almighty, asks Muslims to fight, as an obligation, to spread Allah's Religion, Islam, all 
over the world, as the following verses state: 

ْنَيا اْلَحَياةَ  ْشُرونَ يَ  ال�ِذينَ  الل�هِ  َسِبيلِ  فِي َفْلُيَقاتِلْ ﴿  تِيهِ  فََسْوفَ  َيْغلِْب  ا�وْ  َفُيْقَتلْ  الل�هِ  َسِبيلِ  فِي يَُقاتِلْ  َوَمنْ  بِاْ��آِخَرةِ  الد�  َوَما۞  ًماَعِظي ا�ْجًرا نُْؤ

 َنالَ  َواْجَعلْ  ا�ْهلَُها الظ�الِمِ  اْلَقْرَيةِ  َهِذهِ  ِمنْ  ا�ْخرِْجَنا َرب�َنا َيُقولُونَ  ال�ِذينَ  َواْلوِْلَدانِ  َوالن�َساءِ  الر�َجالِ  ِمنَ  َواْلُمْسَتْضَعِفينَ  الل�هِ  َسِبيلِ  فِي تَُقاتِلُونَ  َ�� َلُكمْ 

لِي�ا َلُدْنكَ  ِمنْ   لَِياءَ ا�وْ  َفَقاتِلُوا الط�اُغوتِ  َسِبيلِ  فِي يَُقاتِلُونَ  َكَفُروا َوال�ِذينَ  الل�هِ  َسِبيلِ  فِي يَُقاتِلُونَ  اآَمنُوا ال�ِذينَ ۞  َنِصيًرا َلُدْنكَ  ِمنْ  َلَنا َواْجَعلْ  َو

ْيَطانِ  ْيَطانِ  َكْيدَ  إِن�  الش� ]٧٦-٧٤: النساء﴾ [ َضِعيًفا َكانَ  الش�  
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“They ought to fight in the way of Allah who have sold the life of this world for the life of the 
Hereafter; and whoever fights in the way of Allah and is killed or becomes victorious, to him 

shall We give a great reward. Why should not you fight in the way of Allah for those men, 
women and children who have been oppressed because they are weak and who call ‘Our Lord! 
Take us out of this place whose people are oppressors, and raise for us an ally, and send for us a 

helper’. Those who believe fight in the cause of Allah, while those who do not believe fight in 
the cause of tyranny. Then fight against the friends of satan. Indeed, the strategy of satan is 

weak.” (Surah An-Nisa 4:74-76) 

Thus, this is a clear commandment from Allah (swt) to the Muslims to fight in the cause of Allah, 
to rescue the oppressed from the injustice of the tyrants. Allah, the Almighty, in the following 
verse designated Mecca as the town of the oppressors and not the evil town, because Mecca 
indeed is the holy city: 

لِي�ا َلُدْنكَ  ِمنْ  َلَنا َواْجَعلْ  ا�ْهلَُها الظ�الِمِ  اْلَقْرَيةِ  َهِذهِ  ِمنْ  ا�ْخرِْجَنا َرب�َنا﴿  ]٧٥:النساء﴾ [ اَنِصيرً  َلُدْنكَ  ِمنْ  َلَنا َواْجَعلْ  َو  

“'Our Lord! Take us out of this place whose people are oppressors, and raise for us an ally, and 
send for us a helper'” (Surah An-Nisa 4:75). 

In another verse Allah, Almighty, states that Muslims fight in the cause of Allah, and unbelievers 
fight in the cause of tyrants, and that the unbelievers follow satan whose deception is weak and 
should not be feared. 

So, this is a clear call from Allah (swt) for all Muslims to fight in the cause of Allah. Therefore, it 
is not allowed for any Muslim to contradict Allah’s words even with the supposed justification 
of standing against the orientalists’ attempts to embarrass Islamic advocates by claiming that 
Islam had spread by swords, and oppression. Likewise it is not permitted for Muslims to take 
into consideration orientalists’ claims that Islam restricts people’s will and free-thought, or that 
it does not allow debates. 

Allah, the Almighty, commands in Surah Al-Anfal: 

إِنْ  َسَلفَ  َقدْ  َما َلُهمْ  يُْغَفرْ  َيْنَتُهوا إِنْ  َكَفُروا لِل�ِذينَ  قُلْ ﴿  لِينَ  ُسن�تُ  َمَضتْ  َفَقدْ  ُعوُدوايَ  َو ينُ  َوَيُكونَ  فِْتَنةٌ  َتُكونَ  َ�� َحت�ى َوَقاتِلُوُهمْ ۞  اْ���و�  الد�

إِنْ ۞  َبِصيرٌ  َيْعَملُونَ  بَِما الل�هَ  َفٕاِن�  اْنَتَهْوا َفٕاِنِ  لِل�هِ  ُكل�هُ  ]٤٠-٣٨: ا��ٔنفال﴾ [ الن�ِصيرُ  َونِْعمَ  َلىاْلَموْ  نِْعمَ  َمْوَ��ُكمْ  الل�هَ  ا�ن�  َفاْعَلُموا تََول�ْوا َو  

“Say to the unbelievers that if they refrain, then whatever they have done before will be 
forgiven them; but if they turn back, then they know what happened to earlier nations. And 

fight against them until there is no oppression and the Religion is wholly for Allah. But if they 
refrain, then Allah is watching over their actions. But if they do not, then know that Allah is 

your Ally and He is your Helper.” (Surah Al-Anfal 8: 38-40). 

This text also makes it clear that Muslims must go ahead, continuously struggling until the whole 
earth follows Allah's Religion, Islam. It also states that a chance must be given to unbelievers to 
believe and follow, or else they shall be fought. Moreover, this Quranic text states that Allah is 
the great Ally, and helper of Muslims. Therefore, Muslims should not seek reasons to be passive 
or feel ashamed of fighting the unbelievers, and defeat the treacherous attacks of the orientalists. 
In other words, this is Allah’s Religion, and this earth is Allah’s creation, and He, the Almighty, 
has the right to rule and run the whole world, and anybody who tries to hinder Muslims from 
applying Allah’s law, indeed Muslims must fight to remove them. 
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Allah, the Almighty, also says also in Surah At-Tawbah: 

مَ  َما يَُحر�ُمونَ  َوَ�� اْ��آِخرِ  بِاْلَيْومِ  َوَ�� بِالل�هِ  يُْؤِمنُونَ  َ�� ال�ِذينَ  َقاتِلُوا﴿   يُْعطُوا َحت�ى اْلِكَتاَب  ا�وتُوا ال�ِذينَ  ِمنَ  اْلَحق�  ِدينَ  َيِدينُونَ  َوَ�� َورَُسولُهُ  الل�هُ  َحر�

]٢٩: التوبة[﴾  َصاِغُرونَ  َوُهمْ  َيدٍ  َعنْ  اْلِجْزَيةَ   

“Fight against those among the People of the Book who do not believe in Allah and the Last 
Day, who do not forbid what Allah and His Messenger have forbidden, and who do not 
consider the True Religion as their way of life, until they are subdued and pay Jizyah.”  

(Surah At-Tawbah 9:29). 

After this verse Allah, the Almighty, affirms that unbelievers try hard to extinguish Allah’s light 
with their mouths, and despite these efforts, Allah intends to perfect His light although they are 
in great opposition. So, Muslims must work hard to spread Allah's Religion and perfect His light 
even if the unbelievers and the orientalists are fiercely opposing, and Muslims must not be stifled 
by their propaganda. 

Qutub says about all these previous verses: 

“The reasons for Jihad which have been described in the above verses are these: to establish 
Allah's authority in the earth; to arrange human affairs according to the true guidance provided 
by Allah; to abolish all the satanic forces and satanic systems of life; to end the lordship of one 
man over others since all men are creatures of Allah and no one has the authority to make them 
his slaves or to make arbitrary laws for them. These reasons are sufficient for proclaiming 
Jihad. However, one should always keep in mind that there is no compulsion in Religion; that 
is, once the people are free from the lordship of men, the law governing civil affairs is purely 
that of Allah, then no one will be forced to change his beliefs and accept Islam.” 

Thus, a believer does not need any justification other than those determined by Allah’s words; 
the reasons for Jihad are that it is a worship of Allah (swt) and that the whole earth, entirely, must 
submit to Allah (swt), as Qutub says:  

“The Jihad of Islam is to secure complete freedom for every man throughout the world by 
releasing him from servitude to other human beings. This is in itself a sufficient reason for 
Jihad (Allah’s words, and the Messenger sayings are enough for the Muslims). These were the 
only reasons in the hearts of Muslim warriors. If they had been asked the question “Why are 
you fighting?” none would have answered, “My country is in danger; I am fighting for its 
defense” or “The Persians and the Romans have come upon us,” or, “We want to extend our 
dominion and want more spoils.” 

They would have answered the same as Rabati bin 'Amer, Huzaifa bin Muhsin and Mughira 
bin Shtuba answered the Persian general Rustum when he asked them one by one during three 
successive days preceding the battle of Qadisiyyah, 'For what purpose have you come?' Their 
answer was the same: ‘Allah has sent us to bring anyone who wishes from servitude to men 
into the service of Allah alone, from the narrowness of this world into the vastness of this 
world and the Hereafter, and from the tyranny of religions into the justice of Islam. Allah 
raised a Messenger for this purpose to teach His creatures His way. If anyone accepts this way 
of life, we turn back and give his country back to him, and we fight with those who rebel until 
we are martyred or become victorious’.” 

These were the Muslim fighters’ reasons for war: Allah had sent them to free humanity of the 
unbelievers’ tyranny. If people submit to Allah’s law, Muslim conquerors will leave them and 
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their lands since Muslims are not interested in lands, neither money, nor goods; they rather are 
interested in spreading Allah’s Religion. Muslim warriors fight with such ideology and goals 
until they are victorious, or martyrs in the cause of Allah (swt). 

Qutub says: “These are the reasons inherent in the very nature of this Religion. Similarly, its 
proclamation of universal freedom, its practical way of combating actual human conditions 
with appropriate methods, its developing new resources at various stages…” 

These inherent reasons are standing up for the Truth, and for Allah (swt). A believing person who 
knows that there is no lord except Allah, who knows the greatness of the Divinity of Allah, and 
that such Divinity must rule the world and is entitled to be worshiped, would know intuitively 
that he needs Jihad. There is an internal logic in the nature of this Religion and Islam is not in any 
need and can not be restricted to any alien modes of reasoning in order to spread and establish 
the worship of Allah, freeing the earth from the tyranny of humans, and giving back Allah’s right 
to rule His creatures and guide them. 

Qutub really clarifies this point: 

“[Jihad] is also inherent in the message [of Islam] from the very beginning- and not because 
of any threat of aggression against Islamic lands or against the Muslims residing in them. The 
reason for Jihad exists in the nature of its message and in the actual conditions it finds in 
human societies, and not merely in the necessity for defense, which may be temporary and of 
limited extent.” 

Qutub also says: 

“Before a Muslim steps into the battlefield, he has already fought a great battle within himself 
against Satan, against his own desires and ambitions, his personal interests and inclinations, 
the interests of his family and of his nation; against all that which is not from Islam; against 
every obstacle which comes into the way of worshiping Allah and the implementation of the 
Divine authority on earth, returning this authority to Allah and taking it away from the 
rebellious usurpers.” 

This means that the innate nature of the Muslim has to match the innate nature of this Religion. 
Muslims do not start off Jihad in order to achieve personal desires, make personal gains, or to feel 
victorious. Instead they go to Jihad as humble slaves of Allah, to achieve the state of complete 
servitude to Allah, as well as to respect the Divinity of Allah. Matching the inner nature of oneself 
with the inner nature of this Religion needs great struggle within oneself, in order to raise one’s 
self over his instincts, desires, and ambitions. We always repeat that one must not get into Jihad 
with the goal of victory, any victory, even if it is victory for Islam. A Muslim must not care if the 
battle ended by victory or by his death in the cause of Allah. Indeed both outcomes should be the 
same in the Muslim’s consideration. 

The Muslim must set himself for Jihad objectively, as a humble slave of Allah who responds to 
Allah’s commands. The Muslim must be certain that whether the victory is achieved at that battle 
or later on, he is working merely in the cause of Allah, and all outcomes are the same from his 
perspective. Actually, personal desires should not be involved in a Muslim’s mind even if it was 
a desire of a great Islamic victory. Whether the result is victory or not and whether he died or not, 
these possible endings must not make a difference for a Muslim since he has already sold himself, 
his money, and everything he owns to Allah (swt) as he is commanded to do in the Quran. 
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Qutub further points out that: “Those who say that Islamic Jihad was merely for the defense of 
the ‘homeland of Islam’ diminish the greatness of the Islamic way of life and consider it less 
important than their 'homeland.' This is not the Islamic point of view.” 

Qutub here affirms that those who consider “protecting the Islamic homeland” as a reasoning of 
Islamic Jihad are actually devaluing the mission of the Islamic call, as they consider preservation 
of the land as of higher importance than the mission. In other words, “land” to them is the base 
that we should defend, while Allah's Religion and the mission of the Islamic call do not deserve 
such defense. Qutub says that this is totally alien to the Islamic consciousness and it resembles 
the modern jahili ways of thinking that have crept into our intellects. As we discussed before, 
presenting the lowly human characteristics like gender, land of birth (i.e. nationalism), skin color, 
language, or common interests, as values that should connect and unite groups of people are all 
concoctions of jahilliya.  

On the other hand, Islam defends Allah's Religion, and establishes the Truth on earth. Land, in 
Islam, gains its value from the method by which the people are ruled and the reality by which 
people live, so if the land is Islamic, then it is honored, and if it is jahili, then it is depraved. 
Therefore the non-Islamic lands have to be cleansed off and brought back to Allah’s rule. Thus, 
those who contrive that Islamic Jihad is a defense of the Islamic homeland are underestimating 
the mission of the Islamic call, because Islam does not perceive land in the same way, as Qutub 
says: 

“The soil of the homeland has in itself no value or weight. From the Islamic point of view, the 
only value which the soil can achieve is because on that soil Allah's authority is established 
and Allah's guidance is followed; and thus it becomes a fortress for the belief, a place for its 
way of life to be entitled the 'homeland of Islam,' a center for the movement for the total 
freedom of man.” 

Therefore, we defend the land since it is the base that we launch the mission to free humanity, 
the land we rule in Allah’s law, and the land in which we are safe and free. Thus, we defend it to 
protect our belief and our way of life, and to initiate Jihad. Defending the land just for its own 
sake is not accepted in Islam. 

In Qutub's expression: “Of course, in that case the defense of the 'homeland of Islam' is the 
defense of the Islamic beliefs, the Islamic way of life, and the Islamic community. However, 
its defense is not the ultimate objective of the Islamic movement of Jihad but is a means of 
establishing the Divine authority within it so that it becomes the headquarters for the 
movement of Islam, which is then to be carried throughout the earth to the whole of mankind.” 

Thus, we should have a base to start from, and whenever it is attacked we should defend it, but 
this is not our ultimate goal. Having control of a piece of land where the Shariah of Allah (swt) is 
fully applied is not the end of the Islamic call and mission, rather it is an intermediate stage. We 
should defend it so we may move a step further and free the whole earth from jahilliya. As Qutub 
says: “the object of this Religion is all humanity and its sphere of action is the whole earth.” 

Qutub further points out that: “As we have described earlier, there are many practical obstacles 
in establishing Allah's rule on earth, such as the power of the state, the social system and 
traditions and, in general, the whole human environment. Islam uses force only to remove 
these obstacles so that there may not remain any wall between Islam and individual human 
beings, and so that it may address their hearts and minds after releasing them from these 
material obstacles, and then leave them free to choose to accept or reject it.” 
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Then, the defensive stance that Muslims had passed through was just a temporary stage and part 
of a greater strategic plan. The Muslims never just stopped at defense, rather they continued and 
proactively fought in their attempts to establish Islam on the whole entire earth. Therefore, we 
should not give credibility to the orientalists’ deception and their attempts to stop us at that 
temporary stage that Islamic Jihad had passed through. 

Qutub further says: “In pondering over historical events, we should not neglect the aspects 
inherent in the nature of this Religion, its declaration of universal freedom, and its practical 
method. We ought not to confuse these with temporary needs of defense.” 

An Islamic society passes through times where defending itself is its main task since it is still 
considered a weak entity. Nevertheless, no one can claim that defending itself is its exclusive task. 
When it is weak, it must be able to stand any attacker, then when it gains strength, it has to start 
confronting other lands and this fulfills its obligation. Therefore, we should not mix up the 
temporary conditions that may prevail with the final conditions that Islam wants to make a 
reality. In addition, we should never prefer those temporary conditions which necessitate a 
defensive strategy as a better choice for the Islamic homeland. We should pay attention to not fall 
in the trap of jahili ways of thinking, especially while we have been blessed with the Divine way 
of thinking which we should cherish and never ignore. 

Jahilliya may cunningly say that we should have respect for others’ opinions, and we should not 
interfere in the affairs of other countries…etc. They create such glamorous arguments as they 
consider human beings as the great power and authority of the world; the power that has the 
right of deciding everything in their lives. Therefore, they claim to see all humans as equal; they 
call to respect everybody’s life and decisions, and they forbid whatever they consider as 
interfering others’ limits. 

On the other hand, whenever Allah’s Religion and servitude to Allah is the people’s choice, they 
hypocritically do not give these people any importance or attention. Thus, Muslims should hold 
on to values that Islam puts in place, not whatever jahilliya decides or praises. Unfortunately, 
spiritually defeated scholars receive their values from jahilliya, and agree with jahilliya in 
whatever it proclaims. Such defeated scholars are always put under massive stress since they 
perceive these jahili proclamations as the great standard that they must raise themselves. They 
start denying, and defending themselves against the jahili accusations that Islam assaults other 
cultures, disrespects their opinions, conquers other people’s lands, while jahili behavior is the 
real perfection. Therefore, these defeated scholars seek justifications for Islamic Jihad to appease 
jahilliya. They claim it was a defensive action, or it was necessary because of so and so…etc. Such 
reaction is not acceptable in Islam because as Qutub said “these conditions inevitably occur and 
come into existence simultaneously with the advent of Islam in any society. There is no 
question of Islam's liking or disliking such a situation, as the struggle is imposed upon Islam; 
this is a natural struggle between two systems which cannot co-exist for long.”  

Besides this point, Qutub importantly reminds us: “But there is another fact which is much more 
important than this fact. It is in the very nature of Islam to take initiative for freeing the human 
beings throughout the earth from servitude to anyone other than Allah; and so it cannot be 
restricted within any geographic or racial limits, leaving all mankind on the whole earth in 
evil, in chaos and in servitude to lords other than Allah.” 

In fact, Muslims do not have the right to decide for themselves how, when, and why to move on 
the earth; instead their Master, Allah the Almighty alone decides everything for them. Allah, the 
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Almighty, orders the Muslims to spread over the entire earth, He -the Almighty- does not sanctify 
the geographical borders on earth invented by people. Indeed all must submit entirely to Allah. 
The geographical borders are in fact contrived by humanity, while the whole earth is Allah’s 
creation, and He -the Almighty- has the exclusive right to rule it as is emphasized in the following 
verse from the Quran: 

]١٠: الرحمن﴾ [ لِْ���نَامِ  َوَضَعَها َواْ���ْرضَ ﴿   

“It is He who has spread out the earth for (His) creatures” (Surah Ar-Rahman 55:10). 

Allah has created humans, and permitted them to rule the earth with His Divine law (i.e. we are 
His vicegerents). Therefore, we should not take geographical borders into consideration since we 
all live in the indivisible and great kingdom of Allah (swt). 

Qutub then says: “It may happen that the enemies of Islam may consider it expedient not to 
take any action against Islam...” Conceivably, this might happen, and they may ask Muslims to 
leave them alone to live as they please and ask to jointly sign permanent peace-treaties. In fact, 
Islam does not accept such a choice of letting people choose to live as they wish, because Allah 
(swt) has commanded that they must either convert to Islam, or submit and be ruled by the Divine 
law. 

Qutub continues: “It may happen that the enemies of Islam may consider it expedient not to 
take any action against Islam, if Islam leaves them alone in their geographical boundaries to 
continue the lordship of some men over others and does not extend its message and its 
declaration of universal freedom within their domain. But Islam cannot agree to this unless 
they submit to its authority by paying Jizyah, which will be a guarantee that they have opened 
their doors for the preaching of Islam and will not put any obstacle in its way through the 
power of the state.” 

Most importantly, Muslims should not hesitate or feel ashamed about this attitude; they should 
proclaim it clearly and loudly: “You people do not have the right to choose the life style that you 
want; we -as Allah’s Islamic advocates- are letting you choose between converting to Allah's 
Religion so you will be equal to us, or to submit to Allah’s Lordship and pay the Jizyah.” Thus, 
even if jahilliya wishes to have a permanent peace treaty, Islam is not going to accept this state of 
affairs: Islam demands that the world either convert to Islam, or submit to the Divine system of 
Islam and pay the Jizyah. As expressed by Qutub: “This is the character of this Religion and this 
is its function, as it is a declaration of the Lordship of Allah and the freedom of man from 
servitude to anyone other than Allah, for all people.” 

Furthermore Qutub remarks: “There is a great difference between this concept of Islam and the 
other, which considers it confined to geographical and racial limits, and does not take any 
action except out of fear of aggression. In the latter case, all its inherent dynamism is lost.” 

Undoubtedly there will be great differences in the psychology, motivation, attitude and actions 
between Muslims harboring these two divergent ways of thinking. The incorrect mentality is 
portrayed by the one who feels as a land owner, who merely defends himself and does not have 
the right to conquer his neighbor's lands in order to spread Islam on the whole earth. The 
alternative and correct attitude is displayed by the one who knows the truth about Islam: that he 
is charged with the duty of spreading Islam on earth to establish Allah's Lordship over all people 
where they submit to Allah's law and Divine system, and all obstacles that hinder Islam's spread 
and establishment are eliminated so that people may freely choose their faith. 
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Qutub then says: “To understand the dynamism of Islam with clarity and depth, it is necessary 
to remember that Islam is a way of life for man prescribed by Allah. It is not a man-made 
system, nor an ideology of a group of people, nor a way of life peculiar to a given race. We 
cannot talk about external reasons for Jihad unless we overlook this great truth and unless we 
forget that the fundamental question here is the sovereignty of Allah and the obedience of His 
creatures; it is impossible for a person to remember this great truth and still search for other 
reasons for Islamic Jihad.” 

Surely, if any Muslim was not full of conviction and happiness with this truth, and proud of it, 
then he would be weak and defeated all the time. If he does not trust in Allah, depend on Allah, 
and courageously face tyrants, he can never spread Islam, or build an Islamic society. The Muslim 
should feel proud of this truth, and be absolutely convinced by it, so that he would never feel 
afraid or shy of standing up for the truth, even if all people refused and showed animosity. 
Actually, a Muslim with such characteristics as conviction, courage, pride and dependence on 
Allah, would never seek other reasons for Islamic Jihad. When the Muslim knows his real 
position, being supported by the Greatness and Divinity of Allah (swt), he would automatically 
announce the truth, since he would surely know that this truth is in fact a real great mercy and 
blessing for mankind. 

Qutub then explains: “The true estimate of the difference between the concept that war was 
forced upon Islam by jahilliya because its very nature demanded that jahili societies would 
attack it, and the concept that Islam takes the initiative and enters into this struggle, cannot be 
made in the early stages of its movement.” 

In the initial stages of the movement, the conceptual difference mentioned above will not seem 
apparent. This is because Muslims would be forced to fight for both reasons: they would have to 
fight because they are being attacked, as well as being proactive and fighting as Islam necessitates 
to spread the message and establish the Divine system. 

Thus Qutub says: “In the early stages of the Islamic movement it is difficult to discriminate 
between these two concepts, because in either case Islam will have to do battle. However, in 
the final stages, when the initial battles are won, the two concepts make a great difference-a 
great difference in understanding the purposes and the significance of the Islamic message. 
And here lies the danger.” 

The difference between the two concepts becomes clear when the threat and attacks on the 
homeland base of the Muslims is over. Thus the Muslims who would fight only under the 
mistaken defensive concept would stop fighting at this point, and the higher and lofty Islamic 
goals are forgotten. The driving-motivation of such people would be no longer announcing 
Allah’s words, spreading Islam, nor eliminating tyrants and freeing mankind from servitude to 
other men. Such people would be full of rage against any threat to their land and belongings, but 
not for Allah. On the other hand, the Muslims fighting under the correct concept start off Jihad 
whether their land is in danger or not. They would feel indebted to Allah, as He freed them from 
humiliating slavery to tyrants. Thus the motivation of Muslims is to serve Allah whole-heatedly 
to free and rescue humanity from the misery and injustice of the tyrants they worship. Such 
Muslims feel rage that Allah’s slaves are usurped and humiliated to be slaves for others. All these 
feelings are quite different from those Muslim who would merely fight to defend themselves, 
their lands and properties. The difference between these two ways of thinking is immense. 
Although the feelings of fighting for the sake of Allah (swt) to free mankind from humiliating 
slavery to men, to elevate them to the honorable and merciful servitude and slavery to Allah (swt) 
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may initially exist only in the Muslims' heart, Allah (swt) sets to motion great events through 
these feelings and achieves the victorious end for those Muslims devoted to the correct concept.  

A Matter of Belief 
Qutub says, “In the case of either concept, Islam has to strive and to struggle; but its purposes 
and its results are entirely different, both conceptually and practically.” 

It astonishes me how Qutub can resolve and clarify such massively entangled and complicated 
issues with such ease, with few lines of prose. He transforms the whole issue from a matter of 
mere fighting into a matter of belief and concept, leaving the reader wondering how he himself 
did not realize this, that indeed Jihad is an essential matter of belief. It is really a serious matter 
of belief. Allah, the Almighty, commanded Muslims to struggle until the whole earth submits to 
Allah's rule; this is indeed the Islamic mission. This clear understanding, indeed, is Allah’s 
blessing for Qutub; he discusses issues that the reader never thought of as serious. He clears up 
the confusion so the reader is astonished of the seriousness of the matter and it becomes a core 
issue of his religious belief. 

Qutub says: “Indeed, Islam has the right to take the initiative. Islam is not a heritage of any 
particular race or country; this is Allah's Religion and it is for the whole world. It has the right 
to destroy all obstacles in the form of institutions and traditions which limit man's freedom of 
choice. It does not attack individuals nor does it force them to accept its beliefs; it attacks 
institutions and traditions to release human beings from their poisonous influences, which 
distort human nature and which curtail human freedom.” 

Thus the truth is clearly proclaimed; this is Islam. The Muslim’s duty is to never hesitate or feel 
ashamed of announcing this truth. The Muslim must be certain that Islam does not confiscate 
people’s freedom; because intrinsically they are not free as they think, they are Allah’s slaves 
whether they agree to this, or not, as Allah (swt) declares: 

إِنْ ﴿  ]٤٤: راءا�ٕ�س﴾ [ َتْسِبيَحُهمْ  َتْفَقُهونَ  َ�� َوَلِكنْ  بَِحْمِدهِ  يَُسب�حُ  إِ��� َشْيءٍ  ِمنْ  َو  

“There is not a thing but celebrates His praise; and yet ye understand not how they declare His 
glory!” (Surah Al-Israa: 44) 

Then, Glory be to Allah! How come humankind dares to pretend that they are absolutely free 
when Allah (swt) is their Creator, gives them their form, gives them life, and then takes their 
lives!? How come people demonstrate the satanic tendency of claiming not to be of Allah’s 
slaves?! Since Allah, the Almighty, is their Creator, we are not confiscating their freedom when 
we demand that they submit to Allah's laws; we are placing them back into their natural position 
of servitude to Allah. The fact is that people have rebelled against their natural disposition, and 
we are putting them back under the mercy of Allah (swt) in order that they may not destroy 
themselves. We are in fact all slaves of Allah, and therefore we all must submit to Allah. We must 
not be provoked and confused by jahilliya’s proclamations which unfortunately fascinate some 
naive Islamic advocates. Such meaningless proclamations are indeed silly, as any true Muslim 
can refute them, and make jahilliya ashamed of such pointless attacks. The Muslims’ attitude with 
unbelievers, whom the Muslims try to get back into their natural disposition of servitude to Allah, 
is just like a person trying to save another from committing suicide, and to his astonishment the 
person committing suicide pushes him away and curses him. 
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Qutub then says: “It is the right of Islam to release mankind from servitude to human beings 
so that they may serve Allah alone, to give practical meaning to its declaration that Allah is the 
true Lord of all and that all men are free under Him. According to the Islamic concept and in 
actuality, Allah's rule on earth can be established only through the Islamic system, as it is the 
only system ordained by Allah for all human beings, whether they be rulers or ruled, black or 
white, poor or rich, ignorant or learned. Its law is uniform for all, and all human beings are 
equally responsible within it. In all other systems, human beings obey other human beings 
and follow man-made laws. Legislation is a Divine attribute; any person who concedes this 
right to any such claimant, whether he considers him Divine or not, has accepted him as 
Divine.” 

This is an excellent summary of the truth; a summary that pushes Muslims to be self-motivated 
towards achieving Allah’s Divinity on earth. It also makes him frightened of being in servitude 
to any other human being, worshiping him by obeying his orders outside the Divine law. 

When the issue is proclaimed with this clarity, Islamic Jihad becomes a natural result, a right, and 
duty that Muslims must not feel hesitant or ashamed of performing. This is indeed what Allah 
(swt) commands us: 

]٢: ا��ٔعراف﴾ [ لِْلُمْؤِمِنينَ  َوِذْكرَى بِهِ  لِتُْنِذرَ  ِمْنهُ  َحرَجٌ  َصْدرِكَ  فِي َيُكنْ  َفَ�� إَِلْيكَ  ا�ْنزِلَ  ِكَتابٌ ﴿   

“A book revealed unto thee, so let thy heart not feel tightened on that account, that with it thou 
mightest warn (the erring) and teach the believers” (Surah Al-Araaf 7:2) 

Thus, Muslims do not feel ashamed of Allah’s book, nor His Divine words; in fact the Muslim 
proclaims them peacefully and solemnly. 

Islam is a Belief and a Way of Life that Must Organize the Life 
of its Followers 
“Islam is not merely a belief, so that it is enough merely to preach it. Islam, which is a way of 
life, takes practical steps to organize a movement for freeing man. Other societies do not give 
it any opportunity to organize its followers according to its own method, and hence it is the 
duty of Islam to annihilate all such systems, as they are obstacles in the way of universal 
freedom. Only in this manner can the way of life be wholly dedicated to Allah, so that neither 
any human authority nor the question of servitude remains, as is the case in all other systems 
which are based on man's servitude to man.” 

There are some intellectuals who proclaim that Jihad was only necessary in the past, because the 
Islamic call could not reach the people. On the other hand they suggest, nowadays the whole 
world is like a small village with a variety of communication means like the internet, and the 
truth can reach the ends of the world and even other planets. Therefore, they claim that Islam no 
more needs Jihad since Islam has supposedly reached everywhere, and that is all what Jihad was 
supposed to do. 

This is a confused argument. The Islamic call is not merely a verbal message, but a reality of life. 
We cannot establish the Islamic society even though there are numerous means of communication 
like the internet, since tyrants are in charge of real life. What would be the benefit of people 
believing in Allah and accepting Islam, while tyrants are ruling them and may be even torturing 
them for their belief?! Allah's Religion is based on belief, and must manifest as an applied law, 
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and system, and people cannot pretend that they are completely in Islam unless all political 
powers and obstacles are eliminated as in the example Allah, the Almighty, gives us in the Quran 
from the story of Yusuf (as): 

 الل�هُ  َيَشاءَ  ا�نْ  إِ��� اْلَمِلكِ  ِدينِ  فِي ا�َخاهُ  لَِيأُْخذَ  َكانَ  َما لُِيوُسفَ  ِكْدَنا َكَذلِكَ  ا�ِخيهِ  وَِعاءِ  ِمنْ  اْسَتْخرََجَها ثُم�  ا�ِخيهِ  وَِعاءِ  َقْبلَ  ِهمْ بِا�ْوِعَيتِ  َفَبَدا� ﴿ 

]٧٦: يوسف﴾ [ َعِليمٌ  ِعْلمٍ  ِذي ُكل�  َوَفْوقَ  َنَشاءُ  َمنْ  َدرََجاتٍ  َنْرفَعُ   

“So he began (the search) with their baggage, before (he came to) the baggage of his brother: at 
length he brought it out of his brother’s baggage. Thus did We plan for Yusuf. He could not 
take his brother by the law of the king except that Allah willed it (so). We raise to degrees (of 

wisdom) whom We please: but overall endued with knowledge is One, the All-Knowing.” 
(Surah Yusuf 12:76) 

Thus, we have to eliminate the power of all tyrants in order to apply Allah’s law (like Yusuf (as) 
– who was restricted by the king's law); these intellectuals we talked about previously seem to 
forget this truth. 

Qutub - may Allah have mercy on him - also adds: “Those of our contemporary Muslim scholars 
who are defeated by the pressure of current conditions and the attacks of treacherous 
orientalists feel embarrassed to declare this truth. This is because the orientalists have painted 
a picture of Islam as a violent movement which imposes its belief upon people by the force of 
a sword. These vicious orientalists know very well that this is not true, but by this method 
they try to distort the true motives of the Islamic Jihad. Thereafter, the competitors – these 
defeated people - search for reasons of defense with which to negate this accusation, while 
being ignorant of the nature of Islam and of its duty, as well as its right to take the initiative 
for human freedom.” 

Undoubtedly, this is an outlook based on mockery. The treacherous orientalists and satanic 
individuals are fully aware of the science of false propaganda, deception and provocation. They 
proclaim that Islam spread through the swords of Muslims, despite them knowing that this is not 
the truth. They spread this false propaganda as a provocation having precisely calculated the 
reaction of the defeated Muslims. They know with quite certainty that these Muslims are morally 
defeated, and want them to defend themselves against this provocation by proclaiming that Islam 
does not attack unless it is for defense, and that it does not attack without reason. Meanwhile, the 
orientalists ridicule and mock them and their apologetic reaction as the enemies of Islam always 
do. There is no doubt that a Muslim who is unaware of the principles of his Religion will 
essentially make himself a laughingstock for his enemies, while the true Muslim stands high and 
firm. 

Additionally, Qutub points out that the defeated scholars of our contemporary era have 
assimilated to the intellectual invasion and the distorted western ideologies that deprive Islam 
from being applied in the practical life and systems. They consider religion to be a mere inner 
belief, a private relation between a person and their Lord, with no real connection between the 
reality the person lives and his religion and its teachings, thus leaving him to do as he likes. This 
misconception of religion goes back to the era when the church controlled and oppressed Europe. 

Sadly, the ignorant so-called Muslims have transferred this European philosophy to transform 
Islam and corrupt Muslims. Since this is their conception of how religion should function in 
people’s lives – as a mere personal and internal affair – they see no need for Jihad in Islam. The 
Islamic concept, as they perceive, has supposedly reached all people. Hence they argue: Why do 
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Muslims need Jihad considering the fact that the Islamic ideology has reached everyone? People 
can adhere to Islam and live according to its teachings, thus they need not fight the tyrants and 
their governments. By this misguided thinking, anyone can be a true Muslim anywhere, as no 
one will hinder them from their personal duties such as praying, giving charity, or muttering 
some supplications. Therefore, Jihad is not necessary according to this defeated mentality; since 
Islam has been demoted to being a mere inner belief with no right to control life. 

Further explaining this, Qutub says: “However, this not the case in Islam. Islam is a way of life 
for man prescribed by Allah. It is a methodology established on the concept of allotting and 
designating for Allah (swt) the exclusive rights of Divinity, represented in governance and 
sovereignty; and it regulates and administers every detail of one’s daily and practical life.” 

Islam controls how a person eats and drinks. It controls what he says when he sees himself in the 
mirror, wears his clothes, takes them off, enters or exits the bathroom, and so on. This is how 
Islam gets involved in every movement and breath, as well as public and private moment in a 
person’s life. Thus how can they claim that Islam is simply an inner belief?! How can the true 
form of Islam – which is a complete way of life for mankind – be established without eliminating 
tyrants and the obstacles they create in order to suppress Islam and hinder people from living by 
its teachings; regardless of whether it is through intimidation and torture, or distractions and 
temptations? 

Qutub continues: “However, this not the case in Islam. Islam is a way of life for man prescribed 
by Allah. It is a methodology established on the concept of allotting and designating for Allah 
(swt) the exclusive rights of Divinity, represented in governance and sovereignty; and it 
regulates and administers every detail of one’s daily and practical life. Jihad in Islam is simply 
a name for striving to establish the Islamic methodology and system. As for the Islamic core 
belief, it is left to one’s freedom of choice and contentment, while living under a general 
system in which all obstacles set in the path of freedom of personal belief have been removed. 
Evidently, this is an entirely different matter and sheds a completely new light on the Islamic 
Jihad. 

Thus, wherever an Islamic community that represents the Divine methodology is established, 
it has a right given by Allah to step forward and take control of the political authority so that 
it may establish the Divine system on earth, while leaving the matter of belief to the 
individual’s freedom and conscience. When Allah restrained Muslims from Jihad for a certain 
period, it was a form of strategy rather than of principle; it was a matter pertaining to the 
requirements of the movement and not to the belief. Based on this clear principle, we are able 
to comprehend the numerous Qur’anic verses that were revealed in the varying historical 
stages regarding Jihad; without blending between the matters that are confined to a particular 
stage and the ones that are a general rule for the stable and extended path of the Islamic 
society.” 

These are remarkably precious words! Allah (swt) gives Muslims who obey Him the privilege of 
enlightening the entire world with Allah’s words and freeing mankind of the humiliating 
servitude towards others. Allah (swt) blesses and empowers the true Muslim, hence he is happy, 
proud, superior, and strong enough to confront his enemies, overcome obstacles, and see through 
deceptions and lies. Moreover, he will not submit to anyone out of defeat as he is higher and 
superior, as Allah (swt) says in the Quran: 

]١٣٩: عمران اآل﴾ [ ُمْؤِمِنينَ  ُكْنتُمْ  إِنْ  اْ���ْعَلْونَ  َوا�ْنتُمُ  َتْحَزنُوا َوَ�� تَِهنُوا َوَ��﴿   
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“So do not weaken and do not grieve, and you will be superior if you are [true] believers”  
(Surah Al-i-Imran 3:139) 

Thereby, Allah the Almighty connects faith to the sense of pride and superiority, in spite of the 
Muslims returning from the battle of Uhud injured and wounded; thus Allah revealed this verse. 

We must be certain that once an Islamic society which implements Allah’s methodology is 
established, Allah gives them the right to move and proactively take charge, as well as spread 
and rule by the Islamic system; all the while leaving the matter of the Islamic core and inner belief 
for people to either accept or refuse as they wish. Thus, the initial prohibition of Jihad was a 
temporary phase required by the concept of gradualism, and was not a permanent principle. We 
really need to understand the meaning of gradualism in Islam; thus we will explain it in the 
following section. 

The Principle of Gradualism in Islam 
Previously, we presented the issue of Jihad in Islam and elaborated on its concept and meaning, 
as well as the nature and characteristics of the method of movement ordained in Islam. We also 
discussed some of the misconceptions and deliberately contrived doubtful evidences 
surrounding Jihad. We further explained the far-reaching nature of Islamic Jihad, as well as the 
Islamic perspective on this obligation and its extensive scope aimed at raising Allah’s word, 
establishing the Divine authority of Allah on earth by eliminating all tyrants and their laws, and 
applying Allah’s laws. 

When we present Allah’s words and fear none other Him (swt), we should be conscious of the 
fact that the Religion’s fundamental facts and principles do not need any external proof; the proof 
is intrinsic and self-evident. One will realize this if he observes Allah's Religion from the very first 
Messenger to the very last, peace be upon them all, and even leading up to our contemporary 
period. Every fundamental principle is self-evident, whether it is the issue concerning the 
Divinity of Allah (swt), His right to be worshiped, or His right to be the sole legislator and ruler 
of the world. Similarly, this applies to the principle of Jihad which emanates from the fact that 
this earth is the property of Allah; hence it is mandatory that it submits to Him (swt). This 
submission will not take place without the force of Jihad. Therefore the issue of Jihad and the 
necessity of striving to establish Allah’s Divinity on earth becomes a natural and evident reality. 
Moreover, establishing Allah’s Religion on earth through Jihad, utilizing all means including 
rhetorical engagement, weaponry and strategy, or any other means, becomes a required task 
which does not need any external proof. 

If the Muslims were to initiate the establishment of Allah’s Religion on earth and there happened 
to be ones opposing them and standing in their way, using all their strength as well as all means 
of opposition such as plotting, planning and fighting; it indeed behooves the Muslims to retaliate 
and fight against them with all possible means. Thus Islamic Jihad is an intuitive issue, built on 
self-evident truths such as the Divine imperative of forming an Islamic society. It is evident that 
single individuals working independently can neither establish Allah’s Religion on earth nor 
perform Jihad, and both are Divine obligations. Such scattered individuals are not connected, nor 
organized, nor can they be strong enough to establish the Religion. Therefore, the congregation 
of Muslims assembling together as an organized movement is a self-evident requirement and 
thus it is a Divine obligation, and there is no need for any external proof. 
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This outlook and principle is not restricted to Islam; any person aiming to establish a new 
ideology – regardless of whether it is correct or not – must struggle for it, fight its enemies, and 
try to overcome them with strength, thought, planning, and tactics. In addition, supporters of this 
ideology must assemble, collaborate, and unite in order to confront the opposite group that 
refuses their ideology. Thus this is an intrinsic aspect of life, and not merely an Islamic principle. 

Nevertheless, the difference here is that Islam gives such a movement and struggle Divine 
legitimacy because it is declaring and establishing Allah’s words on earth. Not all communities, 
ideologies, and goals are legitimate. People of the Islamic movement who strive to establish 
Allah's Religion on earth and submit humanity to the worship of Allah (swt) by means of Jihad 
deserve Allah's reward, and deliverance from His punishment. Additionally, they deserve the 
Companionship and support of Allah (swt). 

As for the remaining ideologies which submit humanity to the worship of tyrants and 
transgressors, and legitimize false lords, and strive to propagate and elevate the concepts, 
systems and regulations of these false lords, as well as congregate to aid them, they truly oppose 
the Truth revealed by Allah (swt). Furthermore, their lords, worships, communities, movements, 
efforts and conducts represent falsehood. 

Legitimacy is indeed only reserved for those who work for Allah's Religion, as He (swt) is the 
only One Who deserves to be solely worshiped and fought for. Likewise, it is only in His cause 
that humanity should assemble, and it is only His laws and regulations that have exclusive rights 
to manage and control mankind. As for the varying lords contrary to Allah (swt), they are 
essentially false and illegitimate. Thereby, everything connected to these false lords or built on 
their base is also false. 

If one looks from the aspect of tactics and strategies, there may be similarities between those who 
are supporters of the Truth, and those supporting falsehood. However, the fundamental 
difference between them is that those worshiping Allah are legitimate and will obtain their 
reward, while those following and supporting Satan are illegitimate and are undeserving of the 
support and Companionship of Allah (swt).  

Indeed, this is the profound difference between them. In regards to human efforts, they seem to 
be the same - as both the Truth and falsehood require effort, planning, funds, followers, weapons, 
sacrifices, and a supporting society. Hence the only differences are the motives and goals, as well 
as the outcome of each both in this worldly life and in the Hereafter. 

Thus, these facts ought to be clear for us and we ought to be certain of them. Essentially, the more 
one studies the earth, this existence as well as this Religion, they will undoubtedly discover that 
the issues of Islam are innate, simple and self-evident. However, the human tendency to follow 
desires and whims and his contentious nature and habit of defying and debating led to the 
necessity of presenting evidences for the matters of the Truth. The Truth itself is free from need 
of evidence and is self-evident, however some evidence need to be established in order to clarify 
the Truth and eliminate all forms of ambiguities and excuses. In addition, these evidences are a 
means of guidance and support for the individuals who face those who try to corrupt the Truth 
through their contrived evidences, opinions, temptations and intimidation. These individuals 
require a clear and comprehensive clarification to raise their awareness of the Truth after they 
have been blinded by the disbelievers’ corruptions and misguidance. 

Allah, the most merciful, sent His Messengers (as) with His books and guided the Islamic 
advocates to the duty of preaching and calling to Islam so that mankind, after receiving this 
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guidance, should have no plea or excuse against Allah (swt). As we have stated previously, all of 
the fundamental issues of Islam are profoundly clear, uncomplicated and self-evident, such that 
the Truth imposes itself on the person, provided that the person wants to accept the Truth and 
shun falsehood. 

In reality, for those who refrain from hearing the Truth by all means, it is not evidences that they 
lack. The reality of the matter is that they do not want the Truth, nor do they want to change their 
lives to conform to the Truth. Allah (swt) states in the Quran: 

بُوَنكَ  َ�� َفٕاِن�ُهمْ ﴿  ]٣٣: ا��ٔنعام﴾ [ َيْجَحُدونَ  الل�هِ  بِاآَياتِ  الظ�الِِمينَ  َوَلِكن�  يَُكذ�  

“And indeed, it is not you they reject, but it is the verses of Allah that the wrongdoers are in 
contempt” (Surah Al-An’am 6:33) 

ا﴿  ]١٣: النمل﴾ [ ُمِبينٌ  ِسْحرٌ  َهَذا َقالُوا ُمْبِصَرةً  اآَياتَُنا َجاَءْتُهمْ  َفَلم�  

“But when there came to them Our visible signs, they said, ‘This is obvious magic’”  
(Surah Al-Naml 27:33) 

Thus the signs from Allah are evident and visible, and the Islamic issues proclaim their own truth; 
however, the disbelievers distance themselves from the Truth due to their whims and desires, 
just as Satan. 

In this section, we want to discuss a principle that we refer to as “gradualism." When we 
previously described the characteristics of the dynamic methodology for establishing Islam, we 
mentioned that this methodology – in addition to being serious – progresses through stages. 

The term itself may seem new for most Muslims, whether they are scholars or Islamic advocates 
in this contemporary period. In truth, the concept of gradualism is simple and observable. Hence, 
the lack of awareness in regards to this principle is not due to ignorance of the Islamic 
jurisprudence or the method of application for Allah’s law. However, on account of their 
ignorance of the reality and the current state of societies, this principle escapes their 
understanding. It is also dismissed because the Islamic movements regard themselves to be 
obliged to apply the final statutes of Islam as the Religion has been completed. They believe that 
all of the Islamic principles ought to be implemented in their final form. Hence, they apply the 
final form of each principle while disregarding the situation and state of living of the 
contemporary societies. In other words, they take the final statutes of Islam as being applicable 
today, ignoring the contextual reality and conditions in which these statutes were decreed to be 
applicable. 

These are the reasons why most contemporary Islamic scholars disregard the principle of 
gradualism, in spite of it being an essential matter in Islam. In fact, it constitutes a core issue in 
the Islamic methodology, regardless of whether it is in the initial stages of forming and advancing 
the Islamic society or the phase following its completion and establishment. It is an essential issue 
that must be in the forefront of any Muslim’s consciousness if they are trying to enhance their 
knowledge of Islam, and extract rulings and decrees from the fundamental principles of Islam. 

Gradualism is even more important of an issue for those who are trying to reestablish Islam after 
mankind has plunged into a jahili reality and state of living. Indeed, the Islamic advocates are 
most in need to understand the principle of gradualism, its legitimacy, its scope, as well as the 
method of implementation. This is because the principle of gradualism is essential in defining the 
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dynamic methodology of the movement, in addition to the methodology of dealing with jahilliya, 
building the Islamic society, establishing relations with other camps, and handling the Divine 
obligations. Thus it is the most critical issue which ought to be fully comprehended by those who 
take charge of Islamic advocacy and call people to Allah (swt). 

The principle of gradualism ought to be comprehended by all Islamic groups, regardless of their 
assessment of the contemporary situation. This includes groups which believe that Islam is 
present in the contemporary societies and that people merely require a few corrections and 
adjustments in their lives, as well as groups which believe that the foundation of Islam remains 
established but the true practice and way of life of Islam has vanished, thus they aim to renew 
the teachings of Islam; in addition to the groups which believe that the existence of Islam has been 
completely eliminated from the face of the earth hence it needs to be established once again. All 
of these Islamic groups need to understand the concept of gradualism. In truth, a jurist living at 
the time of the Islamic government needs to understand this as well, for such a jurist, the principle 
of gradualism would solve problems arising in uncommon situations and help him deal with the 
Islamic laws and decrees. 

When we look in the past, we find that our preceding Muslim scholars and jurists truly 
comprehended the principle of gradualism, albeit they referred to it differently. The terms that 
they used for this principle included ‘the principle of necessity’ and ‘the benefit and its 
regulations’, as well as many other terminologies. Thus the principle is not new in itself, as the 
preceding Muslim scholars practiced it with complete knowledge of its essence and regulations. 

As we have stated previously, the issues and principles that we are discussing are neither new 
nor have they been invented by us. However, in the midst of our attempt to reestablish Islam as 
well as the Islamic movement, we aim to research and comprehend every matter and issue which 
relates to Islam. We also want to grasp the methodology of forming and establishing Islam as 
well as a Muslim society. With all thanks to Allah (swt), every matter or issue we search for has 
been clarified in the teachings of the preceding Muslim scholars, whether they were the 
Messenger’s (sas) Companions, their followers, or any Muslim scholar who has contributed 
greatly to Islamic jurisprudence. 

The concept of gradualism has been described by Qutub in the following quote: “The second 
attribute of the methodology of Islam is: it is a practical movement which progresses through 
stages, each stage having equivalent and sufficient means for its practical requirements and 
needs, and every stage conveys to the next. It does not face practical problems with abstract 
theories, nor does it confront various stages with unchangeable means.” 

This is what is meant when the Islamic methodology is described as one of several stages. It is a 
methodology which starts from the base and progresses until it reaches its peak. It passes through 
several stages, each with its own requirements and compatible judgments which fulfill its needs. 
Therefore, the Islamic society must have jurisprudence for the dynamic movement of each stage. 
Moreover, this jurisprudence must be pertinent and respond to the stage’s nature, goals, needs, 
and the obstacles it faces. Such jurisprudence helps Muslims extract the appropriate Islamic 
rulings that fit each stage. This is what is meant by the principle of “gradualism.” 



Jihad in the Cause of Allah 

35 

The importance of assessing the reality in regards to the principle of 
gradualism 
Unfortunately, those who work for Islam in this day presume that the contemporary societies are 
Muslim, and that their task is to merely amend and adjust. Due to this assessment, they feel that 
they are obliged to apply the Islamic principles in their final form. They do not feel the need for 
a different jurisprudence given that they assume that Islam remains established and practiced in 
reality, and that Muslims have spread all over the world, and that their homelands are truly 
Islamic. Thus, they neither consider nor comprehend the issue of gradualism. Consequently, they 
diverge from the correct methodology, whether it is on account of their ignorance in this matter 
or their false assessment of the living situation of current societies. Hence, rather than starting 
from the stage of the methodology which befits the reality of their situation, and progressing 
thereafter naturally and consistently, they instead address the existing societies as if they are truly 
Muslim. In reality, the true form of Islam and the current situation and way of living of 
contemporary societies are on opposite sides of the spectrum. Inevitably, these Islamic advocates 
find themselves confounded and confused, as well as forced to continuously alter and refine their 
methodology while attempting to achieve goals that are essentially impossible to achieve in that 
manner. At times, they resort to means that are contradictory to the essence and foundation of 
Islam as well as the Islamic core belief which they are striving to establish. This is quite evident 
in their relations with governments, negotiations with tyrants, participation in legislative councils 
and acceptance of many jahili customs and traditions, all at the expense of Islam. 

Conversely, there are others who implement Islam in its final form without starting from the 
initial and essential stages of the methodology; thus they highly focus on Jihad and the task of 
killing every disbeliever on earth by all means. In reality, such individuals set upon themselves 
an unbearable task and clash with the force of the opposing side due to their lack of preparation. 
Moreover, these Islamic advocates distract people from the fundamental concepts and matters of 
Islam by occupying them with issues relating to Jihad, killings and assassinations. The practice 
and enforcement of Jihad before its time has led people to view Islam as a harsh Religion, and in 
turn hindered them from the path of Allah. Additionally, enemies of Islam take advantage of this 
error and false presentation of Islam, as it is an opportunity for them to lead people away from 
Islam. Hence, these Islamic advocates have become the cause for people to be hindered from the 
path of Allah, when they had essentially been striving to lead people to Islam and please Allah 
(swt). 

No doubt, the ones mentioned earlier similarly hinder people from the path of Allah as they 
portray Islam as an unprincipled Religion, accepting of any standard no matter how much it 
opposes its core fundamentals. Thereafter, the ones who present Islam in such a manner claim to 
be Muslims. In truth, these Islamic advocates beset obstacles in the path of the righteous ones 
who comprehend the Truth and adhere to its methodology. 

The ones who follow the right path to Islam are those who correctly assess the reality and state 
of current societies, through the correct understanding of the Islamic testimony “there is no deity 
but Allah." When one truly comprehends this testimony as well as all of the meanings that it 
encompasses, they will undoubtedly realize that, in reality, contemporary societies do not 
practice Islam, regardless of their form. This applies to all societies, whether they are communists, 
capitalists or pagan societies, or those who claim to be Islamic yet disregard the law of Allah 
(swt), abstain from implementing it in every aspect of their lives, follow tyrants, fight Muslims, 
hinder people from the path of Allah as well as ridicule Allah's Religion and commandments. 
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Thus, every society on this earth has reverted back to the jahili state of living that was prevalent 
at the Messenger’s (sas) time, or to put it differently, the jahili state that humanity sinks in 
whenever they refuse and deviate from Allah’s law. 

The people of the Truth perceive the reality with such clarity. People are all attributed as non-
Muslim, with the exception of those who disbelieve in Taghut (anyone or anything worshiped 
other than Allah) and bear witness to the true meaning of the testimony “there is no deity but 
Allah." This judgment applies to anyone who does not truly adhere to Islam, regardless of 
whether they are rulers or being ruled, intellectuals or ignorant. Hence, those who believe in and 
stand by the Truth essentially realize that they are standing in the position previously stood in 
by the Messengers (as) when they were initially sent to their nations with the purpose of calling 
them to the Islamic testimony, “there is no deity but Allah.” The aim of this call was to transfer 
nations from polytheism to monotheism, from disbelief to belief and faith, and from submission 
to tyrants to the true and exclusive submission to Allah (swt). Therefore, those who stand in the 
position of the Messengers (as) ought to follow their path and start their call and advocacy in the 
same manner. 

The meaning of Gradualism 
There is no doubt that the most comprehensive example and illustration of the method of 
establishment for Islam was the one presented to us by the Messenger Muhammad (sas), the last 
of the Messengers. Allah (swt) illustrated the true form of practice for this Religion through the 
Messenger (sas), hence he (sas) was the most wonderful living example of the concept, 
methodology, movement, conducts, and ethics of Islam. Muslims should exclusively follow the 
steps of their Messenger (sas), starting from the first of his (sas) steps to the last, as well as every 
stage in between. Indeed, Muslims are in great need to understand the principle of gradualism 
and its method of application, which was previously applied by the Messenger (sas); starting 
from the secret call to Islam in Mecca and leading up to the final stages where Mecca was liberated 
and Islam spread to the ends of the earth. 

Thus, the concept of gradualism involves knowing the stages and movement of Islam, and the 
manner in which the Messenger (sas) applied them. As was mentioned in the beginning of this 
chapter, Ibn Al-Qayyim described the first steps and progression of the Messenger (sas) in 
regards to Jihad. He (sas) was first commanded to “recite” when the first verse of Al-Alaq, Surah 
96 was revealed. Thereafter, the verses in Al-Mudathir, Surah 74 were revealed commanding him 
to secretly call to Islam, followed by a revelation commanding him to merely preach to his clan, 
then a revelation progressing him to calling everyone to Islam: 

]٩٤: الحجر﴾ [ تُْؤَمرُ  بَِما َفاْصَدعْ ﴿   

“Then declare what you are commanded…” (Surah Al-Hijr 15:94) 

At this point, Muslims were engaged in the open call to Islam while Jihad was prohibited. 
Subsequently, the command followed that they should migrate and that Jihad was permissible 
against those who fought them first. Finally, Muslims were commanded to fight all disbelievers 
in order to spread Islam on earth. This description clarifies the concept of gradualism in the issue 
of Jihad. 

 However, the principle of gradualism is not restricted to the domain of Jihad. Rather, it 
encompasses every aspect of the Muslim’s life. Additionally, it relates to many Islamic obligations 
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and duties, as well as rules of enforcement and prohibitions, and we will elaborate on how each 
of these matters progressed through the principle of gradualism. 

This is the general concept of the principle of gradualism. We will now move on to examining the 
issue of gradualism with evidences from the Messenger’s (sas) movement as well as the Islamic 
jurisprudence that has been left for us by our great Muslim predecessors. 

Implementing the principle of gradualism is not a form of concession 
In regards to the principle of gradualism, there is an important matter that needs to be clarified. 
When a Muslim or an Islamic society applies the principle of gradualism, it is of utmost 
importance that they comprehend the fact that each jurisprudence or decree required in each 
stage of the gradualism is considered to be the correct and legitimate decree for that specific stage. 
Each stage requires a different jurisprudence and decree; hence this decree which is required for 
that specific stage is the proper jurisprudence that needs to be applied. Moreover, applying that 
decree and judgment and adhering to that jurisprudence is a means for the Muslim individual or 
society to fulfill their servitude towards Allah (swt). 

I want to bring to our attention that when a Muslim carries out a decree or judgment that is 
required by a specific stage of the gradualism, it is vital that he be fully aware that he is indeed 
fulfilling his servitude towards Allah (swt). It is similarly important that he comprehends that the 
decrees and jurisprudence which he acts upon are neither a form of concession or compromise, 
nor an act of negligence, indulgence or transgression; even if they differ to the final form of the 
Islamic jurisprudence. The Muslim should feel that he is indeed doing what is required for the 
time being, and that what may seem like a restricted form of Islam is in fact a true submission to 
Allah, on account of it being the appropriate jurisprudence for the current phase. Moreover, when 
a Muslim is at a specific stage applying the principle of gradualism, he must call to mind that he 
is standing in the position previously stood in by the Companions of the Messenger (sas), as they 
once carried out those very decrees before reaching the final stages of Islam’s establishment. 
Additionally, those rulings and decrees which they were actively applying before the completion 
of Islam’s establishment were considered to be the highest and most complete form of the Islamic 
jurisprudence, and in carrying those out the Companions of the Messenger (sas) sensed that they 
were truly obeying Allah and accepting His (swt) commandments. 

Hence, when the contemporary Muslim individual or society is in the midst of progressing 
through the stages of Islam before reaching its final form, they must sense – in each and every 
stage – that they are in the position that the Companions of the Messenger (sas) once stood in, 
and that they are implementing the jurisprudence for that stage as the Companions had 
previously implemented. In addition, contemporary Muslims must sense that they are truly 
obeying Allah, even though they are not enforcing the final stages and rulings of Islam. In truth, 
they are implementing the jurisprudence which befits the stage that they are currently situated 
in; hence it becomes all that is required of them. Therefore, they are wholly obeying Allah when 
carrying them out. 

Accordingly, each progression and newly revealed ruling or decree came from Allah (swt), the 
All-Knowing and All-aware. Hence, He (swt) revealed each decree according to their need and 
the reality of the stage or phase that they were progressing through. Allah (swt) was essentially 
controlling and managing the battle between Islam and jahilliya, just as He (swt) was regulating 
the legislative aspect of the Muslim’s lives. Indeed, Allah (swt) was completely aware of the 
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preceding Muslims’ needs, and thus supplied for them all that they required in terms of directives 
and jurisprudence. 

Indeed, the contemporary Muslims and Islamic societies ought to strive to the best of their effort 
to objectively, sincerely, and honestly assess the reality and determine the suitable ruling and 
judgment for each stage. Once they assess the judgment and declare it suitable for that stage, it 
becomes the correct ruling which they ought to apply, and through their appliance of these 
rulings they truly worship Allah (swt). Therefore, a Muslim must never believe that this ruling 
or jurisprudence is a kind of compromise, negligence, indulgence, or even a violation of the 
principles. Moreover, this process of assessing their situation and determining the correct 
judgment for their movement will be a continuous process as they graduate through the stages, 
until they find themselves to have naturally progressed to the final stages where they apply each 
Islamic principle in its final form. 

The Progression of the Islamic Sharia 
Our discussion of the principle of gradualism leads us to the topic of the progression in the Islamic 
Law, as well as the types and domains of this progression. We also want to elaborate on the issues 
in which our Muslim ancestors applied the principle of legislative progression and present 
examples for each of them. Upon discussing these issues, we will find that the principle of 
gradualism and progression – in addition to being inherent, realistic and mandatory – carries 
with it the imprint and essence of the Sharia. It also establishes security for the psychological, 
dynamic and legislative aspects of the Muslim society, thus the individuals in that society are 
guided by the light of Allah (swt) in each and every one of their steps. Consequently, Muslims 
are content and assured that they are fulfilling the requirements of Allah (swt). It is vital for us to 
comprehend this matter and issue when referring to the Islamic Law as we are living in the midst 
of jahilliya and have yet to obtain power and control, as well as truly and freely practice the 
Sharia. Hence, as long as we remain in the midst of jahilliya, we are obliged to comprehend the 
jurisprudence and principle of gradualism in each stage of Islam. Likewise, we must fathom how 
to move from one stage to the next, as well as the requirements which result from each stage and 
the legislative rulings and evidences for those requirements. 

As we formerly stated, the principle of gradualism is profoundly linked to the progression of the 
Islamic law. Undoubtedly, this progression is a practical, historical, and realistic example from 
which we can learn how to apply the principle of gradualism, by means of closely observing the 
movements of the first Muslim society. Upon doing so, we will uncover that all of the Divinely 
revealed principles for that society progressed through stages, just as the Quran was revealed 
gradually in accordance to the needs and circumstances of the society, both in Mecca and Medina. 

It is commonly known and agreed upon that the Divine revelations revealed in Mecca highly 
focused on establishing and affirming the Islamic core belief as well as all that emanated from it 
such as ethics and conduct. As for the details relating to laws and enforcement, they were not 
revealed until the Islamic society transferred from Mecca and relocated to Medina. 

The Qur’anic verses which were revealed during the Meccan period touched on the fundamentals 
of the Islamic obligations, however, the specifications for those obligations were not revealed 
until the Muslims migrated to Medina. This approach was due to Islam’s characteristic of being 
stern and serious; Muslims had no need for specifications and elaborations on certain principles 
at the time as they had no power or authority to actively implement them in a city that was 
governed by disbelievers. 
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There is also another reason which led to the sole emphasis and focus on the Islamic core belief 
in the Meccan period, and we have previously discussed it in the chapter “The nature of the 
Qur’anic method.” This reason is that the Islamic core belief is regarded to be the fundamental 
base of Islam. It is mandatory that humanity truly learns about their Lord, and that they deeply 
fear and revere Him (swt), as well as be proud of belonging to Him. Once these feelings are deeply 
rooted in one’s heart, they will effortlessly and easily obey and follow any commandment or 
directive given to them by Allah (swt). Thus, it was natural to concentrate on the matters of the 
Islamic core belief in Mecca. Moreover, this approach was connected to the principle of 
gradualism and progression, as the Islamic core belief was the essential and fundamental 
foundation upon which the Islamic structure would be built. 

Therefore, establishing the Islamic core belief is the first priority and step in forming the Islamic 
movement; and its establishment requires a gradual, natural and systematic progression in order 
to solidify and stabilize the foundation before building the rest of the Islamic structure. This 
progressive methodology that is used in Islam is not unnatural, as it is implemented in many 
aspects of our lives; whether it is in building a certain structure or in our form of education where 
students are given the basic principles of any subject before they are expected to understand its 
specifications and details. 

Similarly, this method and approach applies to the establishment of Islam. It is necessary to 
construct the Islamic core belief before completing the structure of Islam. This approach thus links 
to the essence of the principle of gradualism and progression, just as it becomes congruent with 
the nature of life which, in all of its aspects, develops from the lowest level and the level of 
weakness until it reaches its full potential and strength. 

Nations, communities and societies are also similar to living things in this aspect. They start weak 
but gradually grow until they reach the peak of their strength and maturity. This is a continuous 
law set by Allah which applies to all things. Thus, the concept of applying this principle to the 
Islamic Sharia and rules of enforcement ought to be natural and standard.  

If we analyze the issue of gradualism and progression, we will find that it applies to both the 
legislation and implementation of each principle. The first form of gradualism – which is in the 
legislation of the principle – is evident and agreed upon, thus we do not need to provide any 
more evidences. It is well known that the Quran – which defined the Islamic principles – was 
revealed in stages; hence the principles were established gradually as well. However, the concept 
of gradualism in the implementation of each principle requires research and discussion. 

The varying types of progression in Islamic legislation 
The progression in the legislation of the Islamic laws took place in different forms: 

1. Revealing the general concept of each principle or law without delving into its details and 
specifications. 

2. Gradually establishing and legislating the laws themselves in a general manner. 

The first form of progression is that the concepts of principles were revealed in general without 
specifying their details of implementation. For example, Zina (unlawful sexual relations outside 
of marriage) was first prohibited without the elaboration on its specific details of implementation 
such as the due punishments for one who commits this sin. Similarly, the right of giving charity 
out of one’s wealth was mentioned, yet the compulsory deed of Zakat and its specifications were 
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not initially clarified. Additionally, battling and fighting disbelievers was discussed without 
shedding light on the stages, means and manner of Jihad. Hence, the first form of progression in 
the Islamic Sharia was establishing the principles and their general concept without any 
specifications on implementation. 

The second form of progression is refered to as “quantitative progression." This simply means 
that the number of principles increased as the revelations continued, thus there were a few 
established principles at first and they increased gradually. 

 The third form of progression is “qualitative progression”, which is development within the 
principle itself. Hence the principle itself is revealed and thereby progresses into different forms 
until it reaches its final form. For example, drinking alcohol was not prohibited with the first 
command; rather, its prohibition progressed through stages. At first, a verse was revealed 
indicating that alcohol and wine are not good: 

]٦٧: النحل﴾ [ َيْعِقلُونَ  ل�َقْومٍ  َ��آَيةً  َذلِكَ  فِي إِن�  َحَسًنا َورِْزقًا َسَكًرا ِمْنهُ  َتت�ِخُذونَ  َواْ���ْعَنابِ  الن�ِخيلِ  ثََمَراتِ  َوِمن﴿   

“And from the fruits of the palm trees and grapevines you extract intoxicants and wholesome 
provisions. Indeed in that is a sign for people who reason” (Surah Al-Nahl: 67) 

Thus Allah (swt) made a distinction between intoxicants and wholesome provisions, suggesting 
that they are opposites and subtly indicating the negative aspect of alcohol. 

Thereafter, the second verse relating to the use of wine and alcohol was revealed, and it was much 
more explicit, as Allah says: 

]٢١٩: البقرة﴾ [ لِلن�اسِ  َوَمَنافِعُ  َكِبيرٌ  إِْثمٌ  فِيِهَما قُلْ  َواْلَمْيِسرِ  اْلَخْمرِ  َعنِ  َيْسا�لُوَنكَ ﴿   

 “They ask you about wine and gambling. Say: In them is great sin, and [some] benefit for 
people” (Surah Al-Baqara 2:219) 

Hence, drinking wine is declared to be a great sin, while the benefits are not great in contrast. 
There are some benefits; however, their nature and quantity are not described. The word “sin” 
initiates fear in the heart of the true and believing Muslim. Moreover, the sin mentioned here is 
not small; it is in fact described to be a great sin. The overall impression imparted in this verse 
leads individuals of the Muslim society to think twice about drinking wine and to expect an 
upcoming ruling or prohibition. 

The third stage was the one before the final stage, and Muslims were prohibited from praying 
while under the influence of alcohol. Consequently, they were forced to refrain from drinking 
majority of the day due to the close timings between the obligatory prayers. They were unable to 
drink between the prayers of Al-Duhr (noon) and Al-Asr (afternoon), as well as Al-Maghrib 
(sunset) and Al-Ish’a (night), as these timings were too close to each other. On the other hand, the 
period of time between Al-Ish’a and Al-Fajr (dawn), as well as between Al-Fajr and Al-Duhr were 
long enough that it allowed for them to drink. However, the hours of the night were commonly 
spent on sleep and the hours between dawn and noon were often specified for work. Indeed, this 
approach was a means for accustoming Muslims to refrain from drinking. Allah, the most 
merciful, wanted to free them from their addiction to this awful desire and their constant need 
for this habit. 

At last, the final ruling was revealed: 
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ْيَطانِ  َعَملِ  ِمنْ  رِْجسٌ  َواْ���ْزَ��مُ  َواْ���ْنَصابُ  َواْلَمْيِسرُ  اْلَخْمرُ  إِن�َما اآَمنُوا ال�ِذينَ  ا�ي�َها َيا﴿  ْيَطانُ  يُرِيدُ  إِن�َما۞  تُْفلُِحونَ  َلَعل�ُكمْ  َفاْجَتِنبُوهُ  الش�  ا�نْ  الش�

ُكمْ  َواْلَمْيِسرِ  رِ اْلَخمْ  فِي َواْلَبْغَضاءَ  اْلَعَداَوةَ  َبْيَنُكمُ  يُوقِعَ  َ��ةِ  وََعنِ  الل�هِ  ِذْكرِ  َعنْ  َوَيُصد� ]٩١-٩٠: المائدة﴾ [ ُمْنَتُهونَ  ا�ْنتُمْ  فََهلْ  الص�  

“O you who believe, indeed, intoxicants, gambling, [sacrificing on] stone alters [to other than 
Allah], and divining arrows are an abomination, and of Satan’s handwork: so avoid it that you 

may be successful. Satan’s plan is but to cause enmity and hatred between you through 
intoxicants and gambling, and hinder you from the remembrance of Allah and from prayer: will 

you not then abstain?” (Surah Al-Ma’idah 5:90-91). 

Thus, this was the qualitative progression in the prohibition of alcohol in Islam. This gradual 
implementation is also seen in the issue of Jihad. Allah (swt) started the first stage with the verse: 

وا﴿  ]٧٧ :النساء﴾ [ ا�ْيِدَيُكمْ  ُكف�  

“Restrain your hands [from fighting]” (Surah Al-Nisa 4:77) 

Thereafter, the legislation of Jihad progressed through several stages until it reached its final 
form, with the command of Allah (swt): 

]٣٦: التوبة﴾ [ َكاف�ةً  يَُقاتِلُوَنُكمْ  َكَما َكاف�ةً  اْلُمْشرِِكينَ  َوَقاتِلُوا﴿   

 “...and fight against the disbelievers collectively as they fight you collectively”  
(Surah Al-Tawbah 9:36) 

This was needed in order to submit the entire world’s affairs to Allah’s lordship: 

ينُ  َوَيُكونَ  فِْتَنةٌ  َتُكونَ  َ�� َحت�ى َوَقاتِلُوُهمْ ﴿  ]٣٩: ا��ٔنفال﴾ [ لِل�هِ  ُكل�هُ  الد�  

“And fight them on until there is no more tumult or oppression, and there prevail justice and 
faith in Allah altogether and everywhere” (Surah Al-Anfal 8:39). 

Hence Jihad progressed through these stages which were discussed by Ibn Al-Qayyim and 
clarified in the Quran as well as the life example of the Messenger (sas). 

Another obligation that was gradually legislated through several stages was the performance of 
Salah (prayers). Initially, it was commanded that Salah be performed twice a day; two Rak’as 
(units of prayer) in the morning and two in the evening. However, after the well known journey 
of Al-Israa and Al-Mi’raj, some of the prayers were increased to four Rak’as or units while the 
Salah performed during one’s travel and the Fajr Salah remained at two Rak’as, and the prayer 
of Al-Maghreb was set at three Rak’as. Hence there was progression and gradualism in the 
legislation of the Islamic prayers as well, whether it was a change in the number of units, or the 
number of prayers required per day. 

The issue of inheritance similarly developed through stages. At first, Muslims who were brothers 
in faith inherited one another. Thereafter, Allah (swt) modified it so that blood relatives were the 
only ones to inherit from each other. This is an example of a qualitative progression. 
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The wisdom behind the progression of Islamic Laws 
In regards to the wisdom behind the progression of Islamic laws, there are certain aspects which 
are exclusively known by Allah (swt), and others that we know of. In the following section, we 
will present five reasons which led to the progression in the legislation of Islamic laws: 

The first reason: To show kindness to people 
Allah (swt) is the most merciful towards His servants; thus the gradual progression of the 
legislation and implementation of Islamic principles was an act of mercy and leniency for man-
kind. Allah (swt) mercifully guides humanity until they reach their peak, just as one guides their 
young child until he or she grows and matures. Indeed, treating people with kindness is a matter 
which emanates from the nature of Islam, and Allah (swt) rewards kindness. 

Hence, the first reason was to show kindness to people and distance them from the violence 
which they endure on account of the falsehood that they have embraced. Thus, gradually 
progressing and showing kindness is essential and mandatory to transfer mankind from one 
stage to another, whether by means of eliminating the bad habits of mankind or enforcing 
beneficial obligations upon them. 

Qutub says on that concept: “The Divine methodology is a longterm matter that is known by the 
Creator of man and the Revealer of the Quran. It is neither hasty nor arbitrary when establishing 
its high goals and purposes, as its term is broad and extensive. It is not limited to the life of an 
individual, nor is it stimulated by perishable desires, nor does it rush to achieve its distant goals 
for fear of ceasing to exist. However, this is the case with those who follow manmade doctrines 
and hastily rush through matters in one age, overleaping the balanced steps of the innate human 
nature due to their lack of tolerance and patience. Thereby, they walk upon a path in which 
massacres commence, and blood is shed, and values are demolished, and all issues become 
confused. Consequently, they are destroyed and their manmade doctrines shatter under the force 
and hammer of their innate nature which is incapable of withstanding hasty doctrines. On the 
other hand, Islam gently moves with the innate human nature, guiding it on its path and 
straightening it when it inclines. However, Islam neither breaks nor destroys it; but rather, 
patiently awaits it, fully aware of and confident in the set goal. Moreover, matters which are not 
completed in the first round will be accomplished in the second, or the third, or the tenth, or the 
hundredth; as the time is extensive, and the goal is clear and the path to the grand objective is 
extended. In the same manner that the tree grows, deeply roots into the soil and develops 
branches that lengthen and intertwine, Islam similarly grows and spreads slowly and gradually. 
Thereafter, it eternally remains in the form willed by Allah (swt).” (from “In the Shade of the 
Quran,” Introduction) 

Thus this is Islam’s methodology for progressive legislation: it is gentle and kind as well as patient 
and confident when helping people to gradually progress and take further steps. 

The second reason: Gradual progression in principles was more likely to 
gain people’s acceptance 
When discussing this point, we are reminded of the statement of Aisha, the mother of the 
Believers, may Allah bless her. She says: “The first thing that was revealed in the Quran was a 
Surah from Al-Mufassal, and in it were mentioned Paradise and the Hell Fire. When the people 
embraced Islam, the verses regarding legal and illegal things were revealed. If the first thing to 
be revealed had been: ‘Do not drink alcoholic drinks,’ people would have said: ‘We will never 
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leave alcoholic drinks,’ and if there had been revealed: ‘Do not commit unlawful sexual 
intercourse,’ they would have said, ‘We will never give up unlawful sexual intercourse.’ While I 
was a young girl of playing age, the following verse was revealed in Mecca to Muhammad: 

اَعةُ  َمْوِعُدُهمْ  اَعةُ الس�  َبلِ ﴿  ]٤٦: القمر﴾ [ َوا�َمر�  ا�ْدَهى َوالس�  

“But the Hour is their appointed time (for their full recompense), and the Hour will be more 
grievous and more bitter.” (Surah Al-Qamar 54:46) 

 Whereas Surah Al-Baqara and Surah An-Nisa [which contain detailed legislation] were revealed 
while I was with him [in Madinah]." What she means is that the first revelations established the 
Islamic core belief and led people to fear Judgment day. It was after a long period, after hearts 
became attached to Allah and the hereafter, that legislation was revealed in Surah Al-Baqarah, 
and Surah An-Nisaa, 

Aisha (ra) points out that the progression of the Islamic laws, the establishment of the foundation 
of the Islamic core belief and the task of connecting humanity to Allah (swt) were all necessary. 
She suggested that if the commandments were revealed as soon as people heard of Islam, they 
would not have listened, obeyed, or even believed and converted to Islam. The results would 
have been loss for everyone. Therefore, establishing certainty was the first and most important 
duty before obligating Believers to do anything, and indeed Allah (swt) knows who He created 
and He is the Gentle and All-Aware. 

Qutub stated: “This Religion [Islam] does not omit or neglect humanity’s reality when striving to 
elevate them to a high pinnacle, nor does it overlook the fact that they are humans with desires 
and inclinations, nor does it disregard their attachment to the things that they grew accustomed 
to. It does not subjugate them in order to compel them to abandon those things to which they 
grew attached. Rather, Islam leads them to reassess their value, by means of establishing faith in 
their hearts and correcting their perspective on all matters. Consequently, they will seize the 
Truth and discard all falsehood contentedly and voluntarily rather than forcibly and 
unwillingly.” 

This Religion strives to possess and control the hearts rather than the physical bodies. Moreover, 
Islam utilizes every means and facility – provided that it is not sinful – to obtain and achieve its 
goals. One of these means is simplifying things for people. 

Undoubtedly, forceful subjugation can neither lead to true faith nor truthful hearts. The only 
thing that it will achieve is insincere submission. Allah, the Almighty, wants people to worship 
Him with satisfaction, faith, and certainty. Therefore, it is essential that Islam is presented 
gradually, allowing people to accept it easily and peacefully. 

Illustrating this point is an incident which occurred at the time of the Messenger (sas). Abu 
Huraira (ra) narrated: “A Bedouin urinated in the masjid, and the people rushed to beat him. The 
Messenger ordered them to leave him alone and just pour a bucket full of water over the place 
where he had passed urine. The Messenger then said, 'You have been sent to make things easy 
(for the people) and you have not been sent to make things difficult for them.” 

In another example Abu Musa (ra) narrated that when the Messenger (sas) sent him and Mu'adh 
bin Jabal (ra) to Yemen, he instructed them, "Facilitate things for the people (treat the people in 
the most agreeable way), and do not make things difficult for them, and give them glad tidings, 
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and let them not have aversion (i.e. to make the people hate good deeds) and you should both 
work in cooperation and mutual understanding, and obey each other." 

Aisha (ra) also narrated: “Whenever the Messenger was given the choice of one of two matters 
he would choose the easier of the two as long as it was not sinful to do so, but if it was sinful, he 
would not approach it.” 

These narrations all indicate Islam’s keenness on leniency and facilitating things for people. One 
of the most important ways of facilitating things for people is the gradual progression of 
legislation, and informing people of the reasons behind such legislation. The importance of 
facilitating things for people is shown in the well-known story of Mu’ath bin Jabal (ra) when he 
led the Muslims in a prayer and prolonged it until a man left the prayer. When Mu’ath came to 
know that this man left the prayer he exclaimed: “he is a hypocrite!” Thereafter, the man went to 
Messenger (sas) complaining about the accusation of Mu’ath. The Messenger (sas) said: “Mu’adh, 
do you want to become a person who puts people into unnecessary trial and tribulation? When 
you lead people in prayer, recite: “by the sun and its morning brightness”, “glorify the name of 
thy lord most high”, and “read in the name of lord”, and “by the night when it spreads” (all 
referring to short Surahs of the Quran).” Thus when one leads people in prayers he should treat 
them with leniency and ease and restrict prolonged prayers to the times in which he is praying 
alone. 

The third reason: To prepare the individuals by altering their perception on 
matters 
There is no doubt that humans become enthused about the matters that they believe in and are 
content with; thus if their perspective on that matter is altered, their conduct and manner towards 
it can be changed as well. If we want to change certain manners, we ought to change people’s 
attitude and perspective relating to those matters. Humans naturally tend to act in a certain 
manner towards an issue based on their view and belief on that issue. To exemplify, a toddler 
may see fire as a wonderful and attractive toy and thus try to touch it. Conversely, when he grows 
slightly and realizes that it burns, he will avoid touching it. This is on account of his change in 
perspective. His perception of fire has changed, therefore his actions and manner towards it has 
changed as well. Hence changing people’s perception on matters is an issue of utmost 
importance. 

Formerly, jahilliya perceived drinking wine as a noble act, and practicing injustice as a prestigious 
custom. Therefore, it was mandatory to alter their perception regarding these issues in order for 
them to abandon these heinous deeds. 

The following lines of poetry illustrate the perception of individuals from the preceding jahilliya 
and how they were submerged in misguided and incorrect notions and beliefs. These lines are 
from Hassan Ibn Thabit mourning an Arab warrior as he is passing by his tomb. It was custom at 
the time for people to sacrifice their camels on that tomb in honor and respect. Thus Hassan says: 

My she-camel avoided the stones of the tomb… 

Those stones were built over the grave of that generous man… 

Do not back-track! He always had been a great drunkard, kindling wars of doom… 

Only had I not been traveling, and wide and wild are the deserts for a man… 
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pouring its blood, I would have left it on the tomb… 

He is saying that if only his travel had not been so long, he would have sacrificed his she-camel 
that he was traveling on for that ‘great’ warrior’s sake. That warrior was praised for his habit of 
constantly being drunk and initiating battles and wars. Thus this was the perspective of the 
Companions of the Messenger (sas) prior to their acceptance of Islam. Constantly drinking and 
getting drunk as well as starting wars were among their so-called great deeds. 

The following are a few lines from a poet mocking one of the tribes of that time: 

If Allah was to make an enemy of mean and lowly people, 

He would have taken the Sons of Al-Ajlan, who are the tribe of Ibn Moqbil. 

They are a tribe that would never betray anyone they promise, 

None would they ever afflict with injustice. 

According to their notions, loyalty was condemned and equity was devaluated. There is no doubt 
that if such was the case with the individuals whom Islam was first presented for, they needed to 
be handled smartly and kindly. Otherwise, they would not have accepted to convert from 
paganism and polytheism to Islam and monotheism. Moreover, it would have been quite 
impossible for anyone to convince them to abandon their bad habits and principles, as well as 
corrupt notions where they considered betrayal and injustice to be a form of honor, power, and 
courage. It was essential to change their attitudes on such matters progressively, with ease and 
kindness, where they would be really convinced to change for themselves. Thus if their 
perception on wine and injustice changed, they would surely abhor them as well as all of their 
other corrupt beliefs and customs. 

This is what Islam gradually accomplished. It established and stabilized the foundation of the 
Islamic core belief as well the ethics that emanated from it. Upon doing so, it illustrated the harm 
and damage of jahilliya’s corrupt customs, as well as their effects on humanity. Islam clarified 
that these corrupt habits were acts of injustice, and were contradictory to the worship of Allah 
(swt). Once these principles were established, Islamic legislation, rules of enforcement and 
prohibitions were revealed and Muslims were prepared to happily and willingly oblige. 

The fourth reason: To save people from the disorder of being immersed in 
the details of the Islamic laws while neglecting the fundamentals 
This is an issue that we have been discussing for a long time. If we fixate people on the secondary 
branches of the Islamic laws and principles before they comprehend the essentials of this 
Religion, they will neglect the fundamentals. Inevitably, the fundamental issues will become 
indistinct. Thereby, they will neither adhere to the fundamentals nor the secondary principles. 
This is precisely why we refrain from calling people to pray, fast or adhere to the secondary 
principles of Islam before calling them to truly learn about and worship their Lord (swt). In 
addition, we will not prevent them from focusing on meaningless and time-wasting customs such 
television, football, cinemas, theaters, and being immersed in fashion etc; before we establish and 
deeply root in their hearts the true meaning of worship and servitude towards Allah (swt), as 
well as the true meaning of Allah’s Divinity. If we insist on debating with them about secondary 
principles and details, we will surely be held captive in an endless and pointless discussion. 
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There is no doubt that Islam encouraged and insisted on this principle ever since it was 
established. Dr. Ali Abdul Jabar presented many examples to illustrate this principle. One of those 
examples was shown in the issue of adoption. He says: “Let us try to imagine what would have 
happened if a man’s marriage to his adopted son’s exwife [which was considered to be unlawful 
at the time] had become lawful during the Meccan period; or if the local custom of Thihar [a 
former Arab tradition where a man separates from his wife as punishment without consenting 
for a divorce] was prohibited during the Meccan period as well. These secondary issues would 
have occupied people and the great Truth that Islam emphasizes, the Truth that 'there is no deity 
but Allah and Muhammad is the Messenger of Allah', would have been lost in the heated 
discussions! Certainly, the fundamental and great Truth would have been missed. Moreover, they 
would not have been able to understand the reasons for such legislation in the first place as they 
had not yet grasped the concept of submission to Allah, their Creator. Likewise, all other 
obligations would have seemed meaningless to them.” 

 Here, Dr. Ali emphasizes that commandments and obligations which are not enforced at the 
appropriate time will not result in any benefits. 

The fifth reason: To prepare the suitable context for implementing laws 
Dr. Ali says: “Any commandment or ruling needs a proper context to function. In the same 
manner that flowers cannot sprout without the suitable soil, temperature, and light; rulings and 
legislation are similarly unable to function without the proper context. In order for Islamic laws 
to prevent corruption and establish benefits for humanity, they require the establishment of the 
following criteria: 

First: The presence of individuals with specific characteristics. 

Second: The presence of a specific social context and society. 

Third: The presence of a power which oversees the implementation of the laws, punishes those 
who violate the rules, and prevents any other laws or traditions from overcoming the aims of the 
Islamic laws and undermining its results.” 

It is mandatory that the Islamic laws be revealed to individuals attributed with certain 
characteristics in order for them to accept them as well as abandon all that has been prohibited. 
It is vital that these individuals be of a certain kind. This certain kind of individual is someone 
who is content with truly worshiping, loving and revering Allah. Thus when they are 
commanded to implement or abstain from a certain issue, they are prepared to happily oblige. 

Similarly, it is mandatory to establish a social context in the form of a society that facilitates the 
commitment and adherence to the Islamic principles. They must all stand together to aid each 
other in obeying Allah (swt), abstaining from the prohibited and adhering to the obligations. 
Indeed, the presence of an integrated society helped the Companions of the Messenger (sas) to 
actively implement laws and legislation, in the same manner that this society aided them in 
abstaining from prohibited matters. Despite the difficulty found in refraining from those matters, 
the Companions were easily able to do so as they were disciplined and influenced by the Islamic 
core belief that was deeply rooted in their hearts. 

The third condition is that there must be a power similar to the one of the Messenger (sas) in 
Medina. In Mecca, he (sas) did not have power over himself or others. On the other hand, he (sas) 
had the sole power to control and manage in Medina. Thus there ought to be a controlling power 
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capable of establishing and implementing laws, preventing violation of those laws, rewarding 
obedience and punishing transgression on those laws. 

Hence these three conditions must be present in order to succeed in establishing the Islamic laws: 
the presence of certain and special individuals, the establishment of a society that cooperates in 
righteousness and piety, and a strong Muslim power and authority capable of regulating and 
managing matters in their proper form. 

Qutub says: “One of the practical approaches of Islam was to refrain from enforcing obligations 
and responsibilities if their critical success factors and elements were not found. To exemplify, 
the preceding Muslims in Mecca had yet to obtain power within the society in which they lived, 
thus they were merely obligated to perform a few individual duties within the limits of their 
capability. Conversely, when the Muslims established a society and gained authority in Medina, 
the laws and commandments began to succeed one another, as the context was befitting for the 
proper execution and adherence to those laws.” (From “In the Shade of the Quran”) 

On account of the fact that we are striving to reestablish Islam and call to Allah by means of 
following the stages and steps of the first Muslim society, comprehending the wisdom and 
reasons behind the gradual progression of the Islamic Sharia helps us to extract the appropriate 
principles for the current stage while being content and at ease. It also helps us in raising the 
society without overburdening it with unbearable obligations. Moreover, it helps us to deal with 
the society in a practical manner that will lead to establishing Islam and its fundamentals. These 
fundamentals must be established before engaging the society in the details and secondary 
principles of Islam, and before giving them the chance to attack us due to an incorrect 
understanding of Islam. 

Thus the reasons behind the gradual progression of legislation are as follows: 

First: To show kindness to people 

Second: Gradual progression in principles was more likely to gain people’s acceptance 

Third: To prepare the individuals by altering their perception on matters 

Fourth: To save people from the disorder of being immersed in the details of the Islamic laws 
while neglecting the fundamentals 

Fifth: To prepare the suitable context for implementing laws 

The Progression in the Application of Islamic Laws 
At this point, we may be left wondering whether the gradual progression in the application of 
laws is permitted in all circumstances and issues, or if there are certain domains in which it is 
unacceptable? There is no doubt that there are certain fields in which gradual application of 
principles is not accepted due to their nature. For example: 

The fundamentals of the Islamic core belief: gradual progression is unacceptable in this domain 
as the Islamic core belief is the determiner and definer of Islam. Thus gradualism and progression 
cannot be implemented in the matter of Tawheed (ascribing the supreme attributes and rights of 
Allah, exclusively to Allah). It is mandatory that one truly establishes Tawheed and completely 
refrains from Shirk (associating partners with Allah). It is similarly important for any individual 
interested in truly becoming a Muslim to complete their Tawheed and abstain from all issues 
which lead to Shirk. Hence this is the first and essential stage of Islam and must be found in all 
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Muslims. Additionally, any matter or issue that affects one’s Tawheed must be abandoned at 
once. Indeed, one cannot take time to gradually abstain from such matters; rather, they must be 
abandoned at once. 

Ethics: the second field in which progression and gradualism cannot be applied is in the domain 
of ethics. Muslims are obligated to adhere to the Islamic ethics and their principles at all times. 
Therefore, we find that principles of ethics are extensively emphasized in the verses revealed in 
the Meccan period, such as: Surah Al-Furqan, Surah Al-Muminun, Surah Al-Maarij, etc. The 
Meccan verses of the Quran regulated and determined the morals and ethics that Muslims should 
adhere to and be attributed with. 

There are two other domains of legislation in which progression and gradualism is not permitted. 
One of these domains concerns the individual and the other relates to the society. 

No doubt, a Muslim is obligated to fulfill his personal duties at all times provided that the 
performance of those obligations is not dependent on others. Thus this is the regulation for 
Islamic obligations concerning an individual, and it applies to our stage just as it applied to the 
first Muslim society. 

Ultimately, the legislation of the Shariah has been completed and we are required to apply it all. 
Nevertheless, there are some obstacles and hindrances at times which prevent us from 
implementing the Sharia. These obstacles are either that we are incapable of executing certain 
laws due to circumstances and weakness, or that certain benefits require that we gradually 
progress though the application of certain laws. Therefore, we are compelled to delay the 
application of certain laws. 

The regulation for the obligations that are specific to each individual is that they must be fulfilled 
at all times as long as their fulfillment is not dependent on others and that those obligations do 
not cause harm. 

Thus the laws and obligations in which one can practice gradualism and progression when 
implementing are classified into two sections. The first section is the obligations and laws that are 
specific to each individual and the second is the one that is directed to the society as a whole. The 
standard and regulation for the first section of laws has been clarified. 

As for the second section, which is the obligation relating to the society as a whole, its regulation 
is that they must be applied at all times provided that they are congruent with the priorities and 
do not cause harm. 

There are other sections in the Islamic Shariah in which one can implement the principle of 
gradualism, such as the social customs and practices. However, they change through time just as 
they change from place to place due to the differing customs for each society. Thus obligations 
which were formerly required from the society as a whole might not be so in our day. 

For example, drinking wine in the past was a criterion for manliness and generosity, and a person 
would be obliged to offer alcohol to his guests otherwise he would be insulted. Nowadays, wine 
is not perceived in the same way (in the middle-eastern populations), thus what was a social 
obligation in the past is no longer one today. 

The issues concerning adoption have come to an end as well. Even though some people still adopt 
kids, it is seen as a personal matter rather than a custom, a belief and a system as was the case in 
the preceding jahilliya. Adoption for the jahili Arabs of the past was a faith, tradition, and a 



Jihad in the Cause of Allah 

49 

system by which an adopted son would be put in the position of a biological son where the same 
laws for inheritance would be applied. On the other hand, there are other customs that people of 
this era consider to be a tradition and social obligation, whereby if a person does not adhere to 
them they would be criticized or even harmed. 

Therefore, Muslims must differentiate between obligations concerning each individual that are 
unrelated to others, and obligations that are enforced upon the society as a whole and require 
progression and gradualism. For example, greeting women in a certain way and the free mixing 
between men and women is a common concept in the West as well as in other societies such as 
the Egyptian and Lebanese societies, which have been influenced by Western societies. Therefore, 
the reason for abandoning this custom will not be understood, and one who does so will be 
viewed as being dishonorable. Therefore, the Muslim should gradually abandon this act rather 
than abstaining from it at once. However, he must keep in mind that the ultimate goal is to refrain 
from and abandon this issue. 

Similarly, taking interest on debts was considered to be an economic necessity and a main factor 
of economics for Arab and non-Arab jahili societies. Therefore, among the final commandments 
to be revealed were the verses prohibiting interests as it was an ingrained tradition that needed 
graduated elimination as we have seen in the issue of alcohol and adoption. Hence, all these 
issues were handled progressively until it ended up in the form willed by Allah (swt). 

We have also seen progressive changes in customs, traditions and relations with other societies. 
One such issue is the handling of enemies captured in the course of Jihad: the way in handling 
them started with either forgiving them or killing them. Allah’s Messenger (sas) was blamed for 
not killing the captives of the first great battle, the battle of Badr. Thereafter, Allah (swt) gave the 
Imam the option to either kill or free the captive.  

Indeed, taking interests or other prohibited economic activities required gradual prohibition as 
they were deeply embedded and believed in at the time, and the nation also needed to be 
prepared to accept the new lawful attitudes. Such progressive handling of eventual prohibition 
of economic vices was needed in order to not cause a perplexing crisis in the society’s relations, 
resources and activities. 

The anchors and guiding principles for the progression in the 
application of Islamic laws 
Finally, we have reached the guiding principles for the progression in the application of Islamic 
laws. What are the anchors and guiding principles for the gradual progression in the application 
of commandments according to the Muslim scholars and predecessors? Here, we will need to 
quote some of our preceding Muslim scholars. 

The guiding principles for the progression in applying laws can be outlined in three points: 

 The first: The dynamic legislation 

 The second: Being aware of the aims of the Shariah 

 The third: Understanding the legal principles 

The first guiding principle – The dynamic review of the principles:  
This means to withdraw a ruling or law when its cause and reasons cease, by means of revealing 
a Divine commandment. This is quite different from what is termed as “abolishing a ruling." In 
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the latter principle, rulings are abolished due to the will of Allah (swt) and not because the factors 
which led to their legislation have ceased. 

Understanding the critical difference between the dynamic review of the principles and the 
abolishment of legislations leads to a change in one’s perspective on legal principles. In the first 
type, which we referred to as the dynamic review of rulings, the legislated principles and laws 
are withdrawn because the factors which led to their legislation have ceased. Thus, when those 
factors resurface, the principles and laws are enforced again. Our scholars base their concept on 
this principle and stipulate that every law that has been withdrawn has not been abolished. 
Rather, there are certain laws that have been withdrawn never to be enforced again, and others 
which will be enforced if the causing factors become present. 

Imam Al-Zarkashi explained the principle of dynamic review of rulings in the following example 
relating to the obligation of enjoining what is right and forbidding what is wrong. He says: 

“An example for this principle is the Ayah: 

]١٠٥: المائدة﴾ [ ا�ْنُفَسُكمْ  َعَلْيُكمْ  اآَمنُوا ال�ِذينَ  ا�ي�َها َيا﴿   

“O you who have believed! You are responsible over your own souls...”  
(Surah Al-Ma’ida 5:105) 

This Divine commandment was revealed in the beginning stages; however, when the Muslims 
gained strength they were obligated to forcibly enjoin what is right and forbid what is wrong. 
Nevertheless, when Muslims are found in weakness again, which they will as was told to us by 
the Messenger (sas) ‘Islam began as a something strange and it will return to being strange, so 
blessed are the strangers.’ (Source: Sahih Muslim: 145); they will return to the former Divine 
injunction which was ‘You are responsible over your own souls.’ In support of this, the Messenger 
(sas) also said: ‘But when you see niggardliness being obeyed, people following their lusts, 
worldly interests being preferred, everyone being charmed by his own opinion; then take care for 
yourself.’ 

Allah is the most merciful and wise that He commanded His Messenger (sas) to take the stance 
that suits the weakness of the Muslims and their lack of physical control. However, when they 
became strong, able to control, and victorious, He commanded them with what suits them at that 
stage of strength, with enjoining the good and forbidding the evil, and of demanding that the 
disbelievers choose between converting to Islam or paying Jizyah (tax) if they were of the people 
of the Divine books, and between Islam or fighting, if they were not of the people of Divine books. 
Therefore, in summary, the Divine policy of being non-confrontational when weak and 
transforming into fighting when strong and powerful are two aspects of this dynamic legislation 
which revises back and forth depending on the context, namely the physical authority that the 
Muslims can project on society. Neither aspect of this legislation ever cancels the other.” 

Another example was related to us by Imam Al-Shafei. He says: “Yahya related to me from Malik 
from Abdullah ibn Abi Bakr that Abdullah ibn Waqid said: 'The Messenger of Allah, (sas), 
forbade eating the meat from sacrificial animals after three days.' Abdullah ibn Abi Bakr said: 'I 
mentioned that to Amra bint Abd ar-Rahman, and she affirmed that he had spoken the truth as 
she had heard A'isha, the wife of the Messenger (sas), say, 'Some people from the desert came at 
the time of the sacrifice in the time of the Messenger of Allah, (sas), so the Messenger of Allah, 
(sas), said, 'Store up for three days, and give what is left over as sadaqa.' 'She said that afterwards 
someone said to the Messenger of Allah, (sas), that people had been accustomed to making use 
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of their sacrificial animals, melting the fat and curing the skins. The Messenger of Allah, (sas), 
then said, 'What about that?' They replied, 'You have forbidden the meat of sacrificial animals 
after three days.' The Messenger of Allah, (sas), then said, 'I only forbade you for the sake of the 
people who were coming to you. Eat, give sadaqa and store up.' By ‘these people’, he meant the 
poor people who were coming to Madina.” 

Al-Shafei, (ra) thus commented: “the permission to store up, as well as to eat and give some as 
charity is in the context of wellbeing, but when there is famine, storing up is forbidden, eating is 
for three days only, and the rest must be given out as charity.” 

A third example was presented by the Sheikh of Islam, Ibn Taimiah, regarding the execution of 
hypocrites by the Messenger of Allah (sas) after they had announced their disbelief. Ibn Taimiah 
said: “One may ask: why did the Messenger of Allah not kill the hypocrites before they 
announced their disbelief as he knew who they were (by Divine revelation only known to him)? 
The answer could be one of two reasons: 

The first is that the majority of them were not making statements that unequivocally proved their 
disbelief. 

The second is that the Messenger (sas) was afraid that killing them would actually result in much 
greater harm than leaving them alone. He expressed this fear when he said: 'lest the people say 
that Muhammad kills his Companions.' We learn a great deal about the dynamic and progressive 
application of Islamic rulings from the way Allah's Messenger handled this issue. When Allah’s 
Messenger and his Companions were weak in Mecca, Jihad was prohibited. Next, when they 
immigrated to Medina and had a homeland where they had power, control and freedom, they 
were initially ordered to be at peace with those who did not openly announce their enmity, as 
expressed by the Messenger above, and this was in order to not frighten the surrounding Arabs 
who were observing Muslims and were thinking of converting to Islam themselves. If Allah, the 
Almighty, had ordered them to punish the hypocrites at that time, those outside observers, who 
would not know the complete facts of Islam and rulings concerning the hypocrites, would 
mistakenly fear that Muslims could be executed for no apparent reason. This attitude was 
enjoined on the Muslims when Allah (swt) revealed these verses upon His Messenger: 

  ]٤٨: ا��ٔحزاب﴾[ َوِكيً�� بِالل�هِ  َوَكَفى الل�هِ  َعَلى َوَتَوك�لْ  ا�َذاُهمْ  َوَدعْ  َواْلُمَنافِِقينَ  اْلَكافِرِينَ  تُِطعِ  َ��وَ ﴿  

“And do not obey the disbelievers and the hypocrites, and heed not their annoyances, but put 
your Trust in Allah. And sufficient is Allah as Disposer of affairs” (Surah Al-Ahzab 33:48) 

This Surah was revealed in Medina after the battle of Al-Khandaq. Allah ordered His Messenger 
to pay no attention to the annoyances of the disbelievers and the hypocrites and thus to avoid 
attacking them in order to not cause any disorder and confusion. This condition remained until 
Makkah was opened to Islam, and the surrounding Arab tribes converted to Islam. The 
Messenger started to fight the Romans, and Surah At-Tawbah was revealed. At this point all the 
rulings of the Religion were approaching their complete form like Jihad, Hajj, and the enforced 
enjoining of the good because the Religion was firmly established, clearly understood and 
enforced with power. Approaching the final stages, three months before the Messenger's death, 
Allah (swt) commanded Muslims to end all pacts with the disbelievers, with the verse: 

ارَ  َجاِهدِ  الن�ِبي�  ا�ي�َها َيا﴿  ]٧٣: التوبة﴾ [ َعَلْيِهمْ  َواْغلُظْ  َواْلُمَنافِِقينَ  اْلُكف�  
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“O Messenger! fight against the disbelievers and the hypocrites, and be harsh upon them...” 
(Surah At-Tawbah 9:73) 

Henceforth, this verse over-rode the previous Holy verse: 

]٤٨: ا��ٔحزاب﴾ [ ا�َذاُهمْ  َوَدعْ  َواْلُمَنافِِقينَ  اْلَكافِرِينَ  تُِطعِ  َوَ��﴿   

“And do not obey the disbelievers and the hypocrites, and heed not their annoyances, but put 
your Trust in Allah. And sufficient is Allah as Disposer of affairs” (Surah Al-Ahzab 33:48) 

At that completely developed stage of the Islamic state, a known hypocrite had no chance for 
sympathy or support if he was punished as the Divine law stated. Most significantly, no 
disbeliever in Medina or its surroundings could possibly be confused and think that Muhammad 
(sas) just kills his Companions without justification. It was now clear that Allah ordered the 
Messenger and the Muslims to openly fight the disbelievers and be firm against them. Thus after 
the Religion was complete, Allah finally revealed: 

]٣: المائدة﴾ [ ِديَنُكمْ  َلُكمْ  ا�ْكَمْلتُ  اْلَيْومَ ﴿   

“This day I have perfected your Religion for you” (Surah Al-Ma’ida 5:3) 

Thus we learn here that when the hypocrite is strong and we fear a bigger disorder within the 
nation if we killed him than if we leave him, we apply the Divine command 'and heed not their 
annoyances,' just like if we were unable to fight. In this state of weakness we should apply the 
verses of prohibition of Jihad and forgiveness, and when we are strong and superior, we are 
commanded by Allah’s words: “fight against the disbelievers and the hypocrites, and be harsh upon 
them” 

Here, Dr. Ali Abd Al-Jabbar comments: “thus, this is how the Muslim dynamically progresses 
from one ruling to another; not on personal desire, but based on established criteria of the 
Religion. So if all criteria and requisites are fulfilled, he moves on to the most progressed 
commandment of Allah.” 

Thus in Islam, rulings dynamically progress into another specifically because the criteria and 
requisites for a new stage are fulfilled. However, if the situation changes and those criteria are 
lost, the standard is to revert back to the former stage and rulings once more. Thus this is the first 
guiding principle for the progressive application of rulings in Islam. 

The second guiding principle – being aware of the aims of the Shariah:  
Clarifying this point, Imam Ibn Al-Qayyim -may Allah bless him- says: “the Shariah is built on 
the basis of benefiting the people, not only in their worldly lives but also on the Day of Judgment; 
it represents the utmost justice, mercy, benefit, and reason. Therefore, any directive that embodies 
the slightest injustice, severity, invalidity, or vanity is certainly not of the Divine law, the Shariah, 
and even if it was interpreted as so, this is by mistake.” 

Ibn Al-Qayyim then presents an example that shows the knowledge and wisdom of his great 
mentor, Ibn Taimiah: “I heard the Sheikh of Islam, Ibn Taimiah - may Allah sanctify his soul, and 
lighten his grave - say: 'I passed with my friend by some of the Tatars (Mongolian invaders led 
by Jenghis Khan who brought destruction and great bloodshed to the Islamic world) at the time 
of their rule, and they were drunk. So, my friends criticized them for getting drunk, however in 
turn I criticized my friends and told them that Allah has prohibited alcohol because it distracts 



Jihad in the Cause of Allah 

53 

people from worshiping Allah and from prayers, but drinking for the Tatars distracts them from 
killing people, taking families as captives, and taking people’s fortunes; therefore let them get 
drunk, and people will feel safe.” 

Dr. Ali Abd Al-Jabbar also comments: “denouncing and forbidding evil is not a purpose in of 
itself, but a means to achieve the good that Allah and His Messenger wants. Therefore, if 
denouncing and forbidding a particular evil would result in even greater evil that Allah hates, 
then forbidding that initial particular evil becomes forbidden itself. Indeed, Allah’s Messenger 
had seen many evils being committed in Mecca, for example: women circling the Ka’bah without 
clothes, and many types of adultery, but he did not denounce any of these. The Messenger, (sas), 
had to denounce and eliminate the worst evil of them all – associating partners with Allah (shirk), 
and he had to enjoin the good that is of the utmost importance - Tawheed and submission to 
Allah. He also knew that any attempt of changing these other evils, which are results of shirk, 
would be pointless and wasted effort. In fact, being aware of the Shariah’s intentions may lead us 
to delay putting some commandments into effect because of its contradiction to the Shariah’s 
intentions at that particular time and context.” 

Thus, the aims of the Shariah must be considered before a decision or ruling is put into effect. The 
Messenger of Allah (sas) advised the Muslims: “Only associate with a believer, and let only a man 
fearing Allah share with you your meals.” This advice is quite true within the Islamic society, 
where the disbeliever or hypocrite should find himself rejected, and everything around him 
encourages him to get back to Islam in order to rejoin the Muslims; this social dejection in fact 
becomes the best help for him. On the other hand, if we took that advice and applied it now, at 
the time when the true form of Islam has become foreign, we would cut ties with all people. We 
would end up boycotting our fathers and families; so who would we call to Islam? Thus, if we 
put this saying of the Messenger of Allah (sas) into function today, we would be avoiding an evil 
but causing a greater evil. On the other hand, if we postponed the application of this principle for 
the time being, we would associate with disbelievers, connect with them and invite them to our 
homes so that they share a part of their lives with us and we would have the opportunity to call 
them to Islam and guide them towards the Truth. This is exactly what we are meant to do at this 
stage and the opposite stance would actually be disobedience and violation of the aims of the 
Shariah. 

The last guiding principle – Understanding the legal principles: 
A legal principle – based on the definition of jurists – is a major core principle that can be the basis 
of deriving detailed rulings. This is a field known as jurisprudence. 

Thus when we clearly understand the core of legal principles, we can correctly derive the rulings 
in many smaller issues even if we do not know the complete jurisprudence related to certain 
issues. 

Legal principles in jurisprudence are important because: 

First: They develop the aptitude of the scholar, so that they can help him to extract the correct 
rulings in many issues relating to jurisprudence. 

Second: They organize all of the little details that are difficult to memorize and retrieve. 

Third: They fulfill the goal of being aware of the aims of the Shariah, for knowing the overall 
principles that forms the basis of jurisprudence helps us understand the goals and aims of the 
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Islamic law. For example, knowing the legal principle of “eliminating harm” means that we 
understand that one the Islamic law’s aims is to eliminate anything that may harm people. 

Another example of a legal principle is “if fulfillment of two obligations conflict, then the one with the 
greater obligation must proceed.” If we want to fulfill an obligation but it hinders us from achieving 
another obligation that is more important, we must delay the obligation that is the least 
important. 

Likewise, another principle is that “hardship needs facilitation.” Hence there are many legal 
principles. 

When we comprehend all of these facts, we will understand that these legal principles are in fact 
supportive of the use of progressive gradualism in Islam. Actually, when we apply the legal 
principles in reality, we find ourselves obliged to delay the application of certain injunctions due 
to the legal principles and aims of the Shariah, because immediate application may actually 
contradict bigger obligations. Also, we might find ourselves doing certain wrongful deeds 
because refraining from them will lead to more wrongful deeds. An example of this is the issue 
of men shaving their beards. Growing beards, as jurists say, is an obligation for men but growing 
beards in this day hinders the Muslim’s movement within societies that show enmity towards 
any Islamic attitude. Another example is the face veil for women, although it is only an 
encouraged practice in Islam, yet it should be set aside because it places a special mark on 
Muslims that hinders their movement. Similarly, wearing western style clothing such as shirts 
and trousers is not the best clothing choice, but we need to live in a certain way in order to avoid 
being distinguished and exposed to greater dangers. Thus we can extract many rulings in issues 
like these which are suitable to the stage of movement we are facing when we comprehend the 
principles of jurisprudence. 

Thus, these are the three guiding principles for the progressive application in Islam: the dynamic 
legislation, being aware of the aims of the Shariah, and understanding the core legal principles of 
Islam. In fact, these were the principles on which our preceding scholars based and taught the 
principle of gradualism in Islam, albeit they did not term it as such. 

We must understand that we are required to implement gradualism just like the first Muslims 
were, as we are progressing through similar stages and phases. 

Unfortunately, many contemporary scholars are not aware of the importance of the principle of 
gradualism, and consequently Islamic advocates participating in Islamic movements do not pay 
the least bit of attention to this issue. Such ignorance and lack of attention must not lead to 
hesitation in our thinking or make us doubt the truth of the issue since this issue does not really 
need an external proof, as we stated previously. However, we provide evidence simply to affirm 
the truth and reassure ourselves. The following words from Allah (swt) are quite sufficient to 
prove the legitimacy of the principle of gradualism for a Muslim: 

]٢٨٦: البقرة﴾ [ ُوْسَعَها إِ��� َنْفًسا الل�هُ  يَُكل�فُ  َ��﴿   

“Allah does not charge a soul except with what is within its capacity.” (Surah Al-Baqarah 2:286) 

This verse clarifies for us that anything which one is incapable of doing; they are not blamed or 
punished for leaving it. Hence, if you are in a jahili society, you are not blamed for not applying 
the Sharia completely. Similarly, if a Muslim finds that he is in a position whereby he must choose 
between two obligations, he is commanded to delay the lesser obligation for the sake of fulfilling 
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the greater one. For example, if a thief wants to kill your son and you are able to pay ransom, you 
would sacrifice the money to save your son even though standing up to that assaulter, preserving 
your honor and showing courage are also obligations. Nevertheless, when you find that standing 
up to the assaulter would expose you and your son to greater and unbearable dangers, you 
choose to sacrifice the lesser obligations to fulfill the greater obligation which is to save your son. 
That is exactly what the Companion of the Messenger of Allah (sas) did when he saw Omar Ibn 
Al-Khattab, before Omar's conversion to Islam, heading to kill the Messenger (sas). The 
Companion delayed Omar by directing his attention toward his sister and his brother in-law. He 
revealed to Omar: “O Omar, why do you not stop deceiving yourself, and start fixing the 
problems of your own family first; your sister and her husband converted to Islam!” This Muslim 
tried to save Allah’s Messenger (sas), since killing him would be the greater danger and sin, even 
if saving the Messenger (sas) led to the killing of Omar’s sister Fatima (ra) and her husband Saied 
Ibn Zaid (ra). Despite their loss being great, it would be less dangerous and would not lead to 
disastrous results in the Islamic movement in contrast to the death of the Messenger (sas). Thus 
this Companion essentially sacrificed Fatima and Saied to save the Messenger (sas); in other 
words, he did an evil act in order to prevent a greater evil. This is how the preceding Muslims 
were aware of such affairs intuitively, and this is how a serious, realistic, and judicious Muslim 
would act while using his mind to judge. 

Thus we have presented the legal proofs for this issue for the purpose of reassuring ourselves 
with the truth that we are obeying Allah’s orders and worshiping Him, regardless of what is said 
about us. 

The Muslim society 
We will now discuss a topic that is profoundly connected to the issue of Jihad in the cause of 
Allah, and this issue is the Muslim Society, its importance in the life of Muslims, and its 
significance in the Divine law and methodology. 

We want to repeat and emphasize that all of the fundamentals which are built on the greatest 
foundation of Islam – the issue of Tawheed and the declaration that “there is no deity but Allah” 
– are in fact intuitive. 

Indeed, when one truly understands the testimony “there is deity but Allah” and comprehends 
all that it encompasses as well as its essence and goal, they will certainly realize that there are 
necessary means required to apply this Truth. Furthermore, the means that accomplish the 
practical application of this great Truth are intuitive for the Muslim and do not need any external 
proof. 

Once we comprehend that “there is no deity but Allah,” essentially means establishing Allah’s 
kingdom on earth, we should realize that there must be a method which connects people to their 
Lord and Creator. Also, there must be a system of life which their Almighty Ruler commands 
them to implement; a system that people must fight in order to establish. Thus Jihad, issues 
relating to the Islamic methodology, the adherence and obedience to all that Islam requires, as 
well as the establishment of a Muslim society all become intuitive affairs that are necessary to 
establish Islam. Indeed, all of these affairs are self-evident and indicate the Believer’s true faith. 
In other words, all of these issues are a natural outcome when one believes in the great Truth 
“there is no deity but Allah." 
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The connection between Islam and a Muslim society is evident. The necessity of forming a 
Muslim society is similar in importance to all of the other concepts in Islam such as Jihad, 
legislation, sovereignty, commitment and obedience. Indeed, they all connect back to the essential 
foundation of Islam: ‘There is no deity but Allah’. 

Moreover, we find that these issues never preoccupied the Companions of the Messenger (sas) as 
well as the Muslim generations that succeeded them. They were never subjected to a study, 
research, debate, or gathering of proof and evidences. The preceding Muslims comprehended 
these issues once they comprehended the essence of this Religion, thus they were never immersed 
in those issues. 

On the other hand, when Muslims started to weaken and separate, sources of other cultures 
started influencing their culture and knowledge. Thereafter, discussion and debates were 
initiated regarding the importance of the Muslim society, the obligation of commitment and 
obedience, the clarification of Allah’s attributes as well as rights over His creation, and the matter 
of Jihad. 

Ultimately, the more that people are disconnected from the great and intuitive foundation of 
Islam, the more such issues – which are essentially derived from the great Truth – turn into 
problems that require a solution. Moreover, there is no doubt that societies of our time are the 
furthest removed from the first era of Islam, whether in terms of the length of time between the 
two generations, or in terms of our lack of adherence to Islam in contrast to the first generation. 
Thus we find that these issues are made to be perplexing dilemmas in this era and are subjected 
to trickery, mockery, debates, misunderstandings and bad intentions. 

In fact, when we approach and contemplate on the fundamental issue – which is the core belief 
of ‘there is no deity but Allah’ – we find that there is no need for further evidences and debates 
on these issues. Nevertheless, as we are living in a miserable reality facing individuals who debate 
on such intuitive issues, and even debate about the existence of Allah (swt), we find our-selves 
compelled to discuss and prove those issues. 

We have elaborated on the issue of “there is no deity but Allah,” the conditions for its 
establishment, as well all that relates to it such as morals, conduct and adherence. We have also 
discussed the nature of the Quranic methodology, the necessity of starting with the establishment 
of the Islamic core belief, the importance of adhering to this core belief without engaging in 
secondary issues despite the enemies of Islam provoking us to delve into them. Then, we 
discussed the characteristics of the Islamic society and the correct method for its formation, and 
finally we elaborated on the issue of Jihad and its progressive stages as well as its characteristics 
of being a practical and dynamic movement. After discussing all of those issues, we will present 
the topic of the Muslim society. This topic – similarly to the previous ones – emanates from the 
Islamic core belief yet many debate and dispute over it. 

If Jihad is an obligation that cannot be fulfilled through scattered individuals and requires an 
organized group that has gathered in the cause of Allah in order to be implemented, the necessity 
of forming a society thus becomes clearly evident without having to provide any more evidence. 
Indeed, this issue becomes a serious issue of the Islamic faith and core belief for a Muslim who is 
eager to establish Allah’s kingdom on earth. 

No doubt that this is an important introduction, because we must be certain of our Religion. We 
must be certain that our Religion is a clear and straightforward Truth that imposes itself on every 
truthful and sincere individual who simply wants the Truth for its own sake. Such reasonable 
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and honest individuals will not ask about self-evident issues such as the necessity of forming a 
Muslim society, Jihad, the obligatory duties, or the necessity of being ruled by the Divine law! 

Honestly, this perplexity reflects the emptiness and defect in an individual, as it indicates that the 
inquirer certainly does not understand the core of the Religion. If the Muslim comprehended the 
core of Islam, he will be similar to the individuals of the first Muslim generation who were neither 
perplexed nor confused about such issues as they believed in Islam with the utmost seriousness, 
determination, clarity, openness and honesty with themselves. 

Indeed, every Muslim society needs to perceive the Islamic principles as intuitive facts, and find 
no need to prove these self-evident facts. This is not due to lack of evidences; but rather, because 
they are essentially facts of the utmost clarity. They are as clear as the sun on a clear day; no one 
can deny that the sun is shining on such a day, unless he is blind, senseless, or a dis-believer who 
intentionally wants to cover the Truth. Nevertheless, we are obliged to prove these facts since 
people are in need of clarification of the Truth. 

The Necessity of the Presence of a Muslim society 
We will talk about this simple and innate issue; the issue of the necessity of the Muslim society. 
It is innate reasoning because humanity agrees that no matter the purpose, any great task cannot 
be accomplished by a single person or even a few individuals. The reality of humanity has always 
been that they consisted of groups with systems and were ruled by certain laws and rules, as well 
as a system of rewards and punishments. A human is incapable of living by himself, thus he was 
initially created with a partner. Adam (as) and Eve were created to be the first group in the history 
of humanity. Thereafter, subsequent generations continued to gather and group in one way or 
another. Hence the phenomenon of forming groups is a historical reality, one that no person can 
deny whether they are Muslim, jahili, a communist, capitalist, Hindu, Buddhist, etc. All of 
humanity must cooperate in order to build a society and protect their ideologies. 

The only detail that Islam adds to the issue of forming a society is that it connects it to the Islamic 
core belief and does not make it a matter of choice; but rather, an obligation that must be fulfilled. 
Jahilliya might declare that forming a society is necessary; however, they present those who are 
discontent with joining a society the option of living elsewhere. Islam, on the contrary, never 
allows this. Instead, it declares that: the presence of a Muslims society is Islam and there is no Islam 
without a Muslim society. Moreover, no Muslim is allowed to abandon the society. Every Muslim 
must be connected to the society, Imam (leader) and methodology. 

The similarities between the jahili and Islamic concepts on societies is that they both affirm the 
necessity of a society in order to build human life, as well as the necessity of regulating and 
establishing it, and securing it from hunger and fear in order to develop humanity. The difference 
between the Islamic and jahili concept however relates to the fact that Islam sees this matter as a 
matter of the core belief and a requisite of faith such that Islam is not considered to be complete 
without a society. Muslims believe that humans were created to worship Allah and this cannot 
be achieved unless there is a group of Muslims who strive to protect Allah's Religion so that 
people can worship Allah (swt) completely. 

Indeed jahilliya does not have ultimate goals; its goal is to simply eat and enjoy life, thus forming 
a society is not a crucial matter for them and they leave it to each individual’s preference. 
Therefore it is based on the individual’s need rather than the need and requirement for a society 
to achieve certain goals, thus they allow for people to distance themselves from a society. 
Conversely, Islam obliges Muslims who truly want to serve Allah to adhere to the Islamic society. 
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The concept of grouping Muslims is undeniable and does not require a debate as it is a logical 
necessity. Thus when we present the concept of the Muslim society, we see it as Islam sees it: it is 
an issue of faith, and Muslims cannot live as Muslims unless they are living within a society 
cooperating on good deeds and fearing Allah (swt). 

The following are quotes from the Messenger (sas) regarding the establishment of a Muslim 
group. The Quran is also filled with directives elucidating the same matter; however, the sayings 
of the Messenger (sas) are much more in this aspect. In addition, we will define the concept of the 
term “group” as well as similar terms that it is often interchanged with despite the differences in 
their meanings. We will also explore, as Allah wills, the pillars of the Muslim group and the 
benefits of establishing it. 

Finally, we will explain the steps for forming the Muslim group, starting from the first step until 
the last, and we will touch on other points relating to this topic such as the nature, characteristics, 
and conditions of the Muslim group. 

First: Quotes from the Messenger of Allah (sas) regarding the Muslim 
group 
The word “group” can be found in the sayings of the Messenger (sas) in various contexts. 
Sometimes it refers to organizations and institutions composed of people of knowledge, people 
who are acquainted with the knowledge of Hadith (quotes and actions of the Messenger (sas)), 
or people of wisdom who make decisions. The term is also used to mean the group of Muslims 
that is organized and regulated for a specific purpose by a leader. It can also refer to a group of 
Muslims that have a leader but may not be regulated or controlled. Thus, “group” in the Hadith 
of the Messenger (sas) means different things, but we will focus on the quotes that emphasize on 
the necessity of a group in the Muslim’s life, the necessity of relating to a group, having a leader, 
being loyal to that leader, and adhering to the group. 

These are the points which currently concern us, as groups that refer to organizations and 
institutions of people of knowledge, people who are acquainted with the knowledge of Hadith, 
or people of wisdom and leadership are more relevant for Muslims who have already established 
an Islamic state and government, and have formed a group and have a leader. 

There have been moments when Muslims needed to know all the relevant types of “groups” in 
order to determine the ones who had the right to make the final decision in any matter: was it the 
scholars, people who were acquainted with the knowledge of Hadith, people of wisdom, or the 
supreme leader? However, these inquiries do not concern us at the moment, as our topic relates 
to the most general meaning of “group” which is the gathering of Muslims who relate in the cause 
of Allah, and fight in the cause of Allah (swt). 

We will present quotes from the Messenger (sas) and the scholars’ statements regarding this issue: 

Quotes from the Messenger of Allah (sas) including the term “group” 
meaning a group of organized people, regulated and controlled by one 
leader 
Ibn 'Abbas narrated: The Messenger said, "If somebody sees the Muslim ruler over him doing 
something he disapproves of, he should be patient, for whoever separates himself from the 
Muslim group even by the span of a hand and then dies, he will die as those who died in jahilliya 
(as rebellious sinners).” 
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Ibn Omar narrated: “I saw Allah’s Messenger pointing his hand as if demonstrating something 
and said: 'whoever becomes separate from the Muslim group has taken the crown of Islam off his 
head, and whoever conflicts with the group will be marked on the Day of Judgment by a flag 
attached to their back side, and whoever dies without loyalty to a group leader, he will die as 
those who died in jahilliya.” 

The meaning of this quote is that those who do not adhere to the Muslim will be handed their 
book of deeds on the Day of Judgment from their backs which is the treatment meted out to the 
disbelievers. 

Al-Tabarany informed us that the Messenger (sas) said: “Do not ask about three: A man who 
parts company with the community, rebels against the ruler and dies while he is a still a rebel, do 
not ask about him; or a slave or slave girl who runs away from [his/her] master and dies, or a 
woman whose husband is absent and who has sufficient provision and then displays her 
adornments to strangers and mixes freely.” 

Abu Malik Al-Asha’ri narrated: Allah’s Messenger (sas) said: “And I command you with five that 
Allah commanded me: Listening and obeying, Jihad, Hijrah, and the Jama'ah (the group). For 
indeed whoever parts from the Jama'ah the measure of a hand-span, then he has cast off the yoke 
of Islam from his neck, unless he returns. And whoever calls with the call of jahilliya then he is 
from the coals of Hell." A man said: "O Messenger of Allah! Even if he performs Salah and fasts?" 
So he (sas) said: "Even if he performs Salah and fasts. So call with the call that Allah named you 
with: Muslims, believers, worshipers of Allah.” 

This is the attribute that Allah gave to the Muslims and those who believed in Him: that they are 
the slaves of Allah, the Almighty, who relate to a Muslim group, accept and obey the commands 
of Allah and His Messenger (sas), immigrate to the land of Islam and make Jihad in the cause of 
Allah, and do not call with the call of jahilliya, the first of which is disbelief, associating partners 
with Allah (shirk), and separating from the group. If the Muslim is not attributed with all of this, 
neither prayers nor fast will benefit him. 

Al-Noaman Bin Basheer narrated: Allah’s Messenger (sas) said: “The group is a blessing, and 
separation is agony.” 

Abu Hurairah narrated that Allah’s Messenger (sas) said: “He who rebels against obedience to 
the ruler, abandons the Muslim community and then dies, his death will be as if he died at the 
time of jahilliya.” 

Arfajah narrated that he heard Allah’s Messenger (sas) say: “the Hand of Allah is with the Jama'ah 
(the group), and the Shaitan is with the one who splits away from the Ummah (the nation), 
running with him.” 

Thus “the Shaitan is with the one who splits away from the Ummah” means that Satan will 
accompany him. 

Hudthaifah also narrated that Allah’s Messenger (sas) said: “Whoever separates from the group 
and degrades the leadership will stand in front of Allah on the Day of Judgment without ever 
being able give any excuse.” He made this comment in regards to the assassination of the third 
Khalifah Othman (ra). 

Al-Harith Bin Qais said that Abdul Allah told him: “O Harith, would it not please you to live in 
the midst of Heavens? I said: yes, then he said: then adhere to the Muslim group.” 
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Quotes from the Messenger of Allah (sas) with the term “group” meaning 
the majority of Muslims being in agreement 
Abu Omamah Al-Bahely said: “Follow the great majority;” A man asked him: “who are the great 
majority?” He recited this verse of Quran: 

لَ  َما َعَلْيهِ  َفٕاِن�َما تََول�ْوا َفٕاِنْ ﴿  ْلتُمْ  َما َوَعَلْيُكمْ  ُحم� إِنْ  ُحم� ]٥٤: النور﴾ [ َتْهَتُدوا تُِطيُعوهُ  َو  

“Say, “Obey Allah and obey the Messenger; but if you turn away - then upon him is only that 
[duty] with which he has been charged, and upon you is that with which you have been 

charged. And if you obey him, you will be [rightly] guided” …” (Al-Noor: 54) 

Moath Bin Jabal narrated that the Messenger of Allah (sas) said: “Satan is the wolf of man, like 
the wolf of the flock, taking the far-off and aberrant sheep. Beware of the mountain valleys, and 
adhere to the Islamic Jama’ah, the public and the masajid.” 

Abu Thar narrated the Allah’s Messenger said: “two persons are better than one, three is better 
than two, and four is better than three; so you must adhere to the group because Allah does not 
gather my people but on guidance.” 

Ibn Abbas narrated that Allah’s Messenger (sas) said: “Whoever does a good deed for the sake of 
Allah within the Jama’ah, Allah accepts his good deed; and if he errs, Allah forgives him. And 
whoever works to divide [the Islamic Jama’ah] Allah does not accept his deed, and if he errs, then 
let him take his seat in the Fire.” 

This quote of the Messenger (sas) shows that the group is a protection for Muslims; while sticking 
to the group, if they acted well, they will be rewarded and if not, they will be forgiven. If they 
stray from the group, the correct deed is not accepted and the wrong one paves the path into Hell. 

Ibn Abbas narrated that Allah’s Messenger (sas) said: “the Hand of Allah is with the Jama'ah.” 

Indeed, knowing that Allah’s hand supports the group is certainly sufficient for the Muslim to 
commit and adhere to the Muslim group since he knows that if he separated, he will not be 
supported by Allah (swt). 

Al-Tabarany related, from Yaseer bin Omar that he said: “When the third Khalifa Othman was 
killed, Abo Mas’ood isolated himself in his house. So I went to him and asked him about the 
situation of the people, so he said: commit to the group for Allah does not gather Muhammad’s 
people on falsehood; wait until the good rests and the wicked are rested from.” 

Also, Al-Tabarany reported that Abo Mas’ood was asked by the same person after the 
assassination of the fourth Khalifa; Ali (ra): “I demand you in the name of Allah to tell me what 
you have heard from the Messenger concerning afflictions, so Abo Mas’ood said: ‘We will not 
conceal a thing: fear Allah and commit to the group; beware of separation from the group for it 
is deviation, and Allah would never let Muhammad’s (sas) people gather on falsehood.” 

Umar delivered a Khutbah to us at Al-Jabiyah. He said: O you people! Indeed I have stood among 
you as the Messenger of Allah (s.a.w) stood among us, and he said: “I order you (to stick to) my 
Companions, then those who come after them, then those who come after them. Then lying will 
spread until a man will take an oath when no oath was sought from him, and a witness will testify 
when his testimony was not sought. Behold! A man is not alone with a woman but the third of 
them is Ash-Shaitan. Adhere to the Jama'ah, beware of separation, for indeed Ash-Shaitan is with 
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one, and he is further away from two. Whoever wants the best place in Paradise, then let him 
stick to the Jama’ah.” 

Abdul Allah Ibn Mas’ood said: “Stick to the obedience to the group, for they are the rope that 
Allah commanded us to hold tightly when He said: 

]١٠٣: عمران اآل﴾ [ َجِميًعا الل�هِ  بَِحْبلِ  َواْعَتِصُموا﴿   

“And hold firmly to the rope of Allah all together and do not become divided”  
(Surah Al-i-Imran: 103)” 

Thus, Ibn Mas’ood explains that Allah’s rope means the group. 

Quotes from the Messenger of Allah which included the term “group” 
meaning order and agreement 
It was reported in Sunan Abo Dawood that Sumrah Bin Jundb said: “Allah’s Messenger always 
commanded us to stick to the group, have patience, and calmness whenever we were facing panic 
or fighting.” 

Thus, whenever there is an emergency or panic, Muslims fall back on the group, wherein they 
organize themselves and agree on things. 

Quotes from the Messenger of Allah which included the term “group” 
meaning the majority of Muslim scholars 
Al-Bukhari reported that Ali said: “Judge as you used to judge, for I hate differences [and I do 
my best] till the people unite as one group, or I die as my Companions have died.” He meant: 
gather on the opinion of a group of scholars, because when a decision is only taken by one person, 
it is more likely to being wrong than correct. This is the meaning of “group” in the view of the 
jurists who are the individuals that make decisions in the society. Al Imam Al Ghazali reported 
"Whenever there is an agreement among people assigned to govern, the people should know that 
this is the best as long as the scholars who make decisions are not opposing that. The agreement 
among the scholars can in fact be called the consensus of the whole Ummah, or Muslim Society. 
This is similar to a situation that involves asking a group of wise soldiers to make a decision about 
what to do for occupants of a castle on behalf of the whole army. When they make that decision, 
people say that the whole army agreed on that decision. Thus the agreement among scholars is a 
consensus among the people and that is how the consensus of the Ummah occurs.” Therefore, 
scholars say that an agreement in a specific matter occurs when there is a consensus within the 
decision making circle in the Ummah. It is well known that agreement is a strong form of evidence 
in our Shariah. 

Quotes from the Messenger (sas) which included the term “group” 
meaning the agreement of the majority that make the decisions 
These are people who are able to handle leadership, and this explains the Messenger’s (sas) saying 
“adhere to the group." Ibn Taimiah said: "agreement on leadership occurs when there is a support 
from the circle that makes decisions in the society, hence providing him with the support that he 
needs to apply the aims of leadership.” 

These are some of our Messenger's (sas) sayings in regards to the Muslim group. There are many 
sayings that have been narrated whereby one who is truthful cannot believe for a second that he 
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can live without a Muslim group, or that people’s lives can be regulated without one, or that 
Islam can be established without one. This is a logical concept, and the Companions of the 
Messenger (sas) comprehended and dealt with this concept in a clear manner. 

Second: Synonyms for the word “Jama’ah” (group) 
There are some words in the Arabic language that have a similar meaning to the word Jama'ah 
but slightly differ to it as well. These words (and their approximate English translations) include: 
sect [Ta’ifah], sect [Shee’ah], band [Osbah], group [Fi’ah], multitude [Fawj], number of people 
[Thulah], clique [Zumrah], party [Hizb], people or folk [Qawm], crowd [Mala’a], nation 
[Ummah]. 

All of these Arabic terms are mentioned in The Quran and Sunnah, and they all primarily have 
the same meaning as the word “Jama’ah”. 

A sect - [Al-Ta’ifah]: The Messenger (sas) said “A sect from my Ummah will continue to obey 
Allah’s command, and those who desert or oppose them shall not be able to do them any harm. 
They will be dominating the people until Allah’s command is executed” [i.e. resurrection is 
established]. Here, the word ‘sect’ [Al-Ta'ifah] means “Jama’ah.” 

A band - [Al-Osbah]: is used in the same manner as “sect’ [Al-Ta'ifah]; as the Messenger (sas) said 
“A band [Osbah or Essabah] among the Muslims will remain on the Right Path and continue to 
triumph over those who oppose them until the Day of Judgment.” 

A group - [Al-Fi’ah]: means a group of people who are distinguished from other people. 

A multitude [Al-Fawj]: means a group with great numbers; Allah said: 

]٢: النصر﴾ [ ا�ْفَواًجا الل�هِ  ِدينِ  فِي َيْدُخلُونَ  الن�اسَ  َوَرا�ْيتَ ﴿   

“…and you see the people entering into the Religion of Allah (Islam) in multitudes”  
(Surah An-Nasr 110:2) 

A number of people - [Al-Thulah]: means a group of people rushing to accomplish an objective. 

A clique [Al-Zumrah]: means a group of people who have a presence. 

A party [Al-Hizb]: means a group of people who cooperate in a matter. Also a ‘man's party’ means 
the group that supports the individual. 

A sect [Al-Shee’ah]: means a group of people who love each other. 

 The people or folk [Al-Qawm]: means a group of men who help each other in matters. 

A crowd [Al-Mala’a]: means the leading men who fill hearts with prestige and pride. 

A nation [Al-Ummah]: means a group of people that are united by a religion, time, or place.  

These are all terms that have been mentioned in Quran and Sunnah which all mean Jama'ah. 

One can see that the formation of a ‘Jama’ah’ is an obvious and innate issue in Islam which 
naturally results from one’s belief (Eman) in Allah and the matter of ‘Tawheed’ (ascribing the 
supreme attributes and rights of Allah, exclusively to Allah), as well as the Jihad in the cause of 
Allah. Any Muslim who lives isolated from the Jama'ah will be like a branch that inevitably dies 
shortly after being cut off from the tree. Thus based on the Islamic perspective, the Jama’ah is a matter 
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of faith, a requirement of the Islamic creed and core belief, and another aspect of the Islamic testimony “there 
is no deity but Allah.” Therefore, when one bears witness that there is no deity but Allah he ought 
to immediately understand that he is obligated to call people to this Truth (Islam) as well as form 
a Jama'ah that strives and struggles to make the Word of Allah the supreme and obeyed Word 
on earth. Ironically, this statement was mentioned by the Orientalist, Wilfred Cantwell Smith, 
who discussed the importance and necessity of forming a Jama’ah for Muslims and Communists 
in contrast to Christians who hold no regards to this issue. Thus Communists believe that there 
must be a group of people who believe in their creed and fight for their sake; and they 
accomplished establishing such a group in reality. Similarly, Islam perceives the formation of a 
Jama’ah as a requirement of faith whereby one cannot complete his faith without it. 

Therefore, if the issue of the Jama’ah and has been made clear and obligatory to this extent, and 
described as a necessity of faith and a requirement of the Islamic creed, then any true Muslim 
who bears witness that there is no deity but Allah will find that the Jama'ah is a natural result of 
his faith. 

Third: The foundation and pillars of the Muslim Jama’ah: 
These pillars which we will be presenting will illustrate the required form and image of the 
Jama’ah (Muslim society) that truly adheres to the Religion of Allah and strives to establish 
Allah’s Divinity on earth. However, these pillars change at times due to the Jama’ah being 
incapable of establishing some of them. Nevertheless, individuals of the Muslim Jama’ah or 
group are obligated to establish each pillar as soon as they are capable of doing so in order to 
achieve their final aim and goal. 

The First Pillar: The Islamic core belief (Al-Aqeedah) 
It is mandatory that the Muslim group (Jama’ah) be gathered on the true belief in Allah (swt). A 
Jama’ah cannot be called a Muslim group until its individuals believe in the true creed and core 
belief of Islam; the one formerly believed in by the Messengers (as), and which they were 
commanded to present to humanity, and for which mankind was initially created. Additionally, 
it is the matter that we constantly repeat, and which is directly linked to our servitude to Allah. 
Thus if the group is gathered to accomplish this goal, their gathering must be based on the true 
creed and core belief of Islam which emanates from the Quran and Sunnah. 

The Second Pillar: The Leadership 
The presence of a leader is fundamental to manage the obligations of the Jama’ah. Hudhaifa bin 
Al Yamaan narrated: “The people used to ask the Messenger of Allah about good, but I used to 
ask him about evil for fear that it might overtake me. At one point I asked: O Messenger of Allah! 
We were in ignorance and in evil and Allah Has bestowed upon us the present good; will there 
be any evil after this good? He said "Yes" I asked, will there be good after that evil? He said, “Yes, 
but it would be tainted with little evil" Again, I asked: What will its little evil be? He said: "There 
will be some people who will lead (people) according to principles other than my tradition. You 
will see their actions and disapprove of them." I asked: Will there be any evil after that good? He 
said, "Yes, there will be some people who will invite others to the doors of Hell, and whoever 
accepts their invitation to it will be thrown in it (by them)." I said: O Allah's Messenger! Describe 
those people to us. He said: "They will belong to us and speak our language" I asked: What do 
you order me to do if such a thing should take place in my life? He said: "Adhere to the group of 
Muslims and their chief." I asked: If there is neither a group (of Muslims) nor a chief (what shall 
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I do)?" He said, "Keep away from all those different sects, even if you had to bite (i.e. eat) the root 
of a tree, until you meet Allah while you are still in that state." 

Hence the Messenger of Allah (sas) advised Muslims to adhere to the group of Muslims and their 
chief as this will protect them from those who invite others to the doors of Hell. Also, it is well 
known that the Messenger of Allah (sas) ordered Muslims to appoint one of them as a leader even 
if they were a few; as was stated in the Hadith: "When three persons set out on a journey, they 
should appoint one of them as their leader." 

Furthermore, Ibn Taimiah noted: "If it was obligated that a few individuals who formed a group 
had to appoint a leader, it raises awareness that appointing a leader in a larger group is more 
necessary.” 

The Third Pillar: Knowledge 
Knowledge about Islam, the essence of the Deen, the Islamic core belief and methodology, the 
lawful and unlawful matters of Islam, the principles of jurisprudence and the rules and purposes 
of the Shariah; knowledge in all of these matters is crucial as they guide the Muslim group 
(Jama'ah) to choosing the right path in every step. This was also indicated in the saying of the 
Messenger (sas): "Verily, Allah does not take away knowledge by taking it away from (the hearts 
of) the people, but He takes it away by taking away (the lives of) the religious scholars until none 
of the scholars remain. Then the people will take ignorant ones as their leaders, who, when asked 
to deliver religious verdicts, will issue them without knowledge, the result being that they will 
go astray and will lead others astray." Therefore, the Muslim group (Jama'ah) must have a 
knowledgeable leader who fears Allah to save people from going astray. 

 The Fourth Pillar: The Methodology 
The Muslim group (Jama'ah) must have a clear methodology, means and duties that they adhere 
to. Ahmed bin Abu Abdulrahman narrated: “the Companions of the Messenger (sas) who were 
teaching us the Quran told us that they were taking from the Messenger (sas) ten verses and did 
not move to the other ten verses until they knew the meaning of the first ten verses and acted 
upon them” They said," We were taught knowledge and action.” 

Thus it is insufficient to just establish the Jama'ah, appoint a leader and have the required 
knowledge. One must also act upon this knowledge and implement it into reality through actions 
and conduct in the same manner as the Companions of the Messenger (sas), as they were able to 
simultaneously learn and implement the teachings. 

The purpose of the mentioned knowledge here, is obedience to Allah. This knowledge is not to 
be shown off with or to be used in debates or arguments. The purpose of obtaining this 
knowledge must purely be for the sake of Allah (swt). "No people go astray after having been 
guided but they resort to arguing." Individuals of the Muslim group (Jama'ah) must be 
compatible, cooperative, and consistent in their work in order to achieve productive work. The 
presence of disputes and disagreements and one’s admiration of their opinion will lead to the 
lack of productive work as Al Awza'i said: "If Allah the Almighty wants evil to befall some 
people, He opens for them the door of disputes and makes them stop doing good." No doubt, 
there should be no disputes and arguments among Muslims as they will continuously strive to 
harmonize and agree on matters, simply for the sake of obeying Allah rather than proving their 
point or winning the argument. 
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The Fifth Pillar: The presence of an advising counsel 
It is mandatory that the Jama’ah has an advising counsel to whom all of the individuals turn to 
for judgments and consultation in all matters. Consultation is one of the foundations of the 
Islamic organizational work. The Muslim leader must consult his brothers as the Messenger (sas) 
used to do. It is important to note here that there is a difference between the act of consultation 
and any outcome that results from it. A Muslim leader who fears none but Allah does not simply 
rely on his knowledge and opinion. On the contrary, he always feels that he needs his brothers' 
opinions and advice. Furthermore, he feels weak without the support of his brothers and 
advisers, thus he always seeks advice as much as possible. Seeking a lot of advice accumulates 
the thoughts of many minds. In essence, consultation means gathering the minds of people of 
knowledge, wisdom and piety in order to tackle specific issues. Hence, the more consultation and 
advisers there are, the closer they will be to the right outcome. Therefore a true Muslim leader is 
not a dictator, nor does he undermine the importance of consultation (Shoorah). In fact, he will 
be very keen on practicing it. The Qur’an has clearly ordained this issue in two verses: 

]٣٨: الشورى﴾ [ َبْيَنُهمْ  ُشورَى َوا�ْمُرُهمْ ﴿   

“They conduct their affairs by consultation” (Surah Al-Shura 42:38) 

]١٥٩: عمران اآل﴾ [ اْ���ْمرِ  فِي َوَشاوِْرُهمْ ﴿   

“And take counsel from them in matters of importance” (Surah Al-i-Imran 3:159) 

Thereafter, when the counsel reaches a decision it is mandatory that they place their trust in Allah 
and be determined and set on that outcome. 

]١٥٩: عمران اآل﴾ [ الل�هِ  َعَلى َفَتَوك�لْ  َعَزْمتَ  َفٕاَِذا﴿   

“And when you are resolved on a course of action place your trust in Allah”  
(Surah Al-i-Imran 3:159) 

The Sixth Pillar: The Land 
The sixth pillar for the Muslim group (Jama'ah) is the presence of a land in which they can live 
and have authority. Essentially, this is the last step to be taken by the Islamic group: to receive 
Allah's guidance and mercy by allowing the group to establish an Islamic state. Establishing this 
state is the ideal image that every Muslim group must strive to achieve in order to establish Islam 
on earth. Indeed, this duty will not be fulfilled unless an Islamic nation is formed. Additionally, 
the Islamic nation must have a state, Imam and leadership. However, accomplishing these factors 
requires an Islamic land. When the Jama’ah is powerful, the factors and causes of weakness will 
disappear and all Muslims will gather under one leader. Thereafter, that group will be the one 
and only Islamic Group (Jama'ah) and their era will be free of corruptions as was the era of the 
first four Caliphates. However, in the time of corruption and disorder, the Islamic group will be 
weak, its members will be scattered, and its people will be divided. 

In the times that the era is void of corruption, Muslims will be considered to be disobedient if 
they do not adhere to the Islamic group that is complete, unified and gathered under one leader. 
Moreover, one who discards his association with the Islamic group dies the death of one who 
belongs to “jahilliya” and faces Allah as an individual without an allegiance. The Messenger (sas) 
stated: “…and one who dies without having an Imam [leader] will die the death of one belonging 
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to the Days of Ignorance.” Imam Ahmed was once asked about the leader that was mentioned in 
this Hadith and he replied: this leader is the one that all of the Muslims agree upon and declare 
that he is their leader. In this case, whoever discards his association with that Imam or leader dies 
the death of one belonging to “jahilliya." 

In the times of corruption, the Muslim group that fulfills or achieves any of the six pillars that 
were formerly mentioned will be considered to be the righteous Muslim Jama’ah to which all 
Muslims must adhere. Certainly, the Islamic core belief is the foundation of the Muslim Jama'ah, 
thus it must be established. As for the other pillars, they ought to be established whenever it is 
possible to do so. It is possible that a Muslim Jama’ah has a leader, knowledge and belief in the 
Islamic core belief but is unable to do any more than worship Allah, thus this is all that is required 
of it. However, if the individuals of this Jama’ah are capable of preaching, calling to Allah and 
striving to fight for His cause, they are obligated to do so to the best of their ability. This Jama'ah 
is considered to be the essential Jama'ah of that time to which every Muslim must adhere. It is 
crucial that every Muslim strives to find such a Jama’ah and commit to it. However, if a Muslim 
discards his association with that Muslim society or Jama’ah – in an era where everything has 
been corrupted – he will not be considered to have left the true Muslim Jama’ah. Although that 
Jama’ah may be the true and righteous one that all Muslims must adhere to, this is not known to 
Muslims. In the time of corruption, many societies and groups will appear and Muslims may not 
be able to differentiate between them and determine the righteous one. 

Thus if many Islamic groups surface, which one will be considered to be the true Muslim Jama'ah? 
No doubt, the Muslim should not join any Jama'ah (group of people) until he makes sure that it 
is the true Muslim Jama'ah of that time or that it is the closest one to being the true and righteous 
Jama'ah. Indeed, one should not associate with or adhere to a Jama’ah merely on account of its 
form, appearance or number of members, or based on the ease or hardships in its regulations. 
These are not the criterion for determining the true Muslim Jama’ah. The true form of the Islamic 
Jama'ah is the one that the Messenger (sas) and his Companions lived in. Ibn Hazm said, “If there 
is no powerful Imam, then the one who follows the Truth is considered to be one.” Similarly, Ibn 
Masoud said: "The Jama'ah is anyone who agrees with the Truth even if you are alone.” Thus if a 
powerful Imam is not present, one will be appointed when it is possible to do so; as there could 
be times whereby there is only one person who follows the Truth in the world. 

In regards to the duties and actions of the Jama’ah, they must follow the Companions of the 
Messenger (sas) in this aspect as their generation was the best of this nation. Indeed, the society 
of the Companions was the one that had implemented and gathered on the Truth in the best 
manner, and they were furthest from division and disagreements. 

Therefore, the true Islamic Jama'ah is the one that is gathered on the Islamic core belief, obtains 
correct knowledge and follows the Companions of the Messenger (sas). 

Fourth: The benefits of establishing the Muslim Jama'ah: 
Establishing the Religion of Allah on earth: This benefit is consistent with Allah's purpose in 
His creation. This cannot simply be achieved by one or two or even three people; it can only be 
achieved by a group of people who strive to establish the Truth on earth. 

The Muslims can prove their Islam and sincerity through adhering to the Muslim Jama’ah: 
When a Muslim joins the Muslim Jama’ah; he proves that he is sincere. It is not sufficient for an 
Islamic advocate to call people to Allah, write a book about Islam or simply worship Allah in his 
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home without taking further steps. It is mandatory that this advocate strives to establish a Muslim 
group or community as well. 

There is no Jihad without a Muslim Jama’ah: Allah stated:  

ةٍ  اْلُمْؤِمِنينَ  َعَلى ا�ِذل�ةٍ  هُ َويُِحب�ونَ  يُِحب�ُهمْ  بَِقْومٍ  الل�هُ  َيأْتِي فََسْوفَ  ِديِنهِ  َعنْ  ِمْنُكمْ  َيْرَتد�  َمنْ  اآَمنُوا ال�ِذينَ  ا�ي�َها َيا﴿   فِي يَُجاِهُدونَ  اْلَكافِرِينَ  َعَلى ا�ِعز�

]٥٤: المائدة﴾ [ َ��ئِمٍ  َلْوَمةَ  َيَخافُونَ  َوَ�� الل�هِ  َسِبيلِ    

“O you who have believed! Whoever of you should revert from his Religion, Allah will bring 
forth [in place of them] a people whom He loves, and who love Him; a people [who are] 

humble towards the believers, and firm towards the unbelievers; they strive in the cause of 
Allah and do not fear the blame of a critic." (Surah Al Ma’ida 5:54)  

Here, “a people” means a Jama'ah. Therefore, there is no Jihad without the Muslim Jama'ah, and 
Allah promised to aid and lead Muslims to victory as a group rather than as individuals.  

Protecting people’s blood and property: The Muslims will have their blood and property 
protected, through the Muslim Jama'ah. Additionally, the Dhimmies (non-Muslims who are 
protected in the Islamic state), and everyone else who lives in Dar Al Islam will have their blood 
and property protected as they live in Dar Al Islam. 

There is a unanimous agreement among Muslim scholars (excluding Dawood bin Rashid) that a 
person who chooses to pray alone at all times while there is a congregational prayer that he can 
join, he is not considered to be a Muslim. On account of there being a congregational prayer where 
Muslims can pray together as a group, one must pray with them when possible. Prayers that are 
performed in a group are a form of declaration and manifestation of one’s connection to Islam. 
However, if one does not pray in congregation and chooses to pray alone, it shows that he has 
deviated from the Muslim Jama'ah. Thus the concept of a group is important in every aspect of 
Islam. 

One who adheres to the Muslim Jama’ah will be judged to be a Muslim: There is no doubt that 
one who does not connect with a Muslim Jama’ah will be doubted as a Muslim if a Jama’ah 
happened to be present and he did not adhere to it. In this case, he will contradict his claim of 
being a Muslim. 

Safeguarding the dignity of Muslims and spreading terror in the hearts of the disbelievers: No 
doubt that when the Islamic Jama’ah becomes powerful and has its own state, it can protect and 
safeguard the dignity of Muslims and spread fear in the hearts of their enemies. Therefore, 
establishing the Islamic Jama’ah is a necessity for Muslims. It is not only a necessity of faith but 
also a social necessity; as “the people of Dal Al Harb fear the Muslim Jama’ah as a whole rather 
than as individuals, and a Muslim gains strength and power in Dal Al Islam when in a Muslim 
Jama'ah.” Thus the Muslim is strong within the Jama’ah. 

The Muslim Jama’ah is a witness to the good in the Muslim individual: The Messenger (sas) 
said, "If a Muslim dies and four of his close neighbors bear witness that they know nothing about 
him but good, Allah will say ‘I accept your witness and forgive what you do not know about his 
sins.’” Therefore, being in the Muslim Jama’ah is a great blessing as it ensures the intercession of 
the Jama’ah who is a large group of people; however, if four Muslims bears witness that someone 
is good, Allah accepts their witness and forgives what they do not know about his sins. The 
Messenger (sas) said, "You will soon be able to tell the people of Paradise from the people of Hell.’ 
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They said: ‘How O Messenger of Allah?’ He said: ‘By praise and condemnation. You are Allah’s 
witnesses over one another." Therefore, we must adhere to the Islamic Jama’ah. 

Anas bin Malik said: "There passed a funeral (being carried by people) and it was lauded in good 
terms. Upon this the Messenger of Allah said: ‘It has become certain, it has become certain, it has 
become certain’. And there passed a funeral and it was condemned in bad words. Upon this the 
Messenger of Allah said: ‘It has become certain, it has become certain, it has become certain’. 
Omar said: ‘May my father and mother be ransom for you! There passed a funeral and it was 
praised in good terms, and you said: It has become certain, it has become certain, it has become 
certain. And there passed a funeral and it was condemned in bad words, and you said: It has 
become certain, it has become certain, it has become certain’. Upon this the Messenger of Allah 
(may peace be upon him) said: ‘He whom you praised in good terms, Paradise has become certain 
for him, and he whom you condemned in bad words, Hell has become certain for him. You are 
Allah's witnesses in the earth, you are Allah's witnesses in the earth, you are Allah's witnesses in 
the earth.’" This means that Allah accepts the witness of the Muslim Jama’ah; as when its 
individuals praise someone in good terms Allah becomes pleased with him, and when they 
condemn someone in bad words Allah becomes displeased with him, and this only happens for 
the Islamic Jama’ah. Therefore, the Muslim should strive to make the Muslim Jama’ah that obeys 
Allah pleased with him; as when the Jama’ah is displeased with someone it indicates that this 
person is not good. Also, the Muslim can know if Allah is pleased with him or not through the 
Muslim Jama’ah and its leader; as when they are pleased with someone then it shows that he is 
close to Allah and that Allah is pleased with him. Conversely, if the Muslim Jama’ah and its leader 
are displeased with someone then Allah becomes displeased with him as well. Moreover, the 
Messenger (sas) accepts the witness of the Muslim Jama’ah; as there was a woman in the time of 
the Messenger (sas) whom everyone pointed out to be a prostitute thus the Messenger (sas) said, 
"If I were to stone one without evidence, I would have stoned her." Thus this indicates the 
importance of the testimony and witness of the Jama’ah as the Messenger (sas) believed in the 
judgment about that woman but refrained from punishing her without evidence for fear of 
causing commotion and corruption. 

The Jama’ah protects the Muslim from Satan’s plots: The Messenger (sas) said, "Satan is the 
wolf of man, like the wolf of the flock, taking the far-off and abnormal (aberrant) sheep. Beware 
of the mountain valleys, and adhere to the Islamic Jama’ah, the public and the masajid.” He (sas) 
also said, "If three men in a village or in the desert do not arrange for prayer in congregation, 
Satan must have certainly overcome them. So observe prayer in congregation, for the wolf eats 
up a solitary sheep that stays far from the flock." Satan can overcome a Muslim when he is alone, 
but he cannot overcome him when he is with his brothers. Therefore, the Islamic Jama’ah is a 
blessing as it protects the Muslim from Satan's plots. 

Ibn Taimiah said, “When the Muslims are many and unite, the causes of misconduct and injustice 
decrease in comparison to when they are a few, as when they are united they will not unite on 
misguidance or disobedience to the Islamic laws.” 

The Muslim Jama’ah is a source of power for Muslims and they are strengthened by it: Abu 
Hanifah said: "If a non-Muslim [who does not live under the condition of the Dhimma] enters 
Dar Al Islam without protection and a Muslim captures him, he becomes a spoil [gain] for the 
entire Islamic Jama’ah and not only for the individual who captured him; as the Muslim was only 
able to capture him because of the power of the Islamic Jama’ah rather than his power.” 
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The Muslim Jama’ah aids the Muslim to enjoin the good and forbid the evil: unless he is a 
weak and feeble individual. 

The Muslim Jama’ah protects Muslims from misguidance: Ibn Masoud said, "Adhere to the 
Islamic Jama’ah as Allah will not gather Muhammad's Ummah [nation] upon deviation." 
Similarly, the Messenger (sas) said, "My Ummah will not unite on misguidance (deviation)." Ibn 
Masoud also said, "What the Muslims regard as good is good with Allah and what they regard 
as evil is evil with Allah." 

This is a very important matter as a person can have an opinion and insist on it despite ten or 
twenty of his brothers who have sound judgment and good counsel opposing and disagreeing 
with his opinion. He must know that when Muslims see that something is good then it is good, 
and when they see that something is bad then it is bad. Additionally, admitting that they are right 
should not be done out of courtesy; rather, one must grasp the fact that the judgment of the 
majority of Muslims is always correct, as the Messenger (sas) said, "I urge you to fear Allah, and 
adhere to the Islamic Jama’ah as Allah will not gather Muhammad's Ummah upon deviation." 
Also, Ibn Masoud said, "Allah's Religion is one (Islam), beware of changing your Religion. I urge 
you to fear Allah"  

قُوا َوَ�� َجِميًعا الل�هِ  بَِحْبلِ  َواْعَتِصُموا﴿  ]١٠٣: عمران اآل﴾ [ تََفر�   

“And hold firmly onto the rope of Allah together and be not divided” (Surah Al-i-Imran 3:103)  

Thus he advised them to unite and to not divide. 

The Muslim Jama’ah is like a fortress where a Muslim can shelter when in distress: The Islamic 
Jama’ah – whether it is in a state of weakness or strength – strengthens and protects the Muslim. 
Allah forbids retreat under strong pressure from the enemy unless it is resorted to as a stratagem 
of war or to join another party, this party being the Islamic Jama’ah. However, if the flight was 
produced by sheer cowardice or personal reasons it would be considered to be disobedience. 
Allah stated in the Quran:  

]١٦: ا��ٔنفال﴾ [ فَِئةٍ  إَِلى ُمَتَحي�ًزا ا�وْ  لِِقَتالٍ  ُمَتَحر�ًفا إِ��� ُدبَُرهُ  َيْوَمئِذٍ  يَُول�ِهمْ  َوَمنْ ﴿   

“For he who turns his back on them on such an occasion - except that it be for tactical reasons, 
or turning to join another company [party] – has certainly returned with anger [upon him] from 

Allah” (Surah Al-Anfal 8:16)  

The party mentioned here means the powerful Islamic Jama’ah. No doubt, when the Muslim 
finds that his brothers are bravely fighting in the battlefield, it strengthens him and keeps him 
steady. However, if he is alone he may weaken and flee. Similarly in the times of distress, his 
Muslim brothers ease many things for him. Sumrah bin Jundub said: “When panic overtook us, 
the Messenger of Allah (sas) commanded us to be united and to have patience and perseverance." 
The Messenger of Allah (sas) said, "Your act of scattering in the mountain passes and valleys is 
from Satan." Thereafter, the Companions of the Messenger (sas) kept close to each other when 
they encamped to such an extent that it was said: if a cloth was to be spread over them it would 
cover them all.  

The truth can be defined and determined through the Muslim Jama’ah: Al Imam Al Ainy 
explains the Hadith of the Messenger (sas), "the apostate from Islam is the one who abandons the 
Islamic Jama’ah." Al Ainy explains that the true religion is the Religion of the Islamic Jama’ah; as 
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one who abandons the Islamic Jama’ah is considered to have abandoned Islam itself. He also 
quoted the verse:  

وهُ  َشْيءٍ  فِي َتَنازَْعتُمْ  َفٕاِنْ ﴿  ]٥٩: النساء﴾ [ اْ��آِخرِ  َواْلَيْومِ  بِالل�هِ  تُْؤِمنُونَ  ُكْنتُمْ  إِنْ  َوالر�ُسولِ  الل�هِ  إَِلى فَرُد�  

“If you were to dispute among yourselves about anything refer it to Allah and the Messenger if 
you indeed believe in Allah and the Last Day” (Surah An-Nisa 4:59) 

And said that Allah did not state that if there is no dispute among Muslims they must refer to 
Allah and His Messenger (sas), because the Muslim Ummah does not unite on misguidance and 
what Muslims witness (see) as good is then good; but Allah said that they must refer to Allah and 
His Messenger (sas) if there is dispute among them. Therefore, it is one of the blessings of the 
Islamic Jama’ah that when Muslims witness something to be good, then Allah accepts their 
testimony. Thus, the Muslim individual must take the Islamic Jama’ah's advice in all of his 
matters to ensure that he has taken the right decisions. If the Muslim individual insists on his 
own opinion after hearing the opinion of the Jama’ah, he is considered to have sinned. 

Taking hardships away from Muslims: It is the nature of the Islamic Jama’ah to take hardships 
away from Muslims, as the Muslim individual may impose upon himself difficult tasks but the 
Jama’ah sets tasks that are more appropriate and which the individual can endure. Therefore, any 
matter which the Islamic Jama’ah orders Muslims to do is easier for them and within their 
capabilities. 

Aisha, may Allah be pleased with her, narrated that the Messenger (sas) said, "Al-Fitr is the day 
that the people break the fast, and Al-Adha is the day that the people sacrifice." The word 
“people” in this Hadith means the Islamic Jama’ah. Therefore, Muslim should adhere to the 
Islamic Jama’ah and never deviate from it. Ibn Al Qayem said, "This Hadith proves that when 
one is alone in their opinion or judgment, they are not required to follow that judgment, neither 
in fast nor breaking fast." This means that when a person sees the crescent and the Islamic Jama’ah 
does not see it, he must follow the Islamic Jama’ah in their judgment of fasting or not. This means 
that the Islamic Jama’ah has a great role even in matters that are certain and evident. Thus the 
Muslim is not permitted to insist on his opinion and oppose the Islamic Jama’ah as this is like 
creating division among the Jama’ah. Indeed, it is better for the Islamic Jama’ah to agree on wrong 
than to disintegrate and divide on right. 

Accustoming the Muslim to sacrificing for his Muslim brothers: There is no doubt that when a 
Muslim is committed to the Jama’ah, he finds it difficult to abandon it or leave it unprotected 
from any danger. Therefore, he sacrifices his life for the sake of the Jama’ah and his Muslim 
brothers. This matter is evident in the history of the Companions of the Messenger (sas), their 
Muslim successors and every Muslim and Believer. Essentially, this spirit is only found in one 
who lives within a group and a Jama’ah thus allowing for feelings of affection to develop as well 
as keenness to sacrifice and choose his Muslim brothers over himself. In contrast, individuals who 
live without adhering to the Islamic Jama’ah will grow to be selfish and simply care about 
themselves. Thus adhering to the Jama’ah accustoms the Muslim to sacrificing his money, time 
and effort. Additionally, Muslims sacrifice their views and opinions for the Islamic Jama’ah as 
they choose the view of the Jama'ah over theirs. 

The Islamic Jama’ah is a power that aids the Muslim in doing right, protects him from evil and 
is a mercy for him: The Messenger of Allah (sas) said, “The Islamic Jama’ah is mercy and 
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separating from it is punishment.” He (sas) also said, “Allah's Hand is over the Jama'ah and 
whoever deviates, he deviates to the Fire.” 

No doubt, the Islamic Jama’ah helps the Muslim in doing right, protects him from evil and is a 
mercy for him, just as separating from it is punishment. Therefore, the Muslim should not 
abandon the Jama'ah because he dislikes its views and perspectives, or any other reason; as Satan 
wants him to separate from the Jama'ah. Thus, when the Muslim firmly believes that the Islamic 
Jama’ah is extremely important for him as an individual and for the Muslim community as a 
whole, he will find any hardship he faces within the Jama'ah to be more beneficial for him than 
anything he may acquire if he abandons it. 

The Muslim knows that Satan accompanies those who separate from the Jama'ah as the 
Messenger (sas) said, “the Hand of Allah is with the Jama'ah, and Satan is with the one who splits 
away from the Ummah, running with him” Therefore, the one who separates from the Jama'ah 
loses himself and his life becomes filled with misery and hardships as he is accompanied by Satan.  

The Islamic Jama’ah establishes blessings: The Islamic Jama’ah blesses everything, even if they 
are the smallest of matters such as eating and drinking. In the Hadith, the Companions of the 
Messenger (sas) said, "O Messenger of Allah, we eat and do not feel full.” He (sas) said: “Perhaps 
you eat separately?” They said: “Yes.” He (sas) said: “Gather to eat together, and mention the 
Name of Allah, then it will be blessed for you.”  

This blessing is manifested in every aspect of life, whether it is in eating, drinking or dressing. It 
even blesses our times of leisure and transforms it into a good deed and an act of obedience to 
Allah if one bears in mind when relaxing that he is doing so to re-gain his energy and strength in 
order to accomplish greater and better deeds of worship. The Messenger of Allah (sas) also said, 
"Eat together and do not eat separately, for the blessing is in being together." The word "blessing” 
here is a general term for everything in life and is not only directed to the aspect of eating and 
drinking. 

The Islamic Jama’ah protects the Muslim from the destruction that Allah destined for those 
who abandon it: The Messenger of Allah (sas) said, "The Jews split into seventy-one sects, one of 
which will be in Paradise and seventy in Hell. The Christians split into seventy-two sects, seventy-
one of which will be in Hell and one in Paradise. I swear by the One Whose Hand is the soul of 
Muhammad, my nation will split into seventy-three sects, one of which will be in Paradise and 
seventy-two in Hell.” It was said: “O Messenger of Allah, who are they?” He (sas) said: “The main 
body (Al Jama'ah).” 

Thus, the Islamic Jama’ah protects the Muslim from destruction, and the Companions of the 
Messenger (sas) tried to do their best not disagree on any matter. Abdullah bin Masoud once 
criticized Othman because he had completed the prayer in Mina even though the Messenger (sas) 
used to shorten it there; however, he followed Othman and completed the prayer and was then 
told: “You criticized Othman but you yourself prayed four?” He replied: “Dissension is evil."  

The Islamic Jama’ah helps in getting rid of the affliction of malice, hatred and betrayal: The 
Muslim who lives in the Islamic Jama’ah learns the good deeds of Islam. Therefore, he will be 
free of malice, hatred, and treason and his heart will become a sound heart in contrast to one who 
does not take advice from his Muslim brothers. Allah (swt) stated in the Quran: 

ْنَسانَ  إِن� ۞  َواْلَعْصرِ ﴿  الَِحاتِ  َوَعِملُوا اآَمنُوا ال�ِذينَ  إِ���۞  ُخْسرٍ  َلِفي اْ�ٕ�ِ ْبرِ  َوَتَواَصْوا بِاْلَحق�  َوَتَواَصْوا الص� ]العصر﴾ [ بِالص�  
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“By the time! (1) Indeed, man is in a state of loss (2) Except for those who have believed and 
done righteous deeds and counseled each other to hold on to the Truth and counseled each 

other to patience. (3)” (Surah Al-Asr) 

These verses indicate that man is in a state of loss when he is separate from the group, but those 
who have faith and do righteous deeds are not at loss because they are in a group whose 
individuals advise each other to be patient and steadfast. 

Allah accepts the supplication of any Muslim in the Islamic Jama’ah: The Messenger of Allah 
(sas) said, “May Allah make his face shine, the man who hears my words and conveys them. It 
may be that the bearer of knowledge does not understand it, and it may be that he takes it to one 
who will understand it more than he does. There are three things in which the heart of the believer 
does not betray: sincerity of action for the sake of Allah, offering sincere advice to the rulers of 
the Muslims, and adhering to the Jama’ah (main body of the Muslims). Their supplication is 
answered (i.e. encompassing every good and all people).” Therefore, the Muslim who is keen to 
be sincere in his actions for the sake of Allah, offers sincere advice to the rulers of the Muslims 
and adheres to the Jama'ah, his supplication is answered.  

The Islamic Jama’ah protects the Muslim from heedlessness and inattention: Al Imam Al 
Shafi’i said, "Heedlessness only takes place in separation [i.e. when Muslims are separated] 
However, it is not possible for complete heedlessness of the Quran, Sunnah [life example of the 
Messenger (sas)] and Qiyas [the deductive analogy of the teachings of the Messenger (sas)] to 
take place within the Jama’ah [group]” Indeed, one can be heedless at times, but it is more likely 
that others within the society are aware of matters that he may have forgotten. Thus the Jama’ah 
ensures that any matter in which Muslims consult each other, a right decision is made which is 
in accordance with the Quran and Sunnah. However, if the Muslim relies on his own opinion and 
refuses to take advice from others, he will have much to lose. 

The Religion (Islam) cannot be established without the Islamic Jama’ah: Allah (swt) 
commanded the Messengers to refrain from separating because the establishment of this Religion 
cannot take place without the Islamic Jama’ah, Allah states in the Quran: 

ينِ  ِمنَ  َلُكمْ  َشرَعَ ﴿  ى َما الد� ْيَنا َوَما إَِلْيكَ  ا�ْوَحْيَنا َوال�ِذي نُوًحا بِهِ  َوص� ينَ  ا�ِقيُموا ا�نْ  َوِعيَسى َوُموَسى إِْبَراِهيمَ  بِهِ  َوص� قُوا َوَ�� الد�  َعَلى َكُبرَ  فِيهِ  َتَتَفر�

]١٣: الشورى﴾ [ إَِلْيهِ  تَْدُعوُهمْ  َما اْلُمْشرِِكينَ   

“He has prescribed for you the Religion which He enjoined upon Noah and which We revealed 
to you (O Muhammad), and which We enjoined upon Abraham and Moses and Jesus – to 

establish the Religion and not be divided therein. Difficult for those who associate others with 
Allah is that to which you call them.” (Surah Ash-Shura 42:13) 

Thus if this is the commandment and injunction of Allah for the Messengers, it is mandatory that 
Muslims act upon it as well by adhering to the Jama’ah and avoiding separation and division 
between Muslims.  

The Islamic Jama’ah establishes the meaning of loyalty and disassociation [Al walaa and Al 
baraa]: The true form of loyalty and disassociation can never be accomplished without the Islamic 
Jama’ah. The Muslim must be loyal to other Muslims and hostile towards disbelievers. Allah 
(swt) states: 



Jihad in the Cause of Allah 

73 

هُ  َولِي�ُكمُ  إِن�َما﴿  َ��ةَ  يُِقيُمونَ  ال�ِذينَ  اآَمنُوا َوال�ِذينَ  َورَُسولُهُ  اللـ� َكاةَ  َويُْؤتُونَ  الص� هَ  َيَتَول�  َوَمن۞  َراِكُعونَ  َوُهمْ  الز�  فَٕاِن�  اآَمنُوا َوال�ِذينَ  َورَُسوَلهُ  اللـ�

هِ  ِحْزَب  ]٥٥: المائدة﴾ [اْلَغالِبُونَ  ُهمُ  اللـ�  

“Your ally is none but Allah, His Messenger, and those who have Believed – those who 
establish Prayer, pay Zakah, and bow (before Allah). And whoever is an ally of Allah and His 

Messenger and those who have Believed – indeed, the party of Allah – they will be the 
predominant.” (Surah Al-Ma’ida 5:55-56] 

Ibn Taimiah said: "Becoming Allah and His Messenger’s ally cannot be accomplished without 
obeying His orders. Likewise, becoming the Muslims’ ally cannot be accomplished without 
obeying their orders provided that they have been agreed upon.” 

Allah accepts good deeds from those who are in the Islamic Jama’ah: He (swt) also forgives 
their sins. However, Allah does not accept good deeds from those who separate themselves from 
the Islamic Jama’ah. The Messenger (sas) said: “Whoever does a good deed for the sake of Allah 
within the Jama’ah, Allah accepts his good deed; and if he errs, Allah forgives him. And whoever 
works to divide [the Islamic Jama’ah] Allah does not accept his deed, and if he errs, then let him 
take his seat in the Fire." 

We have elaborated on the benefits of establishing the Islamic Jama’ah, and I have been keen on 
explaining them as they shed light on our understanding of the Islamic Jama’ah. Our outlook and 
perspective on the Jama’ah should not only be that it is a necessity of faith and a requirement of 
the Islamic creed. Additionally, we must be aware of the benefits that it will establish for the 
individual, community and Islam. 

On account of all of the blessings and benefits that emanate from the Islamic Jama’ah, establishing 
it becomes a necessity and a religious obligation that the Muslim must achieve. As the 
establishment of Islam and the Divinity of Allah on earth cannot take place without the 
establishment of the Islamic Jama’ah, the Jama’ah becomes a necessity of faith and a requirement 
of the Islamic creed which the Muslim must adhere to. However, if he abandons it, he will be led 
astray as the Messenger (sas) said: “for the wolf eats up a solitary sheep that stays far from the 
flock…” 

Thus, the Islamic Jama’ah is a shelter for the Muslim. If the Muslim leaves the Jama'ah and goes 
to the mountain passes or valleys, he will undoubtedly put himself in harm’s way. Therefore, the 
Muslim must be as keen, devoted and mindful of the Islamic Jama’ah as he is with the other 
aspects of his Religion including his worship and servitude towards Allah. 

As we mentioned previously, it is better for the Islamic Jama’ah to agree on wrong than to divide 
and separate on right. The words "right" and "wrong" here do not mean Truth and falsehood; as 
there is only one Truth, so we must agree on this Truth, and separate if we do not agree on it. 
Similarly, we should never agree on falsehood. 

The words “right” and “wrong” that are mentioned above only mean the matters in which people 
try their best to reach the correct conclusion and decision within the established bounds of Islam. 
For example: we may disagree on a social matter, dynamic matter, money distribution, or the 
distribution of obligations and the Imam may reach an incorrect decision; or we may feel that it 
is an incorrect decision. However, we must agree with the Imam's opinion even it may be wrong, 
because we must unite and never split up. Indeed, we should agree on this decision despite it 
seeming incorrect in certain people’s opinion. This is because we are obligated to ensure another 
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matter, which to avoid division within the Jama’ah. Additionally, agreeing on an incorrect matter 
may be wrong, but dividing and separating is an even greater matter and is considered to be a 
sin. Besides, when one strives to deduct the correct decision and approach in a certain matter and 
errs, he will still be rewarded and will not be regarded to have sinned, as the Messenger (sas) 
said: "If a judge passes judgment and strives to reach the right conclusion and gets it right, he will 
have two rewards; if he strives to reach the right conclusion but gets it wrong, he will still have 
one reward." Therefore, the Imam is rewarded for his wrong decisions, and if he insists on them 
and commands his soldiers to obey him, they are rewarded for obeying him provided that this 
matter does not concern the Truth and falsehood. 

This expression enhances one’s precaution in matters that may lead to division. No doubt, we all 
deduct certain matters and try to reach a correct decision, and we are surprised when others do 
not agree with our opinions. However, disagreements will lead to a division within the Jama’ah. 

If I am convinced by my opinion and decisions and you are convinced by yours, who will judge 
between us? Islam commanded us to obey and follow the decision of the Imam even if it is wrong; 
as Allah does not accept the right decision if we separate on it. Therefore, the Muslim should not 
believe that when he obeys an incorrect decision made by the Imam, he is giving up a part of his 
Religion. On the contrary, he is committed to his Religion when he does so. As long as there is no 
clear text about that matter in the Quran or Sunnah, the Imam's decision - even if it is wrong - is 
mandatory for every Muslim to obey, in order to prevent division within the Islamic Jama’ah as 
it is better for the Jama’ah to agree on an incorrect matter than to split up on one that is correct. 
This happened in many events in the history of Islam and may have caused pain; but this did not 
change the Muslims' perspective in this matter. Therefore, we should not change our view on this 
principle even if it may cause pain. Similarly, we should not say that it would have been better if 
we did not obey the Imam in that matter. It is better to obey the Imam's decision as any hardship 
that takes place is a trial that would have happened by the Will of Allah even if we did not obey 
the Imam. 

This principle is never nullified even if some trials befall us due to a decision made by our Imam 
in a certain matter. In such cases, we should not blame or scold each other. Rather, we must follow 
the principle of ‘the Believers are united, against others, and they hasten to support the asylum 
granted by the least of them [in status]." For example, if a Muslim woman gives protection to an 
army of disbelievers, the Muslims will give protection to that army as well except if such 
protection will bring severe harm to them. In that case, the Imam must refuse any treaty with 
them and publicly inform the army that he cannot give them protection before embarking on any 
hostile action against them. This step is necessary so that he does not disregard the woman's 
protection, and so that a Believer – who is weak in faith – does not give protection to an army 
merely because they promised to give him a large sum of money. It is also necessary to publicly 
inform the army that they will not be given protection because it gives them a chance to prepare 
themselves for war. This happened when the Turkish army was about to enter Petersburg, and 
this battle was critical in Turkey's conquest of Europe because the fall of Petersburg meant the 
fall of Russia. On account of Russia being one of the largest and most dangerous countries, its fall 
meant the fall of all of Europe. However, the Tsardom of Russia promised the commander of the 
Turkish army gold if he evacuated the city and did not conquer it. Therefore, the city did not fall, 
and changed history. 

Thus the Muslims are united and they neither criticize their Companions nor quarrel. If one of 
them strives to reach the correct conclusion or decision in any matter and errs, it does not change 
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their status. Instead, they comprehend that it is a fate predestined by Allah. This was the case in 
the Battle of Uhud when the Messenger of Allah (sas) saw in a dream – prior to the battle – that 
he would be getting hurt and members of his family would be killed, thus he did not want to go 
outside of Medina. However, the view of some of the Companions of the Messenger (sas) was 
that they should go out so he went with them in order to teach them an unforgettable lesson. 
Thereafter, he did not blame them for the defeat as Allah ordered him (sas): 

]١٥٩: عمران اآل﴾ [ اْ���ْمرِ  فِي َوَشاوِْرُهمْ ﴿   

“…and take counsel from them in matters of importance.” (Surah Al-i-Imran 3:159) 

Abdullah bin Masoud said: “Adhere to the obedience and the Islamic Jama’ah as it is the rope of 
Allah which He commanded. What you hate in the Islamic Jama’ah is better than what you like 
in separation. Allah did not create anything but to make it end [Allah puts an end to everything 
in the world], and this Religion has been completed and it is going to decrease.” Thus adhering 
to the Jama’ah is necessary in order to prevent the Muslim from being overtaken by the trials and 
tribulations that people go through. Additionally, it is a matter which portrays one’s submission 
and servitude towards Allah as he obeys and implements any order given to him regardless of 
whether he is content with it or not. It is common for the Imam’s view on a certain matter to be 
different to the view of others; however, it is essential to reach an agreement. In spite of one’s 
dislike for a certain matter, they are obligated to abide by it as it is more beneficial for them in 
this world as well as the Hereafter. 

This is a very important rule. A Muslim should not insist on his own view if it opposes the views 
of the Islamic Jama’ah. If one dislikes certain matters in the Jama'ah, he will certainly like others. 
However, if he refuses the matters which he dislikes, there will be no form of Jama’ah on earth, 
whether Islamic or jahili. For example, we see in the jahili society that the minority adhere to the 
decisions of the majority even if they disagree with them. Additionally, the majority in any 
parliament decides on matters relating to battles, matters of life and death, as well as those 
concerning poverty and hunger. This majority can be two or three individuals, and they can 
decide on matters that are critical. At times, the decisions that they make cause serious harm, but 
because they agreed on them they are obligated to commit to them. This is a matter that is 
common and practiced among disbelievers as they comprehend the benefits in uniting and 
agreeing on matters. Thus if disbelievers implement this rule despite relying on falsehood and 
being transgressors, it is mandatory that the Muslims adhere to this rule as they are connected to 
the rope of Allah and behold the Quran and Sunnah (teachings of the Messenger (sas)). 

Abdullah bin Abbas was asked about a man who fasted during the day and stood in prayers 
during the night but did not attend the Friday prayer or any congregational prayer. He replied: 
“He will be in the Fire.” This is a common perception, where certain individuals believe that 
performing duties of worship is sufficient and that they have no need for a Jama’ah. However, 
Ibn Abbas states that this man will be in the Fire even though he technically did not commit any 
apparent sin. Therefore, adhering to the Islamic Jama’ah is necessary for every Muslim. 

There is no doubt that this is an important issue which we ought to fully comprehend. The 
Jama’ah is a mandatory and obligatory issue, and without it all other matters relating to Islam 
will be obstructed. Establishing the Islamic Jama’ah is a requirement of the Islamic creed because 
without it, the Islamic creed will not be established either. 



Chapter 4 

76 

Dar Al-Islam and Dar Al-Harb 
Talking about the Islamic Jama’ah leads us to talk about Dar Al-Islam and Dar Al-Harb. Dar Al-
Islam is the place ruled by Islamic law; and Dar Al-Kufur or Dar Al-Harb is the place that is not 
ruled by Islamic law. Thus, in Islam the world is divided into two parts: 

The first part: Dar Al-Islam: is the place where Muslims feel safe and secure. It includes all 
countries where the Muslims have power, whether they are the majority or the minority. It also 
includes all countries which have treaty obligations with Muslims, and its people abide by the 
Islamic law even if they are not Muslims. For instance, Khaybar, during the time of the Messenger 
(sas), was considered Dar Al-Islam even if all of its residents were Jews except for the ruler, 
Abdallah bin Rawaha. Khaybar was considered Dar Al-Islam because it was ruled by the Islamic 
law. Therefore, all places where Muslims can freely practice Islamic law and no one prevents 
them from doing so, these places are considered Dar Al-Islam. 

This condition to determine whether a place is Dar Al-Islam or not, is misunderstood by some 
people. They believe it refers to the practice of religious rites such as prayer and fasting. However, 
Muslim scholars were referring to being governed by Islamic law and not only practicing rituals. 
For example, the Muslims under the rule of the Tartars, who were at the time non-Muslim, 
governed themselves by the Islamic law. This land was then called Dar Al-Islam. If, however, the 
Muslims were prevented from governing by the Islamic law then the place would be considered 
Dar Al-Harb. 

Dar Al-Islam also includes all the natural landmarks such as the mountains, deserts, rivers and 
lakes and natural borders whether air, sea, land, or mountain. Also, any place in Dar Al-Harb in 
which Muslims are settled, such as an embassy, is considered as Dar Al-Islam. Based on this, 
Muslim military ships are considered from Dar Al-Islam even if they are on the enemy's sea, and 
the enemies must respect them and treat them as they treat Dar Al-Islam. 

In addition to that, the Islamic countries - which have multiple rulers who are not in agreement - 
are considered as Dar Al-Islam. For example, at the time of the Abbasi state in Baghdad, the 
Umayyad state existed in Andalusia and both of them were Islamic states; therefore, they were 
called Dar Al-Islam and any Muslim could move within these vast boundaries. 

Dar Al-Islam can be subdivided into parts: 

Dar Al-Adl: It is the place in which Islam is established, and the Sunnah is protected, and is ruled 
by the legitimate Caliphate of the Muslims. 

Dar Al-Baghy: It is the place that is controlled by the people who disobeyed the Caliphate of the 
Musims even if they are ruling by the Islamic law. 

Dar Al-Bid’ah: It is the place, that is controlled by innovators in Religion and their heresy is 
practiced there. 

Dar Al Riddah: It is the place where people become apostates or the place that is controlled by 
the apostates. Also, it may be a country of disbelievers who submitted to the Muslims but they 
broke the covenant and controlled it. It is considered as part of Dar Al-Islam; as the Muslims in 
Dar Al Adl are supposed to return it to Dar Al-Islam. However, if Dar Al Riddah does not judge 
by the Islamic law, then it will not be considered as part of Dar Al-Islam. 

The Stolen Lands: It is the place that was part of Dar Al-Islam but has been seized by disbelievers 
from outside the Islamic State. 
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Here, the Muslim scholars consider Dar Al-Riddah and the stolen lands as parts of Dar Al-Islam, 
because the Muslims must do their best to return them to Dar Al-Islam. 

The second part: Dar Al-Harb: It means all the foreign countries that do not rule by the 
Islamic law, and are the places of fear and hostility to the Muslims. 

Dar Al-Harb is subdivided into two parts: 

Dar Al-Harb with which we are joined by a covenant and it is called Dar Al-Ahd (Dar of 
covenant), and Dar Al-Harb with which we are not joined by a covenant and it is called the 
original Dar Al-Kufur. 

Fifth: The Steps towards Establishing an Islamic Group (Jama’ah) 
Now... how does the Islamic Jama’ah take its steps in real life to reach the finish line? 

What are the establishing phases to be taken by the Islamic Jama’ah if it starts from scratch or 
from the foot of jahilliya to reach the summit through which it achieves its great goal, which is 
spreading Islam and establishing Dar Al-Islam in the whole universe? Indeed this goal is given 
to us by Allah (swt): 

ينُ  َوَيُكونَ  فِْتَنةٌ  َتُكونَ  َ�� َحت�ى َوَقاتِلُوُهمْ ﴿  ]٣٩: ا��ٔنفال﴾ [ لِل�هِ  ُكل�هُ  الد�  

“And fight against them, until the mischief ends and the way prescribed by Allah - the whole of 
it – prevail” (Surah Al-Anfal 8:39) 

Phases of establishment: 

Allah Almighty said: 

]٢١: ا��ٔحزاب﴾ [ َكِثيًرا الل�هَ  َوَذَكرَ  اْ��آِخرَ  َواْلَيْومَ  الل�هَ  َيْرُجو َكانَ  لَِمنْ  َحَسَنةٌ  َوةٌ ا�سْ  الل�هِ  رَُسولِ  فِي َلُكمْ  َكانَ  َلَقدْ ﴿   

“Surely there was a good example for you in the Messenger of Allah, for all those who look 
forward to Allah and the Last Day and remember Allah much.” (Surah Al-Ahzab 33:21] 

The milestones of the dynamic methodology of the Islamic Jama’ah can be identified through the 
biography of the Messenger (sas); as it is the greatest example of the Islamic Jama’ah. The 
Messenger (sas) took the first step in establishing the Jama’ah and reached to the finish line, where 
Islam prevailed. His biography provides clear details that we can follow with confidence. 

There are some principles for understanding the concept of gradualism. Among the principles is 
following the Sunnah, way of life of the Messenger (sas) in this matter. We must go by what the 
Messenger established, because we are commanded to follow him. We are also guided by the 
Islamic principles that govern our lives. From both, the Sunnah and the Islamic principles, we are 
able to correctly understand the jurisprudence that is fit for every stage. This dynamic movement 
is similar to the life of an organism. Every stage of its life requires a specific treatment and 
similarly, the dynamic movement requires specific jurisprudence for each stage and gradualism 
in application. This is very essential for the Islamic Jama’ah. 

We must closely study the blessed steps of the Messenger, which requires great wisdom so we 
may comprehend the events and intentions behind each event. Understanding this will allow us 
to fully grasp how the Messenger led the first Islamic Jama’ah from the bottom to the top. 
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Whoever who cannot understand the reasons behind the Messenger’s plan will not understand 
the reasons of success. 

There are many people who are genuinely enthusiastic and are very keen to establishing Islam. 
However, they do not understand the concept of gradualism in application, the wisdom behind 
the plans of the Messenger, and the wisdom of the revelation while the Messenger was planning 
for Muslims. Their lack of understanding have caused them to take wrong actions and instead of 
going gradually through the phases, they have jumped from one to another in haste. This has 
resulted in them becoming obstacles, turning people away from the way of Allah. They have also 
caused hardships for Muslim groups and have given jahilliya a chance to wage war against Islam 
and distort its message. The reason behind all of this is that these groups were never at a level of 
an understanding that allowed them to better follow the blessed steps of the Messenger (sas). 

The phases of establishment evident from the life of the Messenger, based on our interpretation, 
is as follows: 

1. The first phase is the secret period in which the call to Islam was secret, and the movement 
was secret. 

2. Declaring the call, but the movement remains secret. 
3. Declaring the movement, while some individuals still remained in secrecy according to 

interests and opportunities. 
4. Public2 proclamation for all people. 

5. Searching for a safe place and seeking support for the Messenger (sas) to deliver what has 
been revealed to him from Allah. 

6. Then the Messenger made the agreement with the people of Yathrib (Madinah) and 
started preparing for migration. This phase took about two to three years to prepare for 
migration, prepare Yathrib for the emigrants, and receive the Islamic Jama’ah. 

7. Migration and consolidation of society and the State. 
8. Permission for Jihad and exploration, and progession of Jihad as was discussed 

previously, as summarized in the next steps: 
9. Defensive phase 
10. Jihad directed toward the people of the Arabian Peninsula. 
11. Finally, Jihad directed toward all non-Muslims so Islam may prevail but not to force 

people to embrace Islam. 

At the end, Mecca was opened to Islam. Then, Mecca and Taif - which were the largest Arab 
communities and the largest centers of power in the Peninsula- became subject to the Islamic 
State. After that, the battle of Mu'ta happened and the Muslims met one of the two greatest forces 
on the earth at that time – the Romans. Then the Messenger (sas) started to declare Jihad against 
the greatest forces outside the Arabian Peninsula before his death, so he sent the mission of Zaid 
bin Haritha then the mission of Osama bin Zaid. 

Those are the phases of establishment that are evident from the life of the Messenger (sas) and 
undoubtedly we will come across many issues from presenting the life of the Messenger in this 
matter. 

                                                      
2 Public as in all members of the movement declare. It does not refer to the proclamation not being private; as it was never private 

from the time the call was declared. 
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The first five phases were during the Meccan time period in which the Muslims were commanded 
to restrain their hands, endure with patience whatever affliction befalls them, invite people to the 
way of Allah with wisdom, and search for a safe place. 

Then the Messenger made the agreement with the people of Yathrib and started preparing for 
migration. That period was the beginning of the breakthrough, in which the Muslims felt that 
they could really have control over a land. It was a period of transition and the Muslims felt a 
sense of relief while still in Mecca. They began migrating individuals and groups to Medina, and 
after the Messenger's migration, the Muslims settled in Medina. They began to establish a state 
that became the center from which they traveled to all parts of the world. Then, they were 
permitted to fight, and the whole Arabian Peninsula was opned and finally submitted to Allah.  

Those are the phases of establishment. We are now interested in the Meccan phases, especially 
the first phase which is the secret period. 

First: the secret period. 

Mahmoud Shaker in his remarkable book about the life of the Messenger said: “The Messenger 
(sas) did not publicize the call to Islam in the tribal meeting areas of the Quraish or in the central 
Haram (where the Ka’bah is located), but his call was for specific individuals. The early Muslims 
hid their Islamic practice because they were wary of the religious fanaticism of the Quraish. 
Therefore, the first phase of establishment was to secretly invite to the way of Allah the closest 
people to the Messenger, and the first persons to believe in the Messenger (sas) were Khadija (his 
wife), then Abu Bakr (his close friend), Ali bin Aby Talib (the Messenger raised him), and Zaid 
(the Messenger adopted him). After that, Abu Bakr secretly invited eight people to Islam 
including Othman and Al-Zubair. When more than thirty people became Muslims, the Messenger 
(sas) began meeting them in groups in the home of Al Arkam bin Aby Al Arkam and some other 
homes such as the home of Saeed bin Zaid. He guided them and taught them to form the solid 
foundation that could face the disbelievers. 

It is always said that those who follow the Messengers are the weak ones. The word "weak" does 
not mean slaves and the lowest class of people, but it means the people who are not from the 
ruling class. Actually, most of the “weak” people were rich nobles in Quraish, thus they were not 
all slaves and poor people who hated the jahili system, as claimed by the materialistic 
interpretation of history. Therefore, the people who followed the Messengers were always the 
wiser and the most sincere persons. Thus, those who followed the Messenger (sas) in the first six 
years were thirty one from the nobles of Quraish and three from other tribes, twelve women, and 
fourteen persons from slaves and poor people. This means that most of the persons who followed 
the Messenger (sas) were nobles such as Othman and Saad bin aby Wakas and Khaled bin Saeed 
and Abu Hothaifah bin Otbah from the sons of Abd Shams, Obaidah bin Al Harith from the sons 
of Abd Al Muttalib, Mus'ab bin Omair from the sons of Abd Al Dar, Abu Bakr Al Seddiq from 
the sons of Tamim, and Omar bin Al Khattab and Saeed bin Zaid from the sons of Aday. 

Also, most of the women who followed the Messenger (sas) were nobles in Quraish such as 
Khadija, Asmaa, Aisha, Asmaa (daughter of) bint Omais, Fatimah bint Al Khattab, Fatimah bint 
Al Mujallal, Fakihah - Al Khattab’s wife-, Om Hbibah bint Aby Soufian, and Ramla bint Aby 
Aouf. Also, there were some slave women such as; Um Ayman who cared for the Messenger (sas) 
and Somaia the wife of Yassir. Therefore, it is wrong to say that most of the people who followed 
the Messenger (sas) were the slaves and the weak who wanted to embrace Islam to get rid of the 
control of the rich and the tyranny of the oppressors. On the contrary, most of the people, who 
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followed the Messenger (sas) were nobles in Quraish such as; Mus'ab bin Omair -who was among 
the most rich- and Omar bin Al Khattab and Hamza who were senior leaders in Quraish. They 
were not weak or poor; but Allah commanded them: 

ْنَيا اْلَحَياةِ  زِيَنةَ  تُرِيدُ  َعْنُهمْ  َعْيَناكَ  َتْعدُ  َوَ�� َوْجَههُ  يُرِيُدونَ  َواْلَعِشي�  بِاْلَغَداةِ  َرب�ُهمْ  َيْدُعونَ  ينَ ال�ذِ  َمعَ  َنْفَسكَ  َواْصِبرْ ﴿   ْلَبهُ قَ  ا�ْغَفْلَنا َمنْ  تُِطعْ  َوَ�� الد�

]٢٨: الكهف﴾ [ ِذْكرَِنا َعنْ   

“And keep yourself whole-heartedly content with those who pray to their Lord morning and 
evening in order to win His approval, and do not turn your attention away from them. Do you 

desire the allurement of the world? Do not follow the one whose heart We have made neglectful 
of Our remembrance” (Surah Al-Kahf 18:28) 

Mahmoud Shaker said: “First: the Da'wa started by selecting active and dynamic believers, and 
Islamic action began with the formation of the first Muslim community blocks, in which 
individuals were fully committed to Islam. Omar bin Al Khattab said, ‘There is no Islam without 
the Islamic Jama’ah.’ Therefore, the Muslims must do their best to establish the Islamic Jama’ah 
no matter what people and paid scholars say that there is no Jama'ah in Islam; as those people do 
not understand Islam and only work for their personal interests.” 

He also said: “Every Muslim on the right path must not stray from the Islamic group or choose 
to be neutral. He must never separate from it or take the position of neutrality; as when in conflict 
there is no neutrality. A neutral person is in fact supporting the strong against the weak, because 
if he stood by the weak he would have made the weak stronger and helped him take what is 
rightfully his. However, when one chooses to be neutral, he is allowing for the strong to do 
injustice. Therefore, one is either with the weak or the strong, there is no neutrality. Everyone 
must choose his path, as the person who is not with the truth is indeed with the falsehood. It is 
necessary for a Muslim to have ties with a Jama’ah and not remain neutral. If he is unsure about 
the group or finds some mistakes then he must do his best to correct what is wrong. If he finds 
the mistakes are severe or that the group is straying from the path and he can no longer be a 
member, then he must search for a satisfying group. The groups that are on the right path do not 
contradict each other; either circumstances have necessitated for their separate establishments or 
they vary in terms of location.” 

If the person seeking a Jama’ah does not find a true Islamic Jama'ah, then he should try and do 
his best to establish one so that he may fulfill the duty and the responsibility laid on his shoulders. 
However, if there is a group that truly fulfills its Islamic duty, and yet he tries to establish another 
one, then he is committing a huge sin as this leads to a separation of Muslims. Adhering to the 
Jama’ah is an important matter in Islam especially since Muslim individuals no longer have a role 
in the societies that do not value them (the non-Muslim societies). The Messenger (sas) said, “I 
command you with five: the Jama'ah, listening and obeying, Hijrah, and Jihad for Allah's sake. 
For indeed whoever parts from the Jama'ah the measure of a hand-span, then he has cast off the 
yoke of Islam from his neck, unless he returns." Therefore, establishing the Islamic Jama'ah is a 
must; as the demands of Islam and its requirements cannot be fulfilled without the Islamic 
Jama'ah and the collective efforts of Muslims. 

We may find some people who dislike the idea of the Islamic Jama'ah, and call for the rejection 
of the Jama'ah and see that there is no need for an Islamic Jama’ah. Those may be either ignorant 
of the Messenger's way, or want to achieve leadership for themselves, or are afraid of bearing 
responsibility. 
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Second: The Islamic Jama'ah invites all people to embrace Islam, and apply Islamic rules in all 
aspects of life, public and private, as much as possible. 

Third: During the public call to Islam, the Islamic Jama'ah chooses individuals who are active 
and virtuous, invites them to work with the Jama’ah, and with them forms private family-like 
unions to build the solid base of the Jama’ah. Those actions must be secret as the Messenger (sas) 
did. Therefore, there is no contradiction between the public call to Islam and the secret movement. 
Every member in the Islamic Jama'ah must publicly invite people to Islam, and show people that 
he is committed to Islam; however, he should not show that he is a member in the Islamic Jama'ah. 

Fourth: The members of the Islamic Jama'ah should not fall into the midst of the intense 
materialistic life. This means that work for the Islamic Jama'ah must be their priority, and that 
they should not prioritize money or job over the Islamic Jama'ah. 

Fifth: Morale should not be neglected; such as trust in Allah's support and victory if we adhere 
to Islam and obey Allah's commands. We must sincerely follow the Messenger's steps, then put 
our trust in Allah until Allah reveals the truth. This is the way of the Messenger (sas) and Allah 
has revealed to him: 

]٤-٣: النجم﴾ [ يُوَحى َوْحيٌ  إِ��� ُهوَ  إِنْ ۞  اْلَهَوى َعنِ  َيْنِطقُ  َوَما﴿   

“Nor does he speak out of his desire. This is nothing but a revelation that is conveyed to him” 
(Surah An-Najm 53:3-4) 

Therefore, we must follow the way of the Messenger and all ways besides that of the Messenger 
are incomplete and deficient. Like many who have adopted a different way, such as those who 
only rely on public declaration and work without Jama’ah. It is not possible to form a solid base 
using this method, a base that will have the capability of leading. 

Here, Mahmoud Shaker said that there must be the Islamic Jama'ah that invites people publicly 
to Islam. It is not possible to rely on force alone, but it is necessary to rely on strict commitment 
to work and organization and take all the reasons that lead to victory such as: having good 
knowledge of the surrounding jahilliya, adopting methods that strengthen the awareness of the 
Islamic Jama'ah, being aware of the conspiracies around it, as well as preparing fundamental 
people and leaders who will later on take roles of leadership and guide the Jama’ah. All these are 
very important. 

He added, some Islamic groups have skipped some of the phases in the Islamic methodology, 
and all they were concerned with is reaching power. However, when they reached power, many 
contradictions emerged, as everyone was seeking his own interest. Moreover, armed clashes have 
took place repeatedly between their members such as what happened among the Jihadist groups 
in Afghanistan. 

 In addition, the Islamic Jama'ah should not engage in political assassinations or killing specific 
persons for any reason; as the Messenger (sas) did not do so in Mecca, although he could have 
easily taken this approach. If he had done that, that would have resulted in making the enemies 
of Islam more violent with Muslims, and prevented people from listening to the Islamic message. 

The Islamic Jama’ah is considered as the small Islamic community during a time where there is a 
lack for Islamic governance. The Jama’ah bears the burden of calling to Islam and is eager to 
spread Islam with wisdom and in a simple manner. 
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The Muslim community is the nucleus of the Muslim nation and the nucleus of the Muslim 
community. The leader of the Islamic Jama'ah is the same as the Ameer (leader) in the Islamic 
State. The Ameer is the Caliph, or representative of the Messenger (sas). Thus whoever obeys the 
Ameer thereby obeys the Messenger (sas) and whoever obeys the Messenger thereby obeys Allah: 

]٨٠: النساء﴾ [ الل�هَ  ا�َطاعَ  َقدْ فَ  الر�ُسولَ  يُِطعِ  َمنْ ﴿   

“He who obeys the Messenger thereby obeys Allah” (Surah An-Nisa 4:80] 

Therefore, Muslims must obey the Ameer as long as he obeys Allah, “There is no obedience in 
matters involving disobedience to Allah." The Ameer is the imam of the Muslims and their leader, 
and his obedience is obligatory, and fighting under his banner is obligatory when the time of 
fighting comes. Imam Muslim narrated that the Messenger (sas) said, “A commander (of the 
Muslims) is a shield for them. They fight behind him and they are protected by him (from tyrants 
and aggressors)." Thus, talking badly about the Ameer is a violation of the command of Allah 
and His Messenger, and contrary to the pledge of allegiance. This will lead to demolition of 
Islamic work, and undermining of the society. Hence, the Islamic Jama'ah must be purified from 
time to time by testing and trials to preserve and maintain the Islamic Jama'ah. 

The Islamic rule is the application of Allah's law on earth, and carrying out the Islamic mission, 
and spreading the Islamic call to the whole world. The Islamic rule is the goal of every Islamic 
call (Da'wa), the hope for every Islamic advocate, and is an obligation for each Muslim to fulfill. 
Therefore, every Muslim must give the pledge of allegiance to the Ameer of the Islamic Jama'ah. 
Omar bin Al Khattab narrated that the Messenger (sas) said, “One who withdraws his hand from 
obedience (to the Ameer) will find no argument (in his defense) when he stands before Allah on 
the Day of Resurrection; and one who dies without having sworn allegiance will die the death of 
one belonging to jahilliya." Also, the Messenger (sas) said, “He who swears allegiance to a Caliph 
should give him the pledge of his hand and the sincerity of his heart (i.e. submit to him both 
outwardly as well as inwardly). He should obey him to the best of his capacity. If another man 
comes forward (as a claimant to the Caliphate), disputing his authority, they (the Muslims) 
should behead the latter.” 

Today there is no Dar Al Islam where Allah's Law is applied, then the Ameer of the Islamic 
Jama'ah is like the Caliph. Every Muslim must swear allegiance to the Ameer and obey him, even 
if he cannot apply the Islamic rules, “and one who dies without having sworn allegiance will die 
the death of one belonging to jahilliya." The early Muslims had sworn allegiance to the Messenger 
(sas) although there were no Islamic state that could apply the legal punishments or apply Allah's 
Law. Ubada bin As Samit narrated: 

“We gave the oath of allegiance to Allah's Messenger (sas) that we would listen to and obey him 
both at the time when we were active and at the time when we were tired and that we would not 
fight against the ruler or disobey him, and would stand firm for the truth or say the truth 
wherever we might be, and in the Way of Allah we would not be afraid of the blame of the 
blamers." Thus, the Muslims swear allegiance to the Ameer to judge by Allah's Law, and the 
Muslim who swears allegiance must fulfill his allegiance. However, if the Ameer does not fulfill 
the conditions of allegiance, the Muslims can depose him. We should also be very careful, because 
there are always efforts to undermine or harm the Islamic Jama'ah, especially through attacks 
directed to the Ameer. Therefore, we see that the Ameer is always accused, and rumors are 
propagated against him and the Islamic Jama'ah by the jahili systems, as we have seen in history, 
supported by the crusaders, Jews and greedy Muslims. The early Muslims did their best to 
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preserve the first Islamic Jama'ah. They were taking orders from the Messenger (sas), and they 
only complained to him. He is now represented by the Ameer. 

The Messenger (sas) devoted great attention to the family, which is the nucleus of the Islamic 
community. The purpose of the meetings among the early Muslims was not merely to receive 
and give, but to live the Islamic life that envisions life in the expected Islamic state, which they 
were working for. The Muslims in Mecca were meeting in small groups, getting along with each 
other through those meetings. They were also meeting the Messenger (sas) in Dar al Arqam ibn 
Abi Arqam. 

There is no doubt that when the Islamic call reaches people, they try to bargain with the Islamic 
advocate before they declare war on him. This is what Quraish did with the Messenger (sas) when 
its leaders came to tell him (sas): “O Muhammad, let us worship what you worship, and you 
worship what we worship so that we may both participate in the matter. If the One that you are 
worshipping is better than what we worship, then we will have taken from Him. And if what we 
worship is better than what you are worshipping, then you will have taken from them." 
Thereafter, the decisive and Divine command revealed that the issue of the Islamic creed is 
exclusive for Allah and that the Messenger (sas) has nothing to do with the matter. Allah said: 

۞  ا�ْعبُدُ  َما َعابُِدونَ  ا�ْنتُمْ  َوَ��۞  َعَبْدتُمْ  َما َعابِدٌ  ا�َنا َوَ��۞  ا�ْعُبدُ  َما َعابُِدونَ  ا�ْنتُمْ  َوَ��۞  َتْعبُُدونَ  َما ا�ْعُبدُ  َ��۞  اْلَكافُِرونَ  ا�ي�َها َيا قُلْ ﴿ 

]سورة الكافرون﴾ [ ِدينِ  َولِيَ  ِدينُُكمْ  َلُكمْ   

“Say: ‘O unbelievers!’ (1) I do not worship those that you worship (2) neither do you worship 
Him Whom I worship; (3) nor will I worship those whom you have worshipped; (4) nor are you 

going to worship Him Whom I worship. (5) To you is your religion, and to me, my Religion. 
(6)” (Surah Al-Kafiroon) 

 The style of the verses shows confirmation followed by confirmation of the creed, emphasizing 
that this is the first step of the path. Moreover, it should be the first step of every Muslim advocate, 
followed by separating and disconnecting their feelings and attachment to disbelievers. Islamic 
advocates must feel separate from their people and nation, and sense that they have a Religion 
and their people have a different religion. However, they should not completely cut ties with 
their people as this eliminates the bridge between the preacher and his people whom he intends 
to call to Islam. 

As we have mentioned previously, the matter which currently concerns us is the first period in 
which the Da'wa (call to Islam) was secret, and the Islamic movement was secret as well. 
However, the secret period does not exist in the form that it was in at the time of the Messenger 
(sas), because Islam is now clear and many Islamic groups and writers have explained and 
clarified Islam; albeit their explanation being incomplete and containing many gaps. Thus the 
true Islamic Jama'ah has to correct the concepts and fill those gaps. Nevertheless, the concept of 
a secret movement currently exists in many other groups. 

Sixth: The Characteristics and Pillars of the Muslim Jama’ah: 
We will conclude the topic of the Muslim Society with a summary of its characteristics and pillars. 

First: Brotherhood 
Brotherhood is a fundamental requirement after faith and embracing this Religion as Allah states 
in the Quran: 
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]١٠: الحجرات﴾ [ إِْخَوةٌ  اْلُمْؤِمنُونَ  إِن�َما﴿   

“Surely the believers are but brothers” (Surah Al-Hujurat 49:10) 

 We have seen how the Companions of the Messenger (sas) treated each other through this 
brotherhood, to the extent that Islam – at first – made them inherit one another so that the Islamic 
Jama'ah would be fully integrated. This brotherhood was one of the best foundations of the first 
Islamic Jama'ah, and it was stronger than all ties of descent and blood. There is no doubt that the 
stronger the cohesion is among the members of the group, the stronger this group becomes in 
terms of faith, Religion and organization, just as it becomes stronger in the face of its enemies. 

Second: Distinction 
The prevailing feeling and sense among these Muslims was that they were something different 
to jahilliya, and an entity other than jahilliya. In addition, they sensed that they had a special 
community in which they exerted their efforts to achieve the desired perfection, "The believers in 
their mutual kindness, compassion and sympathy are just like one body. When one of the limbs 
suffers, the whole body responds to it with wakefulness and fever." The first characteristic of the 
Muslim community is that its individuals are united on the Islamic core belief, concordant on the 
Islamic ideology, harmonious in their feeling, integrated, and each member carries out his 
assigned duties to fulfill his role. The leadership in that community is intellectual and active, 
guides all of its members, accommodates the whole society and its requirements and problems, 
as well as purifies its thoughts and concepts. The Muslim feels like a stranger living in the jahili 
society and does not sense that he belongs to it. Rather, he feels that he belongs to another 
community, the Islamic community, even if he is far from it in distance. 

Third: Cooperation 
Cooperation is one of the characteristics of the Islamic Jama'ah. This cooperation is not only in 
the performance of duties and the construction of the Islamic structure, but also in the solidarity 
and mutual support in the materialistic matters and burdens of life. There is no doubt that Abu 
Bakr set a great example in this issue when he liberated many Muslim slaves. His father, Abu 
Quhafah, put him at fault for doing so as he did not comprehend the nature of this Religion. Thus 
he said to him: “O my son, I see you liberating many weak slaves, but if you liberate strong slaves 
instead, they will protect you." Abu Bakr said: “O my father, I have done that for Allah's sake." 
The Companions of the Messenger (sas) supported each other in times of trials and desired to 
share the tribulations. For example, when Othman bin Muth'oon was offered protection from the 
disbelievers by Al Walid bin al Mughira, he refused and was content with living as the other 
Companions who did not have protection. 

Fourth: Obedience 
The Muslims in the first Islamic community felt that they had a Messenger who was a leader, 
thus obedience to him (sas) was obligatory as he (sas) was the Messenger of Allah: 

]٨٠: النساء﴾ [ َحِفيًظا َعَلْيِهمْ  ا�رَْسْلَناكَ  َفَما تََول�ى َوَمنْ  الل�هَ  ا�َطاعَ  َفَقدْ  الر�ُسولَ  يُِطعِ  َمنْ ﴿   

“He who obeys the Messenger thereby obeys Allah; as for he who turns away We have not sent 
you as a keeper over them” (Surah An-Nisa 4:80] 

Every Muslim felt that the Messenger (sas) was dearer to him than himself: 



Jihad in the Cause of Allah 

85 

َهاتُُهمْ  َوا�ْزَواُجهُ  ا�ْنُفِسِهمْ  ِمنْ  بِاْلُمْؤِمِنينَ  ا�ْوَلى الن�ِبي� ﴿  ]٦: ا��ٔحزاب﴾ [ ا�م�  

"Surely the Messenger is more worthy of the believers than themselves, and his wives are [in 
the position of] their mothers” (Surah Al-Ahzab 33:6) 

The Messenger (sas) was the great example for the Muslims: 

]٢١: ا��ٔحزاب﴾ [ اْ��آِخرَ  َواْلَيْومَ  الل�هَ  َيْرُجو َكانَ  لَِمنْ  َنةٌ َحسَ  ا�ْسَوةٌ  الل�هِ  رَُسولِ  فِي َلُكمْ  َكانَ  َلَقدْ ﴿   

“Surely there was a good example for you in the Messenger of Allah, for all those who look 
forward to Allah and the Last Day” (Surah Al-Ahzab 33:21) 

Additionally, obedience to the Messenger (sas) was obligatory because he was the leader of the 
Islamic community. There was no Muslim who took action without his permission. His (sas) 
signals were taken as commands and his (sas) wishes were taken as obligatory tasks that had to 
be fulfilled. Likewise, obedience to the leader is mandatory as he is the leader of the Muslim 
community and represents the Messenger of Allah (sas). 

Fifth: Sacrifice 
Muslims sacrificed everything for the sake of the Messenger (sas) and the Islamic call as a result 
of their great respect for him (sas). They also sacrificed for him (sas) as he was a symbol for the 
Islamic call. For example, when Qureysh plotted to kill the Messenger (sas) in his sleep, Ali bin 
Aby Talib slept in the Messenger’s (sas) bed to be targeted. In fact, this sacrifice was evident in 
every battle as the Companions protected the Messenger (sas) by sacrificing themselves. 

Sixth: Awareness 
Every Muslim was fully aware of the jahili society he was living in. Therefore, he observed it, 
monitored its plots against Islam and reported it all to his leader. Based on that, the leader took 
the required actions. 

Seventh: Correct appraisal of others 
Muslims truly appraised other Muslims based on their righteousness, closeness to Allah and 
submission to the teachings of Islam without judging them by their wealth or material status, as 
they understood Allah’s words: 

]١٣: الحجرات﴾ [ ا�ْتَقاُكمْ  الل�هِ  ِعْندَ  ا�ْكَرَمُكمْ  إِن�  ﴿  

“Verily the noblest of you in the sight of Allah is the most God-fearing of you”  
(Surah Hujurat 49:13) 

 Muslims scarified themselves to protect each other. An example of this was when Omar bin Al 
Khattab was sent to his sister and her husband by Naim bin Abdullah to prevent him from 
harming the Messenger (sas). However, both Naim and Omar were from the same tribe which 
was bani Aday. 

Eighth: Adherence to the confidentiality of the movement 
This was shown when Fatima bint al-Khattab was called to Abu Bakr and she did not speak in 
the presence of his mother (in order to protect the secrets of the movement) until he ordered her 
to do so. The protection of the movement was also accomplished when a few Muslim individuals 
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were protected by the leaders of Quraish, or when they migrated to a country where justice 
prevailed to a certain degree. 

Some wonder whether it is permissible to join one of jahilliya’s institutes and corporations as a 
means of protection from the evil of the enemies, and thereby work for Islam through it. They 
base this inquiry on the entry of the Messenger (sas) in the vicinity of Mot’am bin Aday after his 
return from Taif, as well as the entry of Abu Bakr in the vicinity of Malik bin Dagna, and the entry 
of Uthman bin Muthoon in the vicinity of Walid bin Mughira, and finally when the Messenger 
(sas) went with Bani Hashim and Beni Abd Almutaleb to Abu Talib’s valley. 

The answer is: this issue is not permissible for many reasons, some of which are: 

Firstly: The entry of an individual under the protection of another individual is different to his 
entry under the protection of a jahili corporation or institute. This is because the relationship 
between the two individuals remains between them and can tighten and strengthen or be severed 
if one of them finds that the relationship is incompatible with his ideas and principles, as was the 
case when Abu Bakr left the protection of Ibn al-Daghanah, and when Othman left the protection 
of al-Walid bin al-Mughira. However, the relationship between the individual and institute is 
different. As long as the individual remains a member of the corporation or institute, he must be 
subject to it and follow its approach and ideas even if they conflict with his ideas, because he is 
the weak party in this relationship. 

Secondly: The entry of the Messenger (sas) in a protection with Bani Hashim and Bani Abd al-
Muttalib was considered to be an entry of an individual within his family, whereas he (sas) asked 
others to go to Abyssinia to find a safe place. The Messenger (sas) was protected from his enemies 
by his family to the extent that when the he (sas) was going to his bed his relatives would 
sometimes ask him to sleep in another bed – one of his relatives’ beds – so that he remains 
protected from harm. 

Moreover, we often note that an individual joins jahili institutes and corporations to achieve his 
interests and thus tries to find justifications for that until it becomes a reality and the materialistic 
matters become his sole focus. Therefore, we see that entering into these institutes is not a matter 
of finding protection through them because this forces the Muslim to be the weak party that 
accepts what is not permissible for him to accept. If, however, such a system exists at any time or 
the protection of a state, community or corporation is unconditional, this may be done provided 
that the Islamic leadership and society approves of it. 

This is an example of the life of the Muslim community and the characteristics of its members. 
After the belief in the Islamic creed and the allegiance and obedience to the Muslim leadership, 
brotherhood will be established and Muslims will be distinguished by gathering and uniting on 
the Islamic core belief. Similarly, they will support each other in all matters of life, whether they 
are beneficial or materialistic. Additionally, they will obey the leadership, protect it and care 
about its matters, as well as sacrifice themselves for the sake of the Muslim community and its 
survival. Muslims are also extremely aware of the jahili society which surrounds them, thus 
reporting to their leadership the plots of jahilliya in order to aid the Muslim leadership in 
planning properly. Moreover, Muslims truly appraise other Muslims based on their 
righteousness, closeness to Allah and submission to the teachings of Islam without judging them 
by their wealth or material status: 

]١٣: الحجرات﴾ [ ا�ْتَقاُكمْ  الل�هِ  ِعْندَ  ا�ْكَرَمُكمْ  ن� إِ  ﴿  



Jihad in the Cause of Allah 

87 

“Verily the noblest of you in the sight of Allah is the most God-fearing of you”  
(Surah Hujurat 49:13) 

Indeed, Muslims must protect each other through their extreme adherence to the secrecy of their 
movement and all other matters which aid them in calling to Allah’s path. 

This concludes our discussion about the Islamic Jama’ah and its importance and how it was in 
the first Muslim society, as well as the legal basis of this Jama’ah and the benefits which result 
from its establishment both in the life of the individual and the nation. 
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